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Abstract

This thesis examines the translation of the Chinese Union Version and Chinese
socio-cultural context. it aims to prove the Chinese Union Version’s authoritative role in all of
the Chinese Versions of Bible, and explore the reasons for its popularity, then furthermore to
reveal the interaction between the translation of Chinese Union Version and Chinese
socio-cultural context,

This thesis focuses on the Chinese Union Version which was started to translate in 1891
and finished in 1919 and its corresponding socto-cultural context, uses the methodology of
Gideon Toury’s descriptive translation studies; Lefevere’s definition on ideology, poetics and
patronage and Even-Zohar’s polysytem theory are also discussed in this thesis.

Before the translation of Chinese Union Version, Chinese ideology and poetics greatly

Society which set translation principles and translation procedures for the translation of
Chinese Union Version. After the Chinese Union Version was published, ideologically, it
accelerated the spread of Christianity, unified the Chinese Bible throughout the country, and
brought new challenges to traditional Chinese cultural ideologies; it also introduced some
Christian vocabularies, expressions, literary materials, literary genres and promoted the
popularity of vernacular Chinese. All these belong to the category of poetics. In the
socio-cultural context nowadays, the Chinese Union Version still stands for the authority of
Chinese Bible, which could not be replaced by any other version recently. This is determined
by the ideological factors behind it

The conclusion of this thesis is drawn as follows: Chinese Union Version will remain in
China for a Jonger time due to certain ideological factors. Only when Chinese Poetics change
so much that the Chinese Union Version can not meet the readers’ need, could it be replaced
by a new version which is both linguistically classic and socio-culturally well-received. And
the course of replacement itself will take a long time. Based on the illustration abave, the
author concludes that translation should be studied within the framework of socio-cultural

context, and studies on text-to-text trapslation are limited and cannot instruct translation



effectively, since translation is not conducted in a vacuum.

Key words: Chinese Union Version; ideology: poetics
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Chapter 1 Introduction

Many scholars hawe done researches on Bible translation, among whom, the most
famous one is Eugene A. Nida, however, Nida mainly studied the principles and procedures
involved in Bible translating, and his “equivalence theory” was still within the boundary of
linguistics.

In 1980s and 1990s, the “equivalence” theory began to give way to “cultural turn” in
translation studies, and these scholars of Cultural School insisted that translation should be
studied within the category of culture, for “a translation always takes place in a continuum,
never in a void, and there are all kinds of textual and extratextual constraints upon the
translator” (Lefevere & Bassnett: 123). Later, Lefevere argues that translation is a kind of
re-writing, which is mainly limited by ideology and poetics. A key claim is made by Lefevere
concerning the interaction between poetics, ideology and translation: “On every level of the
translation process, it can be shown that, if linguistic considerations enter into conflict with
considerations of an ideological and/or poetological nature, the latter tend to win out.”
(Lefevere, Manipulation 39)

The thesis will discuss Bible translation within the framework of Andre Lefevere’s
theory, and explore the interaction between the translation of Chinese Union Version and the
Chinese socio-cultural context at different times, by studying the history of Chinese Bible
translation and its influence, and conducting a survey among readers nowadays. The
socio-cultural context in this thesis refers to the ideology and poetics of the target culture.

The structure of this thesis is arranged as follows:

Chapter 2 deals with literature review. This chapter mainly reviews important literature
related to the topic of this thesis: Nida’s “dynamic equivalence theory” and his principles and
procedures on Bible translation; Gideon Toury’s descriptive translation studies; Even-Zohar’s
polysystem theory; and Andere Lefevere’s theory on ideology, poetics, and patronage.

Chapter 3 deals with the interaction between the translation of Chinese Union Version
and the Chinese socio-cultural context: In the first part, the author generally reviews the Bible

translation history in China and introduces the main ideology and poetics in China at the late



Qing Dynasty; then the role of Bible societies as “patronage” is introduced, which sets
specific translation principles and procedures, objectively precipitating Chinese ideology and
poetics’ influence upon the Union Version’s translation. The second part examines Chinese
Union Version’s influence upon Chinese ideology and poetics after its translation and
publishing: Ideologically, it promoted the spread of Christianity throughout China and
brought some challenges to traditional Chinese ideologies; it also influenced the values of
some modern writers; and it improved the literacy education in China. Poetologically, it
brought a lot of special terms, expressions, literary materials and new genres into China; more
importantly, it accelerated the New Cultural Movement and consolidated vernacular Chinese’s
status in China.

Chapter 4 discusses the survey and the popularity of Chinese Union Version in the
current Chinese society. In order to investigate Chinese Union Version’s popularity among
readers, the writer chooses another version, Today s Chinese Version, which was translated in
1970s according to Eugene A. Nida’s “dynamic equivalence theory”, and asks readers to
choose their preference from the two versions and give their reasons. Due to the particularity
of Bible, the survey was conducted both among believers and nonbelievers in order to
increase its reliability and objectivity. Following analysis of the survey is the author’s
prediction: ideological factors will support Chinese Union Version’s existence for a longer
time; only when poetics changes much enough, could it be replaced by a new version both
linguistically classic and socio-culturally well-received. Even the course of this replacement
will take a long time. This is what happened to King James Version, which was started to
translate in 1611 and was popular for hundreds of years until it was replaced by New
International Version in 1970s, but there are still a large amount of people nowadays who
firmly support King James Version,

Chapter 5 is the conclusion of this thesis. This chapter gives a general summary of the
whole thesis, reinforces the significance and limitations of the current research, and proposes
future efforts on studies of Bible translation.

The last part is bibliography, which gives the major works and resources cited in the

thesis. The appendix supplies the questionnaire which was used for the survey.



Chapter 2 Literature Review

This chapter will introduce the methodology, previous theories and studies in Bible

translation and socio-cultural context’s influence on translation.
2.1 Previous Studies on Bible Translation

Eugene A. Nida is an expert on Bible translation, who translated the Today’s English
Version and conducted a lot of research in Bible tramslation. The concrete translation
principles involved in Bible translating and his translation theory based on Bible translation

will be introduced below.

2.1.1 Eugene A. Nida: Principles and Procedures Involved in Bible Translating

According to Nida, translation can be divided roughly into two categories: technical
and organizational:

Technical procedures are about the process followed by the translator in converting a
source-language text into a receptor-language text; organizational procedures involve the
general organization of such work, whether in term of a single translator or, as is true in many
instances, of a committee (Nida 241).

In this thesis, the emphasis is not upon the text-to-text translation, but the Chinese Union
Version’ interrelation with its corresponding socio-cultural context: the Chinese Union Version
was translated in a committee, so only organizational procedures need to be discussed. And

the organizational procedures concerning transiation by one person will be omitted.

Nida introduces three types of committees: editorial, review and consultative committee:

Editorial committee: does the work of getting out the basic draft. It should be as small
as possible (from three to five) to get the work done.

Review committee: consists of persons who provide a considerable amount of expert

opinion, and whose suggestions influence the translation in an appreciable way. The review



committee should be limited to about 10 persons, chosen for their special abilities; they

should have either stylistic competence in the receptor language or expert knowledge of the

source language.

Consultative committee: made up of persons needed to provide a kind of representative

blessing on the work. They approve what has been done, but do not participate to any

considerable extent in the tramnslation themselves. The consultative committee may number

from 25 to 100 persons, depending upon the practical requirements of the sitvation (Nida

247-248).

The procedures of Bible translation are categorized as follows:

1.

N

o N2

10.
11.
12.
13.
14.
15.

16.

Dividing the work among members of the Editorial Committee.
Translating of assigned portions by members of the Editorial Committee,
Submitting the work to other members of Editorial Committee.
Studying of these suggestions by the translator together.
Submitting the resultant draft to the Review Committee.
Studying all changes and suggestions made by the Review Committee.
Preparing a revised draft by the Editorial Secretary.
Submitting a revised draft to members of the Consultative Committee.
Studying all suggestions made by the Consultative Committee.

Preparing for final draft.

Publishing tentative editions of limited portions.

Studying public reaction to limited portions.

Polishing of the final draft.

Publishing of the complete translation.

Incorporating postpublication corrections into subsequent printings.

Postpublication revision of the text.

In Chapter 3, when translation of the Chinese Union Version is discussed, committee

works will be invelved, so this part could help readers know more about the procedures of

Bible translation and to understand the content of the thesis better.
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2.1.2 Eugene A. Nida: Theory of “Dynamic Equivalence”

Nida’s theory was greatly influenced by Chomsky’s transformational model. In his
Aspects of the Theory of Syntax, Chomsky proposed his theory----“from the base to the deep
structure via phrase structure rules, and then from the deep structure to the surface via
transformational rules” (Gentzler 48).

Nida applied Chomsky’s model into his “science” of translation, he thinks the model
brings the translator a technique for “decoding the ST and a procedure for encoding the TT”
(Nida 60). In Nida and Taber’s book The Theory and Practice of Translation, they claim
that all languages have between six and a dozen basic kernel structures, which everything else
is derived: “after three stages: literal transfer, minimal transfer, and literary transfer, the
kernels are transformed into the receptor language” (Nida and Taber 39).

Nida summarizes his translation methodology as follows:

It is both scientifically and practically more efficient

(1) to reduce the source text to its structurally simplest and most semantically evident
kernels;

(2) to transfer the meaning from source language to a receptor language on a structurally
simple level;

(3) to generate the stylistically and semantically equivalent expression in the receptor
language. (Nida 68)

Besides the three stages, Nida also discards the traditional terms as “literal” and “free”
translation, and proposes two types of equivalence: Formal Equivalence and Dynamic
Equivalence:

Formal Equivalence: Formal equivalence focuses attention on the message itself, in
both form and content. In such a translation, one is concerned with such correspondence as
poetry to poetry, sentence to sentence, and concept to concept. Viewed from this formal
orientation, one is concerned that the message in the receptor language should match as

closely as possible the different elements in the source language (Nida 159).

wn



Dynamic Equivalence: Dynamic equivalence is based upon “the principle of equivalent
effect”. In such a translation, one is not so concerned with matching the receptor language
message with the dynamic relationship. The relationship between receptor and message
should be substantially the same as that which existed between the original receptors and the
message (Nida 159).

Nida prefers “dynamic equivalence” and feels that in practice, “formal translators tend to
distort the message more than the dynamic equivalence translators”, because the dynamic
translators “must perceive more fully and satisfactorily the meaning of the original text” in
order to produce dynamic equivalence renderings” (Nida 192).

