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Abstract

The Bible, the most translated work in the history in terms of the number of people engaged in
this work and the number of the languages into which it has been translated, has been rendered into
various versions by different translators who are guided by different principles.

By comparing the two popular modern Chinese Bible versions, Chinese Union Version (CUV),
a literal translation and Today’s Chinese Version (TCV), the most popular present day Chinese
version translated under the principle of dynamic equivalence, the paper suggests that in spite of the
apparent differences between these two versions, the two versions complement each other in that
they are produced for their defined readers.

By outlining the traditional debate on ‘literal’ and ‘free’, the paper initially employs the
Skopostheorie, which places the utmost importance to readership, to discuss the reasons why in the
fields of translating, the traditional deep-rooted emphasis on the form in the history of Bible
translation has gradually given way to the priority of smoothness. A more practical and detailed
discussion is arranged to analyze the various differences between the two vers;ions of the Bible.
Through this analysis, it concludes that readership justifies the two versions with which the CUV is
more suitable for the theologians, Bible students and some serious Christians who have more
knowledge of the Hebrew, Latin and Greek language, for it enables them to better appreciate the
style of the original text, while the TCV the common readers.

The discussion contributes to the conclusion that in order to function well among more readers,
the Bible translation employs different principles to meet their needs. This leads to the coexistence
of Chinese Bible versions in China and versions in other languages in the world as well.

Key Words: Chinese Bible translation, Skopostheorie, readership
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1. Introduction
1.1  Purpose of the Study

The paper is meant to ascertain the purposeful quality of the Chinese Bible translation by
analyzing the main translation principles employed in the two Chinese versions of the Bible:
Chinese Union Version (CUV) and Today’s Chinese Version (TCV) from the perspective of
Skopostheorie Theory.

Both the CUV and the TCV are Chinese versions of the Bible and win respectively great
popularity as soon as they rolled off the presses among different readers. The former was born in
the closing years of 1910s rendered by foreign missionaries, whereas the later was translated by
solely Chinese scholars in the late 1970s. The two versions have been chosen as the comparative
objects of the analysis for the following reasons:

A. The CUV represents the peak of foreign missionaries’ translation of the Bible into
Chinese. After the CUV, Chinese got to start trying their hands in the Bible
translation.

B. The Chinese Church adopts the CUV as the authorized version, though other
translations sometimes may be referred to.

C. The CUYV takes the Revised Version of the King James Version as its base, which is
available everywhere now in China. This makes the study possible, for the original
Bible is in Hebrew and Greek, a student of English-Chinese translation could do
nothing for the lack of the knowledge of the original languages.

D. The TCV is the first Chinese Bible version cooperatively rendered by only Chinese

scholars,



E. The TCV wins great popularity among Chinese nowadays than the CUV.

When translating the Bible, the translators obviously follow certain principles in their work,
whether they consciously realize this or not. The special interest of the study focuses on the
translation principles employed in the two versions. Then a closely comparative study is arranged
in Chapter four in accordance with three principles of Skopostheorie to make them justified:
Skapos rule, intratexual coherence and intertexual coherence. Of course, examples are extracted
from the two versions to make the analysis more clear.

1.2 Theoretical Reference

Every translating action has its purpose, so does the Bible translation. That’s the reason why
the Skopostheorie with the “Skopos rule” as its prime principle is chosen as the theory reference
of the study.

Skopostheorie views translation as a purposeful activity. Vermeer, one of its founders once
defines human action as intentional purposeful behavior that takes place in a given situation. In
this light, translation cannot be considered as one-to-one transfer between languages, it is a
translation action based on source text. This is made clear in an illustration given by Vermeer

himself:

Any form of translational action, including therefore translation itself, may be conceived
as an action, as the name implies. Any action has an aim, a purpose... The word Skopos, then,
is a technical term for the aim or purpose of a translation... Further, an action leads to a result,
a new situation or event, and possibly to a new object (Vermeer 1989: 173).

That’s why Vermeer calls his theory Skopostheorie, 2 theory of purposeful action. In the
framework of this theory, one of the most important factors determining the purpose of a

translation is the addressee, who is the intended readers of the target text with their



culture-specific world-knowledge, their expectations and their communicative needs. Every
translation is directed at intended readers, since to translate means ‘to produce a text in a target
setting for a target purpose and target addressees in target circumstances (Vermeer 1989: 29).

Skopostheorie has a considerable impact on translation field. From the very beginning of
translation, translation theorist has been engaged on arguing the two translation methods: literal vs.
liberal. Which is better in translation/ literal or liberal? The ever lasting debate has not been settled
until the Skopostheorie is found. But in the framework of Skopostheorie, we just hear the voices
of readers. No matter what translation method is adopted, the reader should be placed in the center,
which makes a text meaningful. In this sense, what the translator can do, and should do, is to
produce a text that is at least likely to be meaningful to target-culture readers.

Basically, Bible is always rendered for missionary purposes when it is first transtated into a
language; different versions can be taken as the best examples in the regard. The many kinds of
Bible translation versions provide examples of how the purpose of a translation affects translations.
To fulfill its missionary purposes, Bible translators made great efforts in their translation. For
example, When the CUYV is first listed on the schedule of translation; there was a heated
discussion on the translation of the word *‘God’. Some translated it into “Shen” in Chinese; others
insisted on *“Shangdi”. “Shen” edition and “Shangdi” edition were the solution with which
different edition serves different readers.

Note that the CUV and the TCV are both greatly circulated in China, but why they are in
different flavor, with the CUV obscure in language but the TCV clear? The readership in the
framework of Skopostheorie justifies the both.

Besides, Chinese Bible translation represents an aspect of the meeting between western



culture and that of China. The foreign missionaries and later Chinese Bible translators have
contributed a lot to establishing the conditions for such a meeting by the main guidelines for
translation they adopted. The study of these guidelines will help to reveal the fact that even prior
to the translation process, Bible translators has done a lot of accommodation in order to fulfill the
translation skopos,

1.3 Significance of the Study

Bible, the Christian canon and literature canon as well, plays a very important role in world
history, especially in world literature history. It exerts great influence on most of the western
writers, as John Banyan, John Milton etc. In the respect of daily life, Bible actually
overwhelmingly penetrates almost everybody’s lifé in the western cultures.

Since the day it was translated from Hebrew to other languages, as Greek, Latin, English,
Chinese, etc, enormous versions of Bible in various languages coexisted in the world, as the Greek
Septuagint, the Latin Vilgate, Wycliffe Bible, Tyndale s Bible, the King James Version and many
modern Bible versions. They function seemingly very well the same as the right original in
spreading God’s message to people all over the world on one hand, among which the English
versions rank the first in the reputation. On the other hand, when being regarded as a literature text,
Bibie, especially the English Bible virtually inspires a great number of western writers the
interests in Literature. It is proved to be the fact that the biggest influence exerted by English Bible
created by one English Bible, King James Version (Authorized Version) of the Bible in 1660,
which was regarded by H. L. Mencken, American literary critic, as “the most beautiful piece of
writing in all the literature of the world”, “the most beautiful of all the translations of the Bible”

(Sightler 2002), which was later in the closing years of Chinese Qing dynasty taken as the text



base of Chinese Bible transiation and devoted to the publication of the CUV, the most influential
Chinese Bible version, in 1919 and afterwards.

The CUV kept popular in China for almost 100 year for its accuracy and elegance
commented by the critics. It helped a ot to cease the chaos caused by the coexisting of enormous
Bible versions in China. It was jointly translated by a committee made up of 47 foreign
missionaries, which was the last Chinese Bible version produced by foreigners. From that moment
on, Chinese got started to try their hands on Bible translation, as Lu Zhenzhong, Chow Lien-Hwa
and others.

Western history tells us that every translation of the Bible has been condemned by someone
as soon as it rolled off the press. So no other complete Chinese Bible versions were made after
CUV’s birth for decades. This did not change until 1979. This year witnessed the publication of a
modern Chinese Bible version, Today’s Chinese Version (TCV), which is a major departure from
that of the CUV. It is a lucid translation in wonderful Chinese and therefore wins great popularity
among Chinese people. This version has a great significance in the history of Chinese Bible
translation, for it was first and solely translated by only “Chinese scholars Moses Hsu, i-Jin Loh
and Chow Lien-Hwa” (Ma Huijuan 2003: 126), who spent eight years to complete their
translation.

The study probably serving as a pioneer attempts to ascertain the different translation
principles adopted in the two versions from the perspective of Skopostheorie and the background
situation about it.

Although similar attempts have been made by others to analyze some selected Chinese

versions, the authors have mainly been foreigners or scholars in Taiwan or Hong Kong, as Zhunag



Rouyu’s study on the CUV. Very few scholars or students from the mainland China have
approached this topic (Net 2).

