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Abstract

The Bible, as the canon of Christianity, is not only an important part of the
Western culture, but also has significant influence on Chinese culture through the
}housand-year history of Chinese Bible translation. However, this long and important
history, during which various versions were produced, still remains unknown to many
people, including scholars in translation. For most people, Christians and
non-Christians alike, the Chincse- Bible equals the Chinese Union Version (the CUV).
Though it has been the most popular version in China for nearly a century since its
publication, the principles and methodologies which guided the translation process of
it are new to many people. However, Today’s Chinese Version (the TCV) published in
the 1970s did not arouse much attention of Chinese readers, though its translators had
¢claimed to have produced a version for non-Christians which made up the majority of
Chinese population.

Based on the problems and gaps of research mentioned above, this thesis aims to
find out the differences between the two versions and trace the development of
Chinese Bible translation. In Chapter One, the history of Chinese Bible translation is
examined, with the intention to explore the shifts of principles and methodologies
under which various versions were produced. These principles and methodologies
also pave the way for the CUV and the TCV. Chapter Two studies the principles
which guided the translating processes of the two versions. In Chapter Three, the
author conducts a comparative analysis of the New Testament texts of the two
versions in many aspects, including the languaée, treatments of theological terms,
metaphors and gender, etc. Through the comparative study, the features of the two
versions ar¢ made clear, which explain, to some ;xtent, the different acceptances on
the readers’ part. In order to obtain first-hand materials about readers’ responses to the

two versions, the author conducted two questionnaires for Chinese Christians and



non-Christians. The results of the questionnaires are analyzed in Chapter Four.

Through the comparative study and the analysis of readers’ responses to the two
versions, the author concludes that the CUV will continue to be the most popular one
in China. Based on the analysis, the author also provides suggestions for

improvements of the two versions and future translations.

Key words: Chinese Bible translation; comparative study; the CUV; the TCV,
readers’ response
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Introduction

The Bible is the central text in the West and an important book worldwide.
Because of its significance and value, Bible translation bas undergone a long history.
This is also the case with Chinese Bible translation. However, this history is still new
to many Chinese, including scholars in translation. Both foreign and Chinese experts
made great contribution to Chinese Bible translation, and many good versions were
produced. Among them, Chinese Union Version (the CUV) and Today’s Chinese
Version (the TCV) are two representatives. They both used English versions as their
textual bases (Revised King James Version and Today’s English Version), which
makes it possible for this study in the English-Chinese translation field. The CUV was
produced nearly a century ago mainly by foreign missionaries, Since its publication in
1919, it has been the most popular Chinese version and for most Chinese readers, the
Chinese Bible equals the CUV. The TCV is the product of a group of Chinese experts
in the 1970s. Though it is a comparatively new version and its translators had claimed
to have produced a version for non-Christians which made up the majority of Chinese
population, it did not arouse much attention of Chinese readers. In this thesis, the
author tries to explore the reasons for the different acceptance of the two versions by
Chinese readers through a comparative texts study and an analysis of the results of
questionnaires with the hope that these analyses may be helpful for future revisions
and production of Chinese Bible versions,

The author of the thesis first surveys the history of Chinese Bible translation in
Chapter One, with the intention to explore the shifts of principles and methodologies
under which the various versions were produced. These principles and methodologies
paved the way for the CUV and the TCV. In the survey of the history, the author
creatively divides it into 7 periods according to the types of translators and the task of

each period. Accounts are given to important versions in each period, while minor



versions are also included for the consistent development of the history.

The CUV and the TCV are two important versions in the history of Chinese
Bible translation, the former representing the cooperative result of different foreign
missionary organizations in the early 20® century and the latter the cooperative result
of Chinese Bible experts in the 1970s. With a time span of about 50 years, there must
be many differences between the two versions, including translating principles,
methodologies and language. This is what the author is interested in and aims to
explore. Through the study of principles and methodologies of the two versions in
Chapter Two, the differences of the two versions on a theoretical basis are made clear.

Chapter Three is a comparative analysis of the two versions, which includes the
analysis of the language, different treatments of theological terms, metaphors and
gender, etc. The comparative analysis also shows the improvements in the TCV, as
well as its defects and some controversial renderings. Many examples taken from the
two versions are provided for the comparative analysis.

In order to confirm the author’s analysis and to prove her hypotheses about the
continual popularity of the CUV by Chinese readers’ response, two questionnaires
were conducted, one for Christians and the other for non-Christians. The responses of
Chinese readers to the Bible can be seen from the results of the questionnaires, which
accord with the author’s analysis and provide first-hand materials for future Chinese
Bible translation and revisions.

In Appendix 1, the author provides a list of English and Chinese Names of the
Books of the Bible with Abbreviations, and in the Appendix II, a table of Chinese
Bible versions, including the translations of portions of the Bible and a list of
“Christian Sects or Denominations” which the translator(s) belong to. The two
appendixes, designed by the author providing helpful information for related

researches, are new and original of their kind.
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CHAPTER ONE
The Bible and Bible Translation

1.1 Introduction to the Bible

The Bible, as the sacred book of Christianity, is a central text of Western culture.
It is a collection of 66 books altogether (the Catholic Bible contains 73 books, which
will be discussed later): the first 39 books compose the Old Testament (the OT); the
Catholic OT contains 46) and the rest comprise the New Testament (the NT). Easton's
Bible Dictionary (3rd ed.) defines the Bible as follows:

Bible, the English form of the Greek name “Biblia”, meaning “books”, the
name which in the fifth century began to be given to the entire collection of
sacred books, the “Library of Divine Revelation”, The name Bible was
adopted by Wycliffe, and came gradually into use in our English language.
The Bible consists of 66 different books, composed by many different writers,
in three different languages, under different circumstances; wnters of almost
every social rank, statesmen and peasants, kings, herdsmen, fishermen, priests,
tax-gatherers, tentmakers; educated and uneducated, Jews and Gentiles; most
of them unknown to each other, and writing at various periods during the
space of about 1600 years: and yet, after all, it is only one book dealing with
only one subject in its numberless aspects and relations, the subject of man’s

redemption.

As mentioned above, this unparalleled book was written in 3 languages, namely
Hebrew, Aramaic and Greek, and was penned by more than 40 authors from every
walk of life, including leader (Moses), kings (King David and Solomon of Israel),



prophets (Isaiah, Jeremiah, Ezekiel, Jonah, etc.), tax collector (Matthew), fishermen

(Peter, John), doctor (Luke), rabbi (Paul), etc. The OT was written from 1400 B.C. to
A.D. 400 and the NT from A.D. 50 to A.D. 100. Although the authors are of different
background and professions living in different times, all the books in the Bible
maintain a remarkable harmony and miraculous consistency in its message, namely
“the subject of man’s redemption,” ( Easton s Bible Dictionary)

The Bible canon was ascertained by the early church. The difference between the
Profestant and Catholic Bibles lies in the “Apocrypha” or “Deuterocanon”, which is
15 books that were written between 200 B.C. and A.D. 100 and not included in the
Jews’ canon, but were accepted by the Catholic-Church.! Jerome first called these
books “Apocrypha” and placed them in a separate section when he was forced by
Pope Damasus to add them to his version. At the time of the Reformation, most
translations into major languages contained these books, although they were generally
not accepted as a basts for doctrine. (Nida, 2003) The difference between the
Protestant and Catholic Bible lies only in the OT and their NT are the same.,

For centuries, the Bible has been passed down and read by generation after
generation and has received great respect by both Christians and non-Christians alike.
Its significance can be readily sensed by the fact that at least one book of the Bible has
been translated and published in 2,009 languages and dialects, spoken by a minimum
of 97 percent of the world’s population. The Bible is not only a religious book, but
also a great literary treasure, within which abundant literary genres can be found:
poems, drama, letters, speeches, etc. Besides, it also has a wealth of information on
history, geography, anthropology, archeology and even architecture. This is why some
call the Bible an encyclopedia. However, the Bible claims itself as the Word of God,

the creator of human beings and the universe:

“All scripture is inspired by God and is useful for teaching, for reproof, for
correction, and for training in righteousness, so that everyone who belongs to

God may be proficient, equipped for every good work.”(? Tim 3:16, 17)
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1.2 History of Chinese Bible Translation

The Bible has been translated into more languages than any other book ever
written. Hence Bible translation holﬁs a unique position in the history of translation
and contributes greatly to the translation theory. (Ren Dongsheng, 2002)

When the Bible is translated into a different language, it is usually translated
from the original Hebrew and Greek. However, some translations in the past were
derived from an earlier translation, for example, the first English translation by John
Wycliffe in 1380 was translated from the Latin Vilgate, This also happened in China,
The two versions that have been chosen as the objects of the thesis were such cases.
The fact that they were both translated from English versions enabies the author to
conduct this research since she knows neither Hebrew nor Greek.

As part of the history of Bible translation, the history of Chinese Bible
translation is as long and complex as the former. However, this history is new to many
Chinese, even Chinese Christians and experts on translation. The history of Chinese
Bible translation covers a period of about 1400 years from the translating activity of
the Nestorians in A.D. 635 to the publication of the New Chinese Version in 1992 and
is still going on. The author of this thesis divides this long history into 6 periods
according to the types of translators and the task of the period, namely: (1)
Preliminary Period (before 1807); (2) the First Independent Period~the Work of
Foreign Missionaries (1807—1835); (3) the First Cooperative Period-—~the Work of
Foreign Missionary Organizations (1835—1919); (4) the Second Independent
Period-——the Work of Chinese Bible Experts (1930—1970); (5) the Second
Cooperative Period—the Work of Foreigners and Chinese Experts (1945-1968); (6)
the Third Cooperative Period—the Work of Chinese Bible Experts (1970—1992); (7)
The Revision of CUV and the Publishing of Versions with Exegeses and in Simplified
Chinese by Chinese Churches (the 1980s—present).? Each period will be given a



brief introduction in the next section of this chapter. Accounts will be given to

important versions in each period, while minor versions are also included for the
consistent development of the history.

As with any cultural activity, Bible translation today must have followed the
tradition of and received much inheritance from the previous translation activity on
the Bible. This survey is intended to provide a description of the history according to
the divisions above and trace its development. However, due to the complex historical
materials and the length of the thesis, this introduction can not cover all the versions,

and emphasis will be given to some important and monumental versions.

1.2.1 Preliminary Period (before 1807)

This period saw the production of the earliest Chinese Bible version by
Nestoriaps in the Tang Dynasty, and other Catholic versions in the Yuan, Ming and
Qing Dynasties.

1) The Earliest Chinese Bible Translation Can be Found—Jingjiao or Nestorian

Bible (R#%£%)

It still remains a question as to when the first Chinese version of the Bible
appeared. The earliest time that can be traced is the early half of the 7" century in the
Tang Dynasty, with “the Stele of the Diffusion of the Brilliant Teaching in the Middle
Kingdom” (K% RH W17+ EM) discovered in 1623 or 1625, Xi’an, Shanxi
Province as evidence. “Dagin” (K %) is the name for the Roman Empire in ancient
China and “Jingjiao” is the Chinese name for Nestorianism, a branch of Christianity,
which was declared heretical in The Third Ecumenical Council in Ephesus A.D. 431,
(FR1Ek, 2003) Though heretical, the Nestorians used the same Bible as the orthodox -
churches.’

The Stele, erected in A.D. 781 in the reign of Emperor Tangdezong, includes

1780 Chinese characters and some Syrian words inscribed into it and records the
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history of Jingjiao’s coming into China, its acceptance by Chinese people and
government, its popularity and decline. According to the Stele, Jingjiao was
introduced into China by the archbishop Alopen (9 3 %) and flourished from the 7%
to the 10™ century in China. The Nestorians received honorable reception by the
palace and they translated the Bible into Chinese. The Stele mentions “twenty-four
old holy books of Law” (B =+ lﬂ‘%ﬁ 2 1H¥%) and “twenty-seven scriptures” (2
B _—+ L&), which actually refer to the OT and the NT respectively. These
documents provide evidence for the Nestorians’ translation of the whole or part of the
Bible. Although the Stele serves as a monumental document of the existence the
Chinese translation of the Bible, unfortunately, due to many reasons inciuding the
unpopularity of printing technology and the ban on religions issued by Emperor
Tangwuzong in A.D. 845, the Bible translated by the Nestorians was lost. However,
other Nestorian texts have been found in the first decades of the 20th century in -
Dunhuang. These documents show that about 35 religious books of Nestorianism
were translated. (YL X%, 1982)

The Tang Dynasty reached the peak of religious and cultural pluralism in
imperial China. It was in this cultural background that the first Chinese Bible
discovered up to now appeared.

2) John de Montecorvino’s Psaims and NT Version (52 £ H& LM (55)
AFAFEL)

Though Nestorianism came back to China and boomed once again in the Yuan
Dynasty, new records of Bible translation in China are not found until the Roman
Catholics came to China in the 13™ century during the Yuan Dynasty. So a more
reliable history of Bible translation in China can be established from that time.
Because the Orthodox and Protestant Churches had not yet been established and
Protestant missionaries came to China quite late, Bible translation in China from the
13" century to the early Qing Dynasty was all done by Catholic missionaries and

priests.
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In 1289, John de Montecorvino (& 38+ L @ 4k i, 1247—1328) was sent by the
Roman Pope Nicolas IV to do missionary work in the east. He stepped onto China in
1293, and the next year arrived in Dadu, the capital of Yuan (now known as Beijing).
He was warmly welcomed by the Emperor Kubla Khan and received the permission
to preach in 1294. From his letter sent from Dadu to Europe, we leamned that he
translated the Psalms of the OT and the whole NT into the Mongolian language, the
official language at that time. This is the earliest translation of the Bible by Catholics
in China. Unfortunately, the translations cannot be found now, so the translating

principles and translation quality remain a question. (5%, 1999)

3) Matteo Ricci’s Ten Commandments (FIEEH (HEXETH) )

Matteo Ricci (F|B %, 1552—1610), a Jesuit, is the most influential missionary
in the history of Catholic missionary work in China. He was a theologist, Sinologist,
scientist and missionary, honored by Chinese scholars at that time. Even today, after
about 400 years, Matteo Ricci and his achievements are still honored by the Catholic
Church. (B5# 4, 1993) He came to Macao with his fellows in 1582 and began to
learn Chinese, which paved the way for his translation of the basic teachings from the
Bible. He translated the basic creed of the Bible with another Jesuit Michal Ruggieri
(% #] ) in 1584. Their translation of the Ten Commandments ( {# &R E+#) ) is
as follows:(77 %, 1967)

— BOBH-HURE, FARFH h. RELERA
FHER A RITERREE
Z. OWERE AT TERER +. i
=, SALBZARETRETRSZ, 4L N, BigERE
BRE N BAFHRAET
M., LEHEK +. REREXHD

Though Matteo Ricci translated other religious books, for he regarded translation

would help the missionary work, he did not translate the whole Bible, which may be
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because the Roman Catholic Church did not allow the Bible to be freely spread to the
laymen at that time.