Nida’s theory of “Dynamic Equivalence” proves to be influential in the field of
translation for subsequent decades, but it also raises some criticism: Gentzler thinks Nida tries
to “achieve the intended response” by translation and “does not trust the readers to make up
their own minds”; Lefevere feels that equivalence is “still overly concerned with the word
level” (Gentzler 40).

There are two reasons why the author illustrates Nida’s theory in such a specific way:

On the one hand, the theory of dynamic equivalence directly influences the translating of
Today s Chinese Version of the Bible, which will be vsed to compare with the Chinese Union
Version in Chapter 4 in this thesis. The translators of this version are advocators of Nida and
they were once directly guided by Nida.

On the other hand, in the author’s opinion, Nida’s theory is still within the boundary of
linguistic considerations, while cultural aspects are not yet considered. According to Lefevere,
“translation studies should move on from endless debates from equivalence to discussions of
the factors involved in text production across linguistic boundaries”(Bassnett & Lefevere 133).

These factors proposed by Lefevere will be discussed in the following part.

2.2 Previous Studies in Relation to the Interaction between Socio-cultural Context and

Translation

Of all the theories of translation studies, the following scholars and theories have a lot to

do with the current thesis: Even-Zohar provides us the statement that the translation should be



studied in the polysystem theory; Toury reminds us of the methodelogy of descriptive study;
Lefevere offer us a new approach into transiation studies: three constraints which may

influence translation: ideology, poetics and patronage.
2.2.1 Itamar Even-Zohar; Polysystem Theory

Even-Zohar’s theories derives from the Russian formalists, esp. the pioneering work of
Tynjanov, who introduces the concept of “system”. Tynjanov argues, “System does not exist
in isolation, but always in an interrelationship with other elements of other systems.”
{Gentzler 112}

Even-Zohar adopts Tynjanov’s concept of system and coins the term “polysystem” to
refer to “the entire network of correlated systems——literary and extra literary within society”
and he develops an approach called “polysystem theory™ to attempt to explain the function of
all kinds of writings within a given culture—from the central canonical texts to the most
marginal non-canonical texts” (Gentzler 114). He empbhasizes the importance of putting
translated culture in the polysytem and considers it important to recognize translations in the
synchrony and diachrony of a certain culture.

Even-Zohar outlines three social circumstances in which translated literature takes up the
primary stage:

(a).When a literature is “young” or in the procéss of being established;

(b).When a literature is “peripheral” or “weak” or both;

{c).When a literature is experiencing a “crisis” or a turning point.

Then Even-Zohar states that the position occupied by translated literature in the
polysystem would influence the translation strategy. If it is primary, translator feel free to
break conventions instead of being constrained to the models in the target culture. If the
translated literature occupies the secondary position, translators tend to use existing target
culture models (Even-Zohar 45-51).

Polysystem theory opened avenues in translation studies and it stood in a dominant role
for the next decade.

From the introduction above, readers could clearly see that Bven Zobar’s theory is not



text-specific and does not analyze individual texts isolated from their cultural context, which
sheds light on this thesis.

This thesis is to investigate the interaction of the Chinese Union Version and the
socio-cultural situation of China, The emphasis is not paid on the linguistic models or literary
boundary, but to the whole socio-cultural system. So Even-Zohar’s theory will be applied in

the whole course of analysis in this thesis.
2.2.2 Gideon Toury: Descriptive Translation

Even-Zohar paves the way for translation theory to advance beyond prescriptive
aesthetics; and his colleagne Gideon Toury focuses specifically upon the translation
component of Even-Zohar’s model, and begins the search for a new theory of translation.

In Toury’s opinion, the translation theories before which attached importance to
linguistic definitions of translation equivalence, were still source-oriented. He opposes these
theories and his model is based on difference and assumes structural differences between
ianguages:

“Every linguistic system or textural tradition differs from any other in terms of structure,
repertory, norms of usage, etc.” (Gentzler 126)

He argues that transiation equivalence is not a hypothetical ideal, but an empirical matter;
translation itself has no “fixed” identity; because they are always subject to different
socio-literary contextual factors. They thus must be viewed as having multiple identities,
dependant upon the forces that govern the decision process at a particular time (Gentzler 126).

Based on these, he introduces a new set of factors that may be more powerful than other
factors, and he demands that translation theory includes cultural-historical “facts”, a set of
laws that he calls “translation norms”: preliminary norm, initial norm, and operational norm.

Preliminary norms, have to do with two main sets of considerations that are often
interconnected: those regarding the existence and actual nature of definite translation policy,
and those related to the directness of translation, which involves the threshold of tolerance for
translating from languages other than the ultimate source language (Toury S8).

Initial norms, the general choice made by the translator: a translator may subject



himself to the norms of the original text, or to those of the target culture. The adherence to
source norms determines a translation’s adequacy while subscription to norms originating in
the target culture determines its acceptability (Toury 56-57).

Operational norms, are actual decisions made during the translation process. They
could be sub-categorized into metrical norms and textual-linguistic norms. Metrical norms
relate to omissions, additions, changes of location, and manipulations of segmentation; while
textual-linguistic norms govern the selection of material to formulate the target text in, or
replace the original textual and linguistic material with (Toury 58-59).

For this thesis, the most important norms are initial norms, since the thesis mainly
focuses on the interaction between the Chinese Union Version and the socio-cultural context,
s0 the norms of target culture are talked about and acceptability is discussed, rather than the

adequacy.

Toury states that norms are not directly observable; something else should also be said
about them in the context of an attempt to account for translation behavior, He designs two
major sources for a reconstruction of translational norms, textual and extratextual:

Textual: the translated texts themselves, for all kinds of norms, as well as analytical
inventories of translations (i.e., ‘virtual’ texts), for various preliminary norms;

Extratextual: semi-theoretical or critical formulations, such as prescriptive ‘theories’ of
translation, statements made by translators, editors, publishers, and other persons involved in
or connected with the activity, critical appraisals of individual translations, or the activity of a
translator or ‘school’ of translators, and so forth.

Toury also warns that the extratextual should be “treated with every circumspection”
(Toury 65), since they are only by-products of the existence and activity of norms, and they
are partial and biased.

In this thesis, the emphasis is not on Bible translation itself, but on its interrelationship to
the socio-cultural context, so textual norms will not be discussed. As for the extratextual
source, translators of Chinese Uninon Version had been dead for a long time, and they couid
not be interviewed directly, and the translator of Today s Chinese Version lived in Taiwan, so
the first-hand extratextual material could not be gained, and the writer could only seek

9



information from the historic records, some comments on newspapers and magazines, and the

material on translation policy, ideology, patronage, and poetics.

2.2.3 Andere Lefevere: Definitions of Ideology, Poetics and Patronage, and the

Interaction between Poetics, Ideology and Translation

Lefevere proposes three constraints which could influence the translation: ideology,
poetics and patronage and reveals the relationship among these three factors and translation in

his book Translation, Rewriting and the Manipulation of Literary Fame,
2.2.3.1 Ideology

According to Lefevere’s definition, ideology refers to translator’s ideology or the
ideology imposed upon the translator by patronage. (Lefevere, Manipulation 41)

Considering the topic of this thesis, the author adopts another definition of “ideology”,
that is, “ideas, value concepts and assumptions, whether cultural or political, that are related
to the power and authorities of persons or institutions in a specific society.” Ideology in this
thesis is not only limited to political aspects, it also refers to “the prepositions, assumptions
we hold consciously or unconsciously about ourselves which guide our actions.”(Abdulla 1)

In Chapter 3, the author will analyze the political ideology and cultural ideology of Late

Qing dynasty and examine their influence upon the translation of Chinese Union Version.

2.2.3.2 Poetics

Lefevere analyzes poetics into two components:
Inventory of Literary devices: genres, motifs, prototypical characters and symbols;
The concept of the role of literature: it refers to the role of literature in the social
system as a whole.
Lefevere insists that “the functional component of a poetics is obviously closely tied to
ideological influences from outside the sphere of the poetics as such, and generated by
ideological forces in the environment of the literary system” (Lefevere, Manipulation 27),

and he also proposes that “a poetics transcend languages, and ethnic and political
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entities”(Lefevere, Manipulation 31).
In Chapter 3, the writer is to illustrate how the Chinese Union Version was infiuenced
by the corresponding poetics of its times, and how it influenced the existing poetics after the

publication.

2.2.2.3 Patronage

As one of the three factors controlling translation functions, patronage operates outside
the literary systems most of the time. It refers to the “powers (persons, or institutions) that can
further or hinder the reading, writing or rewriting of literature” (Lefevere, Manipulation 15).

Patronage may be:

(1) influential persons in a definite era, (e.g. Elizabeth I, Medici, Louis X1V, or Hitler in
1930 Germany, etc.);

(2) groups of people (publishers, the media, a political class or party);

(3) institutions which regulate the distribution of literature, and literary ideas{ e.g.
national academies, academic journals, and above all, the educational
establishment).

In this thesis, patronage mainly refers to the religious body, such as the United Bible

Society, which sponsors the translation and publication of the Bible.

According to Lefevere, patronage basically consists of three elements (16):

The ideological component, which acts as a constraint on the choice and development
of both form and subject matter. “Ideclogy” here is not limited to the political sphere, rather
“ideology would seem to be that grillwork of form, convention and belief which orders our
actions™;

The economic component: the payment of writers and rewriters;

The status component: acceptance of patronage implies integration into certain support
group and iis lifestyle.

If all these three components are provided by the same patron, patronage is
undifferentiated; Patronage is differentiated if the three elements are not dependant on each

other.
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In Chapter 3, the specific analysis is on patronage’s role in Bible translation: Only with

the help of patronage could ideology and poetics impose their influence upon translation.

2.2.2.4 The Interaction between Poetics, Ideology and Translation

Undoubtedly, poetics and ideology are both very important in the process of translating.
But Lefevere claims that “on every level of the translation process, it can be shown that, if
linguistic considerations enter into conflicts with considerations of an ideological and/or
poetological nature, the latter tends to win out” (Lefevere, Manipulation 39).

For “ideology” here, he refers to “the translator’s ideology, or the ideology imposed
upon the translator by patronage.” The poetological consideration refers to “the dominant
poetics in the TL culture”. Both of these two factors will dictate the translation strategy.and
the solution to specific problems.

In Chapter 3, the translation strategies of the Chinese Union Version are given, and how
they are influenced by ideology and poetics with the help of patronage will be specifically

illustrated.
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Chapter 3 The Interaction between the Translation of Chinese Union
Version and Chinese Socio-cultural Context at the Turn of the

Century

The Chinese Union Version was started to translate at the end of the 19 Century and
finished at the beginning of the 20™ Century, which was just the turning point in Chinese
history. The whole book was published in the year of 1919, Tts translation was greatly
influenced by the socio-cultural context of China; On the other hand, the translation and
popularity of this version also brought much impact on the Chinese socio-cultural context.