In addition, there are a great number of copies getting into mainland China from Hong Kong,
Taiwan and foreign countries, readers of Bible, therefore, are increasing rapidly, which are not
limited to Christians, many scholars of philosophy, aesthetics and students of western culture and
literature, even common Chinese people come to the Bible for reference. The large circulation and
variety of readership makes it worthy study.

To temporarily surprise many Chinese people in 2000, Bible has been listed in the after-class
booklist for Shanghai Middle School Students (Net. 8). This, in a way, shows us the importance of
the Bible culture in today’s open China. We sometimes need to understand foreign culture in order
to value our own.

The study attempts to sketch the picture of Chinese Bible translation on the basis of
comparison aiming to provide valuable suggestions for the future Chinese Bible translation Study.
1.4 Structure of the Thesis

The part of Introduction includes the necessary information of the study. A panoramic
introduction of the Bible is arranged in Chapter two. Followed that is a detailed introduction about
the CUV and the TCV. The first three combined to function well to serve the basis for the

discussion of the chapter four. A conclusion is arrived at in the last part.



2. The Bible and Chinese Bible Translation
2.1 Basic Knowledge of the Bible
2.1.1 The Content of the Bible

The word “Bible” derives from the Greek word biblia, literally “the books”, which derived
from a more ancient word “biblos”, the inner bark enclosing the pitch of the papyrus from which
paper was made in ancient times. The plural form of “biblion” is “biblia” meaning “books” and
this has become the word for what we call “the Bible”, which tells us that the Bible is a cotlection
of special books, namely The Book. Now it is the sacred scripture of Judaism and Christianity.
The Jewish Bible includes only the books known to Profestants as the Old Testament—old
because Christians view it as the indispensable prologue to the New. The Christian Bible consists
of the Old Testament and the New Testament, with the Roman Catholic Version of the Old
Testament being slightly larger because of Roman Catholic acceptance of certain books and parts
of books excluded by Protestants. Here in the study, two of the Chinese translations of the
Protestant Bibie—the Chinese Union Version (CUV) and the Today’s Chinese Version (TCV)y—
are to be examined, so “the Bible” means the Protestant Bible.

The Old Testament traditionally has been divided into three collections: the Law, or
Pentateuch, the Prophets, and the Writings. The Hebrew names of these collections are Torah,
Nevi'im, and Ketuvim. The Pentateuch, together with the book of Joshua (hence the name
Hexateuch) can be seen as the account of how Israel became a nation and of how it possessed the
Promised Land. The division designed as the “Prophets’ continues the story of Israel in the
Promised Land, describing the establishment and development of the monarchy and presenting the

messages of the prophets to the people. The “Writings” include speculation on the place of evil



and death in the scheme of life, the poetical works, and some additional historical books.

The New Testament is much shorter than the old one, but along with its assaciations with the
sptead of Christianity, it has yielded an influence far out of proportion to its modest size. Like the
Old Testament, the New Testament is a collection of books, including a variety of early Christian
literature, the four Gospels deal with the life, the person, and the teachings of Jesus, as the first
Christianity remembered him. The book of Acts carries the story of Christianity from the
resurrection of Jesus to the end of the career of Paul. The letters, or epistles, are correspondence
by various leaders of the early Christian church with the chief writer the apostie Paul, applying the
message of the sundry needs and problems of early Christian congregations. The book of
revelation is the only canonical representation of a large genre of apocalyptic literature that
appeared in the early Christian movement (Ma Lemei 2001: 8).

2.1.2 Languages, Early Manuscripts and Early Translations
Languages

The Old Testament was written almost entirely in Hebrew. Hebrew is a Semitic dialect akin to
Phoenician and Ugaritic. Portions of Ezra, Daniel and Jeremiah were written in Aramaic.

The New Testament was written entirely in Greek. This was the common, everyday language
of the contemporary Graeco-Roman world.

Manuscripts: Because the books were written in different times and by different authors, it is
understandable that originally in ancient times there was not the.completed book known as what
we now know as the Bible. There were only copied manuscripts made by hand by ancient scribes.
Some of the important manuscripts are:

1. Masorites Scrolls handed down by the masorites, also known as traditional text or majority



text.

2. Codex Sinaiticus (Aleph) discovered in 1844 in the monastery of St. Catherine in the Sinai
Peninsula by Tischendorf. 4™ century.

3. Codex Vaticanus kept in Pope’s library in Vatican. 4™ century.

4, Codex Alexandrinus named after the archbishop who presented it to the king of the England.
sh century

5. The NT Papyri, a series of fragments discovered in Egypt in 1895.

6. Dead Sea Scrolls Between 1947 and 1956 thousands of fragments of biblical documents were
discovered in eleven caves near the site of Qumran on the shores of the Dead Sea. Portions of
almost every book of the Old Testament were found hundreds of years older than any previous
manuscripts. They strongly confirmed the authenticity of the Hebrew text. These important
texts have revolutionized our understanding of the way the Bible was transmitted, and have
illuminated the general cultural and religious background of ancient Palestine.

Translations: The oldest and most important translation of the Hebrew Old Testament is the
Septuagint. It translated the Hebrew into Greek in the third century BC in Alexandria, Egypt. The
Letter to Aristide tells the story how the Egyptian king Ptolemy II (285-247 BC) ordered his
librarian, Demetrius to collect all the books of the world. Demetrius thought there should be a
Greek translation of the Torah, so 72 Jews, six from each tribe, were sent to translate the Torah
into Greek. The Syrian Old Testament translations were the second oldest translations only next to
the Sepruagint. But the New Testament translations were the oldest. Finally, the spread of
Christian necessitated further translations into Coptic, Ethiopian, and Gothic. St. Jerome in about

405 completed translating a Latin version based in part on the Septuagini, hence the version of



Latin Vuigate. It was the official Bible in Western Europe from the late fourth century on and in
terms of longevity, the Latin Vulgate is the most influential translation of the Bible in history.

Since Greek had begun to die out in Western Europe after Constantine moved the capital to the
east, Latin naturally became the language of the people in the west. By the middle ages, Greek
was completely unknown in Western Europe. All the clergy in the west for a thousand years had to
learn Latin, but not Greek or Hebrew. Latin became the language only of the highly educated.
Common people could no longer understand the church’s liturgy or scripture reading. John
Wycliffe, the “Morningstar of the reform”, risked translating the complete Bible in English,
Wycliffe 5 Bible, but ended up with his body burned by the church.

No new English translations occurred between Wycliffe’s Bible and William Tyndale 5. A part
of the reason was no doubt that the 1408 British law against any Bible in English was still in effect.
It would be risky enough just to make a copy of Wjcliffe’s Bible. Encouraged by Wycliffe's
pioneering efforts, William Tyndale, a scholar fluent in six or seven languages left England to
work on the first English translation based on the original Hebrew and Greek with the help of
rabbis . By 1525 he had completed his first translation of the New Testament, but it would not get
printed until 1526. Tyndale’s Old and New Testaments were the first English translation of the
scriptures taken directly from the original Hebrew and Greek languages. They remain, as the
Times of London put it, "the basis of all English language Bibles until the recent fiascos. lts
phrases and cadences, both homely and pungent, are so woven into the language as to be rarely
recognized as the work of an individual authot." Tyndale’s 1526 New Testament was the first ever
printed in English. In the 1530’s he also translated the first fourteen books of the Old Testament.

He thus became the first man to translate anything from Hebrew into English—as Hebrew was
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virtually unknown in England at that time. Unfortunately, he was kidnapped in 1535 in Antwerp,
and burned the next year for heresy. His dying words were “Lord, open the King of England’s
eyes!”

Martin Luther in 1534 published his German translation of the Bible, by which he brought
the teaching and example of Christ and the Apostles to the mind and heart of the Germans in
life-like reproduction. He made the Bible the people's book in church, school, and house. His
version was followed by Protestant versions in other languages, especially the French, Dutch, and
English. Hereafter the Bible ceased to be a foreign bock in a foreign tongue, and became
naturalized, and hence far more clear and dear to the common people.

James I, King of England commissioned a group of forty-seven biblical scholars to produce
& translation of the Bible as consonant as can be o the original Hebrew and Greek. The year 1611
saw the publication of the King James Version (The Authorized Version) which has endured the
test of time. It has been called “the single greatest monumenf to the English language”. Linguist
Mario Pei observed, “The King James Bible and Shakespeare fogether are responsible for weil
over of half of all our language clichés and stock pﬁrases” (Wallace 2003). H. i. Mencken declared
that the KJV was “unquestionably the most beautiful book in the world”.

This version greatly influenced scores of English authors. It was later revised by some British
and American scholars according to the newly discovered manuscripts and the resulting version---
the Revised Version, the American Standard Version and the Revised Standard Version—have been
the most popular version in English speaking countries.