4) Basset’s Version (BY, B i)

Jean Basset (it « 2%, 1662—1707), 2 member of the Paris Foreign Mission and
a Roman Catholic priest, translated part of the NT from Latin into vernacular Chinese
in about 1700. This is the first formal Chinese version, which includes the four
Gospels, Acts, the epistles of Paul and Hebrews. (Vi #RH, 1984; Strandenaes, 1987)
The manuscript translation of the Bible found by Mr. Hodgson, a clerk of the East
India Company, in Guangzhou, in 1739, and then brought to Britain by its discoverer
and submitted to the President of the Royaf Society, Sir Hans Sloane, has generally
been taken as Basset’s translation by scholars. Because Sir Hans Sloane later donated
it to the British Museum, this manuscript is called the “Sioan Manuscript” or “the
British Museum version”. (B4 %, 1993; Strandenaes, 1987)

Though this version has never been published, its influence on later Bible
translation work in China cannot be ignored, Before Morrison came to China, he
copied this version with the help of a Chinese assistant, and this version served as an
important reference in his translation work. Scholars have found that Marshman also
used the same original text as Morrison to translate the Bible into Chinese, that is the
Stoan Manuscript by Basset. (B 4%, 1993)

5) Louis de Poirot’s Version (AR (HWHFZ5) )

In 1770, Louis de Poirot (3%, 1735—1814), also a Jesuit, arrived in China
for missionary work. With a good command of Chinese, he translated the Latin Bible
into colloguial Chinese under the name of Gu Xin Shengjing Jing ({5 X#) ). This
version is the second formal Chinese Catholic version and the first relatively
systematical and complete one.

Gu Xin Sheng Jing was translated from Latin Vulgate with exegeses, In the

preface to his version, Louis de Poirot mentions about his translation principle and



process:

“When doing Bible translation, the translators do not do it based on the
grammar of his mother tongue, but on the original meaning of the Bible text,
with the purpose of maintaining its original meaning as much as possible and
not trying to make it pleasant to people.”(Translated by the author, %42,
1993)*

As for the exegeses which are used to make explanation and supplement, he

wrote in the preface:

“The adding of exegeses onto the text is a necessity, for without them, the
meaning is not complete in Chinese and the original meaning of the Bible can
not be understood. If people encounter difficult points in understanding in the
text, they can resort to the exegeses, which give explanations. If the
translation is not clear to the reader, it would do no good or even harm to
them.” (Paraphrased by the author. Ibid)°

This version has never been published, and the manuscript is now kept in the

Beijing Beitang Library.

1.2.2 The First Independent Period—the Work of Foreign

Missionaries (1807—1902)

The position of Bible translation into Chinese in the Protestant missionaries’
agenda was quite different from that of the Catholic mentioned above. It was after a
rather long history of missionary experience that the Catholics in China began Bible
transtation, The Protestants, however, initiated their missionary work by the very act
of Bible translation. Since then, both translation work and circulation of the Bible
have formed, and are stifl a central part of Protestant endeavour. (Strandenaes, 1987)

Because of the especially important position of Bible translation in Protestant
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missionary work, their Bible translation activities have always been done with great
effort and interest. This can be seen in the Missionary Conference held in 19" century
in China, which made Bible translation and circulation its chief agenda.

Throughout the 19™ century, Britain and America dominated not only politics but
also the Protestant missionaries in China. Like the Roman Catholic missionary
activities, Protestant missionary work in China was very much in the hands of foreign
missionaries at that time. (X &, 1984) So most probably, the missionaries brought
with them into the work of Bible translation the tradition which they had inherited
from the versions they were most familiar with, and in turn, those versions became a

canon for their translations.

1) Morrison Version (MV Z3|3# % %)

It is generally considered that the history of Protestant Bible translation in China -
began with Morrison’s arrival in China in 1807, so thus begins the second period of
Chinese Bible Transfation History. Robert Morrison (54Li#, 1782—1834), a Scot,
was the first missionary of the London Missionary Society (L.M.S.) and also the first
Protestant missionary to China. He learned some elementary Chinese from a
Cantonese Chinese when studying theology in London. ((£E 7%, 1986; Strandenaes,
1987)

Morrison did not leave Britain for his task empty-handed. He brought with him,
among other books, transcripts of a Latin-Chinese MS-Dictionary and the remnant
Chinese version of the NT translated by Basset, both of Roman Catholic origin and
borrowed from the Library of the British Museum. This transcript later became the
textual basis of his translation. (Strandenaes, 1987)

As soon as his arrived in China, he began the translation work. After much
preparation, he published Acts of the NT in 1810, and then Luke in 1811 and John in
1812. Because of the laws, these publications had to be done secretly with the help of
a printing worker Liang Fa (&), who later became the first Chinese minister. With

the sponsorship of the British Overseas Bible Society, Morrison went on transiating

it



the rest of the NT, and finished the work in 1813. His version of the NT was printed

secretly in Guangzhou in 1814. He publicly recognized his dependence on Basset’s
version, (Ibid)

Morrison did not stop his work here even under an order for his arrest by the
Qing government. After the transiation of the NT, he began a translation of the OT
with the help of Millian (3K1%), also a Protestant missionary sent by the L.M.S., who
came fo China in 1813. Their joint translation was finished in 1819, and the OT was
published in Malacca, Malaysia. Millian’s translation includes books from
Deuteronomy to Chronicles (except Ruth) and was revised by Mormrison. The rest of
the OT was translated by Morrison himself. This twenty-one-volume version of the
OT and the NT was published under the name of “Shen Tian Sheng Shu” ( {## X2
13} ), which is also called Morrison’s Version or the Morrison-Millian Version. This
-was a remarkable event in the history of Bible translation in China, for it was the first

Chinese Protestant Bible.

2) Marshman’s Version (5% 8% %)

At the same time that Morrison was doing his translation, Joshua Marshman (%
%%, 1768-1837), a missionary sent by the Baptist Missionary Society of England,
also did a Bible translation in Serampore, India. Marshman was. (¥ & #&, 1984)

hman took part in a Bible translating group and was in charge of the
translation work, assisted mainly by J. Lassar ($i1¥5), an Armenian living in Macao.
The process of their translation work was as follows: first, Lassar translated the Bible
into Chinese paragraph by paragraph; then Marshman revised it according to the
Greek NT. After two or three revisions, the text was modifted and polished by a
Chinese whe did not know English. If there was any doubt about the transiation, the
Latin version would be referred to. Before the translation was finished, the text had
undergone revision and modification about ten times. (52 3¢, 1986)
Marshman’s version of the NT was finished in 1811 and was published in India

five years fater. His translation of the whole Bible was finished in 1822 and also

12
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published in India. Contemporary scholars have found much resemblance between
Marshman’s Version and Morrison’s, so it is inferred that these two versions are based
on the same original text, namely BV,

Although Marshman’s Version was published one year before Morrison’s, it was
published in India whereas the latter was published in China. So it is generally
considered that Morrison’s Version is the first Chinese translation of the Protestant
Bible. (Ibid) Compared with Morrison’s Version, the language of Marshman’s lacks
smoothness, so the former received greater public acceptance and larger circulation
than the latter. Marshman’s translation tends to be literal in order to achieve
“word-level accuracy” , which makes the language appear stiff. However, the Baptist
churches used Marshman’s version. One important reason for that is that they
preferred its use of “¥&” (jin) for “baptize” to the Morrison’s use of “B£” (x1). (4%
%, 1993) ’

Both Morrison’s and Marshman’s Versions are important monuments in the

history of Chinese Bible translation, for they paved the way for their successors.

1.2.3 The First Cooperative Period—the Work of Foreign Missionary

Organizations (1835—1919)

As more missionaries from different national and church backgrounds came to
China, the demand for various Chinese Bible versions increased. This period was the
prosperous period of Chinese Bible translation, in which dozens of versions were
produced. These versions are further divided into three categories according to the
style of Chinese: High Wenli (% 3 E2) versions, i.e. classical or traditional Chinese;
Easy Wenli (33 #)versions; and Mandarin (‘&%) or colloquial versions. High
Wenli and Easy Wenli both belong to literary language, the former being more formal
and traditional, preferred by Chinese literati, while the latter by less highly educated
people. Mandarin or colloquial is the vernacular used or understood by the majority of
Chinese at the turn of the 20™ century. The characteristics of the three styles can be



LAEXFH L F4x

seen through a parallel comparison of the translation of Jn 3:16:

High Wenli: #% LHEM, EHHEMET, BABZE, GRTmHEKE.
(High Wenli Union Version i3RI & &)

Easy Wenli: #.EWEE, EETURMEZ T, BAGZE, RRTTEKE.
(Easy Wenli Union Version # X HI&iF4)

Mandarin: ERFEHA, EEHRBABAETFHEBA, M—EF M0, AEXRT,
R84, (Madarin Uion Version BiE &R A (BB A, 1993)°

1) High Wenli Versions
a. Four People’s Version (P4 A iFK)

Both Morrison’s and Marshman’s versions could only meet the needs for a short
peried of time, and both left much room for improvement. In 1835, a translation group
of four was formed with the original purpose of revising Morrison’s version and this
year marked the beginning of the cooperative translating period of foreign missionary
organizations. The four men were: Katl Friedrich Gutzlaff (3% 3 1%), Elijah Coleman
Bridgman (¥ 1430), Walter Henry Medhurst (3£ #88) and Morrison’s son, John
Robert Morrison (54 X).

. The OT part of this revised version was mainly done by Gutzlaff, a Prussian
missionary of the Netherlands Missionary Society (#] ZZ{54). The NT part was
mainly done by Medhurst, who belonged to L.M.S. With high achievement in Chinese,
Bridgman sent by the American Board of Commissioners for Foreign Missions
(ABCFEM.EE A% 4£) was in charge of checking Morrison’s version besides
translating part of the Bible. Morrison’s son: who also had a good command of
Chinese, was in charge of evaluating the transtation. The NT part was finished in 1835
and published under the name “Xin Yi Zhao Shu” ({F7i## 11 9) in Jakarta, Indonesia.
Gutzlaff later revised Medhurst’s NT and publisixed it under the name “Jiu Shi Zhu Ye
Su Xin Yi Zhao Shu” ( {fi EWERHHEEH) ) in 1840. The revised OT of
Morrison’s version was completed in 1838, and published in 1840. (A4 XK, 1993)



Gutzlaff’s revised version is an influential one, with which Gutziaff did

successful missionary work in inland areas, and the scope of his missionary field was
the largest among the western missionaries in China. Hong Xiuquan, the founder of
Taiping Heavenly Kindom Movement, adopted the first six books of the revised OT
and Gutzlaff’s NT as the doctrine of the movement. However, Hong deleted and

changed a lot of Gutzlaff’s NT text and added commentaries to the verses.

b. Goddard’s Version, the Delegates’ Version and Bridgman’s Version (FE#
&, BEhiEKR, MAXEER)

The period from 1843 to 1919 is the most prosperous one in the history of
Chinese Bible translation. This was closely related to the political situation at that
time. Most of the emperors of the Qing Dynasty were anti-Christianity and this
situation lasted for about one hundred years until the signing of the Treaty of Nanking
in 1842, which forced the Qing government to lifi the banning edicts and allow
western missionaries to work freely in China, After the treaty, more missionaries came
to China, and they felt the time for publishing a union Chinese Bible version had
come. In August 1843, 15 delegates from British and American churches and
organizations gathered in Hong Kong to inaugurate a new Chinese version. The
meeting decided to form a committee of delegates from each organization to translate
a Chinese Bible based on the Textus Receptus. It was composed of Bridgman, W,
Lowrie (/5 4), W. J. Boone (#i 8), J. Stronach (M %% 77), Medhurst and W. C. Mitne
(/MK 1%), some of whom had done Chinese Bible translation before. Howevet,
disagreements kept coming out, which resulted in many versions rather than one

unified version as the meeting had originally planned. (&3 3, 1986)

*Goddard’s Version (R %K)

The American Baptist Board first withdrew from the committee before the work
began, because they would not accept the rendering of “¥%” (x1) for “baptize” and
preferred “%7(jin). They invited J. Goddard (), E. C. Lord (F/R1¥) and Wm.



Dean (i) to do a translation. Goddard translated the NT by revising Marshman’s

Version, adopting Marshman’s rendering of “#£” (zhén) for “baptize”. Goddard’s NT
Version was published in Ningbo 1853. After Goddard revised the first three books of
the OT, Lord and Dean took up the translation of the remaining books because
Goddard developed health problems. The OT was published in 1868. This Baptist
version of the OT and the NT is called Goddard’s Version because he contributed the
most. It is generally considered that Goddard’s Version maintains more of the
grammar and structure of the original text than the Delegates” and Medhurst’s
Versions and its Chinese is smooth and readable. (Ibid)

*the Delegates’ Version (£ %)

The committee mentioned above took translation of the NT as the fitst priority.
When the translators gathered to check after finishing translating the NT, British and
American translators split because of the translation of “God”. The American side
insisted on following Morrison’s and Marshman’s “Shen” Versions (“God” was
rendered “#”), but Medhurst and Stronach insisted on using “Shangdi” (b #).
Finally, the two sides agreed to publish the NT separately, with the British Bible
Society (B.B.S.) using “Shangdi” and the American Bible Society (A.B.S.) “Shen”.
This NT version was finally finished in 1850 and published in 1852 and was called
“the Delegates’ Version”. .