This chapter mainly deals with these two aspects.
3.1 The Influence of Chinese Socio-cunltural Context on the Chinese Union Version

Confucianism had been playing a dominant role in the Chinese culture for nearly 2000
years, and it was very difficult for the Chinese people, especially those scholar-bureaucrats
who were educated by the Confucian ideology to accept Christianity.

However, it wasn’t the first time for the Chinese to contact Christianity. It had been the
fourth time for it t0 be introduced to China, and the first three translation activities happened
in the Tang , Yuan and Ming dynasties, which had built some id¢ological foundation in the

Confucianism-dominant society, although the foundation was not quite degp-rooted.

3.1.1 The Translation History of Christiam Works in China before the Late Qing
Dynasty

In the ninth year of Zhen Guan of the Tang Dynasty (AD 635), Ncstorian Christianity
was introduced into China, which is one sect of Christianity, set up by Syrian Nestoria in the
fifth Century (Ma 148). The bishop of Persia, Aloppenzz arrived in Chang’an and was asked
by Taizong to translate the Bible into Chinese. According to Li Chuanlong, “Alopenzz
translated part of Psalms and four Gospels at that time, but they were lost then” (Li
Chuenlong 56). Nestorian Christianity was once popular among the Chinese but only lasted

Chuanlong 36). Nestorian Christianity was once popular among the Chinese but only lasted
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two hundred years. No historical record could be found in Song Dynasty about it.

In the Yuan Dynasty, Emperor Hubilie sent diplomatic envoys to the Roman Church in
order to ask Pontificate to send missionaries to China, and Kewen was brought in (Ma 261),
but it also didn’t iast for a long time.

Both Nestorian Christianity and Kewen existed for such a short time that they didn’t
bring any far-reaching influence to China. The missionary work was refused by traditional
Chinese cuiture and the deeply rooted ideology in people’s minds. The Chinese culture was at
such a height of power and splendor that it could not accept any outward culture.

In Ming Dynasty, Matteo Ricci and some other Jesuits arrived in China, who were sent
by Society of Jesus, a society of Catholics. They were keen on spreading Catholicism, but
they also brought in advanced western scientific and technological knowledge to China, such
as astronomy, mathematics, physics, mechanical engineering, metallurgy, strategics, biology,
physiology, geography, linguistics, literature, some religious works and so on. According to
Ma Zuyi, there were about two hundred missionaries coming to China during the two hundred
years from Ming Dynasty to the beginning of Qing Dynasty (302). These Jesuits’ original idea
was to introduce the idea of God to the Chinese people, but the advanced knowledge they
introduced played a more important role in the communication of Chinese and western culture.
Their missionary work began to be appreciated by Chinese scholar-bureaucrats just because
of these contributions.

Considering Chinese people’s rooted ideclogy, these Jesuits used different ways to make
them accept the teaching of Catholicism. Matteo Ricci, an Italian Jesuit, came to China in
1571, “He felt it necessary to get the Emperor’s permission to missionize in China, so he went
to the capital to meet the Emperor with a lot of western gadgets as tributes. Shenzong
received him and gave him largess. In this way did Catholicism gain legitimate status in
China” (Ma 263). This was consistent with Lefevere’s theory: “Translations are not made in a
vacuum. Translators function in a given culture at a given time. The way they understand
themselves and their culture is one of the factors that may influence the way in which they
translate.”(Lefevere, History 14) In Beijing, Matteo Ricci stayed together with some
scholar-bureaucrats. He was wearing Confucian hat and apparel, just like a Confucian. All
these things he did were just to make himself and his teaching accepted more easily by the
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Chinese.

He and some other missionaries’ missionary work was appreciated by some
scholar-bureaucrats in China, such aé Xu Guanggi and Li Zhizao, however, the advanced
scientific and technological knowledge they brought in didn’t change the economic and
political structure of the ancient China.

Besides, they also translated parts of the Holy Bible such as the Four Gospels, and
Psalms, but none of them produced a complete Chinese version of the Holy Bible, and they
just quoted some sentences from the Bible in some of their works. As some scholars pointed
out, “Matteo Ricci studied Chinese and classical Chinese works since he arrived in China, so
he was capable enough to translate the Bible, and he always made his efforts to spread
gospels in China; Holy Bible is the core of teaching and translating it is the basic method, so
he should have translated it. However, in his translation works, there was no translation of
Holy Bible.” (Tu & Wang 21) Nor did other missionaries translate it during this period. The
author attributes this phenomenon to two reasons:

First, Even-Zohar explores “the relationship between the translated texts and the literary
polysystem along two lines: (1) how texts to be translated are selected by the receiving culture;
(2) how translated texts adopt certain norms and functions as a result of their relation to other
target language systems”(Gentzler 117). During that period, Chinese intellectuals felt that
China needed advanced technology most and these kinds of works were greatly welcome;
however, still under the traditional Confucianism’s dominance, they could not accept an
ideology and belief as different as Catholicism. That’s why no complete Chinese Bible
appeared while every situation seemed to be mature enough for the western missionaries to
translate the Bible during two hundred years’ time.

Second, the translators themselves were Catholics, who paid more attention to teaching
other than to the Bible itself. After Martin Luther’s religious reform, the Protestants attached
importance to The Holy Bible, God’s words and his revelation, so “as soon as missionaries
arrived in one place, they would start to translate the Bible into the local language, and made
them get to know God and Jesus Christ through The Bible itself other than anything else”

(Mao 49). That’s why the first complete version Of Chinese Bible was translated by a

Protestant.



The two reasons worked together and explained why no Chinese Bible was translated
during the golden time of translation in China. However, objectively speaking, these
missionaries” work still had some influence on China and traditional Chinese thoughis. It
made Chinese peaple realize some western technology, western civilization and some western
ideology. And it helped the missionaries in Late Qing Dynasty to learn more lessons when

they translated the Bible and spread Gospels in China.
3.1.2 The Dominant Ideology and Poetics in China at the Turn of the Century

Protestantism was first introduced into China in the year of 1807 by Robert Morrison.
After that, more and more missionaries were sent to China. After the Opium War, the
government of Qing Dynasty signed Nanjing Treaty with the United Kingdom of Britain, and
five treaty ports were opened to foreigners, which made it convenient for foreign missionaries
to work in China. They began to set up churches, hospitals, and publishing companies in
Shanghai and some other cities. After the Second Opium War, Christianity began to spread
faster and exerted a greater influence upon the society.

As early as 1823, Shen Tian Sheng Shu was published in China, which was translated by
Robert Morrison, the first Christian who translated both The Old Testament and The New
Testament into Chinese. In the next seventy years, more than thirty Chinese versions appeared
in China. With the enlargement of( Christian influence, three national conferences of
missionaries in China were held in Shanghai: in the second conference in 1890, the most
significant and warmly discussed issue was to publish one Union Version of Holy Bible.
Under this kind of situation, The Union Version came into being within twenty eight years’

hard work of seven missionaries.

3.1.2.1 The Historical Background and Dominant Ideology in China at the Late Qing
Dynasty

The 19® Century was the golden time for western countries. Renaissance, industrial
revolution, and political reforms had just taken place in Europe, so the western countries were

not only developed in economy, military, but also in political system and culture.



Compared with westemn countries, China was just at its late period of feudal society. The
feudal rulers adopted the policy of seclusion, which hampered the progress of China and its
intercourse with western countries. So when western countries were developing fast in every
sector, the ruling of Chinese government was severely threatened both by domestic troubles
and foreign invasions,

After the failure in the First Opium War in 1840, the feudal rulers and officials began to
realize the backwardness in military, so some Chinese adopted the thought of “learn from
foreigners to compete with foreigners” and developed Chinese nﬁlita:; in order to defend the
traditional political and cultural system; However, the defeat of Jia-Wn War made all of the
progressive intellectuals realize that the failure not only lied in the backward military but also
in the unenlightened political and cultural system, so they began to focus more attention on
western cultural, ideological, religious ideas and thoughts other than scientific and
technological knowledge.

According to Even-Zohar, there are certain conditions that can be discerned whenever
major translation activity takes place:

When a literature is “young” or in the process of being established;

When a literature is “peripheral” or “weak” or bath;

When a literature is experiencing a “crisis™ or a turning point. (Even-Zohar 45-51)

When the Chinese society was experiencing such a serious crisis, Chinese intellectuals
could become modest enough to learn from foreigners’ advanced ideology and thoughts,
which started the intercourse between Chinese and western ideology in a real sense.

Some advanced intellectuals proposed bourgeois reform movement, and translated a lot
of works in order to introduce western philosophy, politics, and other ideas. They drew such a
conclusion: “Western countries are developed beéause of science and democracy, while China
is poor and backward because of the political system and traditional morality ideas” (Zhu: 31),
so they decided to bring in western advanced ideas and thoughts in order to liberalize Chinese
people from Confucianism.

It is obvious that at the late Qing dynasty western missionaries faced fewer difficulties
and blocks from the government and intellectuals, who even provided some positive
conditions for them, so it was more convenient for them to do missionary work in China; On
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the other hand, just because they arrived in with the invasion of western countries, they won
more antipathy from ordinary people, and their missionary work was considered as a kind of
cultural invasion later on. Under this situation, they had to consider the ideological thoughts

of Chinese people in order to make them accept God’s words.