The Bible, however, was virtually a European book since majority of scripture translations

were done in languages spoken only in Europe. But missionaries changed that. By 1800 there
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were 66 languages with some portion of scripture, 40 with the whole Bible. In 19™ century, Bible
was translated into Chinese (Mon'ison’s‘Version). MNow almost every nation has the Bible in its
own language.

2,2 Historical Review of Chinese Bible Translation

2.2.1 In the Tang Dynasty

The earliest record about Chinese Bible translation is found on a stone stele dating backing to
781C. E. The stele was excavated in the city of Xi’an in 1626. The stele was erected by Nestorian
Christians (a schoo! of Christianify), who started to live and develop in China’s capital Chang’an
(Today’s Xi’an) in 635 ¢. E. 1756 Chinese characters were found on the stele, together with 70
Syriac words. The Chinese name of the stele is formally translated as “The Memorial of the
Propagation in China of the Luminous Religion from Dagin”. Among the characters on the stele,
we find Chinese expressions such as “real canon” and “translating the Bible.” So far, however, no
preserved Bible translations of this period as mentioned in the stele are to be found. Based on the
information found in a Nostorian Church canon Zunjing discovered at Dunhuang in 1907-08,
translated books from the Hebrew Bible were Genesis, Exodus, the Boék of Psalms, the book of
Zechariah, the book of Hosea and others.

Unfortunately the entrance of the Christianity into China in Tang Dynasty was not good
timing when Buddhism was dominant. And the translators unwisely adopted adaptation as their
chief translating method. They borrowed a lot of Buddhist terms as Budda to translate God, which
not only confused the readers but also made Christianity lose its own identity. People viewed them
as another school of Buddhism. The unwise translating principles they employed finally led to the

doom of the Nestorian Christianity in the Tang Dynasty. During the reign of Emperor Wu Zong,
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Nestorian Christianity was banished officially.
2.2.2 In the Yuan Dynasty

The second earliest recorded translation of the Hebrew Bible in China, to be dated to late
thirteenth century to early fourteenth century, was by Father John of Montecorvino. The
information was gained from his own letters written in Latin, and the target language of translation
is Mongolian, the language of the ruling people of China at that time, not exactly Chinese. No
actual copies of this translation were found.
2.2.3 In the Ming and Qing Dynasty

In the late Ming and Qing, Catholicism once again came into China with the Jesuits. In order
to have a stand in China dominated by the Buddhism together with Confucianism and Taoism, the
Jesuits adopted accommodation as their missionary method. It greatly affected their translating.
First I have to point out that the Catholics didn’t at that time pay enough attention and energy to
Bible translation. They still believed that Bible was not necessary for common believers, who only
needed to listen to the Fathers’ teaching. Therefore the cutcome of their Bible translation was not
impressive. The Bible translations of this period mainly fell into three categories: (1) the
explanation of Bible verses such as The True Meaning of the Lord of Heaven in 1595 by Matteo
Riccei; (2) History recorded in the Bible, such as The Life of Owr Lord Jesus Christ in 1635 by
Julius Aleni; (3) some fragments of the Bible, such as Literary Translation of Bible in 1636 by
Manoel Dias.

What is mentioned above can not be said to be the Bible translation. But there were some
atternpts in translating the Bible. in 1700, J. Basset translated from the Vulgate most of the New

Testament into Chinese. The manuscripts of these translations were kept in the British Museum
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known as Sloan Manuscript {Liang Gong 2003: 191), which contributed a lot to the first Protestant
Chinese Bible translation — Morrison’s Version. In 1800, Jesuit Louis de Poirot translated
almost all the books of the Hebrew Bible to Chinese. However, the translation was based on the
Vulgate. It never got published. The manuscript is preserved in the Beitang Library in Beijing
{Yang Senfu 1984: 366).
2.2.3.1 Morrison’s Version

In 1807, Robert Morrison cooperated with W. C. Milne, both from London, finished
translating several books of the Hebrew Bible into Chinese; in 1819, Morrison finished the rest of
the Hebrew Bible by himself. The translation was published in 1823 at Malacca, Malaysia.
2.2.3.2 Marshman’s Version

The English Baptist missionary Joshua Marshman translated the book of Genesis into
Chinese, together with several New Testament books. These were published in 1822.
2.2.3.3 Four peoples’ Version

In 1840, a group of four people (Walter Henry Medhurst, Charles Gutzlaff, E. C. Bridgman,
and John R. Morrison) cooperated to translate the Bible. The translation of the Hebrew part was
done mostly by Gutzlaff from the Netherlands Missionary Society, with the exception that the
Pentateuch and the book of Joshua were done by the group collectively, This translation is very
famous due to its adoption by the revolutionary peasant leader Hong Xiuquan of the
Taipingtianguo movement as the doctrines of the organization. Hong renamed the book slightly
and added notations in many places to fit the needs of the movement.
2.2.3.4 The Delegate’s Version

In 1852, a new translation of the Hebrew Bible, prepared by Walter Henry Medhurst with the
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help of the Sinologist James Legge, was published. The translation was initiated by a missionary
commission yet turned out to be a translation by a few people, due to separation into different
sections because of theological differences. The translation was considered excellent Chinese
writing, and it used plenty of Chinese philosophical terms, sacrificing accuracy based on the
original Hebrew texts.
2.2.3.5 Bridgman’s Version

In 1862, the American Protestant missionary E. C. Bridgman (1801-1861) published a
translation of the Hebrew Bible, characterized by the accuracy of the translation and its loyalty to
the original Hebrew texts.
2.2.3.6 Goddard’s Version

J. T. Goddard published his re-edited and re-translated Hebrew Bible in Chinese in 1868. It is
considered an excellent combination and compromise in style between Bridgman’s and
Medhurst’s translations: it is both elegant from the perspective of Chinese readers and accurate
with respect to the original texts.
2.2.3.7 “Twa Fingers’ Version

The Jewish Episcopal Bishop 8. L J. Schereschewsky (1831-1906) published a northern
vernacular Chinese translation of the Hebrew Bible in 1875, and later a second edition in 1902,

The second edition was written with only two fingers due to his illness and thus known as the
“two finger edition”. Schereschewsky’s translation was the most popular translation for over 20
years, before the Union Version was published.

2.2.1.8 Griffith’s Version

Griffith John (1831-1912) of the Scotland Bible Society at Hankou started to publish Chinese
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translations of several books from the Hebrew Bible (Genesis, Exodus, Psalms, and Proverbs),
beginning in 1889. Later, in 1905, he published a collection of his Chinese translation of the
Hebrew Bible through the Song of Songs.
2.2.3.9 Chinese Union Version

The most famous Chinese translation of the Hebrew Bible is the Chinese Union Version
(Ho-ho version). It was so named as a reflection of the fact that translators from all the
denominations of the time came together and worked in co-operation with each other in order to
produce the finished work. This translation was commissioned by the Shanghai Missionary
Society in 1890 and completed in 1919 by a sixteen-member committee of foreign missionaries,
with the aid of several Chinese believers to check the accuracy of the language used,

The Chinese Union Version is a great success since its publication and has been the best
selling Chinese Bible ever since. It has been considered not only a popular book for believers and
non-believers alike, but also an outstanding scholarly work.
2.2.3.10 Sigao Version

An Halian Franciscan Friar, Gabriele Allegra, who died in 1876, began a Chinese Bible
translation in 1935 and later founded the Studium Biblicum (Sigao Bible Society) to accomplish
his work. This translation was done directly from the original Hebrew, and the process was well
documented. It was published in 1954 in Hong Kong. In 1968, a revised version of the Chinese
translation was published in combination with the recently finished New Testament translation, In
1992, this version was once again published, but for the first time in Mainland China,

The translation emphasizes accuracy over elegance. It made every effort to convey the

original meanings of the scripture, and the translators had received the most advanced biblical
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scholarship training of the time. Another outstanding feature of this translation is the introduction
added in front of every book and the detailed summary and endnotes added after each book. It
attempts not only to reflect the latest scholarship of biblical studies of the time in its notes and
introductions, but also adds explanatory notes and quotation from traditional Chinese sources in
order to elucidate the Hebrew texts. Every introduction by itself is a valuable scholarly article
about the book. Due to the large amount of information added to the translation of the original
texts, single volumes of each book with full notations targeting advanced readers were published,
in addition to the one volume edition with abridged notations. The appendices of the single
volume copies are also very useful.