In 1851, Medhurst, Stronach and Milne from the LM.S. withdrew because of
differing opinions. They went on to translate the OT with the help of a famous
Sinologist James Legge (M &), the first professor of Chinese at Oxford who had
translated Confucianist classics, and a famous Chinese scholar Wang Tao (F35) who
worked with them helping to polish the translation, and make it smooth, idiomatic and
elegant. This is an important reason that this version was well accepted by the Chinese,
especially the Chinese literati. The OT of the Delegates” Version was published in
1854 and the whole Bible was later published by the B.B.S. Among the translators,

Medhurst contributed the most since he organized and took part in the work from the
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very beginning,
The quality of the Delegates’ Version is higher than that of Bridgman’s and

Medhurst’s. By 1859, it had been printed eleven times and was used by many
churches in China until the 1920s. (EIZ#, 2004) Proper names and certain nouns
were unified in this version. However, it also received much criticism because it
sacrificed accuracy by using terms of Chinese philosophy, and thus lessen the
Christian flavor. In spite of the criticism, the publication of the Delegates’ Version is
still an important event in the history of Christianity in China, since it was the
production of a cooperative team of delegates from different missionary organizations,
in spite of the sharp confrontations among them. The administrative structure of the
committee enabled the delegates to get a deeper understanding of the relationship
between the local languages and the translation, and it exerted much influence on the
production of dialect versions. (&4 %, 1993)

*Bridgman’s Version (¥ #i 3 % 4)

One year after the four Gospels of the NT were published in 1850, Bridgman
withdrew from the committee due to other disagreements. Bridgman was the first
missionary to China sent by the A.B.C.F.M. After the withdrawal, he cooperated with
M. 8. Culbertson (5 [7F) from the American Presbyterian Church to translate under
the sponsorship of the A.B.S. The NT of Bridgman’s version was published in 1859,
and the OT in 1862. This version aimed to be faithful to the original text rather than to
use flowery language. Due to this difference from the Delegates’ Version, it received a
diﬁ'ere;lt reaction. For the clergymen and theology students who need to carefully
study the verses, this version provided more help, while for the common readers,
especially the Chinese literati, the Delegates’ was more attractive for its smoothness,

which was actually the main purpose of the Delegates’ Version. (¥ 4{itt, 1982)

2) Eagy Wenli Versions

The versions mentioned above all belong to High Wenli versions. However, by
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the end of Qing Dynasty, the Chinese language had undergone a big change under the
influence of cultural exchange with the west, which resulted in the tendency to use
less formal Janguage, i.c. Easy Wenli, in writing. As for the spoken language, more
than 90% of the population spoke Mandarin, This change urged the missionaries to
retranslate the Bible into Easy Wenli and Mandarin to meet the needs of the common

people.

a. Griffith John’s Easy Wenli Version (1% #% 3F £ LB ¥ %)

The Easy Wenli period is a transitional one from High Wenli to vernacular Bible
translation, Griffith John (¥2#%3E) of L.M.S. was the first missionary to translate the
Bible into Easy Wenli Chinese. He not only had a good command of the Chinese
language, but also had an outstanding perception of translation theory. He opposed
word-for-word translation, and held the view that a faithful translation is the one that
maintains and expresses the meaning of the original text. This view s similar to
Nida’s translation principle. (Nida, 1977) His NT version was published in 1885, and
the OT including books from Genesis to Song of Solomoen was published in 1905.

b. Schereschewsky’s Easy Wenli Version ({2128 L H i A)

S. L J. Schereschewsky (##i£2) was the bishop of the American Protestant
Episcopal Church in Shanghai. As 2 Jew born in Russia, he received strict Jewish
education and acquired Hebrew. He first took part in the work of the Beijing
Mandarin version, then he transiated OT alone into Mandarin and finished it in 1875.
This version received great popularity since its publication, and most areas in China
began to use this version instead of High Wenli versions. Scherechewsky was not
satisfied with the Mandarin version, so he began to translate the Bible into Easy Wenli
in 1880. Psalms was finished first. However, jn 1881, he suffered from sunstroke and
was paraiyzed. He went on translating with the only two fingers that he could move
for more than ten years and when he finished his version in 1902, it was published in

Japan. This Easy Wenli version is known for its concise, elegant and smooth [anguage.
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Scherechewsky gave it a humorous name—*“Two-Fingers Edition”, which is a

precious record of the diligent endeavour on the translator’s part. (2% %, 1986)

3) Mandarin Versions

2. Nanking Mandarin NT Version (B3 1 & i $141 %K)

The transitional period of the Easy Wenli versions did not last long despite their
popularity among churches at that time, At that time, nine-tenths of the Chinese
population used Mandarin, the official language. In order to preach the gospel more
efficiently, the missionaries decided to they needed to translate the Bible into
Mandarin. Chinese translation entered the Mandarin period when Medhurst and
Stronach first used it as the target language to rewrite the NT of the Delegates’
Version. This first Mandarin NT version was published in 1857. It was called the
Nanking Mandarin Version because a Nanking native was invited to take part in the
translation process. (Ibid)

b. Peking Mandarin NT Version and Scherechewsky’s Mandarin OT Version (it
REEFAREKARAZE IEIRARE)

Another important Mandarin version is the Peking Mandarin NT Version,
translated by British and American missionaries living in Beijing, including John §.
Burdon, Scherechewsky, Edkins (¥£9%), Blodget and W. A. P. Martin (T B R).
Two versions were published in 1866 with different renderings of “God™. This version
was highly praised, and was the most popular version before the publication of the
Chines Union Version. {Ibid)

Scherechewsky translated the OT into Mandarin according to the style of the
Peking Mandarin NT Version, and published it in 1875. Both Mandarin and Easy
Wenli versions by Scherechesky were well received and popular in North China and
their popularity lasted for more than twenty years before the publication of the
Chinese Union Version. (X4 2K, 1993) [n 1878, the B.B.S. published the whole Bible
by compiling Scherer;hewsky’s OT version and Peking Mandarin NT.
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c. Griffith John’s Mandarin Version (% # JE B i§ %K)

Due to the tendency of the Northern vernacular to be used in the Peking
Mandarin NT version, B.B.S. and A.B.S. invited Griffith John to produce a Mandarin
version fitting people from both North and South. Griffith John rewrote his Easy |
Wenli NT into Mandarin, and this version was published in 1889, (Ibid)

4) The Union Versions (H1& i %)

The above versions are four important Mandarin versions, and each has its own
features and influence, as used by different areas of China. However, the missionaries
were still not satisfied, and they tried to revise and bring about a united version. After
a twenty-six-year endeavour, the General Conference of the Protestant Missionaries of
China was held in 1890, Shanghai. This conference, attended by British and American
‘missionaries, passed a resolution to produce three union versions in High Wenli, Easy
Wenli and Mandarin. The goal was to produce three union versions for readers of
different level—“One Bible in Three Versions” (X%H#—, #AN =) to end the
diverse versions situation in China and produce three versions acceptable to all sects
of the Protestant community, for different denominations and mission groups used
different versions at that time. Three translating committees were formed to undertake

- the translation task of each version, each containing 5 experts. The textual basis for
the versions was the Greek Textus Receptus. (V4L i, 1983)

a. Easy Wenli and High Wenli Union NT Version G X B & HA%A, BIR
MEHHEE)

The work of the Easy Wenli Union Version began first. Its translating committee
was composed of Blodget, Burdon, R. H. Graves(22#F%), J. Genahr (M i& ), J. C.
Gibson ({%£745). Blodget soon withdrew and was replaced by T. W. Davis (JE4E8).
The NT version was published in 1904.

The committee of the High Wenli Union Version was composed by J. Chalmers
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(#E£18), Bdkins, J. Wherry (i), E. Sheffield (i B#%), M. Schaub (%{8)
(Chalmers withdrew 7 years later and Schaub died, to be replaced by J. Lloyd (% &)
and T. W. Pearce ({58 1)) met with greater difficulties than the Easy Wenli one,

including how to treat expressions in classic Chinese that contain Confucian

connotations. Finally, the NT version was published in 1906. (Ibid)

b. Wenli Union Version (SCE 14 %43)

During the years of translating High Wenli and Easy Wenli, the Chinese written
language continued to develop towards plainness under much influence from the West.
Thus in 1907 it was decided that the High and Easy Wenli committees to be united
into one, also containing 5 translators, to translate the whole Bible into the literary

language used at that time. This version was published in 1919, (Ibid)

¢. Mandarin Union Version (B i5H1& F£)

This version was later called the Chinese Union Version, so in the rest of the
thesis, CUV will be uscd to refer to this version and its revisions.

The translating committee of the CUV included: C. W, Mateer (3k%30), C.
Goodrich (% %), F. W. Baller (#LHT*), G. Owen (BX30), S. Lewis (B ). C. W.
Mateer of the American Presbyterian Church held the position as president and was
replaced by C. Goodrich in 1908 afier Mateer died.

The procedure of their work was a complicated one. Since the translators lived in
different parts of China and the Chinese languages were different, it often took them
much time and energy to reach a consensus. The work started in 1891. The NT was
finished and published in 1906 and the entire Bible in 1919. The translating principles
of the CUV will be elaborated later in Chapter 3.

The CUV took 27 years to finish and it replaced the other versions soon after its
publication. It has been the most famous and popular one since its publication and is
still widely used today. (Ibid) For the majority of Chinese Christians, the Chinese
Bible equals the CUV (see Chapter Four). The publication of the CUV in 1919
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marked the peak of Chinese Bible translation.

5) Dialect and Ethnic Language Versions

The spoken language in China in the 19™ and early half of the 20" century varied
from place to place. Besides, many ethic groups had their own languages. In order to
adjust to the local culture, some missionaries dedicated themselves to translating the
Bible into varions Chinese dialects and ethnic lanpuages. Since many such versions
were cooperative results of individual missionaties, and the transiation period mainly
_ ranged from the 1840s to the 1910s, this group of versions is also placed in this period.
This group is an indispensable part of the history- of Chinese Bible translation. The
whole Bible has been translated into Xiamen dialect, Fuzhou dialect, Ningbo dialect,
Taizhou dialect, Shanghai dialect, Suzhou dialect, Cantonese, Taiwanese, etc. The NT
has been translated into Dingzhou dialect, Shantou dialect, Hainan dialect, etc. Some
were in Chinese and others in Pinyin (the phonetic system for transcribing Chinese
characters). Ethnic language versions include: Xizang language, Mongolian, Manchu
language, Zhuang language, Miao language, Suli language, etc. From the 1860s to the
early years of the 20th century, translated versions of the Bible in more than 30 ethnic
minority languages in China were published, most of which were in the Latin alphabet

pinyin developed by foreign missionaries. (Beijing Review, 2006)

1.2.4 The Second Independent Period—the Work of Chinese Bible

Experts (1936-—1970)

As we can se¢ from the above history, Chinese Bible translation was dominated
by western missionaries in China before the 1930s, though a few Chinese scholars
were invited to help in the work on some versions, mainly to help polish the language.
This was in accordance with the situation that the Westerners dominated the Christian
churches and missions in China at that time. The western missionaries’ valuable work

on Chinese Bible translation paved the way for later work by the Chinese. They had
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always expected Chinese Christians to take on this task. As the Chinese Christians

increase and Chinese people become more acceptable to Christian culture, China
began to have its own Bible experts who fulfilled the requirements. The time for the
Chinese to transiate the Bible began, ’

The publication of the CUV marked the end of the history of Chinese Bible
translation by the western missionaries; the year 1930 in which Wang Xuanchen (£
1K) began his translating of the NT marked the beginning of the history of Chinese

Bible translation in its real sense,

1) Wang Hsllan-chén’s NT Version, Zhu Baohui’s Version, Zheng Shoulin and H.
Ruck’s NT Version and Theodore E. Hsino’s NT Version (EEILFAEA, 4%
BEE, BERNMTEERE, REEFNFE)

In the translating process of CUV, Wang Hstian-chén (£ E 1K) assisted C. W.
Mateer to translate because of his accomplishments in Chinese, English and Greek. .
Later he found he could not be satisfied with the CUV for he thought it was too
colloquial and lost the literary favor. After study in seminary, he began to translate the
NT himself in 1930 on the textual basis of a Latin version and an English version. His
NT version was published in 1933, in Qingdao.

With a good command of Greek, Zhu Baohui (4% ), a teacher in Nanjing
Seminary, cooperated with A. Sydenstriker (FEJKH), who was proficient in Hebrew
and Greek, to translate the NT, which was published in 1929. Then they found the
version needed to be retranslated, but soon after they began, A. Sydenstriker died, so

" Zhu revised the NT and translated the OT by himself. The version was published as
{EFHIEALH) in1939.

Zheng Shoulin (¥ % B¥) and H. Ruck (}#i% ®) co-translated the NT and
published it as {EFEFIAPEREEFHLE ) in 1939 in Beijing, They also translated
Psalms, which was compiled together with the NT and published in 1958 in Hong
Kong. Their translation was directly from the original text with the translation

principle of faithfulness.
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Theodore E. Hsiao (A% ) began to translate the NT in 1959, with the help of

Pastor Zhao Shiguang (R )6). His version was published in 1967, in Hong Kong,
with the name of “Xin Yi Xin Yue Quan Shu” ( {FriFHA-2H)Y ). (REE, 1993)

These four versions were not widely circulated.

2) Lt Chenchung’s Version (B #& ¥ 4)

With an excelient command of both Hebrew and Greek, Pastor Li Chenchung
began to translate the Bible by himself in 1940. The NT was published in 1946 by
Yanjing University. The textual basis he chose was Alexander Souter’s Text of Oxford
University which is in Greek. His revised NT was published in 1952 by the Hong
Kong Bible Society. The transiation of the OT took Lii more than ten years and it was
published in 1970.

Lii employed literal translation with emphasis on the meaning of every word in
the original text. In order to maintain the original sentence structure, he used many
non-Chinese sentence structures. Reading his version, one would feet like to they
were in Jewish society 2000 years ago.

This version is also not widely circulated, but it is more influential than the four
versions mentioned above. Many scholars and pastors use Lti Chenchung’s Version

for comparative study of the Bible. (Ibid)

3) Wu Ching-Hsiung’s Psalms and the NT (R4 fE ] ( 0k i X} M {HE42E))

Wu Ching-Hsiung (R£ #E 1899-1986), was a talented man with many titles and
was also a Catholic. He used the classical form of Chinese poetry to render the 150
poems in Psalms. His Psalms version was published in 1946 by Shanghai Commercial
Press as Sheng Yong Yi Yi { ¢ ZE8Ki% ) ). He later translated the NT, also in classical
Chinese, which was published in 1949 as Xin Jing Quan Ji ( {HH%2%) ). His
translation was according to the English and French versions, and his version is the
first Catholic Bible (though not complete) translated by a Chinese. (Ren Dongsheng,
2005)



4) Chinese Literati’s Translation

Because the influence of the Bible increased in the 19 century, Chinese literati
began to notice this western sacred book and tried their hands at Bible translation. In
1908 the famous translator Yan Fu (7 &) translated the first four chapters of Mark
into classical Chinese in an elegant way in order to introduce the Bible to Chinese
people. Famous writer Xu Dishan (31111} translated the Song of Solomon in the
1920s. In the 1940s, Li Rongfang (FEH ) creatively rendered Lamentations into the
Sao style, a poetic form created by ancient Chinese poet Qu Yuan. Zhu Weizhi (54
2. ) also translated the fourth chapter of Lamentations and other poems.(Ren
Dongsheng, 2002)

Their translation contributed both to Chinese Bible translation and Chinese
literature. Nevertheless, because they did the transiation mainly for interest and
literary reasons, not for the circulation of the Bible, their translations were limited to
the enjoyment of a small circle of literati and transiators. This group is placed in this
period because the transiations are all works by the Chinese individuals, though the
time span is not in accordance with that of this period. (The time span of the
Independent Translating Period of Chinese Bible Experts is 1930-1970, while Yan Fu
and Xu Dishan did the translation before 1930.)

1.2.5 The Second Cooperative Period—the Work of Foreigners and

Chinese Experts (1945-1968)

This period overlaps with the previous one and is also a transitional period from
the individual Bible translation of the Chinese experts to the cooperation of translation
by Chinese experts. This is a special period for it refers to the translation work of 2
Catholic Bible version known as the Scotus Bible. It was the product of a team from
the Studium Biblicum Franciscanum Sinense ({87 X2 % <), which was organized

by Franciscan Priest Gabrielle Allegra (FK#), an Halian Catholic priest. The

25



Lhk“a‘i'lﬁ‘%ié)'t

version was translated by more than ten Bible experts and Catholic priests, the main
translators being Gabrielle Allegra, Li Zhixian (&%), Li Shiyu (F+1#), Liu
Xutang (X|%5 %), Li Yutang (¥ X %) and was organized mainly by Gabrielle Allegra.