Although some progressive intellectuals like Liang Qichao and Yanfu realized the
limitedness of Confucianism, it was still the dominant ideology of Chinese society and it had
existed for thousands of years since the feudal system was established in China in
Chungiu-Zhanguo period. The expert of Confucianism, Jia Runguo considered the core of
Confucianism in this way, “The core of Confucianism is political philosophy and moral
teaching (http://www.confucius2000.com/confucius/zgrjwhctzxddgmxbg.htm). During the
thousands years’ development of feudal society, it was always the dominant ideology, not
only propagandized by the feudal rulers, but also inherited from generation to generation
among the ordinary people: the educational system and imperial examinations were
Confucian; ancestor worship was conducted by all of the families in China. All of these were
noticed by the missionaries from western countries and those translators of Holy Bible. The
early missionaries insisted that missionary work should be inosculated with Chinese culture:

James Legge said, “fL 7 & HAEEFRNRAE, PEHAEHASHMRESE . #
BE. SXMER2FEATOPEA, REEWREHAREERE, LURFHMNRE
R BREREALBERNEM.. " (Legge 95) ;

Samuel Wells Willlams said, “FLFHIZEERARANF L HEAMIIGHE, B8NS
B RIFR, ENHE LKA EERCAER, Wl TAEFKEA, 8
hAERSER S HLEF AL, MR LXwEK, TFESIAAN, mEETan
AR BARREIN T Gl ARy . e EOR, XEERMERNE S, BT (EL) B4t
FAEFI SR B A 52 ILE .. "(Williams 663-664);

‘18694 12 A 4 HR 1870 41 H 8 1, REMAH LM FMEMTRE (B 4H
Y LE&EE N GHZREE) MR, REHERTL TINERERRBE LS. hitk
BHMBHBRAALBT VR, M (X&) Ry HTERE. L7 K-, . M
RETifesmi, X 4. &, BE0LhE, ERHE S Z®EFR FLF -+
{(http://www.confucius2000.com/confucius/zgrjwhctzxddgmxbg. htm).
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These early missionaries advocated the combination of Christianity and Confucianism
50 that the ideological difference could be eliminated.

These ideclogical considerations influenced the translators of Chinese Union Version,
who applied a lot of terms from Confucianism, suchas, “R”, “HE”, “BEH”", “BH#" ewc.

This will be discussed in the next part,
3.1.2.2 The Dominant Poetics at the Late Qing Dynasty

As we all know, classical Chinese has a long history in China. Since Qin Dynasty, with
the enlaigement of realm, and the increase of population, more and more dialects appeared
throughout the whole country. However, it is surprising enough that classical Chinese hasn’t
changed much within 2000 years. As Mr. Zhang Zhongxing said, “During thousands of years,
our ancestors living in the Central Plains area experienced different dynasties and various
living conditions; people in different classes and with different thoughts are united together,
because they lived in onme cultural system, or we say, they used one common written
language.” (40) Classical Chinese transcended the boundary of time and space, and had an
unshakable status in the development of Chinese. However, the differences between oral
language and written language finally caused threat to classical Chinese.

At the end of the 19" Century, the pioneers of bourgeois reformists proposed their
opinions of political reform and insisted that it should start with the literary reform. In 1890s,
Tan Sitong, Liang Qichao, Yan Fu and Huang Zunxian started the literary reform movement.
Although these reformists failed in political reform, the culture reform showed a great
influence, such as, the poem reform, novel reform, drama reform, poetic reform and reform in
popularizing vernacular Chinese. Of all these reforms, popularizing vernacular Chinese has 2
lot to do with this thesis, so it will be specifically introduced.

The pioneers of literary reform put forward a series of characteristic claims in vernacular
Chinese reform:

First, they insisted that Chinese culture should be under the way of “the unity of oral
language and written language”. Huang Zunxian thought classical Chinese was too difficult

for people in all walks of life to use and there should be a written language which is easy
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enough for everybody to read (Zhu 42).

Second, they advocated that all books and newspapers should be published in vernacular
Chinese so that everybedy can read and understand them. Chen Zibao said, “How many
people could really understand classical Chinese in 400 million people around the whole
country? I'm afraid there are not more than 10 million people... If classical Chinese was still
used, then those 390 million people would always be in darkness.” (Zhu Defa 43)

Third, they put forward the slogan of “advocating vernacular and disposing classical
Chinese”, and created sixty “vernacular alphabets”. Wang Zhao had contributed a lot to this
meaningful work: “he created a kana-like syllabary for Chinese in imitation of the native
Japanese syllabic writing system. It was called Guanhua zimu (Mandarin Letters). In 1900, he
returned to China disguised as a bonze with his new script. Calling himself "the monk from
Taiwan,"” he traveled through Shandong and Jiangsu on his way to Tianjin. There, in the same
year, he published his first book introducing this new system of phonetic writing to Chinese.
It was entitled GGuanhua hesheng zimu in Chinese(Letters for Combining the Sounds of
Mandarin).( http://www.pinyin.info/readings/texts/chinese_writing reform.html)

These reforms shook the dominant role of classical Chinese and influenced a lot of
writers. For those translators of Chinese Union Version, they also hoped the words of God
could be accepted by everybody, not only the knowledgeable scholars but also the ordinary
people. So they kept the poetics of China in their minds and that influenced their translation to

some extent.
3.1.3 The Organization in Charge of Bible Translation——Bible Society’s Role

Lefevere defines “patronage” as “the powers (persons, institutions) that can further or
hinder the reading, writing, and rewriting of literature” (Lefevere, Manipulation 15). As for
Bible translation, patronage mainly refers to Bible Society, a special organization in charge of
Bible translation and publication.

After Robert Morrison's Shen Tian Sheng Shu was published in 1823, there were more
than 30 Chinese versions of Holy Bible translated by different missionaries from different

missionary societies. As Zhao Weiben mentioned in his book, “missionaries realized that it
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was not a good phenomenon for young Chinese churches. So it became more and more
necessary for a union Chinese Bible to be translated.” (32)

In 1864, some missionary societies proposed to translate a union version. “American
Methodist Episcopal Mission once publicized a proclamation to call on the cooperation of all
missionary societies to translate a union version with common Chinese,” {Zhao 32) however,
it was really hard to fulfill such a mission then, since there were a lot of theological
disagreements among different societies:

“...There were so many different kinds of Chinese versions, whose harm could not be
neglected by us Christians, Afl of us felt troubled by the theological disagreements among
different societies... We could imagine how difficult it was to translate one union version, but
we could not believe that these disagreements could never be eliminated.” (Zhao 32)

According to Lefevere, patronage could further or hinder the translation, which was
more obviously presented in the translation of Chinese Union Version: Without the
cooperation of different societies, a union version could never be translated.

In spite of the great difficulties, some missionaries still made their efforts to work hard
for the cooperation: The representative of British and Foreign Society, William Wright, was
one example. He conferred with the representatives of Scottish Bible Society and they
decided to invite some transiators to translate a perfect Chinese version together. Then in the
Second Missionary Conference held in Shanghai in 1890, the representatives of British,
American and Scottish Bible Society proposed the translation of a union version, and this
proposal was finally adopted by the Conference, which meant the translation of a uaion
version finally won its patronage, which not only provided translators from different societies,
but also supplied financial support for the translation.

As the patronage of the Bible translation, the Bible societies really played an important
role:

First, it was the committee of the Second Missionary Conference that decided the
translation of a Union Version;

Second, the Conference also decided to translate one Bible in three versions and set up
three translation committees;

Third, the Conference agreed to choose the English Revised Version published in 1885 as



the original text;

Foutth, they made it clear that the copyright of the Bible was owned by all of the Bible
Societies attending the Conference;

Fifth, the administration commitiee was set up to elect the translators from each
translation committee and it was also in charge of some administration affairs;

Finally, but not the least imaportant, the Bible Societies had rights to decide the Chinese
translations of “God”, “Baptism”, and “Holy Spirit” (Zhao 33).

From the analysis above, readers could cleatly see the manipulation of the patronage in
translating Bibles. That is just as Lefevere said, Patronage could really further the rewriting to

a large extent,

3.1.4 The Ideology and Poetics’ Influence on the Translation Purpose and Translation

Strategles of the Chinese Union Version

The purpose of translating the Chinese Union Version was to have a union Chinese
version of Holy Bible.

There were four translating principles proposed by the transiating committee (Zhao: 37):

First, the transtation should be in a language used throughout the whole nation, other
than in local languages;

Second, the translation should be easy enough for different classes of people to read in
churches;

Third, the translation should be loyal to the original text, but meanwhile should not fose
the rhyme and mood of Chinese;

Fourth, the metaphors in the original text should be literally translated, other than freely
transiated.

The following part will analyze the influence Chinese ideology and poetics imposed on

the translation purpose and translating principles.

3.1.4.1 The Influence of Chinese Ideclogy on the Translation of Chinese Union Version

Compared with their predecessors, the translators of the Chinese Union Version won
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more support due to some ideological factors; however, it didn't mean that they didn’t face
the same problem as their predecessors did: they should also keep Chinese traditional
ideology in their minds.

First, the social circumstances made both the government and intellectuals show a more
positive and even a supportive attitude towards the missionaries and their translation work.
Different from the progressive intellectuals of the late Ming Dynasty, the intellectuals in the
late Qing Dynasty paid more attention to western ideas and thoughts other than scientific
knowledge, so they were more tolerant towards the western missionaries’ work. Some of the
progressive intellectuals even helped the translators, for example, the famous scholar Wang
Tao, worked as the assistant to C.W. Mateer, the Chairman of the translation committee of
Chinese Union Version, and also the translator of New Testament. These factors supplied the
translators of Chinese Union Version a friendlier working environment, and a larger freedom
in their translation work.

Second, Confucianism is a very important factor to consider in translation. Since Matteo
Ricci’s age, the missionaries began to take Chinese rooted ideology into consideration. This
tradition was passed down to missionaries generation by generation: all of the western Bible
translators were quite familiar with Chinese tradition; the translators of Chinese Union
Version were no exceptions. When translating some important terms, they adopted some terms
translated by their predecessors, for example, “RE”, “H 0", “BF”, “F&#", “HH",

“HBE" B, “ X7 were directly inherited from Morrison’s version; they also translated
many terms themselves, some of which were from Confucian, Buddhist, or Taoist expressions:
“HEERT, CIREEY, LN CSBRAT, R, ALY, MR, MR, I <X
I <BRIE”, “H7, “RTF7 et
When they translated these important terms, they really considered Chinese deep-rooted

ideology.
3.1.4.2 The Influence of Chinese Poetics on the Translation of Chinese Union Version

The late Qing Dynasty was a transitional period when vernacular Chinese was suggested

to be largely used while classical Chinese was still the mainly used language. The
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missionaries foresaw the inevitable trend of the vernacular Chinese, and the Second
Missionary Conference decided to translate “one Bible in three versions”: Union Wenli
Version, Union Easy Wenli Version and Union Mandarin Version {Chinese Union Version) for
different usage.