This Chinese Bible has become the standard text for Chinese Catholics worldwide, including
those within China.
2.2,1.11 Lu Zhenzhong’s Version

Another translation done by one person, by the name of Lu Zhenzhong, was published in
1970. He began his work as a scholar at Yanjing University in 1940 and completed the full
translation 30 years later. Working only from original Hebrew texts, this translation uses the
so-called “direct translation” method, with exact one-to-one correspondences to the original
Hebrew, reflecting the original meaning and content of each word and even keeping to the original
grammar and structures. In this way, some problems that are faced in the Union Version are
avoided in Lu’s transiation.
2.2.3.12 Today’s Chinese Version

The center of Christianity’s development moved from the mainland to Taiwan afier the

communist party gained control over Mainland China in 1949. Therefore, Taiwan’s effort in

17



translating the Bible into Chinese reflects the best level of translating in China. Under the
guidelines of the United Societies, translation started at Taiwan in 1971. It took the Today’s
English Version as its blueprint and was accordingly named Today’s Chinese Version (TCV). The
TCV was published by the United Bible Societies in 1979. “During translation, reference was
made to around 70 of the best translations of the Bible since the 1950%s, ensuring that this version
of the Bible contains all the advances in biblical scholarship and translation of recent times™ (Net
3).

A second edition of the TCV came out in 1984, and was reprinted twenty times. A revised
version appeared in 1995, making reference to original Hebrew and Greek texts during the
revision.
2.2.3.13 New Chinese Version and Others

In 1976, with the sponsorship of the Lockman Foundation from California, U. S. A, an
initiative to produce a so-called “New Chinese Translation” was announced. The Hebrew Bible
part of the “New Chinese Translation” started in the same year, The effort lasted over ten years
and did not turn out to be very successful due to the quality of the translation or lack of
propaganda or both,

In 1987, the Commission for Chinese Bible Translation Cooperation was established in order
to translate the Bible from Hebrew directly to Chinese. The translation is to be named the “New
Union Bible Translation”. The Hebrew text td be based is Biblia Hebraica Stuttgartensia. So lfar,
this effort has produced no result. One of the main reasons for the slow progress are the internal
conflicts between Catholic and other Christian translators on the commission regarding the

religious terms to be used in the new translation,
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2.3 Bible Transiation Principles
2.3.1 English Bible Translating Principles (c.f. Nida 1964, chapter 2)

Bible translation has had a long history with its translating principles having been evolving.
Bible translating had a tendency to regard the letter rather than the spirit with lamentable results
sometimes. A case in point is Aquila (126 ADY's translation of the Hebrew Old Testament into
Greek, which was proved to be of harsh literalness. By the time Jerome was commissioned in 384
A. D. by Pope Damasus to produce a text of the New Testament in Latin, he stated quite frankly
that he gave “the sense of the scripture, not in literal language, as Aquila did” (Nida 1964: 12).

During the Middle Ages in Western Europe, translating was confined primarily to religious
essays rendered into stiff, ecclesiastical Latin.

At the time of Renaissance, there, figuratively speaking was a flood of translations in
Western Europe. The spirit of Renaissance inspired many persons to engage in transiating
enterprises. That’s why the general level of such translators of secular works was not high, just as
Amos put it “In contrast to translators of secular works, Bible translators labored long and
carefully” (Nida 1964: 14),

Undoubtedly the dominant figure in the field of translation during the 16™ century was
Martin Luther, the “father of the modern German language”™. He translated the Bible into High
German and used it as an ideological weapon of the Protestant movement against the Roman
church. Luther not only defended his principles in general terms, namely, that only in this way
could people understand the meaning of the Holy Scriptures; he also carefully and systematically
worked out his principles of meaning-oriented transiation: (1) shifts of word order: 4]

employment of model auxiliaries; (3) introduction of connectives when required; (4) suppression
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of Greek or Hebrew terms which had no acceptable equivalent in German; (5) use of phrases
where necessary to translate single words in the original; (6) shifts of metaphors to non-metaphors
and vice versa; and (7) careful attention to exegetical accuracy and textual variant (Nida 1964:
15).

Of course, there was some disagreement with Luther’s translating principle demonstrated in
his Bible translation, They held that the authority of the Church Fathers came before the results of
contemporary scholarship, But William Fulke, who had considerable influence on the translators
of the King James Version, insisted that ecclesiastical tradition, must give way to common English
usage. He continued to contend that to translate precisely out of the Hebrew is not to observe the
number of words, but the perfect sense and meaning,

The translators commissioned by King James 1 of England in the 17™ century to produce a
text of the Bible did not develop new principles or theories of translation. They just sélected the
best of what had been included in previous translations but ended up to produce at last a '
remarkable fine translation, which ended all translations temporarily at that time.

Three principles of good translating of the Scriptures found their way in George Campbell’s
work in 1789: (1) to give a just representation of the sense of the original; (2) to convey into his
version, as much as possible, in a consistency with the genius of the language which he writes, the
author’s spirit and manner; (3) to take care that the version have, “at least so far the quality of an
original performance, as to appear natural and easy” (Nida 1964: 19). Using these three
fundamental principles, Campbell proceeded to peint out their full implications that the Bible
should be translated into contemporary English,

There have been two great periods of English Bible translation in history—the sixteen
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century and the twentieth century. In many respects, they are mitror images of each other. Each
began with a certain kind of translation that was then followed for many generations. The Tyndale
is the template for almost all 16™ century Bible; the Revised Version (RV) set the pattern for most
modemn translations.

In the sixteenth century, the predominant concern in Bible transiation was beauty; in the
twentieth century, it was truth. No single translation at any time has captured all that the original
text has to offer. For the translation of the Revised Version of the King James Version in 1881 and
1885, the scholars who produced it were far more interested in a literal translation than in a
beautiful translation. In Spite of the entire scholarly clamor for this new translation, most people
still preferred the King James.

Another version turned out in the very beginning of the 20 century was the American
Standard Version in 1901, which was regarded significantly better English than the Revised
Version. It was proved to be quite stilted and the most literal transtation ever done in English, It
became a great study Bible, though it is now outdated by new discoveries.

The first half of the 20" century saw two new major translations—the ASV and the RSV, a
product of American scholarship in the spirit of the KJV, But the second half of the 20™ has seen a
multitude of new translations. The first completely new English Bible since Tyndale was the New
English Bible in 1970, It is a very fresh and very readable translation, which is a great departure
from the older school that all translation needs to be as literal as possible, or word-for-word.
Another case in point is the New International Version which gave a high priority to readability
than anything else. Formal equivalent translations never stopped to come out in the 20® century,

such as the New King James Bible (1979, 1983), the New Revised Standard Version (1989), the
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Holman Christian Standard Version (2000, 2001) and the English Standard Version (2001).

A new era in Bible translating began with the New English Bible (NET) Bible. What makes
this translation unique is that it is not in the King James translation, which makes it the first
completely new major translation in a quarter of a century. We are in a situation in which pastors
are using a different translation from their congregations. Pastors, especially evangelical pastors,
tend to prefer more formal equivalent translations such as RSV or NASB. But laypeople tend to
prefer more readable translation, especially those as NIV. The NET Bible bridged the gap, and it
has been adopted as its official translation by a few churches.

The former discussion and review help us to divide the history into three periods: the period
of elegance, period of accuracy, period of readability which reveal the two main tendency of
English Bible translation: Literal and free translation. Some holds that the Bible translation should
be word-for-word because the original is the words of God; some argues that it should convey the
sense of the original,

2.3.2  Chinese Bible Translating Principles

Chinese Bible translation is more complicated than that of English Bible translation. What
makes it worse is the factor of language. When doing Chinese Bible translation, the source
language English belongs to Indo-European Language which the target language Sino-Tibetan
language school. What’s more, Chinese culture is totally different with western culture, which is
different in nature with that of the Bible. To spread God’s message in such new soil, translators of
different sects of Christianity adopted different translation principles with great efforts.

In the Tang dynasty, the dominant religion in China is Buddhism, which was strongly

supported by the Tang emperor. Persecuted at home by East Rome, Nestorian Christianity set their
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feet on China in the 7™ century. In order to be accepted by Chinese people, the translators of
Nestorian Christianity made great efforts to make their scripture as identical as impossible with
that of Buddhism, which had already been deep-rooted in Chinese people’s life, for instance, when
translating the Bible, they borrowed many words from Buddhism, “AMiZE", “$¥E”, “HWE”,

“IHiE”, “/8” (Ma Zuyi 1998: 146), etc. This, in a sense, was so confused the readers at that
time that many viewed Christianity as a sect of Buddhism, which led the doom of the Nestorian
Christianity in Tang Dynasty when Buddhism was banished officially in the reign of Emperor Wu
Zong.

Although the translation principle, adaptation, adopted by the translators of the Nestorian
Christianity made Christianity was sometimes less welcomed by the critics, for this principle made
the source text lose its own identity in the target culture. But, viewing this from the perspective of
readers, it seems justified. For Chinese readers who have been deeply influenced by Buddhism for
years, it was very difficult to let them understand a new doctrine. The translators had nio choice.

It was recorded that China had the Bible in “Tartar’s language” in the Yuan dynasty which

can be seen from J. de Monte Corvino in his writings
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BRI, FAUBRENZEBETEL (Ma Zoyi 1998: 236).