The translation of the OT took 9 years and was finished in 1954. The translation of
the NT was finished in 1961. The entire Bible was published after many revisions in
1968. The Scotus Bible is the first entire Catholic Chinese Bible and the first Catholic
Chinese Bible translated from the original texts in Hebrew, Aramaic and Greek. (% 4
%, 1993)

1.2.6 The Third Cooperative Period—the Work of Chinese Bible

Experts (1970—1992)

The 1970s saw groups of Chinese Bibie translators and experts work on three
new Chinese versions, all regarded by their translators as versions in modern Chinese,
namely The Chinese Living Bible, Today’ Chinese Version and The New Chinese
Bible. This signals the beginning of Chinese Bible translation work by Chinese on
iarge scale.

1) The Chinese Living Bible (CLB, %4/%%%)

The Living Bible is a paraphrased version from the English Living Bible (ELB)
produced by a group of Chinese ekperls. The ELV was the product of Dr. Kenneth
Taylor, an American theologian, with the original purpose of helping his grandson to
understand the Bible. So its language is characterized by simplicity and clarity. After
its publication in the U.S., it was well received and much appraised and even became
a non-fiction best-seller worldwide. Later, Dr. Taylor established Living ‘Bible
International (EBXE 5 i #) with the aim to translate the ELB into other
languages and CLB was one of its results,

Under the principle of “neither adding nor lessening the meaning of the Bible”

and of “using smooth and clear expression” and patterned after the ELB, the NT was
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published in 1974 as the Living Gospel ( { Z{{3a ¥} ), the entire Rible in 1979 as the
Living Bible { ¢ 4f{¥%4) ), and the Living Gospe! in simplified Chinese in 1981, all

in Hong Kong, (BB, 1986) This version aims at evangelism and it fulfills its
function well.

2) Today’s Chinese Version (TCV, IAF30EE)

The TCV is the product of a cooperation between Protestant and Catholic
churches, which was the first formal cooperation between the two sides in China. In
January, 1968, under the umbrella of Taiwan Bible Scciety (T.B.S.), representatives
from Catholic, Presbyterian and Baptist churches gathered to discuss the necessity and
possibility of a union Chinese version which could be accepted by both Catholic and
Protestant churches in China. T.B.S. declared that the union Bible version in question
aimed not to replace the versions which each church preferred to use, but rather to
reach Chinese non-Christians who represent over 90% of the population. In June 1968
in London, the Union Bible Society and the Secretary Office of Promoting Christians’
Unity in the Vatican issued a document in five langnages named “Guiding Principles
for Inter-Confessional Cooperation in Translating the Bible”. (244, 1993). After
this agreed-on document, a preparation committee for translating a Chinese union
Bible was formed.

The translating work began in 1971. Working staff included: an editorial
committee which consisted of Moses Hstt (8 i), Chow Lien-Hwa (BEtLE),
Martin Wang (E8%), Lin Loh (##1°) and Evelyn Chiao (&%) and a review
committee composed of eight Bible scholars. The revised text would be sent back to
the translator to be fixed as the final text. Three scholars of the review committee -
were Catholic. The Bible Societies of Hong Kong and Taiwan published the TCV in
the foliowing order: the Good News (the Four Gospels {{£3%) ), the Good News for
Today’s People (the NT (&I AAKIEEY ) in 1975, Today's Chinese Version (the
OT and the NT) in 1979, and 2 bilingual version of the TCV and TEV (Today’s
English Version) in 1989.
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As for the why the U.B.S. decided to retranslate the Bible, Moses Hsii gave four

reasons in his sermon at the service held for the publication in 1980:

First, there is an inevitable deficiency in Chinese language use by the foreign
missionaries.

Second, the Chinese vernacular has undergone much change in the past sixty
years. The CUV was translated during the initial period of Chinese vernacular use,
and for many years after that classical and vernacular Chinese had been used together.

Third, language change is a reflection of social changes. Since Chinese socicty
has undergone great change in the past sixty years, so has the Chinese language.

Fourth, due to the development of archeology in the 20” century, several
transcripts of earlier times have been found, which provide more reliable documents
for the interpretation and rendering of the Bible. (translated by the author, 41,
1982)

It was due to these reasons that U.B.S, decided to produce a new Chinese Bible
version “in the most popular language” to “make God’s Word closely related with the

background of the time.”

3) The New Chinese Version (NCV, Fi%#)

The year 1976 witnessed the publication of the New Chinese Version. The OT
was completed and the entire Bible was published in 1992. This is the product of
’ four-year endeavour by a group of Chinese experts and scholars of the Bible and
linguistics, who translated the NT directly from the original text into modern Chinese,
under the promotion and sponsorship of the Lockman Foundation of the U.S. This is
the first time that Chinese experts and scholars have translated the Bible from the
original text into Chinese. The textual basis for the NT is the Greek NT (2™ edition)
published by the UB.S. in 1968 and that for the OT is the Biblia Hebraica
Stuttartensia (Hebrew Old Testament) published by the German Bible Society in 1977.
The social, scientific and linguistic background which promoted this version is similar

to that of the TCV since the translating work of the two versions began at about the
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same time. (The TCV was started in 1971 and the NCV in 1972}

About fifty staff were involved in the translation process, including presidents
and teachers of senunanes, deacons, priests and elders in various denominations, and
experts in Chinese from Hong Kong, Taiwan, Philippines, Singapore and North
America, but only Xie Youwang (i % E) worked as a full-time translator. The
translating principles were developed in the translating process, with two preliminary
principles as guides, i.e. be faithful to the source text and use today’s Chinese, {Ibid)

‘The NCV has received good responses among Chinese churches, especially by
Chinese pastors, theology students and believers who like to study the Bible deeply.
({EEFH#AK), Preface) However, there is also a consensus that this version stifl has

room for improvement.

1.2.7 The Revision of CUV and the Publishing of Versions with
Exegeses and in Simplified Chinese by Chinese Churches

{1980—present)

Although it is the most successful version in China, the CUV is not without
defaults. For many reasons, including the language changes and development of the
understanding of the original text and historical background of the Bible, the call for
revising the CUV has grown ever louder. In the 1980s, the U.B.S. first held meetings
‘ discﬁssing the revision. After much work, a revised version was published in 1988
under the principles of revising as little as possible. The revisions include: the use of
modern punctuation, the revision of proper nouns and pronouns, awkward and
out-of-date words, awkward sentences, paragraphs and their titles, etc. The revised
version also added Notes on Nouns, Table of Bible Chronology and six more maps.
The National Three Self Patriotic Movement& the China Christian Council (National
TSPM&CCC FEEEH=AFEHEHNZALNPELEHMA) published 2

CUV version in simplified Chinese in 1988. After that, several versions with exegeses
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were published, each having its own features. A brand new revision of the CUV NT
was published in Jan, 2006 by the Hong Kong Bible Society, whose work was
organized by the U.B.S. These publications enlarge the choices on the readers’ part
and the revision of the CUV is still in progress. (X 4E 2%, 1993)

1.3 Shifts of Principles and Methods

In Chinese Bible translation, as it is in the translation of the Bible into other
languages, “fidelity” and “expressiveness” are the most important principles for most
translators. However, it took Chinese Bible translators great endeavour to balance
“fidelity” and “expressiveness”. The earliest Chinese Bible translation tried to use
domesticating approach in the rendering of key doctrines. The Nestorians adopted
established Buddhism terms and concepts to render many terms and concepts in the
Bible because of the strong influence of Buddhism. For example, they use “#” for
“God” (LA EH), “th¥” for “Christ” (1), “FH” for “Moses” (BEF), “ZA”
for “be baptized” (S2¥k), “SR " for “Messiah” GRFEIE), “= %" for “faith, hope
and love” (1§ 8. &), “/5 0" for “Luke” (#50), “F 244 0” for “Simon Peter” (&
{1 8). They also adopted some Taoist terms, for example: “RKEE” for “the Law
of God” (#HF14R7E). Nevertheless, this method proved to be a failure, because by
doing so, the Chinese mistook Nestorianism for a similar religion to Buddhism or
Taoism. (¥ &#, 2003) The Delegates’ Version also received criticism because it
used terms of Chinese philosophy, thus sacrificed accuracy. Later translators tried to
avoid this confusion.

Because of the lack of sufficient materials-about the early versions by the author
of the thesis, little can be known about their translating principle. However, from the
above history, we can learn that the early Catholics mainly used Latin Vulgate as their
textual basis, such as Basset and Louis de Poirot.

In the history of Chinese Bible translation, we find the inheritance that
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successive translators buili on what they inherited from their predecessors. For
instance, both Morrison and Marshman depended greatly on Basset’s Version and the
later versions followed the renderings of most proper names and theological terms of
their predecessors.

As the above history shows, the target language the transiators chose were
usually the vernacular at that time, which can be easily understood by most Chinese
people. This had much to do with the attitude and purpose of the translators, who
regarded the Bible as 2 message-delivering book in the first place. Even early versions
like Basset’s and Louis de Poirot’s chose vernacular at their times as the target
language, and when we read Matteo Ricci’s Ten Commandments today, it is not
difficult to understand (see 1.2.1). This target language principle was followed by
most Chinese Bible translators until the NCV, though there are exceptions in later
versions which chose literary language, for instance, Wu Ching-Hsiung used classical
Chinese for his version and some Chinese literati did the same in the 1940s. However,
translators did value smoothness and elegance of the target language to some extent,
as Chinese literati were invited to polish the language in many versions done by the
foreigners, like the Delegates’ Version and the Union Versions and the new Chinese
versions in the 1970s all have guidelines for the smoothness of target language.

An evident phenomenon in Chinese Bible transtation is that different translator
with different purposes would render in quite different ways. Chinese literati
emphasized more on the literary style of the lanéuage with the intention to introduce
Western culture to China, while missionary translators more on the content and
message of the text with the intention to spread the gospel. So the former tended to

use refined litetary language, while the latter 'plain colloquialism.
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CHAPTER TWO

The CUV and the TCV—Principles

2.1 The CUV

In a conference held in Shanghai in 18990, it was decided that all union versions
would use the Revised Version of King James Version (RV) published in 1885 as the
textual basis. (B 4%, 1993)

In a meeting in 1981, the translation commitiee set up 4 translation principles
before work on the NT started:

First, the target language should be the widely used language throughout the
country, niot dialects limited to a region.

Secend, the target language should be featured with simplicity and clarity, which,
when read aloud in the church, should be understood by people from all walks of tife.

.Third, the target language should be faithful to the original text in wording and
sentence level, and at the same time maintain the style and tone of the Chinese
language.

Fourth, metaphors and similes should be rendered literally, rather than be
paraphrased. (Translated by the author, Ibid)

Among the four principles, the third one dominated the others. The first two
principles describe what kind of target language should be used. The third and fourth
principles show a tendency towards literal translation, viz. emphasis on form.

In the English preface to the NT published u; 1907, C. W. Mateer, on behalf of
the translation committee, stated about the transiation:

There was considerable difference of opinion in the committee as to the degree
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of literalness to be aimed at. The result is a translation that must be regarded as
distinctly literal and faithful to the original. As a necessary consequence, smoothness
of style has been more or less sacrificed. (Preface to the CUV NT Version, 1907)

This statement also shows that the translation of the CUV, the NT in particular, is
a literal one. ‘

During the year since the publicﬁtion of the NT in 1907 and that of the OT in
1919, the NT has undergone revision several times. S. Lewis confirmed the necessity
of these revisions, for later transtators tended to more accurately render the sense
rather than the form. They even set a goal to produce a version in easy, clear and

smooth Chinese with literary taste, (R4, 1993)
2.2 The TCV

The guiding principles of the TCV set by a group of Bible translating experts led by
Eugene A. Nida include almost every aspect of translation work. The main points will

be introduced here.

1) Target Language:

a. Functional equivalence is above formal equivalence,

b. The coherence of meaning is above that of words and sentences,

¢. The spoken language is above the written language.

d. The language of people of secondary school level (people of 18 to 25 years old) is
preferred.

e. The widely-used vernacular is above regional or classical language.

f. The translation must be understandable to both Christians and non-Christians.

~2) Style:
a. Try to reflect different styles of Biblical language according to the functional
equivalence principle.

b. The translator is free to change the form of the ST in order to express its meaning
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faithfully.

3) Idioms:

a. Chinese idioms can be used when acceptable, if misunderstandings would be
roused.

b. The idioms in the ST should not be rendered Iliteraily, unless their precise
meaning is maintamed.

4) Readability of the Target Text:

a. Hf the implication is relatively apparent, it should be made explicit.

b. Replace pronouns when their reference is ambiguou&

¢. Use active voice if the initiator is not evident in the passive voice structure or
maintain the passive structure but clarify the initiator. (see 3.4.4)

d. To make the TT more smooth and understandabie, the speaker of direct speech
should be made clear, and direct and indirect speech can be exchanged.

e. Answers should be provided for rhetorical questions if there is no answer
manifest or implied. (For example: “—/MAREZHRB T 2R, R LT HINE
fr, FHTARLR? BH BB EH AEZREIECHERE? " cf the CUV:“A
EMBLUR, WA S, FHARLR? AEEREMAREHNE?)

5) Grammar:

(1) Separate long and complicated sentences when niecessary.

(2) The unit of translation is the ‘paragraph and the content of verses can be
rearranged.

The textual basis and referential materials are also mentioned in the guiding
principles: the NT translation uses the 3rd edition of the Today’s English Version
published in 1971 as the textual basis, and the evaluation group uses the Greek NT
published by the U.B.S. to check it. The translator can also use the New English Bible
(B EX£%2), the Jerusalem Bible (HRE### £4), the Revised Standard Version
(#%#E451T #:45) and other commentaries to the Bible recommended by the U.B.S. as
references. (VP4 1, 1983)
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To summarize the guiding principles of the translation of the TCV, it is “dynamic

equivalence” as posed by Nida, who said about the purpose of translation:
“Translation aims to enable new readers of the new language to obtain the same
reaction as the original reader had from the verses.” _

However, it is not easy to realize “dynamic equivalence™ and it is impossible to
realize 100% equivalence to the original text at times. Due to the differences in
cultural background, way of expression, language structure, and the like, the concepts
familiar in the SL culture may have different meanings or may not exist at all. To
overcome this obstacle, Nida suggested the strategy of using language of “closest
natural equivalence”. (Nida, 1977) Xu Mushi added that coinage or transliteration can
be employed, in hope that the target text readers add their reference and correct
meaning into the words, so that the words can bear the same meaning as that in ST.
(4t 1983)

By surveying of the translation principles of the two versions, assumptions about
their language and the reader’s response can be made. Since the CUV was translated
nearly a century ago by mainly foreign missionaries, its language must be different
from today’s Chinese. Today’s reader would certainly sense this feature in language,
and there would be both pros and cons.