The three translation committees worked respectively, but when The Centennial
Conference of Morrison’s arriving in China was held in 1907, some representatives suggested
the combination of the two translation committees of the Union Wenli Version, Union Easy
Wenli Version because of the changes of Chinese poetics. John, a missionary from English
Presbyterian Mission, said at the Conference:

“As we decided to translate the two versions, a lot of things happened, including the
change of Chinese language itself. The newspapers and magazines had experienced much
surge and the popular poetics had been quite different: easy Wenli is the popular poetics
nowadays.”(Zhao 34)

According to Lefevere, for translators, “the poetological consideration refers to the
dominant poetics in the target language culture” (Lefevere, Manipulation 41).It is obvious
that the translation of Bible is also largely determined by the poetics of the target language.,
Then with the popularization of Mandarin within the next ten years, the Union mandarin
version was far more popular than all of the other Chinese versions. The Chinese Union
Version discussed in this thesis refers to the Union Mandarin Version. So how the poetics
influenced the Chinese Union Version will be specifically discussed next:

First, the translators had to use the vernacular Chinese, since #f was a Mandarin Version.
All of the seven translators selected were good at Chinese: Calvin Mateer, the Chairman of
the translation committee, mastered Chinese so well that he even edited a book called A
textbook of Beijing Vernacular Chinese, which was a necessary book for the missionaries and
foreigners to learn Chinese; C. Goodrich, the main translator of the Old Testament, once
published one Chinese-English Dictionary including 10,400 Chinese characters inside, and a
book named Research into characters of vernacular Chinese which consisted of 39,000
Chinese expresgions and sentences. The other five translators were also good at Chinese {(Liu
90). However, this task was even more difficult, because the translators began the work since
1891, when even the Chinese intellectuals hadn’t largely used vernacular Chinese. As C.W,
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Mateer said, “There were mainly two difficulties when we did so: First, it would be possible
for the version to be too vulgar and with local dialect; second, it would not throw away the
chain of Classical Chinese, which may make the translation vague and difficult.” (Zhao 37)

Second, the translators had to translate a union version, which means that they had to
solve all of the disagreements among themselves both in theological knowledge and in
language: On the one hand, as we mentioned above, there were a lot of disagreements among
different Bible societies. The five translators {of the seven translators, one was dead and
another retired, so only five translators were in charge of the work) were from different
societies and they not only differed in theological knowledge but also in language background.
On the other hand, as Zhang Zhongxing said, classical Chinese was easily unified, which was
just why it hadn’t changed a lot during thousands of years, but oral language was always
changing and difficult to be unified (40). China is a large country, and the mandarin was quite
different from the South to the North, so the translators had to take the responsibility of
choosing one expression from various ones in different regions, for example, they translated
“calf” into “#£”, and “yoke” into “§8”, both of these two characters are not used throughout
the whole nation but only in certain regions. This showed how difficult it was to translate a
Union Version at that time. And we could predict that this Union Version would play an
important role in unifying the vernacular Chinese in the following years, which will be
discussed in the next part.

Above all, in order to translate a Union Mandarin Version in China, the translators spent
28 years totally. And then in 1919, the Union Mandarin Version appeared to the public whose

name was changed to Chinese Union Version later.

3.2 The Impact of the Chinese Union Version on the Socio-cultural Context of China

The scholars of Cultural Studies stressed the relationship between translation and the
cuiture of target language. Susan Bassnett made it clear in Constructing Cultures, “For the
development of vernacular languages in Europe was bound up with transiation. ... Far from
being a marginal enterprise, translation was at the core of the processes of transformation of

literary forms and intimately connected to the emergence of national vernaculars.” (Bassnett
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and Lefevere 128) The translation of Chinese Union Version also had an impact on Chinese
culture and language. This part will analyze their influence upon the ideology and poetics in
China.

Chinese Union Version was published in February of 1919, ten months before the May
4" Movement: the original purpose of this vernacular Chinese version was to spread
Christianity; However, vernacular Chinese met the needs of the New Cultural Movement to
the moment, and it was widely read among the progressive intellectuals and writers, so it
brought new challenges to the traditional ideology in China and had a great influence upon

the writers’ values, and the new literature,
3.2.1 The Chinese Union Version’s Impact on 1deslogy

The New Testament of Chinese Union Version was published in 1906, and the Ofd
Testament was published in 1919. With the publishing of the whole book, it started to
influence Chinese society to # great extent, After 10 years, it exceeded all the other Chinese
versions and was used by all the churches throughout China, even until now.

Its impact on Chinese society can be concluded in four aspects:

First, it guaranteed the spread of Christianity throughout the whole country;

Second, it shook the dominant traditional religions and ethnics in China such as
Confucianism, Buddhism, Taolsm, etc;

Third, it brought new values to China, which especially influenced some modern writers
tike Bingxin, Zhou Zuoren, Ba Jin, ek

Fourth, it improved literacy education in China.

3.2.1.1 The Chinese Union Version Guaranteed the Spread of Christianity all around the

Country,

This version became a “Chinese Christians’ union version”. As discussed in the last
chapter, before it was transiated, there were about thirty Chinese versions. So the translation
of Chinese Union Version inherited all the earlier versions’ strong points: for example, such

t{ﬂ'mﬁ as n/}{i& ”, “%R”; i g_;n%;n’ rr{}ﬂzﬁu, ::%}??_Z;n‘ ::g_j;}ﬁn! “ﬁj—”; ;:5{:’# were fﬂ}m
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Morrison’s version; On the other hand, it learned lessons from their predecessors and tried
their best to avoid the mistakes. What’s more, it applied vernacular Chinese. All these factors
worked together and made it popular among all the churches in China from South to the
North and provided Chinese Christians a usion version for their church life and
communication. According to information from Almanac of China Christ Church, “both the
Chinese and western believers thought this version was consistent with the original version,
50 they strived to buy this version then and it won a lot of applauds among believers”. In 1912,
68,000 copies of Chinese Union Version were sold out by British and American Bible
Societies, six times mare than Wenli New Testment (Gu 360).

Some scholars thought, “The sentences carried with God’s words graduaily became
believers’ spiritual language” (Zhao 44). So it was convenient for missionaries to do
missionary work and hastened the spread of Christianity throughout China: in 1901, there
were 80,000 Christians in China; and then to 1914, the number of Christians in China
increased to 250,000, and in 1918, 350,000 people (Gu 360). All these numbers show the fast
development of Christian in China, which can’t be realized without the publication of the

Chinese Union Version.

3.2.1.2  Challenges on Confucianism, Buddhism, Taoism

As discussed in Chapter 3, China is a country centered on Confucianism, which
influenced its culture from the imperial examination system to ancestor worship of ordinary
people. At the late Qing Dynasty, even though the traditional feudal system was threatened,
the thoughit of Confucianism was still ruling people.

Buddhism was introduced into China in 100 A.D., which had had a history for nearly
1800 years until then and undergone a lot of changes in order to adapt to Chinese society.
Such a long history made most Chinese people including those Buddhists consider it as the
traditional indigenous religion, other than a foreign one.

Taoism was another traditional religion in China, started in Dong Han Dynasty, which
aimed at cultivating one’s morality so that one person could become immortal. It influenced

people’s daily life and formed some traditional customs, such as the lunar calendar, solar term,
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worshiping some gods like Tudiye and Taishanglaojun, etc.

There was some divergence among the three religions in the long history; however their
believers never tried to use force or swords to solve the problems. Most of the times, these
three religions cooperated harmoniously and were adopted by feudal rulers as tools to rule
people.

When China was in great trouble, the progressive intellectuals realized the limitation of
all these existed religions more and more clearly. As Zhu Weizhi analyzed, “All the three
religions show an indifferent attitude towards life: Tacism emphasizes negative aspects of life
and shows no positive emotion and will, and the representative poet of Taoism was Libai who
was apparently a decadent; Confucianism shows a positive attitude towards life, but it
attaches importance to morality, and has indifferent ideas about God, so it lacks of religious
enthusiasm and imagination, and Du Fu represented the thoughts of Confucianism; ...
Buddhism is full of imagination, with a lot of imaginative fairy tales and serious moral
teachings, but it insists mortification and deprives people of feelings, since Buddhists
considers life as a bitter sea, and the aim of Buddhism is to make people go to Nirvana where
people will not be bothered by feelings and desires, which shows a more passive attitude
towards life” (47).

These intellectuals began to seek for some other ways, ideologies and religions to solve
the problems of China. With the translation of the Chinese Union Version, Christianity was
largely introduced to people from all walks of life, which met the needs of these people to the
moment. It stood for the advanced productive forces, and it introduced some new notions into
the old and backward country, which challenged the traditional religions. As a Chinese
scholar and writer, Zhu knew clearly the characteristics of the traditional religions, and he
thought Bible introduced Chinese people a different world:

First, the words in the Bible possess both positive sentiment and religious inspiration. In
one sentence, both darkness and light are taiked about, for example:

“HERPAERT, WARETLEZE"Matt. 5.4);

“RBATHAR K dE, B E(Ps. 23.4);

“ERfaf) s BRI HFERATT KRR K "(Isa. 42.3).

Second, for those people who were judged as sinful by law or morality, such as tax
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collectors or prostitutes, Bible said their sins could be taken away by Jesus and they could be
saved,

Third, the most important thing the Bible emphasizes is “love™ Jesus loves people; he
asks people ta love one another, and the paradise is full of love, warm love:

WG AT - K Frar-d, TEMBNIRILAE REREZRI, RITHRERM
o WITERPILAREAC, RARERNHEITREOIET.” Jobn 13.34-35)

All these ideas were new for Chinese people, who were in difficulties and miseries at
that time and some progressive intellectuals were deeply moved and influenced by them, such

as Al ging , Laoshe, Bingxin, etc., which will be discussed in the next part.
3.2.1.3 Influence on the Values of Writers

With the popularization of Chinese Union Version, wiiters, as the ploneers of Hierature,
were firstly influenced. Besides, some famous writers received education in mission schools,
such as Bing xin, Lin Yutang, who had the opportunity to get to know the new values in a
broad sease. The new values Bible brought to the writer included love and equality, sacrifice
and saving, forgiveness and mercy, original sins and repentance.

First, love and equality. The Bible taught people io “love your neighbor as you love
yourself”(“& AW tl™), which is the core of the Christianity. It moved and influenced the
modern writers: In Lu Yin’s novel Yie Lei, Miss Bai persuaded the sons and daughters of God
not to kill one another, bearing in mind Jesus’ love. In Shi Pingmeis Prayer, the hard-working,
nurse sent flowers {o the patients and prayed for them, which showed the greatness and
warmth of people’s love (Hu 84). Bing Xin formed her philosophy of love through the
teaching of Bible: “Migh/E %, HHEEHM, RECEMEE, HEALEMEET (1 John
4.16), and she once said that there is only one word in truth, that is, Jove, In her poems
Fanxing(4 Myriad Stars) and Chunshui (Spring Water), she described a wonderful world full
of love: “TAEEERME, SEANIE, AAEANKKER" Bingdn, qid. in Zhuory
282); In her Ji xiae duzhe (To Young Readers), the love for her mother, for nature and for
childishness pervaded everywhere.