From the writings, we can see that Monte Corvino translated the some of the Bible into
“Tartar’s language”. Unfortunately the translation was lost so we are not sure what language it was
like and what translation principles it employed. But one thing is evident, the language of the

translation the language commonly used by Tartar people.
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That is to say, the translation has its intended readers, Tartar people.

In the late Ming and early Qing dynasty, Catholicism came into China again with
Jesuits, who adopted “Policy of Accommodation” (Yan Jiangiang 2002: 72) as their missionary
method aiming at having a stand in the situation dominated by Buddhism, Confucianism and
Daoism. This greatly affected their translating. A case in point is Matteo Ricci, who is regarded as
the milestone in Chinese Bible translation, for he and his coworkets introduced the Bible idea into
China, and opened the door of communication between China and the world. In order to fulfill his
mission to spread the Bible culture, at first he dressed himself like a Buddhist which he found
unsuitable and later dressed like Confucian scholar to show that he came among them in a friendly
way instead of being felt like “giving them a teaching™; he brought their advanced science and
technology to show that he came for the culture exchanges instead of being felt like a serious
religious teaching (c.f. Ma Zuyi 1999: 237). Then in accordance with Chinese culture,
Confucianism, he compiled a book names The True Meaning of the Lord of Heaven (c.f. Ma Zuyi
1999: 237) talking about the teaching from the Bible. The book provided necessary information
for the target culture, and had caused the effect that the Bible culture began to find its way in
China instead of being rejected totally later caused by the “Chinese Rites Controversy” ( Yan
Jiangiang 2002: 72).

The most significance of the book is that it has provided a wonderful solution for the
translation of the word “Deus”. In the first piece of the book, the “Deus” in the Bible equals to the
“shangdi” or “Heaven” is mentioned. Based on the knowledge of the Chinese classics, Matteo
Ricci found the words referring to “Deus” like “shangdi” or “Heaven”: shangtian, huangtian,

cangtian, di, tianzi and shangdi, which give him the inspiration of the translation of “Deus” into
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“shangdi”. Though it was later changed into “tianzhu” in the reason of preventing the confusion of
the Bible teaching with the Chinese culture, the “Deus” in the Bible found the trace from the
Chinese traditional culture at last (Yan Jiangiang 2002: 72), thus paved the way for the Bible
culture leaking in.

Note that the Catholics didn’t at that time pay enough attention and energy to Bible
translation, for they believed that the Bible was not necessary for common believers, who only
need to listen to the Fathers’ teaching. Therefore the outcome of their Bible translation was not
impressive.

This was greatly changed in the late Qing dynasty by the Protestants, who held that every
person could come to God by reading the Bible. Therefore, they paid much more attention to the
Bible translating, which led to a surge of translating the Bible into Chinese, Within less than 100
years, more than 63 Chinese versions of Bible appeared, for instance, Morrison and William
Milne’s version named Divine Heaven Holy éook, which was regarded as the first complete
Chinese Bible in Chinese Bible history, Hoshua Marshman and Joannes Laeear’s version in 1823,
Four People’s Version, etc.

It is worth noting that the Four People’s Version is the first “group work” in Bible translation
in history, which is proved to a more successful way than that of single work, One of their
translation principles needs heir translation principles could fall into four catalogues;

(1) Not word-to-word translation as the traditional one, but more paraphrasing for easy

understanding. For example, when translating the metaphors, they would use

similes.

2) More phrases were used instead of monosyllables.

25



| {3) The concept of translation got changed; in other words, they began to pay attention
to the texture in the target culture.

The New Testament of the “four people’s version” was completed in 1835, and renamed “the
New Testament of Jesus Christ”; The Old Testament was published in 1840. The Bible had great
influence upon Taipingtianguo movement.

In 1842, the Nanjing Treaty between the Qing Government and Britain came out, thus the
missionaries to China began to grow. In this situation, the Bible acceptable to the Chinese and by
all the different missionary societies in China was urgently needed. Thus began the union Bible
translation. In 1843, the assembly consisting of different missionaries was set up in Hong Kong,
and the decision that the New Testament should be revised and the Old Testament retranslated was
made. Some translation principles need a second attention.

{H The translation should be faithful to the original Greek and Hebrew versions with
the Chinese idioms and style retained.

{2) The units of weight, measurement, etc. should be changed into their Chinese
counterparts.

3) The euphemisms of the original version should be changed into their Chinese
counterparts

After the general principle was made, every society was assigned their tasks. This translation
was still noted by its “term controversy” as the word “God”. The translation of the word was
divided into two groups, the Britain and American teams. The Britain team held the idea that the
word “God” should be translated into “shen”, while the American insisted that it should be

rendered into “shangdi”. The Britain team thought that in the history of China’s religion, there was
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no concept similar to “God”, so translating it into “shen” meant telling the Chinese a totally new
“God”, while the American tg:am insisted that the Chinese more or less know something about
God, so translating it into “shen™ could awaken them to the idea of “Christianity God”. The
delegate’s version ended up to be a free translation with its principle against the traditional one. As
to style, they were still influenced by the Jesuits’ way, which was intended to please the scholars.

With the deeper opening of the northern China, the missionaries began to realize the
importance of the Mandarin, for most of the Chinese readers at that time were illiterate, and could
not read the Bible but only listen to it., the classical Chinese versions which took scholars as their
readers, therefore, failed to meet the needs of the common Chinese readers, Hence, Mandarin was
the only choice for the Bible translation, May Mandarin versions appeared under this
circumstances, as Nanjing Mandarin Version, the first Mandarin version in history; Beijing
Mandarin Version, which turned out to be very sﬁccessful and popular with the Chinese readers.

There were still many Chinese versions before the CUV came forth during the period, the
- Goddard Version, Thomas Hall Hudson Version, lower wenli versions as Griffith John Version,
and others.

Obviously before the birth of the CUYV, Chinese Bible versions were numerous in number but
in the same language, Chinese. Theoretically, they adopted different translation principles which
were made before their translating action and with different translation purposes. But almost all of
the versions has one feature in common, readers’ concern, which more or less revealed in their

translations or in their translation principles. This issue will be discussed in the later chapter.
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3. The CUV and the TCV
3.1 Introduction to the CUV and the TCV
3.1.1 Historical Settings

cuv

The late half of the 19™ century in China is characterized by great missionary activity. The
centenary Conference Historical Volume records some of 70 societies registered as being active in
the 1905s. This is only the Protestant missionaries. There were also some Catholic missionaries
active in China. The increased missionary activity resulted in the formation of Chinese churches
with Chinese leadership. But the initiative and coordination of the work lay primarily in the hands
of foreign missionary workers. In this context “foreign” means predominantly Anglo-American
because the missionary societies mainly were from U. S. A. and U. K. In Chinese Bible translating
this foreign dominance is evident during the 19® century. That is why the CUV was translated by
foreigners,

Another thipg worth noting is that Mandarin Chinese was gaining its popularity in the 19®
century, and in 1905 the old system of state examinations was abolished. Language reforms
followed. The state examinations had been an effective institutional protector of literary Chinese.
Now spoken Chinese gradually became the standard by which literature in its broad sense was
measured.

We have already known the fact from the former introduction that by the end of 19® century,
there were many versions of Chinese Bible, which were in various dialects and in different levels
of literacy. With the growth of the Chinese church and Christians, more and more people thought

it necessary to publish a union version. “Union version” referred to commonly accepted Protestant
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versions and was an expression of the desire among the missionaries to prepare Bible translation
for each linguistic group, acceptable to and used by all the Protestants, thereby making it
unnecessary for different denominations or mission groups to produce and use different versions.

The CUV came out as a result of decision made by the Protestant missionary conferences
held in Shanghai in 1890 and 1907. At the conference held in 1890 it was decided to initiate work
on three union versions of the Chinese Bible: High Wenli, Easy Wenli and Mandarin, which is
called “one Bible in three versions™,

The most characterized feature of this decision resulted in the publication of union Mandarin
version, which is calted Chinese Union Version (CUV), in 1919. It became more popular and more
widely distributed. In ten years it was used throughout China, and its circulation surpassed all the
other Chinese versions. In 1980, in order to meet the need of the Chinese Christians, the China
Christian Council reprinted the Union Version. Now, this is the most used and printed version in
China.

TCV

The version of CUV enjoyed a very highly authorized position in China since its publication
in 1919, which was regarded as the perfect rendering by the Church and the Christians at that time.
Readers may assume that no translations would appear under this circumstance. But the situation
was just the opposite. After the CUV, Bible translation never stopped to make any new versions.
The diagram below illustrates the proliferations of the Chinese Bible versions after the CUV.