The examples in the comparative anatysis of the two versions in the next chapter

will explain how these principles are fulfilled.

35



CHAPTER THREE

Comparative Analysis of the CUV and the TCV Texts

The purpose of this comparative analysis is to explore the different features in
the two versions, rather than to draw an easy conclusion as to which version is better
than or preferable to the other. The examples for the comparison of the CUV and the
TCV are all taken from the NT. The CUV text used in the thesis is taken from the
revised edition in simplified Chinese with modern punctuation, and the TCV text is
from the 1995 revised edition. The English originat text in brackets after the Chinese
translations are from their respective textual bases, viz. the RV for the CUV and the
TEV for the TCV. Some suggestions from the author are also provided following the
analyses.

3.1 Language

The CUV was written in Mandarin, which, in the late 19" and early 20" century,
referred to the oral language used by the government and the officials. At that time,
Mandarin was slightly different in different provinces but it was the language which
most Chinese could understand. It was from Mandarin that today’s standard Chinese,
Putonghua, was developed.

However, as the vernacular, Mandarin had not yet been well established, which
makes the language in the CUV appear “half literary and half vernacular”. However,
its literary style adds great charm to it, because most readers, especially believers
regard it proper to use certain literary and yet understandable language to render the

sacred Scriptures. As far as the literary style is concerned, the TCV seems too
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colloquial and lacks elegance (Cf. Chapter Four).

The principles for the target language of the TCV (see Chapter Three)
determined that easy spoken language would be used.

3.1.1 Outdated Words and Expressions in the CUV

Due to the length of time since the CUV was translated, some words and
expressions have undergone changes. For instance, the CUV frequently uses literary
words like “35” (an auxiliary word used before a question), “H## ”(means “only”),
“ij B.” (a concessive conjunction), “.” (means ali or anyone) (Heb 12:7-11) and “%
E” (must, 1 Pet 5:2) which were popularly used in the early 20" century but are not
popular today. Since the TCV tends to use common spoken language, words like these
are rare.

Some words or expressions in the CUV appear outdated, while the TCV uses the
expressions of today’s Chinese. For instance, “B:3FRIEME” (marriage feast, Matt
22:2) in the CUV becomes “45%” (wedding feast) in the TCV. Accordingly, “B T
#” (RV: have married a wife) in Luk 14:20 in the CUV becomes “%51” (got married)
in the TCV.

Several more examples are shown in the following:

Verse: CUV: TCV:

In3:10 %4 (a master) #fi (a great teacher)
Matt8:14 = FHIR (sick of fever) R E% (sick...with a fever)
Matt13:35 K (utter) B8 (tell)

Matt 15:2 B (the tradition of the elders) K HI/E4E (teaching handed

down by our ancestots)

Matt15:19 #%#% (blasphemies) Hi# (slander others)
1Corl4:11 #4bZ A (a barbarian) SME A (a foreigner)
1Corl4:15  f&tE (understanding) B (mind)
2Cor3:6 HF (ministers) R A (serving)
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Col 1:23 518% % (be not moved away) A EHFE (not be shaken from)
Heb 9:16 #ir (atestament) HE (awill)
Rev 2:23 HH3E (her children) BN (her followers)

In the above cases, the TCV uses the words and expressions which are in
common use today and thus are clearer than those in the CUV and more familiar to

today’s reader.

3.1.2 Treatment of Literary Expressions

As mentioned above, the CUV’s target language Mandarin was not a fully
developed spoken language, and still bore many characteristics of classical or
traditional Chinese. This characteristic makes the language of the CUV appear literary
and elegant. As far as elegance is concerned, the language of the CUV surpasses that
of the TCV. However, the TCV’s language is closer to today’s spoken Chinese, which
enables it 1o successfully realize its goal to reach the ordinary public. The rendering of

'Heb 11:3 will be taken as an example and be analyzed in detail.

Comparative study of Heb 11:3:

RV: Through faith we understand that the worlds were framed by the word of God, so
that things which are seen were made of things which do not appear.

CUV: HABEERE, RmEEt R EEEERN, X, FERN, FREM
RRZDEHRN.

TEV: 1t is by faith that we understand that the universe was created by God’s word, so
that what can be seen was made out of what cannot be seen.

- TCV: fFfEL, RITEEFHEES LHIIEERN: B, BEBLHEMN
BEA R E .

“E " is the literal translation of “the worlds” and “F 5" the literal
rendering of “the universe”. The latter can be better understood by people today as

science has developed fast. “BIRZ Y is clearly a literary expression, which bears
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the stamp of traditional Chinese. “#R” is a suffix after an adjective or an adverb,

which has no specific meaning; “2Z" is a typical classical Chinese word for “’s or of”,
indicating a relationship of affiliation. Though it can be understood by most Chinese
people today, the expression is not as easy and clear as the rendering in the TCV,
However, the expressions in the TCV seem too plain and lack the solemnity of a
retigious text. This difference is caused by the expected readers chosen by the
translators before they started the translation. The CUV was designed mainly for
Chinese Christians, while the TCV for the general public, mostly non-Christians.
Many such examples can be found in the comparative study of these two

versions. Other examples include:

Verse: Cuv: TCV:

Matt 6:22 BRI+ T2 (eyeis clear) IREFSF (eyes are sound)

Matt 17:5  &F (beloved Son) FEHILF (dear son)

Luk14:18 iR HE B B T (Please excuse K RIHH, HFEEMH (Please
me) accept my apologies)

Lak15:1 ¥+ (scribes) ST (teachers of the Law)

Col2:19  AHELE (notholding fastto BT HE B W TH R  (has
the Head) stopped holding on to Christ, who

is the head of the body)

Jas 4:13 {EXEMBH (buy and sell, and MR, WAL (gointo
make a profit) business and make a lot of money)

Rev3:20  A0{7 (knock) (7 (knock)

Though the words and expressions in the CUV appear literary, they do not cause
much difficulty in the understanding of today’s readers. and because the CUV uses
this kind of “half literary” language throughout the text, these words and expressions
are not awkward. In contrast, the expressions in the TCV’s language are colloguial,

There is also similarity in language use of the two versions. Both versions use

many four-character phrases and idioms, which are the characteristic of Chinese
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language, make the text neat, elegant and readable. Four-character phrases or idioms
are numerous in the CUV: “{TE 3 A~ (walk in a manner), “fLE#E" (with all
humility), “H A3 A" (bear with one another), “4f HLHX45” (in the bond of), “& 0 A
— (the unity), “BE2 ¥4k, &RHIT (the equipping of the saints for the work of
the ministry), “FJ3F — (attain the unity) (Eph 4:1-12), “BE{E#:” (in all wisdom
and spiritual understanding), “fJ £ 0 1;” (strengthened with all power), “3X*XE&”
(with joyfulness), “ 7 FA” (with all endurance) (Col 1:9-11), “E ] FH &”
(blameless), “HRIFEF” (grounded), “REAFB” (steadfast) (Col 1:22-23), “BEREY
¥5” (without spot), “TLEFEH” (free of reproach), “J—AF” (who alone has
immortality), “4-#t & 2" (rich in this world), “ANE.E & (not to be arrogant), “H L
& (generous and willing to share) (1 Tim 6:14-17), to name just a few. In a short
passage in 2 Tim 2:22-3:17 alone, the TCV uses many four-character phrases; “F15,
5 A7 (be kind towards all), “ft &% F, L4 Z M (a good and patient teacher), "
A28 (disobedient to their parents), “¥ & F1&” (unkind), “HBE S
(standerers), “4fi T [ 2" (hate the good), “H LI A (treacherous), “HE 3B E" (be
persecuted), “MK¥BI A (deceiving others), “#(F H#” (teaching the truth), “3 5
BiR” (rebuking error), “Lf IEIT 5™ (correcting faults), etc. When acceptable,
Chinese idioms are also used in the TCV, adding credit to its langnage. In the same
passage, idioms like “{R/PFEAESHE” (the passion of youth), “75 B 7 XL”
(ungrateful), “fEE R X" (reckless), “YLE H K" (swollen with pride), and “RFE L
" (everyone will see) appear in the TCV. Nevertheless, the reader can easily find
that the CUYV text uses many more four-character phrases and idioms than the TCV
text.

3.1.3 One-Character Words vs. Two-Character Words

The CUV uses many words of only one character which have developed into
words of two characters today. We can find such words throughout the CUV NT text,

and the following are just some examples:



Verse: Ccuv: TCV:

Matt 9:29 {8 (faith) {500 (believe)

Matt 12:6 B (the temple) B (the Temple)

Matt 21:42 £ (the Scriptures) X2 (the Scriptures)

Luke 13:19 18 (lodged) #£® (make their nests)

Inlé6 # (sent from) £i& (sent)

n3:22 A (the land of Judea)  FEAHBE (the province of Judea)

Jn3:28 B (said) HEWRL (said)

In5:18 # (tokil) ## (tokill)

Heb 13:9 B (grace) B (grace)

1Pet 2:5 #&h (living stones) MRk (living stones)
R'E (aspiritual house) B RZEW (the spiritual temple)
R (spirinval sacrifices)  BMREY) (spiritual sacrifices)

1 Pet 4:3 #FBH4 (idolatries) %53 (worship)

1Jn2:13 BT (have overcome) LT (have defeated)

Rev 1:7 # (pierced) 3 (pierced)

The one-character words are generally not difficult for the reader to understand

and they make the CUV text concise.

The main reason for the pervasive one-character words lies in the characteristic
of Mandarin in the early 20" century. Modern Chinese began to appear around 1919,
Before that the popularly used Mandarin still bore many characteristics of the
classical or literary Chinese. The use of two-character words in place of the
one-character ones in the TCV reflects the change in the Chinese language and is also
evidence of their success in using modern spoken Chinese as the target language of

the TCV.

3.2 Treatment of Theological Terms
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As a religious text, words and concepts of religion and theology appear

frequently throughout the Bible, especially in the NT. The CUV carried on inherited
renderings of theological terms derived from its predecessors. For instance, the
renderings of “ K" (Kingdom of heaven or the Kingdom of God), “3 7.7 (brother),
“BWE” (gospel), “E " (apostle), “¥7#” (pray or prayer), “ZH#™ (salvation or be
saved), “JE” (sin), “ 3~ (righteousness), etc. in the CUV are taken from Morrison’s
Version and the TCV also carries on most of them. The TCV uses “X[E" to render
“Kingdom of heaven” and “_t.# 11" to render “Kingdom of God” (Cf. Matt 5:19
& Mk 4:30) respectively. The former expression only appears in Matt, for the author
avoided using the word “God” for awe. Other terms used by both versions also
include: “4+E A" (gentiles, Matt 18:17), “B R BY” (RV: spiritual gifts, TEV:
gifts of the Spirit, 1 Cor 14:12), “B #8” (grace, 2 Cor 12:9), “F R " (the Spirit, Rom
8:26), “¥B45” (bound, Luk 13:16), “¥i X R 73" (filled with the Holy Spirit, Acts
2:4), “EP” (the truth, Rom 1:18), “fH{&” (image, Rom 1:23), “H #|” (RV:
judgement, TEV: judge, Rom 2:2) and “E H” (RV: liberty, TEV: be set free from,
Rom 8:21). These renderings form the common vocabulary for Chinese Christians, so
when they communicate with each other or listen to sermons, they can understand
each other because they use the same terms,

With non-Christians as the main readers in mind, certain theological terms were
rendered into common language or avoided in the TCV. Consequently the two
versions have different renderings of some important terms, for example “F7 & vs.
“RE” BRI vs. “BEFHEEMRR”, “BIE vs. “EH, “P%7 vs. "R
and “ZEFE” vs. “E2”. To render “strange tongue” in the TEV, the TCV uses “R i&”,
which means spiritual language literally, while the CUV uses “F} &, which literally
means “dialect”. The difference in this rendering may lie in the interpretation of
“strange tongue”. In the orthodox interpretation, “a strange tongue” refers to a certain
existing language in the world that the speaker should not have known, but it is the
Holy Spirit that works within makes him/her to speak that language. For instance, a
Chinese uneducated countrywoman may speak Swedish when inspired by the Spirit.
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“RIE, B vs. “REFHGHOKE, " vs. B, “BUR" vs. "2
and “4E/&” vs. “E4&". To render “strange tongue” in the TEV, the TCV uses “& i&”,
which means spiritual language literally, while the CUV uses “5 =™, which literally
means “dialect”. The difference in this rendering may lie in the interpretation of
“strange tongue”, In the orthodox interpretation, “a strange tongue” refers to a certain
existing language in the world that the speaker should not have known, but it is the
Holy Spirit that works within makes himvher to speak that language. For instance, a
Chinese uneducated countrywoman may speak Swedish when inspired by the.Spirit.
This was what happened in Pentecost after Jesus’ ascension, when the Holy Spirit
came and people heard foreigners speak their own languages, which were later called
“strange tongues” in the NT. So “5 5™ is closer to this interpretation, while “R i&”
implies a kind of language that does not exist in the world.’

The rendering of “righteousness” also differs in the two versions. In the CUV,
Jam 2:21, 24, 25 all read “¥5 X~ for “RV: be justified”, while the TCV reads “BR b %
HAEHKZER" (TEV: be put right with God) in the three verses. The CUV rendering
is a widely used theological term in Chinese. This difference is partly caused by the
different renderings in the RV and the TEV, and partly due to the target reader
principle of the TCV.

“The Law” is an important term, which means all the OT commandments that
God gave to the Israclites for them to obey, beginning from the “Ten
Commandments”. The Law forms the original covenant between God and the
Israelites. Its connotation is quite different from that of what we commonly use today.
“The Law” is a key word in the OT as “grace” is in the NT, so there is a division of
human history according to the Bible, viz. the Age of Law (1% 014%) and the Age of
Grace (B 8LR4). “HE18” in today’s Chinese means “any system of regulations to
govern the conduct of the people of 2 community, society or nation, in response to the
need for regularity, consistency and justice based upon collective human experience.”
(Hill, 2002) We can learn from the definition that “JJ:#E” is the regulations “based on

collective human experience”, in other words, created by human beings. Nevertheless,
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Chinese churches, such as “F#H X” (tﬁe Lord’s Prayer) and “HR&KZ %" (the

Transfiguration). These vocabulary from the CUV, like the theological terms, serve to
provide a universal understanding of these crucial terms in terms of tradition. “¥#
37 (the Lord’s Prayer) is the heading for the passage of Matt 6:9-13 in the CUV. The
TCV omits this heading and these verses are included in one passage beginning from
v.5 with the heading “iR#55” (Teaching about Prayer), which is the heading of the
passage from v.5-v.8 in the CUV. Logically, it is right to include “the Lord’s Prayer”
in “Teaching about Prayer”, however, the omission of the heading “the Lord’s Prayer”
seems to devalue this passage which is so important in the church ritual that many
churches end worship with it. So whenever people talk about “the Lord’s Prayer”,
they refer to Matt 6:9-13. My suggestion is that the TCV should maintain this
tradition, and find better ways to give headings (for example, the use of headings of
different levels, though it would make the reading complicated, or the use of
subheadings).