In the Bible, Jesus said that everybody is same, and each person has an absolute meaning
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in front of God. This sense of equality greatly encouraged the writers, since it was consistent
with their denial of the feudal hierarchy and their approval of democratism. These writers
propagandized “equality” in their writings: Both Bingxin’s Chaoren (Superman) and Wang
Tongzhao's Fifteen years later were overflowing with a sense of equality.

Second, the spirit of sacrifice-salvation. China had suffered a lot since late Qing Dynasty,
and the writers cared about people’s life but they made their efforts to find proper solution to
people’s miserable life. The Bible told them:

“PREHEA, BEMBNRAE TR M), M—EERHAERD, REKE” (John
3.16)%;

“HEBNTHR, HFAREZANBRE, DRERMBA, FHEESS, WEARNED
{Luke 10.45).

Some writers were moved by the spirit of sacrifice-salvation. And their works were
penetrated with it: “Lu Xun and Ai Qing talked about Jesus’ Martyrdom several times.” (Hu:
85) And Ba Jin’s main characters in New Life and Lightening all possess the spirit of sacrifice,
which had become the basic character of heroes at that time. Lao She also applied the
teachings of Bible in his works, for example, according to the Bible, “FL A B ER £ 41, &
B £ @ (Matt. 16.25), he changed it into “ LR AP EH B OGN, FREZTEHE
I ; Jesus said, B8 B O MR, Mkt d: EXH LREECERN, KER
P AT EIAE"John 12.25), Lao She adapted it to art and said “ RE—3EI L0 EHRE,
&S LB, L FRE, ARERHNERETAS, BET HCHE
#” (Hu 85). All these proved how deeply Chinese writers were influenced by the spirit of
sacrifice-salvation of Jesus.

Third, forgiveness and mercy. Jesus told people,

“HRARNTH, EXME: RERNN, BAhHES. §ATRKENE, ER
HethE R AAFRNE, ERRBEBEE” (Luke 6.2829) ;

“BRANIRGNEL FAMEAEFRPATE, XEMT, ®IALBARRHINL
& (Matt. 5.44-45) .

Lao She’s early novels showed forgiveness and mercy towards people, for example, he
showed this attitude towards Huniu in Luotuo Xiangzi.

Fourth, original sins and repentance. Bible told people Adam and Eve commit original
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sins in the paradise, and all of the people had to receive judgment. So people need Jesus to
save them from sins and repent when they don’t obey God’s words. Some writers were born
in feudal families, and they were quite guilty when they saw ordinary people’s miserable life.
When they realized the importance of repentance, they applied it in their writings: Qu Qiubai
repented his aristocrat life in his early works; Yu Dafu and LuXun also had the strong sense of
repentance for the sins they commit to their family members and other people; Cao Yu’s
operas often ended with the main characters’ repentance.

In conclusion, the wide spread of Chinese Union Version really brought new challenges
to the feudal hierarchical society and introduced some new values to Chinese people, and

influenced the modern writers in the long term.

3.2.1.4 The Chinese Union Version’s Influence on Education

Chinese Union Version also aroused Chinese people’s interests in reading books. As
recorded, “after the version’s publication, the ability of Chinese people’s literacy got much
improvement. In 1920, during the period of literary popularization, the Four Gospels of
Chinese Union Version were adopted in some public schools as standard Chinese books”
(Zhao 44), the conciseness of the language in this version made it easily to be learned by

people, and missionaries who went around to teach people also helped a lot.
3.2.2 The Chinese Union Version’s Impact on Poetics

The Chinese Union Version not only influenced the ideology of China greatly, but more

importantly had a large impact on Chinese poetics in several ways.

3.2.2.1 On Vocabularies and Expressions

The translation of the Chinese Union Version helped to establish some words and
expressions in Chinese language:
Words: “IE”, “RE", “HA”. KT, R YT GLHET CTREET, “K
O7, “gedlr, “ R, “PAE”, “HUR”, “qmn”, “HXB7, CHRT, CAEmT
CIEETL CBLBET, RN, AL, CHERT, CRERET. CHRKT, “HiEET
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“HIE" etc
Terms: “HEMIR 7, “Rettdn, M7, “ e, “EHAR”, TR, iR
R, BRI, CEEH e
CRIBBIREY, CAEBTIRERT, WA, YLUREIRY et

Phrases: “H /A RTRLE ", “ BRI E", “HE XL, et

Take “if "as an example. When the earlier translators translated the Latin word “logos”,
they translated it into “2% 5" then when Wu Jingxiong translated the New Testament, he
translated it into “” according to Laotze “H YRR, SR, FTTWZ £ but When
Robert Morrison translated the first complete Bible into Chinese, he translated “Logos” into
“& " according to the English version “the Word” ; Finally, in Chinese Union Version, it was
translated into “i” again, which solved the disputes on the translation of this word and
established the Chinese expression (http://www.xici.net/b569013/d31596871.htm).Some other
words” Chinese versions were also established with the publication of the Chinese Union
version, and had been well received by Chinese people.

These vocabularies and expressions were more widely used by the writers and
intellectuals after the New Cultural Movement: In Lac She’s Four Generations under the
Same Roof, Qian Moyin usually quoted some expressions from the Bible:

“REAEEHHENTERAFER. RAIAET =408

“MMEREENERITETFE L. A8, REFREEARINEOER
HSREOBE MRXTFAMIGRR., TR, ERARTFEOBEH L, BEED
HHEARERE. TH, REEOFREITRY, TREEIAE, TRERELSROA
i EHE, SURRRBIRIKRE K EWET” (Laoshe 492)

Another two examples are “HB” and “ig:&”:

In the Second Chronicles of Old Testament, there are expressions like “H B {REIH”,
“AHFRH HB”: Lu Xun used this expression as “HB MM H B (Lu 68) in his
After Running into a Wall, and “TREL M BB T (Lu 273) in In Memory of Ms. Liu
Hezhen,

In the Chinese Union Version, there were many places where “ic & ”was used instead of

“#4x", for example,
T, AL TR TR, BTLLTR Y B . A T LW S RS i 2
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42.6);
T, REY, B, BEAEGR AE SR RAERKE(Ps. 45.10).
Lu Xun also used it in this way, especially some titles of his works, such as {id & x| f12

BY {In Memory of Ms. Liu Hezhen) and {4 T ZE0HC &) (Beile Wanggue de Jinian).

These examples showed how the vocabularies and terms were established in the Chinese
Union Version and how well these expressions were received among the writers. They have

been embodied into Chinese dictionaries and enriched Chinese Vocabularies to a large extent.
3.2.2.2 On Language

Zhu Weizhi said in his famous book Christianity and Literature, “the translation of Bible
based the foundation for literatures of some countries.” That was what happened in Britain
(69). In China the same situation occurred.

Chinese Union Version was published in February of 1919, and it was the earliest works
in vernacular Chinese. As Mr. Hu Shaohua said, “It provided a great example for the pioneers
who advocated the vernacular Chinese, and it hastened the coming of the New Cultural
Movement.” (7)

Zhu Weizhi recorded the Chinese Unions Version’s influence on New Cuitural
Movement in this way:

“When Hu Shi and Chen Duxiu advocated the new literature, insisting to write “[H &Y
T with “ICF R EE”, many people considered Rulin Waishi, Journey to the West, and
Shui Hu Zhuan as sources of vernacular Chinese, and neglected the Chinese Union Version of
the Bible, ... and only after more and more expressions from the Bible appeared in
newspapers and magazines, could they realize the value of Bible.”

Some other influential characters in Chinese literature also realized the important impact
of the Chinese Union Version:

Liang Qichao wrote, “ 5 MW BTiE I TH,. a4 ALia®s. AE, THEA

(1896-1897), FHRUTEHFIE. BAZANLHEE (84D, wE4E GERED
TREVEL . L BRI & R LG R, RSP R ED
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Caste 277, MIGEHIES A N2 BB, THIED Parliament 2%, RENKZ
Pt NWREEED, A “SFRUTIEG, B3RSt 1 S, R4
A, WILAEM, HHNET (FAaL8) bt Kl SEmmnrem. . S
EREFTHBRTRE, AEEEHERERLRS, SEREZR, NERLLETERR
AN ARG HEE, EHM. JL B8 8, W R FH, SSEREs, E,
M kT E, BROLE (ABRIURE), RTENERY, BEMSZ, EAF
BAERILT, RHERLTHES, WARESTREE. 2487, BTRE. KF
{ i -~ B P&kt (Liang 49)

Guo Moruo said, “& %k, EEHREHARARE. 007 282, ERHRE
B MR~ RAEDERE. REHZ FURERITR, XMBANERELERE I
%" (Guo56)

Zhou Zuoren said, “HEIRAEZEEFFEIE, HAMERELZLOPRELRE
BRALH R EE, TUHRNS S5 BIRMNERLEARE, £ LEFERL
Kt HITBRATEREREGIT, FE—MHRARMNBE, BT CEERA 2/ LT
FEES, XA EMEREN—8, CELRUEEREE, RTETHEEREY
B, RIENEBHREFORSE, FBESEXRCEMEERE 7.7 (Zhou 69)

He also emphasized, “LREMNIHARNFLE, RXLLEFTERER, BN
HERAGRBELRE SN EBENERETE, BESERRERBRLN.E: 5
KEFHRETERZORANLEOEE, RIFE S FEF CENNAERAESR
BKE.” (Zhou 69)

(S KM E) mentioned by Guo and Zhou is just the Matthew Gospel from the Chinese

Union Version, which was published earlier than others, in 1899 or s0.(Zhao 35)

From the analysis above, we could see that's why some intellectuals called the Chinese

Union Version the avant-courier of New Cultural Movement. (Zhu Weizhi 70)

3.2.2.3 On Literary Genres

The transiation and publishing of Chinese Union Version also enriched Chinese literature

and introduced some new genres 1o China
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First, the form of Hebraic poems was introduced, that is, parallelism. Zhu Weizhi
categorized the parallelism into three kinds, “zhengdui”, “fandui” and “hedui” (17).
Zhengdui here means “the meaning of the first sentence and the second sentence are
parallel, with neither addition nor deletion”, for example,
CAPHWT, PRI AR (1,
A=, RELEERESS” (Josh. 10.12);
“ T PR L AN R
RS AL (Bocles, 11.4),
Fandui means “the meaning of the second sentence is opposite with that of the first”,
for example,
“MBBARTH, LHEE,
MBEKRARITH, HEET.” (Prov. 13.20)
Hedui means that “the second sentence is to finish the first sentence in a specific way,
sometimes comparatively, sometimes interpretively, for example,
Comparative method:
“WrEBANTE,
S Wy RRBR A HIARAR.” (Becles. 7.5)
Interpretive method:
“RBRABIRH,
R TR HIREIRE.” (Becles. 7.6)
Zhu thought that these parallelism could reach the same effect with “dui’ou”, “jiaoyun”

and “pingze” in Chinese.