New Testament Versicns

Translators Versions Time
A.  Sydenstriker, {FEFTHEE) 1922
KEW

EH {(FidreEd 1933

29



KEE (HEEFaet 1936

Heinrich Ruck, {EEFIOEEE: Fas4) 1939
Fagd

| MEE (FEFHEE) 1967

{HAEE) 1974

FEZ (FaER: KER) 1987

Old Testament and New Testament Versions

Bdw Wey: 1946:  IHEY: 1970
{AESY (B w197 1AL 1979
{AIREEY (TR 1979
(HEE) (BIRRRD 1992
(AP EED sy 1975: AL 1979
{RAPICEEY (BITRD 1995
(FlREAMEEEL) 1988
(EEHFE) 1992
(ELFFEL) (B 2001

The lists above illustrate the proliferation of Chinese versions of Bible after the CUV.
Chinese Christians and scholars began to try their hands on Bible translation and produced
eventually various version of the Bible, among which Today’s Chinese Version stands most
eye-catching, N

Today’s Chinese Version (TCV) published in 1979, has had the widest distribution and
circulation. In 1984 a second edition came out, and by 1994 it had been reprinted 20 times. This
version has a great significance in the history of Chinese Bible translation. It serves an
extraordinary landmark in the history of Chinese Bible Translation, for it is the first time when
Chinese Christians and scholars tried their hands in this field to produce a complete Chinese
version of the Bible.

The TCV was published sixty years later when the CUV first appeared. Undoubtedly
language developed rapidly in this span of time (TCV 1979: preface). The language used in the

CUV was regarded obscure and outdated. Meanwhile new discoveries continued to strengthen
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people’s mind to further improve the old version. Readers and non-believers, on the other hand,
attempted to have access to this literary jewelry in the world literary history. In this situation, a
more readable version was brought into birth, the TCV version.

3.1 2 Textual Basis

I have read some articles on the translation of the CUV. But I am still puzzled that whether it
is translated from the original Hebrew Bible or from other English versions of it? (Xu Xiwu 1926:
2)

As early as in 1926, just seven years after the publication of CUYV, such questions arose:

what was the textual basis of CUV?

The Revised Version was used as reference when the 1890 missionary conference
determined the textual basis for the three Union Versions (Strandedaes 1987; 80).

We have for the most part taken the text of the revised, and in comparatively few cases, in

which we have, for what seemed to us good and sufficient reasons; revised text has been put in
margin (CUV 1907; preface).

It is reasonable to say the Revised Version of the KJV and some Hebrew and Greek editions
underlyiﬁg' the RV were all used as the basis in translating. The conclusion is also well grounded
after comparing the text of the CUV with that of RV,

People may wonder why the translator did not turn to the original text of the Bible for
reference since they knew the original language and why they take the latest translation of the time
as guidance and basis.

Note that Bible was finished by different writers in different time; this led to the fact that

there is no “complete original compilation in the common sense, namely, there has not been a
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whole Bible in its original language. What we now have are some manuscripts, which are
uncompleted and lack of consistency with one another or with newly discovered fragments. This
formed a conflict in content between the established Bible and the new discovertes. But, the role
of translator can change the picture, for translators could take the new discoveries into their
consideration when translating. Hence, the translations might be better and comprehensive in
content than each of the original manuscripts. In this light, translators or retranslators of the Bible
have good recons to start with the preceding translations rather than the original. This is also
well-documented in the history of English Bible translation.

TCY

The textual basis of the TCV is Today’s English Version (TEV) which is commonly known
as Good News Bible. The TEV is also called by some translation theorists as a “Common
Language” version. “Common Language” is defined as the language which is “common to the
usage of both educated and uneducated” in any given language, or put it more bluntly, it is the
level of language used by uneducated people and children. The translator of the New Testament of
it, Dr. Robert G Bratcher, says that the version was originally conceived as one which would be
suitable for people who speak English as a second language. The idea has been in line with that

expressed in the preface of the TCV as follows:

FEOERMEE LRGN TFFRANER - KAUF P D OB bR,
SFET R B RRN RR R .

It is, to some extent, the same intentions and purposes that help the TCV translator to choose
in a sea of English Bible version the TCV as its basis.
3.1.3 Translators
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Ccuv

Translator’s name could be found in the preface of the CUV. They are Henry Boodget, Thos
Bramfitt, J. L. Nevius, Henry M. Woads, S. R. Claree. Chauncey Goodrich, Geeorge Owen, F. W.
Baller, Spencer Lewis, C. W. Mateer (Broomhall 2000: 119) and others. There were more than
sixteen translators involved in the translating work. But most are done by the last five persons.
They spent 27 years on it. When the translation was finished in 1919, only Chauncey Good rich
lived to see the completion of it. Document says that there were in fact some Chinese secretaries
and languages teachers assisted the translators in every stage of the work, but unfortunately none
of them were recorded in any document.

Among the translators, C. W. Mateer was from the Presbyterian Church in U.S.A., G Owen
and S. Lewis ﬁ'om the American Methodist Episcopal Church, C. Goodrich from the American
Congregationalist, and F.W. Baller from the China Inland Mission.

It is noteworthy that Anglo-Americans dominated the translating work. The translators were
all pious Christians; they were scholars of the highest order. Few- if any-of today’s scholars
reached anywhere near them in their understanding of the original languages; let alone their faith,
piety and commitment to their work; They were all native speakers of English language; They
were all missionaries living in China for many years with good command of Chinese.

TCV

Led by I-Jin Loh, the translation of the TCV was conducted by a committee of 8 members,
including Moses Hsu, Chow lien-Hwa, Fang Zhirong, and others, who spent eight vears to
complete their work.

We should point out that the version of TCV is translated solely by Chinese scholars. This
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changed the situation that only foreign missionaries translate the Bible. From the former
discussion we know that in the history of Chinese Bible translation from Tang Dynasty until 1919,
those who transiated the ijle were all foreigners, though with the aid of Chinese scholars to
polish the language. Though before TCV, some Chinese scholars began to translate the Bible by
themselves, such as Xiao Jingshan, Wu Jingxiong, and others, but none of them translated a
complete version. So, we can conclude that the TCV uéns]atom changed the Bible translation
situation dominated by foreigners by producing a Chinese Bible, TCV.

314 Translating Process

cuv

The first meeting of the translating committee was held in November 1891. It was decided
that the translating should undergo the following processes.

The committee divided the Bible into several sections, and each translator was responsible
for one section. When they finishing, they exchanged their manusctipts, checked others’ carefully
and critically, and gave advice and comments. Then the manuscripts as well as the comments and
advice would return back to the original translator, who would consider the advice carefully and
make reasonable and necessary changes. After that the revised manuscripts would be handed to
the committee to be discussed. The agreement they reached at the meetings would be the final
version.

But actually the final version underwent at least three revisions, during which the translation
was examined for its harmony with other sections, its faithfulness to the original languages and for
its Chinese style.

TCV
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Before the TCV project was launched in the 1960s, the translation principles of the version
have been set up by the Bible society in Hong Kong and the Bible Society in Taiwan, which is
somewhat similar with that situation of the CUV. Following the principles, the Chinese scholars
began to translate the Bible based on Today s English Version. After the translation, the drafts were
required to be checked by a committee. The checked versions thereafter were given back to the
translators for further improvement.

3.1.5 Financial Sponsor

Cuv

At the protestant Missionary Conferences held in 1890 when the decision to start the

translation of the CUV was made, the US Bible Society, the Great Britain Bible Society and the
Scotland Bible Society offered to sport it (Net 4) .

TCV

The translation of the TCV was financed by the Bible Society in Hong Kong and the Bible
Society in Taiwan

From the sponsors of the respective translation, we see the Anglo-American domination in
the CUV’s translation and the domination of Chinese Christianity on the TCV, The influence from
sponsors 1o the transiation is discussed in Chapter 4.

3.1.6  Translation Principles

Cuv

In 1891, some translation principles of CUV were suggested at a meeting held in
Shanghai, which were stated in the preface of CUV 1907:

1. The translation should be in Mandarin that would be understood throughout the nation, and
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localism and book forms should be avoided.

2. The translation must be easy to understand when read in the hearing of intelligent people of
all walks of life.

3. The translation must be very faithful to the original literally, at the same time the translation
must have the style and tone of the Chinese language.

4. The translation must retain metaphors and similes as far as possible.

Note that among the four guidelines, the third one is the most important, which reveals the
CUV’s tendency to literalness. This will be illustrated by examples in the later part. Intended
readers of “intelligent people” are also an important concern in the principle. So are the translation
of metaphors and similes.

Nida once in his Toward a Science of Translating expressed two sets of conflicting “poles”

in translation theory this way:

... two sets of conflicting “poets”: (1) literal vs. free translating, and (2) emphasis of form vs.
concentration on content. These two sets of differences are closely related, but not identical,
for tension between literal and free can apply equally well to both form and content.