The heading for Mk 9:2-13 in the CUV is “B}k .58 (the Transfiguration)
which has become a familia'r term in Chinese churches. The counterpart in the TCV is
“HARS”, while in TEV it is “The Transfiguration”. Though in consistency with
colloquial and easy language principle, “2Z A" is not a proper phrase to be the
heading here, for in today’s Chinese, it means to change the type of appearance, for
example, from a ladylike fashion to the sexual style. It is a frequently used phrase
especially in the entertainment and fashion circle. So its association does not fit with
the solemnity of Jesus’ glorious Transfiguration.

It may be the translators’ motivation that by rendering these terms into
commonly used words they can shorten the distance between non-Christian readers
and Christianity, which again reflects the influence of the target reader on the
translators. However, the above examples ail show that this method inevitably
sacrifices the connotations of these words, which are at the core of Christian belief.
This method is similar to what the Nestorians did in the Tang Dynasty to some extent,

It proved a failure then, from which Bible translators today should draw some lessons.
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the solemnity of Jesus’ glorious Transfiguration.

It may be the translators’ motivation that by rendering these terms into
commonly used words they can shorten the distance between non-Christian readers
and Christianity, which again reflects the influence of the target reader on the
translators. However, the above examples all show that this method inevitably
sacrifices the connotations of these words, which are at the core of Christian belief,
This methed is similar to what the Nestorians did in the Tang Dynasty to some extent.
It proved a failure then, from which Bible translators today should draw some lessons.
In the author’s opinion, terms of theological or traditional significance had better be
maintained for the consistency of terms and tradition.

Another important difference in the two versions is the rendering of “God”. The
CUV uses “Shen”, while the TCV uses “Shangdi”. As for the readers’ preference

about the rendering of “God”, see the results of the questionnaire in Chapter Four.

3.3 Treatment of Metaphors

Being great literature, the Bible contains numerous metaphors in its text,
especially in the NT, which on one hand add charm to its language, and on the other
hand, also add difficulty in understanding because of cultural differences. In the
treatment of metaphors, the CUV generally maintains the metaphors in the same form
as its English original text, whereas the TCV tends to make explicit the implicit
metaphors.

Two methods are used in the TCV to make the implicit metaphors explicit. One
is to transform the metaphor into simile. For instance, in Matt 6:22, the CUV reads
“RES R S4KHI4T (The light of the body is the eye), while the TCV reads “IR
W7 EE 8 K K4 (The eyes are like a lamp for the body.). In Rom 3:13, the CUV has
sohti 7] ARG 0l B B FF B BUEE™ (Their throats are an open grave) and “M§ B T i% i
&9 (the poison of asps is under their lips), while the TCV reads “fh {16 %% 0l £ i
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F¥ B3 & (Their words are full of deadly deceit) and “Se— ) F MBI TR B
% (like snake’s poison, from their lips). The other method is to transform

metaphor into non-metaphor. In Luk 11:20, the CUV has “# 1453k (the finger of
God), but the TCV renders it as “ L FHFHIAE S (God’s power). From the above
examples, we can see that different treatments of metaphor in the two versions are
influenced by their textual bases. When their textual bases use metaphor, simile or
non-metaphor, they tend to follow suit, which also provides evidence for their
dependency on and loyalty to their textual bases. However, there are always
exceptions. In Rev 2:13 the CUV has “fii H A7 Z 4™ (where Satan’s throne is),
while the TCV'’s counterpart is “#{ B ¥k T )12 75" (there where Satan has his throne),
which means “the place where Satan lord” literally. This time the TEV uses a
metaphor, whereas the TCV transforms it into a non-metaphor. This shows the
creativity of the translators of the TCV, who did not necessarily limit themselves to
the original text and employed different treatments for the reader’s convenience. This

is also in accordance with its principles.

3.4 Some Improved Renderings in the TCV

3.;1.1 Treatment of Gender

The TCV takes gender into consideration, which is also a characteristic of
modern Chinese. “% Rl (brethrens) in the CUV becomes “% 4%k 111" which
means “brothers and sisters” in the TCV (eg. Rom 12:1}. Interestingly, the TEV still
retains “brothers” (see Rom 12:1, Phil 4:1, etc.).

The renderings of several women’s names in the TCV are more appropriate for

women, as the following examples show:

: . be
Verse: Rom 9:10 English Names: Rebecca
Luk 2:36 Phil 4:2 Anna Euodia
Acts 25:13 Rev 2:20 Bernice Jezebel



CUV: FE o TCV: FRE
Tg yACE 7 T K
neE HR 5 Ngeee HRyt g2

The characters of “4%” (used for women’s name), “%&” (girl), “#” (silk), “F8”
(beautiful), “4%” (butterfly) and “38” (bluish green) in the renderings of the TCV are
typical ones in Chinese women’s name, while the renderings of “Anna”, “Bernice”,
“Rebecca” and “Jezebel” are all neuter names, The rendering of “Euodia” in the CUY
reads “& ] £~ and “%” means father, which is odd as 2 woman’s name.

3.4.2 Less Transliteration

' The TCV uses less transhiteration than the CUV, which makes it clearer, For
instance, “} 11 (Raca) and “MEFI” (You fool) (both in Matt 5:22, CUV) are rendered
as “B¥” (good-for-nothing) and “XK78” (a worthless fool) respectively. “¥3/7”
(money, Luk 16:13) in the CUV becomes “£#” (money) in the TCV. “Fifl{ 55"
(Hosanna, Matt 21:9) becomes “Zi%#” (praise) in the TCV. From the English text we
find that this treatment is closely related with the differeﬁt treatments in the RV and
the TEV. By making the implicit meanings of the words explicit, the meanings of the
verses become apparent to the today’s reader. However, there is a principle governing
when transliteration should be used or not. With regard to the important words which
concern basic doctrine or have traditional significance to believers, the TCV usually
chooses to transliterate. (BR4EZ, 1993) “BI{{1” (Amen), which is an exclamation
expressing agreement with a statement, is a good example. It is used at the end of a
prayer expressing the genuineness of the petition. All the new versions follow the
transliteration method, as does the CUV, for it is such an important and frequently
used word in Christian circle, that if it is rendered anything else, for example as “if 2
B " or “{BIB N " (so let it be) it would be rejected by the Christian readers.

3.4.3 Measurement of Weight, Height and Time
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In the treatment of measurements of weight, height and time, the CUV either

translates them literally according to the RV or renders them according to the old
system, whereas the TCV chooses to use the international standard measurement
system. For instance, instead of using the old timing system “[4 3 K(in the four
watch of the night, Matt 14:25), “E#]” (the third hour, Matt 20:3), “4F [Ef 147"
(the sixth and ninth hour, Matt 20:5), “B #]” (the eleventh hour, Matt 20:6}, the TCV
renders them as “FRARZE BT %™ (between three and six o’clock in the moming), “ -
N EEP ST (at nine o’clock), “FHF+ S EHI T &= G B (at twelve 0”clock,
atthree o’clock)and “ FHFEIERAH” (five o'clock).

3.4.4 Transformation of the Passive Voice info the Active Voice

In the principles of the TCV, there is one about the use of voice. In case the
initiator is not explicit in the passive voice structure, active voice should be used. If
the passive structure is maintained in the TT, the initiator should be clarified.

Compare the CUV's “URAIITRE T A, SEBHRINERYE . EAHRETEH Y
N> B ERRR R RITRA 4 BB BAA, B LR A BB EL RN (Judge
not\, that ye be not judged. For with what judgment ye judge, ye shali be judged: and
with what measure ye mete, it shall be measured to you again. ) with the TCV’s “/ &
VA, EERTEERN. Bh, HRITEHETHA, L RERESERN
FAVRHABRRE, EROERAFRENEHBSRIT. " (Do not judge others, so
that God will not judge you, for God will judge you in the same way as you judge
others, and he will apply to you the same rules you apply to others.) in Matt 7:1-2,
Here in the TCV, the passive voice “YRi{ 18 i #7” is replaced by the active voice “ £
FRAFHIRNT”, and the initiator “Sha.ngdi”' is added according to the TEV text;
whereas, the CUV follows the RV in using ;{mssive voice without indicating the

initiator “God”. This shows the dependency on their textual bases of the two versions.

3.5 Some Defects and Controversial Renderings in the TCV
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As the product of the teamwork of many experts after years of endeavour, the
TCV is undoubtedly an accomplishment in Chinese Bible translation. Nevertheless, it
is not a perfect verston, as any other translations. For many reasons, there are some
defects in the TCV that are quite obvious. However, the author is not in a position to
criticize the TCV, but rather, wishes to promote better versions by pointing out these
defects.

Some words and expressions in the CUV are not in popular use today, and even
bear characteristics of feudalist ideology. For instance, “#K " (divorce his wife, Matt
5:31), “PkB” (a certificate of divorce, Matt 5:31) and “fal{&” (ministered, Matt 4:11).
However, the TCV, which proclaims to be in today’s Chinese, seems to accept these
expressions and follow suit, only extending the one-character words into
two-character ones “$k 3 Z -7 (divorces his wife).

Some renderings whose original text appear the same are pot consistent in the
TCY, such as “A{F 15 A" (the pagans, Matt 6:32), “F#{E" (the pagans, Matt 5:47),
“4bFE N (Gentile, Matt 10:5); “5#E”(the glory, Rom 8:18), “}£ %" (glorious, Rom
8:21); “§EJ%" (feast, dinner, Luk 14:15, 24), “EE4" (a great feast, Luk 14:16), while
the CUV uses “4M AN, “5R %" and “SE/¥” consistently.

In the text of the TCV, a outdated word “Ei#f” (tax collector) appears in Luk
7:34. In the Explanation of Nouns in the TCV, the word “Bi8” is explained as

follows:

In Jesus’ age, the Jews were ruled by the Roman Empire. Some Jews were in
charge of collecting tax from the Jews to the Roman government. Those
Jewish tax collectors often extorted money from their own countrymen, which
aroused resentment in the Jews. So the word “tax collector” often had the
implication of “devil” or “sinner”. Thus, it is rendered as “B{#2”. ( Translated

by the author, (AL LEXY Y

When “#&” is used to refer to people, it means “rascal” or “villain”, ( {BUALIXiE
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A 8E) ,1996) as it is used in the words “EHE” (rascal or villain) and “RE 8" (refers to

people who make a living by gambling). However, “B{#” is a word commonly used
in the Qing Dynasty, not in today’s spoken Chinese. (4K, 2006) The method of
using an outdated word does not accord with the principle of using modern Chinese
and widely-used vernacular which can be understood by the majority. Comparatively,
the rendering of “Bi %" in the CUV is a better one. The character “¥”, though a little
antique, is still used today, as in the word “SH¥5E" (malfeasant). Besides, “#”
also implies crudeness, inequity and persecution of and from the official. So from the
perspective of using language of “closest natural equivalence” and modern Chinese,
“¥1 55” is a better choice.

As a later version, the TCV has the solutions and examples of its predecessors
including the CUV at its disposal. Consequently, appear many better renderings in the
TCV. However, some points need to be further revised, as analyzed above. As for the
CUYV, though its language seems outdated sometimes due to the distance of time, it
has many merits as can be seen from the elegance, conciseness of its language and its
consistency in renderings exemplified above.

Many of the above examples also show their dependency on the textual bases of
the two versions, barring occasional creativity on the translators’ part. Both versions

show formal equivalence with the ST, but to different degrees.
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CHAPTER FOUR

Readers’ Response

4.1 The Questionnaires

In order to obtain first-hand materials about Chinese readers’ responses to the
two versions, two anonymous questionnaires about Chinese Bible translation were
designed, one for Christians and the other for non-Christians. The two questionnaires
differ slightly only in the personal information part. For Christians, information about
their age and education degree is asked, whereas for non-Christians no such
information is required. The reason for this difference in design is that the
questionnaire for Christians was conducted in a typical Chinese home church in the
city where the author lives, where people’s ages and educational levels vary a lot,
while that for non-Christians was conducted in the campus of Shandong University
and the interviewees were all college students, so their ages vary little and educational
levels are similar.

The purpose of the questionnaires is to: (1) examine how much the Chinese
know about Chinese Bible vetsions and how the readers’ age and educational level
influence this knowledge; (2) determine their attitudes towards different treatments in
the CUV and the TCV and compare their attitudes with the author’s expectations
concerning acceptability of the treatments; (3) see whether there is much difference in
the attitudes to different versions between Christians and non-Christians. The pur;;ose
of the questionnaires is by no means to reach the conclusion that one version is better
than the other. For one thing, like any translation work which is a product of art and

skill, each version is not perfect for many reasons. It is not an easy question to decide
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which one is better, for the judgment standards vary with different readers and a fair

scholarly judgment must include factors like the reliability of the textual basis, the
interpretation of the Scriptures and theology. For another, even if there is a better
version, this conclusion cannot be reached unless the readers compare most of the
verses in the two versions, which is an impossible task for a questionnaire. Howevet,
it is safe to say that the questionnaires are the author’s tentative approach to the Bible
readers to examine the acceptability of certain verses which represent the different
translation approaches.

50 Christians and 50 non-Christians answered to the questionnaires during 11-18
March 2007.

4.2 Results and Analysis

The age range of the Christian interviewees varied from 20 to 75, and their
educational background varied from secondary high school graduate to MA. People
who have a college degree and those who are still studying on the campus made up
86% of the total number of Christian interviewees and 16% of the fotal number of
Chiristians have or will have a MA degree.

The group of Christian interviewees will be called Group C and the group of

non-Christian interviewees Group N in the following analysis.

4.2.1 Popularity

First, the tendency of the acceptability of verses from the two versions is
examined. The author had expected that Christians would prefer the CUV verses for it
is the version that is widely used among them, while non-Christians may show a
lower preference for the CUV. The calculation of the tendency proportions confirms

this assumption, as the table below shows:
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Table 1: Preference of the Verses from Two Versions

Christians Non-Christians

Proportion of the Number of | Proportionto { Numberof | Proportionto
CUYV verses to the people the Total (viz. people the Total (viz.

TCV verses N:50) N:50)

8:0—7:1 23 46% 4 8%

6:2 6 12% 6 12%

53 12 24% 6 12%

4:4 4 8% g 16%

35 3 0% 10 20%

26 2 4% 5| 10%

1.7—0:8 0 0% i 22%

In the column of “proportion of the CUV verses to the TCV verses”, the numbers
before the colon refer to the number of CUV verses that an individual interviewee
chose, and the numbers behind refer to the number of TCV verses. So if an
interviewee’s choice proportion is 5:3, it means that among the 8 pairs of verses, he
has chosen 5 from the CUV and 3 from the TCV.