Second, parallelism of three, seven and eight sentences arrived in China as one genre of
literature. In Bible, Jesus often talks in three, seven or eight parallel sentences.
Parallelism with three sentences:
SEATER LA
NSRS A%,
Ry Bk,
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B E BT b,

WFEAT AR L (Mart. 6. 9-10)
Parallelism with eight sentences:

“EONAERT,

AR RERMBIIN.

HEHAGHET,

S REVEE S S

BENNERET,

Bl AL AR .

TMERXPAFTET,

RABATLEHE.

BHANAERT,

ESPILRINDVY e 8

BOBAHET,

B A A 12 7 LA

EAMBRAHET,

E i fe A M E LT

AXZEERAERT,

B AR B EAR1#.” (Matt, 5. 3-10)

It can be seen that the parallelism could give people an intense feeling about something:
the first example makes people feel they worship God on their bended knees sincerely while
the second example shows people a quite peaceful and harmonious world,

Third, Psalms and Song of Solomon brought new elements to the fields of Chinese
poems and prose: praying and praising poems and prose started to appear in Chinese literary
world, for example, Bingxin's Wandao was similar with the poems in Psalms, full of emotion
and admiration:

W B 5
OB RE
LA O B3
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RS
EARgIE

i,
BT B E R .

VO AR,

FERFIRST
BFFPHFE—
JIRER) L7 !
RERLLLENT W H KR,
ERE BHRE
FEFHdR,

RETEHEM,
BRAHBBN AL,

SR A N
EAREIE L,
_?F#@;ﬁi
HRlsE &
FIac.

FRITTEFREI BERT

EERHH L
YRIEE

i

PHEAF,
PBHRET

HEWHH,
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A R AR B O THIE
(Bingxin 26-28)

Some writers also wrote praying prose to express their love for God, for example, Zhao
Zichen wrote a lot of prose, and there is one example: “E@AE, BHHXRZ, KEac
AR RARMNERTOE EMENRER, ERINELGMEH, AR
FHHDREOTE. ROEALHR, BROMEE, RERTHRE, AFREFHRER, &
AETER . RIRFRNIKIERZ AN (Liu95)

Under the influence of the Chinese Union Version, writers also wrote some praying
poems and prose such as, Liang Daizong’s Wandao, Wen Yiduo’s Prayer, Mudan’s Qishen,
Wang Duqing’s In fromt of Holy Mother.

These Hebraic art forms brought some fresh air to the Chinese literature, and were put

into use by these modern writers.
3.2.2.4 On Literary Materials

The Chinese Union Version also provided abundant materials to the modern writers: the
stories and dramas in the Old Testament are endless resources for artists, and the activities of
Jesus and his disciples recorded in the New Testament are materials for a lot of Biblical
literature. Chinese writers also borrowed some matérials from the Bible.

Xu Zhimo wrote a series of works about Jesus’ life: “The place where Jesus was crossed
represented Jesus’ kindness and humbleness by describing Jesus’ martyrdom from the
perspective of lookers-on; In front of Aikeshatuo Church and The Message from Paradise
showed the writer’s own anger by defending for Jesus.” (Hu 67)

Guo Moruo described himself as Paul, an apostie, when he wrote to his friend, and told
him how repent he was when he left his friend and went to Japan by himself, He thought his
experience and feeling was exactly the same as Paul’s, when Paul met Jesus himself and
repented his rude behaviors towards apostles of Jesus. (Guo 5)

Lu Xun also wrote about Jesus’ being nailed on the cross in Revenge, one of the
passages from Yecazo. Mao Dun'’s earlier short novels Death of Jesus and Revenge of Samsung

were from New Testament and Judges of Old Testament respectively. Besides, Guo Moruo’s
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Falling Leaves, LiJianwu’s Mission. Bing Xin's Wandao, Xiao Qian’s fan, Canshang.,
Lao She's Erma, Heibai Li, Wai Mao’er were all connected with Bible. In Ba Jin's Fire IT7,
Tian Huizhong possessed the spirit and power of Jesus’ disciples. (Hu 68)

It’s obvious that the Chinese Union Version influenced Chinese modern writers a lot and
some new genres, literary materials were introduced and became popular among young

writers, Besides, Chinese language was also influenced by it to a large extent.
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Chapter 4 The Chinese Union Version’s Acceptability in Current

Sacio-cultural Context

The Chinese Union Version has been published for about 100 years, during which
Chinese society has undergone great changes: anti-Japanese War, Civil War, the founding of
People’s Republic of China, Cultural Revolution, reform and opening-up, etc. The

vicissitudes of the society also bring some new ideology and poetics into China,
4.1 The Emergence of New Ideology and Poetics in China in the 21" Century

With the development of China, especially after the reform and opening-up, China is
more open to the outside world, not only the government but also the individuals:

First, the government admit the legal position of Christianity in its law, which supplied a
good environment for the development and spread of Christianity;

Second, for individuals, they become more open to the new ideologies and easily accept
foreign ideas. Besides, Chinese have more chances to go abroad now, which alse increase
their possibility of contacting Bible and Christianity. In the survey, the writer finds that about
half of the non-believers have read Bible before, which shows how open-minded Chinese
people are nowadays.

All of these ideological changes make Bible more widely read among people.

As for poetics, both the written language and oral lanpuage have been somewhat
different from that of 1900s: language becomes much easier, especially the oral Chinese. And
the literature also changes a lot. Due to the high pressure of life, readers are more likely to
read some popular works rather than classical ones: prose and novels are more and more
popular, while classical literary genres such as poems and dramas are less popular and

common than they used to be. The influence of poetics could be specifically shown from the

survey.
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4.2 Some New Versions after the Chinese Union Version

After Chinese Union Version was published, the work of Bible translation has not
stopped. More and more Chinese scholars and translators devoted themselves to the work and
made a great achievement.

First, Lv Zhenzhong s version. Lv Zhenzhong transiated the Bible from the Greek version
on his own. New Testament was published in 1946 and the whole book was finished in 1970,
Iv’s three translation principies were literal translation; being loyal to the original version and
keeping the structure of the original version; Thus the word order and the sentence order was
similar with that of the original text, therefore this version is not suitable for ordinary readers,
but of great value for some scholars when they conduct research on Bible.

Second, Contemporary Version was translated from the Living Bible, which was
completely a “free translation” version. The New Testament was published in 1974, and the
whole book was published in 1979, The language of this version was simple and easy to
understani.

Third, Today s Chinese Version was translated from Todays English Version according to
Bugene A. Nida'’s “dynamic equivalence theory™, The whole book was published in 1979, the
samne year with the Comfemporary Version. The Bible Society once made a statement, saying
that “the Chinese Union Version is not to replace the versions which are being used in
churches, but to supply a version for the non-believers in China so that they could also read
God’s words” (Zhao 101). So this version was for non-believers to read: it's also very simple,
without many difficult terms.

Fousth, The New Chinese Version was translated from the original version in Greek and
the whole book was finished in 1992, It was the newsst version, and was translated by the
best Bible scholars and transiators of the late 20™ Century.

It could be seen that after 1970s, there were three versions appearing, because Chinese
had changed a 1ot from what it used to be in the beginning of the Century. As the transiator of
fodays Chinese Version, Xu Mushi said, there are four reasons Bible society decided to
translate a new Chinese Bible:

First, the Chinese Union Version was translated by foreign missionaries, whose mistakes
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couldn’t be avoided;

Second, vernacular Chinese has changed a lot in the last 60 years;

Third, Chinese society has also undergone great changes which might have influenced
the language,

Fourth, the development of archaeology made it more convenien! to look up some

information from the original version. (Zhao 104)

Of these new versions, the most influential and popular one was Today’s Chinese Version
{(Zhao 163). This version was translated according to Eugene A. Nida's theory, and the
translators were instructed by Nida directly.

The translation purpose of this version is to “communicate God's words with nowadays
social background” in “the most popular Chinese” {Zhao 104). In order to make it easy to
understand, the language was averagely at Junior Middle School Students’ level. As was
originally designed, this version was not to replace those old Chinese Bibles, but to provide a
version for those non-believers so that they could also receive God’s words. The translation
strategies were specifically talked about in “Guidelines”, which could be generally concluded
as follows:

First, loyalty, flexibility and effectively express the meaning of the original text are the
most important things. Meanwhile, common reader’s understanding and acceptance are
considered. In order to do this, the religious terms and theological nouns are avoided and the
translators should try to jump out from the original grammar.

Second, the language is averagely at Junior Middle School students’ level so that it may
not be difficult for readers and it could be read fluently by readers.

Third, the version is both for Christians and non-Christians,

Fourth, the various patterns of the Bible should be represented.

Fifth, long and difficult sentences should be shortened and translated into different
sentences.

In the next part, Todays Chinese Version will be put together with Chinese Union

Version in the survey for the readers to choose.
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4.3 A Survey about the Acceptability of the Chinese Union Version

The author conducted a survey in order to find out how the Chinese Union Version is
accepted among the readers nowadays, including believers and nonbelievers. Another version
which was chosen was Todays Chinese Version. Eighty subjects were asked to answer a
questionnaire, half of whom are beligvers while the other half are non-believers. The result of

the survey will be shown through two tables.

For believers:

Chinese Union Version Today’s Chinese Version Neither
x 90% 10% 0%
§ (1 (22 (3 (1) (2 (»

58. 3% | 33.3% | 8. 4% 50% 50%
=) Chinese Union Version Today’s Chinese Version Neither
G2 62. 5% 35% 2.5%
/S NG )] (2) (3) (1 (2) (3
* 48% 40% 12% 57.1% ) 28.6% | 14. 3%

From this table, some conclusions could be drawn as follows:

First, believers are more likely to read Chinese Union Version;

Second, for Lord’s Prayer, the majority of believers consider the Chinese Union Version
more acceptable, and most of them choose the first reason, that is, they have been too familiar
with it. For this excerpt, ideology plays the decisive role when people are making choices.