Since the CUYV proclaimed its literalness, but how literal is it? The question is answered by

C. W. Mteer in the English preface to NT 1907:

There was considerable difference of opinion in the committee as to the degree of
literalness to be aimed at. The result is a translation that must be regarded as distinctly literal
and faithful to the original. As a necessary consequence, smoothness of style has been more
or less sacrificed.

TCV

Before the TCV project was launched in the 1960s, Nida had conducted seminars in Taiwan

3o



and Hong Kong (Strandenaes 1987: 123). In 1971 the Bible Society in Hong Kong and the Bible
Society in Taiwan set up Principles 1971, which the TCV translators should adopt in their work.
These translation principles are very much the same as those adopted by the TEV.

(1) Meaning has been given priority over form, as Principles 1971 states, “... complete

freedom is to be granted the translator to change the form of the source language in the
interest of reproducing the meaning in the receptor language” (Strandenaes 1987: 131).

(2) “Functional equivalence” has priority over “Formal correspondence”.

Moses Hsu, one of the TCV translators, summarizes the theory of translating the TCV as
“corresponding meaning and equal effect” and “faithful to the original and faithful to the reader™.

Readership is a great concern in the TCV translation. It used the principle of so called
“dynamic equivalence” during the translation. It endeavored to convey the Chinese readers what
he Hebrew author originally intended to express to the original Hebrew readers or listeners. In
order to achieve this, free translations were used more extensively. The translations had in mind
average people who had junior middle school education as the majority of the readers. “It avoids
using any theological jargon, and the translation does not have an exact word-to-word
correspondence with the original texts. Nevertheless, the basic meaning is the same, but in a much
more natural and easier-to-follow style” (Net 3)
32 Translation Analysis in Comparison

It is acknowledged that there are two poles in translation theory, as stated by Nida, and others
in this field, in his Toward a science of Translating: literal vs. free translating; emphasis on form
vs. concentration on content. Bible translations fail to be free from this limitation. But where is the

position between the two poles? Detailed analysis is arranged in the following part to see how the
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CUV and TCV embody the official guidelines in terms of (1) translating idioms, (2) reconstructing
formal structures, (3) translating figurative expressions. Of course, many aspects can be chosen
here to illustrate the point. The three aspects listed above are therefore selected, for on one hand
they have been mentioned in both the two versions’ translation principles and for testify the
respective principle on the other.

3.2.1 Translating idioms

An idiom is a phrase or sentence whose meaning is not implicit through knowledge of the
individual meanings of the constituent words but must be learnt as a whole. Idioms are the essence
of the language, but they are hard to learn and master, but the advantage achieved by idioms,
brevity and conciseness deserves this trouble. Idiom translating is always a hard nut for translators.
The translators always intend to keep the balance between the style and the meaning but end up to
lose either the style on one hand or the meaning on the other.

The Bible translation definitely involves the translation of idioms, for there are many idioms
in the Scriptures. When reading the CUV and the TCV, one gets the impression that the two
versions, to some extent, fall conspicuously into two extremes, with the CUV prefers the style
(brevity and image) of the idioms translated and the TCV to the meaning as illustrated by the
following examples:

E.g. 1

KJV: Therefore if thine enemy hunger, feed them; if he thirst, give him drink: for in so doing thou
shalt heap coals of fire on his head. (Romans 12:20)

TEV: Instead, as the scripture says: “if your enemy is hungry, feed them; if he is thirsty, give him a

drink; for by doing this, you will make him burn with shame.” (Romans 12:20)
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CUV: fFMECEIRT, BMEafnz: BT, MAEME: FARXRT, RETE KA
MLk (BB, 12 200,

TCV: MBFHABBRT, REefhiz: BT, HEOE; FRENSTREMTN (F5
Hho12: 200,

The expression “heap coals of fire on his head” in the KJV is a literal rendering of Semitic idiom,
which means *“to overwhelm somebody with one’s kindness and warmth. The CUV translators
render literally the Semitic idiom as “JEBK K HEZEMAIK |-, retaining the form of the original;
while the TCV translators just put it as “{##hZ % 37 /1", making its meaning clear to the Chinese
reader.

E.g2?

KIV: And lest I should be exalted above measure through the abundance of the revelations, there
was given to me a thorn in the flesh, the messenger of Satan to buffet me, lest I should be exalted
above measure. (2 Corinthians 12.7)

TEV: But to keep me from being puffed up with pride because of the many wonderful things |
saw, I was given a painful physical ailment, which acts as Satan’s messenger to beat me and keep
me from being proud. (2 Corinthians 12:7)

CUV: XBWMREFANATREL REITAR, FUFT —RAMERNEL, REMEH
ZREUER, ABRLTER CFHREBEE) 12: .

TCV: ATHBRAZETHERH L HRNERIMRTHE, —FHRERRNASERY
WRMENMEERRR, FRTAGH (FREEB) 12: 7).

The phrase “a thom in the flesh” is originally used by the speaker Paul to describe an infirmity of

 his. The CUV literally puts it as “A— MR W L7, which may make the reader believe
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that there is a real thomn in Paul’s body, while the TCV rendering “H —F S H BAR S
L. avoids such misunderstanding,

E.g.3

JJV: And I also have given you cleanness of teeth in all you cities, and want of bread in all your
places... (Amos 4: &)

TEV: 1 was the one who brought famine to all your cities... (Amos 4: 6)

CUV: BHEFENE—VRPFETH, ERNSLREHRE (P RERT-F3) 4: 6)
TCV: £, RREVREBIGIINRE, SROMRY CFERE) 4. 6.

The literal rendering “cleanness of teeth” in the KIV means “famine”. The UV puts it literally as
“fgfieeree« F 4%, and such a translation is default for the average reader to understand. The
TCV translators render the sense rather than the word of this Semitic idiom, thus avoiding
ambiguity and misunderstanding.

From the discussion it is easy to find both the CUV and the TCV translate idioms into
non-idioms. But the results are different. The CUV’s translation is more literal to reserve the
image of the original language, while the TCV pay more attention to convey the sense of the
original. When we find obscurity in the CUV, the corresponding simplicity is waiting somewhere
in the TCV.

3.2.2 Reconstructing Formal Structure

Language structure is ﬂso worthy of noting. The CUV’s translators try every means to retain
the form or the structure, while the TCV’s translators are ready to make some formal adjustment
when necessary in order to produce a natural Chinese rendering. The following examples reveal

their intention clearly:
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E.g. 4
KJV: And Joseph was brought down to Egypt; and Potiphar, an officer of Pharach, captain of the
guard, an Egyptian, brought him of the hands of the Ishmaelites, which had brought him down
thither. (Genesis 39:1)
TEV: Now the Ishmaelites had taken Joseph to Egypt and sold him to Potiphar, one of the king’s
officers, who was the captain of the palace guard. (Genesis 39:1)
CUV: UEHH TRREZE. A—PMREA, REENAE, PIKERT, WHLE Fibk
RUEHMAFFET fhE (BHELY 39: 1.
TCV: LLEHAMALAZHHRER, RAERREN—AER — SIRERT (AHHE)
39: 1).
Comparing the versions above, we can see that the CUV is a literal rendering which uses the
passive voice as the English sentence did and keeps the English word order as much as possible,
while the TCV translators make their version very natural by using active voice, omitting the
redundancy “MALH FARES”, and rearranging the word order of the original. Clearly, the
latter translation is more coherent and reasonable.

The following example is also a good illustration of the different tendency in dealing with
the sentence structure in the respective versions.
E.g.5
KJV: A continual dropping in a very rainy day and a contentious women are alike, whosever
hideth her hideth the wind, and the ointment of his right hand, which bewrayeth itself. (Proverb:
27: 15-16)

TEV: A nagging wife is like water going drip-drip-drip on a rainy day. How can you keep her quiet?
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Have you ever tried to stop the wind or ever tried to hold a handful of ¢il? (Proverb: 27: 15-16)
CUV: KMZ BEEHR, S HEA—#: 8L 0, EREER, tEFM (&
=) 270 15-16) .
TCV: FHMAETFREFMRRE S BhIBROEEER, SHFER—EMH.
3.2.3 Translating Metaphors

The three features of the Bible language, analogical, metaphoric and accommodating which
is discussed in Chapter 2, make the Bible full of metaphors. So the solution to the metaphors will
greatly affect the quality of the translation. According to the guidelines of the CUV’s translation,
the translation must retain metaphors as far as possible; while the Principles 1971 of the TCV
state that figurative usage cannot be rendered literally “unless the exact meaning is clearly
preserved with nothing added or lost” (Strandenaes 1987: 133), Whether the two version adopted
the principles in their translation and how well? It will illustrated by the following examples.
E.g. 6
KJV: 1t is easier for a camel to go through a needle’s eye, than for a rich man to
Enter into the kingdom of God. (Matthew 19: 23)
TEV: It will be very hard for rich people to enter the kingdom of heaven. (Matthew 19; 23)
CUV: SRS, LM Te FHNEERHE (DAMEE) 19: 23D,
TCV: HRAZERARENFREAB! (BXEHF) 19: 23)
E.g.7
KJV: They that dwell in the wilderness shall bow before him; and his enemies shall lick the dust.