From the statistics, we find an obvious tendency by Christians to prefer the CUV,
as 98% of Christians chose 7 or 8 verses from the CUYV, while only 8% of
non-Christians showed this strong preference. Similarly, no Christians chose all TCV
verses, or even 7 of them, Almost half Christians (29) showed strong preference of the
CUV verses (from 8:0-6:2), while 10 non-Christians showed this preference.
Accordingly, only 5 Christians showed strong preference of the TCV verses (2:6-3:5),
while 26 non-Christians showed this preference. Through this analysis, we find that
Chinese Christians showed strong preference of the CUV while non-Christians
showed strong preference of the TCV. This is in accordance with the author’s
prediction and the purpose of the TCV translators,

4.2.2 The Effect of Lengths of Membership
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It was assumed by the author that the length of membership, namely the length of
time people had believed in Jesus, may influence the result in that the longer
Christians have believed in Jesus, the more likely they would prefer the CUV. They
have become more used 1o it since it is the only version most of them use. Among the
50 Christian interviewees, [7 of them have believed in Jesus for less than or about 3
years (the length of the time varied from half a year to 3 years) and they will be called
Group A; the remaining 33 Christians who have believed in Jesus for more than 3
years (the length of the time varied from 3 years to decades) will be called Group B.

Table 2: Acceptance of Verses from Two Versions of Two Groups with Different

Lengths of Membership
Group A Group B
Proportion of Number of Proportion to Number of Proportion to
the CUV ~ people the Total (viz. people the Total (viz.
verses to the N:17) N:33)
TCV verses
8:0 4 23.5% 13 39.4%
71 i 5.9% 4 12.1%
6:2 2 11.8% 4 12.1%
53 5 29.4% 8 242%
4:4 2 : 11.8% 2 6.1%
3:5 2 11.8% 2 6.1%
26 - 1 5.9% 0 0%
1:7—0:8 0 0% 0 0%

The statistics in Table 2 show that though people who prefer the CUV verses
surpass those who prefer the TCV overwhelmingly in both groups, Group B shows a
stronger tendency towards the CUV. People whose preference for the CUV verses
over the TCV verses are between 8:0—5:3 represent 70.6% of the total number of
Group A, but 87.8% of Group B. People whose proportion of the CUV verses to the
TCV verses are between 3:5—-2:6 were 17.6% of the total number of Group A, but
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only 6.1% of Group B.

From the above analirsis, we can draw a conclusion that the length of
membership does influence Christian’s preference of Bible version, which is also
shown in the answers to Q11 (Which is your favourite version? Why?) Most
Christians answered that the CUV is their favourite version because they are used to it.
So the author’s hypothesis is confirmed to be right.

4.2.3 Analysis of the Answers to Q9 and Q10:

Answers for Q9 and Q10 are shown in the following tables:

Table 3: Statistics about People’s Knowledge of Chinese Bible Versions

Number of Christians Non-Christians

Chl;llf s Versions Number of | Proportionto | Numberof | Proportion
ey Know People the Total (viz. People to the Total
N:50) (viz. N:50)

0 0 0 34 - 68%

1 19 38% 10 20%

2 18 36% 5 10%

3 8 16% 0 0%

4 or more 5 10% 1 2%

Table 4: Statistics about the Chinese Bible Versions People Have Read

Number of Chinese : Christians Non-Christians
Versions They Have .
Read
0 0 0 41 82%
i k1| 62% 9 18%
2 13 26% 0 0%
3 4 8% 0 0%
4 or more 2 4% 0 0%
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“0” refers to the answer that the interviewces did not know or have not read any

Chinese Bible version. The above statistics show that Christians still compose the
maj‘ority of the readers of the Bible. Few non-Christians have read the Bible, not to
mention different versions of it. In Group C, most of them have only read one version:
the CUV (62%) and only 6 have read the TCV (12%). In Group N, only 9 have read
one Chinese Bible version, and no one has ever read the TCV,

4.2.4 Analysis of the Answers to Q11

In Group C, the overwhelming majority, viz: 36 of the interviewees chose the
CUV as their favourite version, making up 76% of the total number. Nevertheless, in
Group N, the overwhelming majority, viz. 42 of them, ieft the question unanswered or
wrote they did not have one, for they had never read any of the Chinese Bible versions
before and only one person wrote the CUV but gave no reason for it. .

In Group C, among the 36 people who chose the CUV as their favourite version, 13 of
them gave the reason of “being used to it”, and another 13 people preferred it for its
language. Their comments of the language of the CUV mainly include: (1)
conciseness and clarity; (2) plainness and comprehensibility; (3) beauty of language;
(4‘) accuracy in the delivery of the divine revelation; (5) forcefulness; (6) literary style.
A few interviewees also pointed out its occasional obscurity.

An aL«f s

4.2.5 Answer of the Answers to Q12

In Group C, 20 people (40%) prefer the rendering of “Shen” (1) for “God™, 16
people (32%) prefer “Shangdi” (_L7), 10 people chose “either of the two options™
and one person said he would prefer the rendering of “Zhu” (&, the Lord). People
prefer the rendering of “Shen” mainly for the' following two reasons: (1} it sounds
familiar; (2) it is more acceptable to the Chinese, since the concept of “Shen” has

always existed in Chinese culture. People preferred the rendering of “Shangdi” mainly
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because it would avoid confusion by Chinese readers between the Christian God and

other gods in traditional or local religions in China.

In Group N, 8 people (16%) prefer the rendering “Shen”, while 33 (66%) prefer
the rendering “Shangdi”. The reasons they gave are similar to that in Group C.
Interestingly, one person provided a new rendering for “God™—*5E4%" (Koute), a
transliteration of “God”.

4.2.6 Analysis of the Answers to Q13

Answers for Q13 reflect Chinese readers’ expectations about the language of the
Chinese Bible version.

People in Group N gave various descriptions of the kind of language they
expected m the translated Bible version. Clarity and comprehensibility were
mentioned the most (18 people), and conciseness followed (14 people). Other features
they mentioned include: profundity; literary style; not too vulgar or worldly;
readability; solemnity; simplicity and plainness. What is worth mentioniné is that one
person pointed out that when translating the Bible into Chinese, the translators should
not borrow concepts from Confucianism or Tavism. Another person suggested that the
languages of Bible translation should be multiple, and still another suggested two
versions should be provided, one for the public with easy language and the other for
the researchers with formal equivalence.

The descriptions in Group C differ from those of Group N in that accuracy was
pointed out as an important standard (9 people mentioned). Other descriptions are
similar to that given by people in Group N: clarity and comprehensibility are also
mentioned the most (19 people), and conciseness followed second (9 people). Other
descriptions include: the language should not be too simple or colloguial; spoken
Chinese should be used; the language should be readable, forceful, literary, elegant,
smooth and profound.

From the readers’ feedback, we ¢an learn much about their ﬁnderstanding of the
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Bible. As clarity and comprehensibility were listed at the top of the language
description, we can say that for most people, Christians and non-Christians alike, the
Bible is, in first place, a book delivering a message. People respect the Bible as a holy
book, for not a few of them mentioned that the langnage should be solemn, holy and
not too vulgar or worldly in order to fit with its content. At the same time, the literary
style and multiple purposes of Bible translation were considered and pointed out by
the readers, though by very few of them.

These valuable opinions and suggestions reflecting the readers’ knowledge and
understanding of the Bible may be helpful in the future work of Chinese Bible

translation,
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Conclusion

Chinese Bible Translation has a long history and both foreigners and Chinese
Bible experts and linguistics contributed greatly to it. Through the survey of this
history, we can learn about the shifts of translating principles and methodologies,
which compose an indispensable part of Chinese translation theories.

The CUV and the TCV are two important versions in the history of Chinese
Bible translation, which were produced in two different periods. Since the CUV was
translated nearly a century ago by mainly foreign missionaries, its language appears
literary and sometimes antique, though the target language was originally vernacular,
However, because the development of language is quite a slow process, and because
of the wide use and the prestige of the CUV, it is still preferred by most people,
especially Chinese Christians, as it is shown in Chapter Four.

Through the analysis in Chapter Three, we find that TCV’s language is colloquial
and CUV’s is more literary and elegant. As far as language is concemed, CUV
appears more like a religious and sacred book with its literary style and elegant
language. Nevertheless, it may also produce certain distance for the today’s readers
who are not familiar with the Bible, for they may feel the meaning of the verses is not
explicit and they have to resort to other resources for background or even linguistic
information for a thorough understanding of the verses. This will cause unnecessary
waste of time to some extent, if the reader only aims to learn the main idea of the
Bible rather than study it carefully. People concerned have noticed this nearly 30
years ago, and much revision has been made. In the author’s opinion, the revised
editions still cannot it the habitual language use of today’s reader in some places, as it
is shown in the analyses in Chapter Three and Four. Future revisions should include

replacing outdated words and expressions, some transliterations as well as the
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measurements of weight, height and time.

The intention of the TCV translators was to produce a Bible version in easy
modern Chinese so that Chinese non-Christians could accept it more easily.
Translating principles and approaches were made according to this iﬂtention, which
resulted in a version which was preferred by most non-Christians, as shown in
Chapter Four but not preferred by most Christians. However, if the translation is not
well-received among Chinese Christians, consequently, it will not be well-received by
non-Christian readers either, because the Christian reader’s responses can influence
those of non-Christian readers. This was the case of the TCV. So when the translators
of the TCV bore in mind the needs and preferences of non-Christian readers, they
should not have ignored those of Christian readers as they seem to have done: For
future revision or translation of the Bible, in the author’s opinion, both Christian and
non-Christian readers should be taken into consideration.

Another important reason for the unpopularity of new Chinese Bible versions,
including the TCV, is that they are not available in book markets in mainland China.
This limits the choice of Chinese Bible readers. So in order to gain popularity among
Chinese readers, translators, organizations or churches should take more action in the

promotion of new Chinese Bible versions.



Notes

' The Protestants call these books “Apocrypha” (means false writing), while the
Roman Catholic call them “Deuterocanon”, which means scriptures of secondary

status. ( CGEEEEZFM) , 2001, p302)

? The division was inspired by the division made by Liu Chongming. His division
includes 6 periods: (1) Preparatory Period (before 1806); (2) Independent
Translating Period of Foreign Missionaries (1806 — 1902); (3) Cooperative
Translating Period of Forcign Missionary Organizations (1890 —1919); (4)
Independent Translating Period of Chinese Bible Experts (1930—1970); (5)
Cooperative Translating Period of Chinese Bible Experts (after 1970); (7) The |
Revision of CUV and the Publishing of Versions with Exegeses and in Simplified
Chinese by Chinese Churches (1980—present). The author made the following
revisions to his division: (1) Change the division point of the first two periods from
1806 to 1807, which is the year when Morrison came to China. Since he started the
preparation work of Bible translation soon after his arrival, it is proper to take this
year as the starting point of the yae period. (2) The Great Conference held in 1890
was not the first event of the cooperation of foreign missionaries in Bible translation
in China. Actually the cooperation started when Gutzlaff, Bridgman, Medhurst and
John Robert Morrison began to work together. (3) Added a Cooperative Translating
Period of Foreigners and Chinese Experts (1945-1968), which is a transitional
period and produced the famous Scotus Version, but was omitted by Liu. (X Z B,
“PATERFRIFR”)

* Nestorianism is heretical in its interpretation of the NT verses that Jesus comprises

two persons, one divine and one human, while the orthodox churches’ position is

that Jesus is one person with fwo natures. (John Chapman. “Nestorius and
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Nestorianism™)

CYBEEBRN AR EAREXENE, BEREFLNEANEE,
AEBAY, HERTFELHATEE. BHLR, ERERGRXET, &
IRHETTAT . ” (RREEE, 1993, p15)

PCRRAFREL, BENDFE, Bl KFEXEBNEE, PFERFEMFE
#, ERELENF, PERBERTES, ZEMFETEHAE. B XEHH
5, B2 LRENE—ILT, FERLERER: E1HY, AELXE, AR
X, THEHREF" (bid)

¢ The verses in High and Easy Wenli were originally in traditional Chinese characters,

the author changed them into simplified Chinese and add modem punctuation to it.

T RiE: HRAE, ERMMHBYE. RERRHEFARIHEBHGER
RH-FHHANAERES: IHESARERHTUNGTE, MRREERE
BT @ EHE g (GRAPIERY , ZWEE, pl0)

PRAAKETR “HERT BEBBANALES, BHRAETLE; EENHA
ERTEHEX L, RBAKMEE. (BAFTERE) , B3R, ps)

Bt HE CBE". BHER, RAARFESHEESE: FRAAERTE
B RARMEEBIK. ITRRAA, REHNTSARABRK, fEEERN
RYEAR, BWFKAEBERIRMAI. “BBRHAN” —IEERERARREA
Rz, EEERER “BUR". (ORRFEX)Y , £LiEAKiE, ps)
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Appendix I: English and Chinese Names of the Books of the

English Name
Old Testament
Genesis
Exodus
Leviticus
Numbers
Deuteronomy
Joshua
Judges
Ruth
. 1 Samuel
2 Samuel
1 Kings
2 Kings
1 Chronicles
2 Chronicles
Ezra
Nehemiah
Esther
Job
Psalms
Proverbs
Ecclesiastes
Song of Solomon
Izaiah
Jeremiah
" Lamentations
Ezekiel
Daniel
Hosea
Joel
Amos
Obadiah
Jonah
Micah
Nahum
Habakkuk
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Bible with Abbreviations

English Abbr.
oT

Gen or Gn

Exod or Ex
LevorLv

Num or Nm
Deut or Dt
Joshor Jo

Judg or Igs

Ruth or Ru
1Samor1Sm

2 Samor 2 Sm

1 Kings or 1 Kgs
2 Kings or 2 Kgs
1 Chron or 1 Chr
2 Chron or 1 Chr
EzraorEzr

Neh

Esther or Est
Jobor Jb

Ps (pl. Pss)

Prov or Prv
Eccles or Eccl
Song of Sol or Sg
Isaorls

Jer

Lam

Ezek orEz

Dan or Dn
Hosea or Hos
Joelor Ji

Am

Obad or Ob

Jon

Mic or Mi

Nah or Na

Hab or Hb

Chinese Name
neEH
Bititic
KRR
SF 3l

5t g
i
R T AR
+imig
BAEL
#RELL
WEHEETF
WELE
HELTF
A& L
MET
EASRLIC
RB&Kid
AR
#afid
e