Third, for the story of the young man, more than half of believers choose Chinese Union
Version: nearly half of them choose the first reason, that is, they have been too familiar with
this version and could not accept any other versions, while some of them owe this
phenomenon to the second reason, that is the Janguage of this version is more powerful. For
this excerpt, ideclogy and poetics work together.

Fourth, there are also a small amount of believers who choose Today’s Chinese Version,
both in Lord’s prayer and in the story of young man. However, there are more believers who

choose Todays Chinese version in the story of young man, because Lord’s prayer is too
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familiar for believers, and they could not accept any other version, while the story is not 5o
familiar for them , se it could be easily understood if it is written in a simple language.

From the analysis above, we could see that,

On the one hand, ideology plays a decisive role in Chinese Union Version’s superiority:
believers read Bible every day, and in the Mainland China, the Chinese Union Version is the
only version for believers to read, so it is impossible for them to accept another version.

On the other hand, poetics also influence people’s choices. The stories nowadays are
written in modern language, so even in some believers’ opinions, the story should be written

in modern language.

For non-believers:

Chinese Union Version Today’s Chinese Version Neither
x 40% 60% (%
§ {1 (23 (35 {13 {2 3

18.8% 68.7% | 12.5% 87.5% | 4.3% 8.2%
E Chinese Union Version Today’s Chinese Version Neither
o 40% 57.5% 2.5%
ﬁg (12 (23 (35 (13 (23 (33

12.5% | 56.25% | 31.25% 47.8% | 52.2%

From this table, some conclusions conld be drawn as follows:

First, both in Lord’s Prayer, and in the story of the young man, more than half of the
non-believers choose Today’s Chinese version, and most of them choose the first reason
because it i in modern Chinese and they could easily understand it.

Second, there are also some non-believers (40% of the subjects), who choose Chinese
Union Version, although their reason is quite different from that of the believers: they think
the language in Chinese Union Version is more powerful and Holy Bible should be written in
such a kind of language.

The analysis above shows us that, for non-believers, who haven't read Bible before or

who don’t read Bible regularly, poetics plays 2 decisive role, the only factor which could
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influence them is the poetics. Some of them choose Today'’s Chinese Version, because the
language is easier for them to understand, while the others choose Chinese Union Version,

because they think the language is more powerful.

This survey shows that most believers firmly support Chinese Union Version while more
than half nonbelievers like Todays Chinese version better, however nonbelievers seldom read
Bible themselves unless for the purpose of studg or research. In fact, in the Mainland China,
Taiwan and Hongkong, it is still Chinese Union Version most widely read, so there must be

some reasons, which will be revealed in the next part.
4.4 The Reasons Why the Readers Accept One Version Better than the Other One

Bible is different from other classical works, and it has some unique features: first, for
believers, it is the only written book which is used to communicate with God. Second, it is
difficult for nonbelievers to read Bible by themselves, if not for study or research. Most of the
times, it is the believers who introduce the Bible to nonbelievers, thus, believers’ ideology
will directly influence the nonbelievers’ choice.

In order to analyze in an objective way, the writer interviewed some believers who
started their faith life more than twenty years ago and some nonbelievers who preferred the
Chinese Union Version. What they said reveals some truth:

First, the believers prefer Chinese Union Version because of some ideological reasons in
religion: Bible is God’s words, and in John Gospel, there are verses as “And the Word was
made flesh, and dwelt among us, full of grace and truth” (John 1.14). And they also thought
the translation of Bible is blessed by God, and enlightened by the Holy Spirit, so when one
version is widely spread, it means that this version is blessed by God. Their faith in God also
decides their absolute choice in the version of Bible.

Second, there are also some nonbelievers who prefer the Chinese Union Version. When
they are asked for specific reasons, some of them say, although they have never read Bible
before, they think the language in Bible should be in this way: difficult to understand but

elegant and beautiful, just like the feature of Buddhist works. Some of them say that they
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have read Bible (Chinese Union Version) before, because they were persuaded by some
believers, either for the sake of knowing more about western culture or trying to calm down
when they are in difficulties.

Third, the patronage’s role should not be neglected: the translation and publish of the
Bible is conducted by some Bible societies, and most publishers are Christians themselves,
They also play an important role for Chinese Union Version’s popularity. When Today s
Chinese Version was firstly published, it was greatly criticized for its large deviation from
Chinese Union Version and lack of solemnness in language, so, it was obliged to make some
correction and adopt the original terias in Chinese Union Version, Just as Luo Weiren, one of
the translators of Today s Chinese Version, said,

“BRPLFAEREIRNSNEMNEENHER, REEEEHRARERL
AEEARR, ik—KEEE, SHRERORETEMNFNRNRS L, BREERNY
HEERE—ERER, BRATENY. EETRE, F0UNHRAXRER G5
E, WERET, EFEEE-E5 HE-—8K (Luw 41)

It is obvious that Chinese Union Version’s acceptability in Today’s China is still
determined by the three constraints proposed by Lefevere: ideology, poetics and patronage.
The translation theory such as “Functional dynamic theory” of Nida may help to translate one
version, but the popularity of translation is more complicated than text-to-text translation:
What causes the version come into being; how it is influenced by the culture, and how it is
accepted after its publishing, all of which are influenced by a lot of elements including the

target language’s socio-cultural context.

4.5 The Possibility of a New Chinese Version of Holy Bible Both Linguistically Classic

and Socio-culturally Well Received

Both the survey and the interview show us that the Chinese Union Version is still
popular among readers, esp, believers, and in the short run, it could not be replaced by
Today's Chinese Version or any other version. Then when will a new Chinese Version which is

both linguistically classic and socio-culturally well received come out and replace the Chinese
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Union Version?

We should look back upon King Jame’s Version's history: King James Version was
translated by 47 scholars in Britain since 1604, and firstly published in 1611, Although it was
criticized by some opponents at the very beginning, soon it gained the dominant position and
became the most widely read Bible for the next 300 years. (Tan: 144) This version had been
popular for about 300 years. Within the 300 hundred years, English had changed so much that
some new versions were franslated to take the place of King James version, and then New
Revised Standard Version was published in 1885which was the original version of Chinese
Union Version. This version gained some popularity, but it could not replace King James
Version. And one hundred years later, New International Version was published in 1978 and it
began to take the place of all of the other versions and became dominant. But even today,
there are still 2 large amount of advocates of King James Version in the world.

As Lefevere said, “On every level of the translation process, it can be shown that, if
linguistic considerations enter into conflict with considerations of an ideclogical or
poetological nature, the latter tend to win out.” (Lefevere, Manipulation 39) Even some
believers admit that Todaysy Chinese Version is easy to understand, however, the ideological
elements and poetics in China now is still not mature enough for people to accept a new
version.

People’s ideology is difficult to change: when one version of Bible was firstly published,
it was always criticized, including King James and Chinese Union Version, because people
have absolute belief in God’s words. The only reason for one version to defeat other versions
is the change of poetics. When poetics of the target culture has changed too much, another
version which is consistent with the current poetics will replace the original one with the help
of the patronage, Bible societies and churches, bqt this replacing course will take a long time.
So, in some years, a new Chinese Version may replace Chinese Union Version due to the

poetological consideration, with the help of patronage, but it will really take a long time.
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Chapter § Conclusion

This chapter deals with a general summary, sigpificance and limitations of the thesis, and

possible future efforts.

5.1 A General Summary

This thesis intends to explore the interaction between the Chinese Union Version and the
socio-cultural context by looking into the translation history of Chinese Union Version and
conducting a survey among readers. What should be cdlarified here is, “the Chinese
socio-cultural context” refers fo “Chinese ideology and poetics” in this thesis.

First, at the late Qing dynasty, the backwardness of the social system and the darkness of
the society made some progressive intellectuals become open-minded towards the western
thoughts and ideology. These social circumstances were suitable enough to transiate a new
Chinese Bible. On the other hand, deep-rooted traditional Chinese ideology such as
Confucianism, Buddhism and Tacism was a factor all the foreign missionaries had to consider.
Besides, late Qing Dynasty was a transitional period of classical Chinese and vernacular
Chinese. Both ideology and poetics’ influence on the translation of Chinese Union Version
was realized with the help of “patronage”: Bible societies, which set translation principles and
procedures for the Chinese Union Version.

Second, after the translation of Chinese Union Version, it soon took the place of other
versions and played its own role in Chinese socio-cultural context. Ideclogically, it facilitated
the spread of Christianity and brought some challenge to the traditional ideology in China; it
changed the values of some modern writers, who learned a lot from Jesus particularly; it also
made more Chinese people start to read and promoted the popularity of Chinese characters;
Poetologically, it introduced new terms, expressions, literary materials, literary genres and
language to China and hastened the coming of New Cultural Revolution,

From these two courses, it could be seen that the socio-cultural context’s influence

mainly happen before and during translating period, while the version’s impact on
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socio-cultural context occur after the translation.

As for the Chinese Union Version’s popularity nowadays, it has been proved by the
survey and through comparison that Chinese Union Version still and will stand as a dominant
version for a fong time, because it is supparted by certain ideological factors. Oaly when
poetics of China changes so much that another version which is consistent with the poetics
appears, could Chinese Union Version be replaced, and even the course of replacement will

take 3 very long time.
.2 Significance of the Current Stady

Unlike traditional Bible scholars who usually focused on text-to~text translation and
comparison, this thesis studies the translation of the Bible from the perspective of Cultural
Studies and reveals that when transiation is put under the framework of the polysystem, more
extratextual factors which influence translation will be found clearly and translation’s
function can be discovered in a larger range.

Besides, this thesis measures the value of the Chinese Union Version and predicts that it

will remain its dominant role in China for a long time.
5.3 Limitations of the Current Sindy

First, Chinese Union Version was translated in 1900s, so some first-hand material had
been lost because of the war and the Cultural Revolution. The author could only look into
some second-hand materials such as the books on Bible translation history, or some passages
on Bible translation in magazines, which makes the thesis lack of some first-hand information
to support, but this situation is inevitable.

Second, 2 lot of materials were written in Chinese, so when the writer quotes them, they
need to be translated into English, which might make it more difficult to understand for

readers,

Moreover, this topic is profound enough for a postgraduate student. In spite of every effort

made, there must be some flaws due to the limited time and energy of the author.
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5.4 Possible Future Efforts

Limitation has already implied possible future efforts. This thesis just discusses the
interaction between the translation of the Chinese Union Version and Chinese Socio-cultural
context, the translation of the Chinese Union Vérsion must also have a lot to do with some
other elements such as the western culture. i more supporting materials could be found, and
more time available, the author sincerely hopes that more efforts could be made on the study

of Bible Translation,
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