#F
g+
ok
PE-JIN
ERFK -+
AR 58K
4B
BLAAA
1] i pal 43
HE T

Baf % & 45
REETH
S
i
Big
B"rEAS

Chinese Abbr.
1ngy

ﬁﬁ%%@ﬂﬁ:ﬁﬁiﬁﬁﬂ%ﬂ#ﬁ%%ﬁﬁ&ﬂ@i



Zephaniah
Haggai
Zechariah
Malachi

New Testament
Matthew

Mark

Luke

John

Acts

Romans

1 Corinthians

2 Corinthians
Galatians
Ephesians
Philippians
Colossians

1 Thessalonians
2 Thessalonians
1 Timothy

2 Timothy

Titus

Philemon
Hebrews

James

1 Peter

2 Peter

1 John

2 John

3 John

Jude

Revelation
Apocrypha
Tobit

Judith
Additions to Esther
Wisdom of Solomon
Ecclesiasticus
Baruch

Letters of Jeremiah
Song of the Three
Holy Children
Susanna

R XKEHER L2 X

Zeph or Zep

Hag or Hg

Zechor Zec

Mal
NT

Matt or Mt
Mar or Mk
Luk or Lk

In
Acts
Rom
1 Cor
2Cor
Gal
Eph

Phit or Ph

Col

1 Thess or 1 Thes
2 Thess or 2 Thes

1Timor 1 Tm
2Timor2 Tm

Ti

Philem or Phim

Heb
Jas

1Petor! Pt
2Petor2 Pt

1ln
2in
I
Jude

RevorRv

Apoc,

Tob or Tb

Jth or Jdt

Rest of Esther
Wisd of Sol

Ecclus
Bar

Let
Song
Children
Sus

of

Three

HHEREB
A%
LT
HuEH
FirieH
SAHEH
LR H
BIEE
mEmEF
O5EfT 46
FoH

B E B
AHTEH
it il
LL3RRT 1
MESZEE
LY
B R AT
HHTREER
RAERATB
REKEH
"EH
BERT 1B
%P
BEH
Hraa
/e
vig—8
ol e
wEe=4
G
BR%
FBIEH
ok
W%
LARRHE R
BETIEY
EARE
Bk
KR
ZEY

R

&

il
Gt

m =

#
%
k2
o
4
X
0
%
4]
3
S
#H
23
m

HE

L]
W A5
4
®E5

M
L
B

#
#=
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Bel and the Dragon Bel and the Dragon ‘s KR y. 4

1 Maccabees t Macc or 1 Mc mt e b ot
2 Maccabees 2 Macc or 2 Mc Otk F BFE
1 Esdras 1 Esd LAfr b Ml
2 Esdras 2 Esd PASE R B
Prayer of Manasses Pr of Man ELE AT #
Notes:

English names and abbreviations are taken from The Chicago Manual of Style,
15" ed., 2003, section 15.50-54. ,

Chinese names and abbreviations for the OT and NT are taken from CUV.
Chinese names and abbreviations for the Apocrypha are taken from {(FZE i} .
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Appendix II: Chinese Bible Versions (including portions)

No | Time Version Translator(s) Christian
Sect or
Denomination
1 | 7" century Jingjiao Version X #{ | Unknown Nestorianism
*
2 |late 13" | John de Montecorvino | John de | Catholic
—early  14™ | ‘s Psalms and the NT | Montecorvino
century Version &2 - & B4 | 2 LE%E
WEE
3 |end of the 16™ | Matteo Ricci’s Ten | Matteo Ricci Ibid
century Commandments oz
GRAEREA 3D
4 11636 Emmanuel Diaz’ | Emmanuel Diaz Ibid
Version  of  four | FRIGi¥
Gospels (X2 EM)
5 {about 1700 Jean Basset’ s Version | Jean Basset Ibid
or Sloan Manuscript | il %
BRERXLRPLFE
x
6 |end of the 18" | Gu Xin Shengjing Jing | Louis de Poirot Ibid
century {(5F22) iR
7 |1822 Marshman’s Version Joshua Marshman | Protestant (the
LEEEE 2373 ] British
Baptist)
8§ | 1823 Mortison’s Version Robert Morrison Protestant
(FREH) DiLig (LM.S)
9 |1837 Four People’s NT | K. F. Gutzlaff 3§3 { Protestant
Version B5, E. C. Bridgman
(Fiin) ®BEX, W H
Medhurst % #1 M,
J.R. Morrison 5 %
b
10 | 1840 Four People’s OT | Ibid Ibid
Version {IHBBH)
11 [ 1840 Gutzlaff's Revised NT { Revised by | Ibid
Version (it FHRER | Gutzlaff
¥rgig )
12 | 1850 Four gospels of the | Bridgman , J. S.Ibid

Delegates’ Version

EDEFNEE)

Stronach ¥ ¥ Jy,

Medhurst etc.
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13 | 1852 The Delegate’s NT | Ibid Ibid
Version
(ENHER)(HFaE
1)

14 {1853 Goddard’s NT Version | J. T. Goddard &, ( Protestant (the
HEFAEER (X2 EC Lord B/RE, | American
wRIAEH) W. Dean i1 & Baptist)

15 | 1854 The Delegates’ OT | Bridgman, J. Legge | Protestant
Version B
(BHIBAER)

16 | 1857 Nanking Mandarin NT | Medhurst, Ibid
Version # ;% B i ¥ | S. Stronach
2iEE (FHHEWH

17 | 1859 Bridgman’s NT | Bridgman, M. 8. |Ibid
Version Culbertson 7 RESE
BHRLHAER

18 | 1862 Bridgman’s OT Bridgman, Ibid
Version ¥ 8 3C Culbertson
B2 A

19 | 1866 Peking Mandarin NT | John S. Burdon A | Ibid
Verssion W EiEH 4@, S L I
Y)FAR (FH12B)Y | Scherechewsky Jii

#9%, 1. Edkins &
# %, H. Blodget
ANAE, W AP
Martin TR

20 ' 1868 Goddard’s OT Version | Goddard, Lord, | Protestant (the
HEIHARE Dean American

Raptist)

21 | 1875 Scherechewsky’s Scherechewsky Protestant
Mandarin OT Version (American
BHIZEERIAAEER Protestant

Episcopal
Church)

22 | 1878 Peking Mandarin | The compilation of | Protestant
Version b 5 5 & H |19 and 21
[BA% 4

23 1885 Griffith John’s Easy | Griffith John Protestant
Wenli Version ¥i&dk | Hks3E (LM.S)
BRICEEE

24 11889 Griffith John’s | Griffith John Ibid

Mandarin NT Version
BiREETEFARE

70




EELLIELITS:

25

Blodget and Burdon’s
Easy Wenli NT Version
HNE., SARFHY
B

Blodget, Burdon

Protestant

26

1902

Scherechewsky’s Easy
Wenli Version W4 E
BiEBAFEEK (FiA
#H2eH)

Scherechewsky

Protestant
(American
Protestant
Episcopal
Church)

27

1904

Easy Wenli Union NT
Version & L E M4
FHEE (FaX
%)

Blodget, Burdon,
R. H. Graves &4
#, 1. Genihr HiE
M., J C. Gibson
BAHH, T W
Davis 4R

Protestant

28

1906

High Wenli Union NT
Version R X H M &
Fadk (Fax
)

J. Chalmers (##}
% , Edkins, J.
Wherry B, E.
Sheffield i T #%,
M. Schaub #0441, J.
Lioyd 5%, T. W.
Pearce H5u+

Ibid

29

1906

Mandarin Union NT
Version BEiE N & H
AFE (FALH

C. W. Mateer 3k %
X, C. Goodrich &
% F. W. Baller
BT, G Owen B
X, S. Lewis Bk
+

Ibid

30

1908

Yan Fu’s Mk Chapter
1-4 HFLUEE
—ENE

Yan Fu

no

3

1919

Mandarin Union
Version @ iEH 4 &
X

Ibid

Protestant

32

1919

Wenli Union Version
YHEMEEER (FIR
%128

Unkown

Tbid

33

the 1920s

Xu Dishan’s Song of
Solomon ¥ #11l1 %
{HERRY

Xu Dishan

Ibid

34

1933

Wang Hsilan-chén NT

Wang Hsiian-chén

Ibid

n




mﬁzj‘clﬁiﬁlt

Version EEMLIHL
FE

35

1939

Zhu Baohui’s Version
kEBEERE (EEH
B2 )

Zhu Bachui, A.
Sydenstriker # JK
2

Ibid

36

1939

Zheng Shoulin and H.
Ruck’s NT Version ¥
FBAGTREEX
(EEFIBEFAE
A ERt),

Zheng Shoulin
# B H. Ruck &
¥H

Ibid

37

the 1940s

Li Rongfang’s
Lamentations Z % 5
F (HRFK A

Li Rongfang

unknown

33

the 940s

Zhu Weizhi's
Lamentations  (fourth
Chapter) and other
poems K452 ¥ (HR
KEHY BNERH
fil

Zbhu Weizhi

Ibid

39

1946

Li Chenchung’s NT
Version 8§ # P B &4
S

Lt  Chenchung’s
Version

Protestant

40

1946

Wu  Ching-Hsiung’s
Psalms E0ki¥ )

Wu  Ching-Hsiung
RERE

Catholic

41

1949

Wu  Ching-Hsiung’s
NT Version (# &%
£)

Ibid

Ibid

42

1967

Theodore E. Hsiao’s
NT Version H& &%
X (FiFHHAL2

Theodore E. Hsiao,

Zhao Shiguang #&
3t

Protestant

43

1968

the Scotus Bible B&
BA

Gabrielle  Allegra
H KB, Li Zhixian
#&, Li Shiyu
+#, Liu Xutang
Mg E, Li Yutang

CEER etc.

Catholic

1970

Li Chenchung’s
Version 2 EFF&

Lii Chenchung’s

Protestant

45

1974

the Living Gospel 4
KEHF)

Chinese experts of
the Living Bible
International

Ibid

46

1975

the Good News for
Today’d People (/AR

Moses Hsil 4,
Chow Lien-Hwa

Ibid

n




WRKXFEH L F MRS

RAREED 8 ¥ %, Martin
Wang FAE, I-Jin
Loh % 4% {
Evelyn Chiao #2883
47 | 1976 New  Chinese NT | Chinese experts, | Ibid
Version %1 £92 B % | including Xie
F& Youwang i K £
ete.
48 | 1979 Today’s Chinese | Moses Hstt ¥4 tit, | Ibid
Version B4 L # | Chow Lien-Hwa
73 A B %, Martin
Wang F &, I-Jin
Loh 38 4% (-,
Evelyn Chiao £ 8
49 | 1979 the Living Bible (2 | Chinese experts of | [bid
RES) the Living Bible
International
50 | 1992 New Chinese Bible ¥ | Chinese  experts, | Ibid
LWEE including Xie
Youwang WK E,
efc.
Notes:

The Chinese names in { ) are the original names when the versions were

published and those without { ) are the names given by translation historians,

Chinese names of foreign missionaries and Pinyin names of Chinese translators

appear only at the first time.
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Appendix I1I: List of Abbreviations of Organizations and Bible

Versions

Abbreviations for Organizations:

ABS. .

American Bible Society EE X2 /&

A.B.CFM. American Board of Commissioners for Foreign Missions £EHAE &

B.B.S.
LMS.
TBS.

UBS.

British Bible Society #EXZ{ A&
London Missionary Society & x4
Taiwan Bible Society §E X585 L

Union Bible Society BE& E A4

Abbreviations for Bible Versions:

BY

CLB
Cuv
ELB
MY

TCV
TEV

Basset’s Version [ELiFi¥A

Chinese Living Bible $3x 4{ X%
Chinese Union Version XM A&
English Living Bible 8 %8 X%
Morrison’s Version DL iE4A
Today’s Chinese Version BLALH X iEA
Today’s English Version JLAATE X%

RV(short for RKJV) Revised King James Version 33080 B ITIR
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Appendix IV: Questionnaires about Chinese Bible Translation

AXRELTEMELRAERNS

BHER Age %177 Education Degree

(for Christians)
% 1%k Major. 4% Grade (for non-Christians)

ERELFLAREMBEMERZ, HEEASHRFNRAETT XS,
FHRBRAEREAERNRE. Please read the following several pairs of Bible
verses from different versions, mark the one which you prefer with a “ v and give

reasons briefly.

la ERAARMA, BEGTROBT, EEFRFFEHATIRLE, REKX
fEatar.
bHEMA, EERBOMETHAM, M—ERHRBRT, REBKE,

22 BFRREN, REVLE, EHSREM. WITERG, RilwE, B
HEBERSMN, REHREN. RET, CHHETLELTR. EFOA
BARE: RMETOABTEE. HOBERELEDLS L.

IS ER M ALY, R T LHRELM. LRSS OR—AaE LR miE,
BALFEREBEERGAL. REZILT, CRRTEXERED. £
LT, HAENES: FELFH, FEEES. HALEHERAR
B .

JakIBHREATR, HRER. RAFRETAD, TIRANGEN: AR
HTTH, RAFAEE. RNREMEAHIE EEERKEERN, HE
MBEAATE, HRBITREMBENTH, _

bAMEREEFNER. BELHARN: XFRETFHIIACSHITN, TR
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LHOEG. BRARESTH, FNRRAFTLAFEON. LHRRINE)
B, AEEENGRIOE TR, ERNGTE ZRMBESHHERNE
.

4a B4, FORHAR? FLRMNTHENELHER, HARELNERSE.
bEMANEZ REVLIR, RRAZ FUIHE.

SaXARY, BAVEEACHAFHXIH BRI TRNEF RN, i
RIVEATFHFAMAA: RARETE LR, TEERNG. $EL
iR R, BEERBES.

bHARBANE B CRABM AT, RIVTRABYN, DELTH. HMRN]
RALERFANIE. PREFFH, NEARENE. AATFHRMAR,
HERM A,

6a B AMAN—~VINER, HARAGREGEEEEE, FINELETHRE
T#&.
b.EN EHEEHMH AR EEE, MMELEES, 1ETERH
A

TaBARRANA, NEREEREGN, BRRRERRT.
bRMEALFHBM, WRABURLHEAENRRARME LR, B4,
EETRBMI?

8aFW, WIS, FERARAERTIIN, RELIEREX, &
it 58, —FLE.

bAFIE, BISEIISET]: EEARAROEETH], RERE. REME
—RIZHR, MBERR B,

0.EMEMELH LFAH LM ? How many Chinese Bible versions do you
know?

16



10BN A? BF LML L FEAD? How many kinds of Chinese Bible
versions have you read? Have you read Today’s Chinese Version?
NEBRBEXHELFEARBE-M? AHLABEREANFE? Which is your

favourite version? Why?

1280 K18 “God” BRREL “#” I, R “LHE” #F? LETLHE? To render
“God” into Chinese, which word do you prefer, “¥#” or “ E3™ or either of the
two options?

BEARERRENE SN ZRMT AFA? What do you think the language of
the translated version of Bible should be like?

Notes:

The verses are: v.1.Jn 3:16; v.2.Jn 3:33-36; v.3.Eph 2:8-10; v.4.Heb 11:1; v.5.2
Cor 3:5-6; v.6.Col 2:9-10a; v.7.Gal 2:21; v.8.Rev 3:20 from CUV and TCV, The order
of the verses in each pair is arranged at random in case a fixed order (eg the CUV
being always the first) would influence the interviewee’s judgment.

The questionnaires for Chinese Christians and non-Christians differ slightly in
the personal information part. Since the questionnaire for non-Christians was given to
college students, the age range does not vary much and their education level is about
the same. The questionnaire was originally in Chinese only when conducted, English

was added in the thesis.
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