(Psalms 72: 9)

TEV: The peoples of the desert will bow down before him; his enemies will throw themselves to
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the ground. (Psalms 72: 9)
CUV: VB, SEREWTR. Moha, SEH: (GEEY 7229) .
TCV: WHRMERBEEMEAINL; HAREMIEMTE ( G658 729 .
E.g. 8
KJV; 1said to the arrogant, deal not arrogantly; and to the wicked, lift not up the horn: lift not up
your horn on high; speak not with a stiff neck. (Psalms 75: 4-5)
TEV: Itell the wicked not to be arrogant; I tell them to stop their boasting.  (Psalms 75: 4-5)
CUV: RXMEHMAR, FETHER: HXBOANE. TESH. FEEFRIINADE,
AEFEHINBE ( GFHED) 75:4-5) .
TCV: BMBEHATEER; RUABHASEHE, RUGNFESE, FEREEH
X (GFE) 75:45) .

E.g.9 |
KJV: Beware of false prophets, which come to you in sheep’s clothing, but inwardly are ravening
wolves. (Matthew 7: 15)
TEV: “Be on your guard against false prophets; they come to you looking like sheep on the
outside, but on the inside they are really like wild wolves, (Matthew 3; 7)
CUV: (MIRGTRBER, RITBIFIZER, HEHEXY, EAIEARENR (X
HWEY 7: 15,
TCV: IR BER. IIRBGATHRN, SRERRAE, DEHLNRISR (5
KEEDY 7: 15).
E.g 10

KJV:  «+-Christ Jesus himself being the chief comner stone. (Ephesians 2:20)
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TEV: ---the cornerstone being Christ Jesus himself. (Ephesians 2:20)

CUV: HEBIKECTHEAA ((LLBATH 2: 20) .

TCV: TREEWERACTRXFOEA ( (LB 2: 20) .

E.g. 11

KJV: Keep me as the apple of the éye; hide me under the shadow of thy wings. (Psalms 17:8)

TEV: Protect me as you would your very eyes; hide me in the shadow of your wings (Psalms

17:8)

CUV: RFRIFR, MARFRPE, SRBBEGIBET ( (FE) 75:4-5).

TCV: REFRPR, REFHCHRE; LRBBMARIHET ( GFE) 75:4-5) .

E.g 12

KJV: But when he saw 'many of the Pharisees and Sadducees coming to his baptism,

he said unto them, You offspring of vipers, who warned you to flee from the wrath to

come? (Matthew 3: 7)

TEV: When John saw many Pharisees and Sadducees coming to him to be baptized, he said to
them, “You snakes-who told you that you could escape from the punishment God is about to
send? (Matthew 3: 7)

CUV: AMERTEZAIMARBMZA BRI, RAHbiTe: “Jaras

BRI RMNZRBRE? ” (DAEZ) 3: D

TCV: HIRE NITF S HEFEANMABZAERERS S, RO “HIiXesn -
WRRCARER T, HICCHASEBT? ” (BAEZ) 3. 7

Metaphors used in the above examples can be divided into there categories according to their

acceptability in Chinese context.
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The associations between the tenors and vehicles are commonly used in Chinese language as
e.g. 12, “the offspring of vipers” is used to describe wicked people, which have the same
association in Chinese as in “RBH R —F", Another example is e. g. 9, in which “false
prophets” are compared to “in sheep’s clothing, but inwardly they are ravening wolves. In fact,
we have “#{FEFE M " in Chinese. So in E-C translation, these metaphors should be
translated literaliy.

Both the tenors and vehicles of the metaphors are familiar to the Chinese readers with the
associations between them are intelligible though originally we don’t have them in Chinese
language. The difference of this category with that of the first one lies in the fact that both the
English and Chinese metaphors in the first category are parts of their own language; while
those in the second category originally do not exist in the Chinese language but later gradually
find their ways into the Chinese language. As in e.g. 11 “the apple of the eye” (I} HRE{"). So,
literal translation is advisable in their translation.

As for the metaphors in the third category neither the vehicles nor the associations between
the tenors and vehicles are familiar to Chinese readers, as in e.g. 6, 7, 8 and 10. Some of these
metaphors are contradictory to or not in line with the Chinese culture; therefore, two ways of

renderings are found here in the respective translation,

When translating those metaphors in the first two categories, generally the CUV and the TCV

show the same tendency in their translation to literalness. But their differences are revealed in

dealing with those in the third category when translating “(not) to lift up one’s horn on high” to

AR B inthe CUVand  “ (FE) #18” inthe TCV; “a camel goes through a needle’s

eye” to “IRBEFTHER” inthe CUV and “HEAER I AR FR” in the TCV,
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Undoubtedly, the CUV’s literal treatment of the metapﬁors introduces some novel
comparisons and therefore enriches the target language and at the same time conveys the culture,
as Lu Xun, one of the distinguished Chinese writers, put it, “FN{EZEBMAFHIAZE, BERAE
HIRIEE (Xie Tianzhen: 204). In this way providing the readers opportunities to understand the
original text and communicate with the original culture. However, the difficulties caused by the
literalness cannot be denied. A Chinese reader without necessary training in the relevant culture
will find difficult to understand the metaphors translated this way,

This is completely another picture in the TCV, which focuses on conveying the message of
the original. In order to facilitate the intelligibility of the intended reader, the TCV is more
concerned about breaking down cultural bar{iers and sacrifices certain cultural elements in their
translations, as in e.g. 6, 7, 8, and 10. This, in a sense, shows us the fact that they are governed by
a missionary zeal of communicating the message of God to the people. Viewed the matter in terms
of literary translation, transference of stylistic form contributes very significant to the success of
the translated text. Therefore, in some cases, it is not appropriate to give meaning priority over
form possessing aesthetic value. Nevertheless, the TCV to some extent achieves the goal of
“functional equivalence” as the examples mentioned above have proved and gets widely circulated

among its readers, non-believers.



4. Skopostheorie—A Way Out
4.1 The Eternal Dilemmas

It is acknowledged that the Bible is the most translated book in the wortld, which has been
translated into many languages. Its entirety or in part has been translated 2,355 of the
approximately 6,500 languages that exist. The Bible is now available in 665 languages in Africa,
followed by 585 in Asia, 414 in Oceania, 404 in Latin America and the Caribbean, 209 in Europe,
and 75 in North America. The Bible is available in whole or in part to some 98% of the world’s
population (Net 3),

Statistics above show us the fact that we now have many Bible translations numerous in
number. But after the elaborate discussion in Chapter 2, we can arrive at the conclusion that, to
some extent, all the Bible translations fall into two categories: versions in literal translation and
free translations.

Throughout the Bible history we find Bible translators observing that different situations call
for different renderings. However, “translation is frequently associated with word-for-word
fidelity to the source text, even though the result may not be considéred appropriate for the
intended purpose (Nord 2001: 4), Cicero (106-43 B.C.), the founder of Western translation theory,

described the dilemma as follows:

If I render word for word, the result will sound uncouth, and if compelled by necessity I alter
anything in the order or wording, I shall seem to have departed from the function of a
translator (Nord, 2001:4).

Friedrich Schleiermacher also suggested the same thought in 1823: either the translator

leaves the author in peace, as much as possible, and moves the reader towards him; or leaves the
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reader in peace, as much as possible, and moves the author towards him. (Li Heging, 2005:11)

In a similar vein, Eugene A. Nida regarded the dilemma as two conflicts:

Despite major shifts of viewpoints on translation during different epochs and in
different countries, two basic conflicts **+ have remained. These fundamental differences in
translation theory may be stated in terms of two sets of conflicting “poles™ (1) literal vs. free
translating, and (2) emphasis on form vs. concentration on content.

Yes, when translators translate the Bible, some of them literally translated it focusing on the
form of the original text, some translated it liberally focusing on its sens¢. In the history before
1950s or so, the former method is preferred to the latter. That’s why we say the Bible translation
has a tendency to word-for- word tradition, especially in ancient western world, when some were
burned for violating this authority rule.

The diﬁ"erences between literal and free translation are a polar distinction with many grades
between them. The grades may be well illustrated by its numerous versions both in English and in
Chinese, and others. This may temporarily answer people’s wonder: Why do we have so many
Bible translations. To answer the question satisfactorily, we have to have a close look at the
Skopostheorie in the following part.

In fact, many Bible translators have felt that the process of translating should involve both
procedures: a faithful reproduction of formal source text in one situation and adjustment to the
target audience in another. Jerome (348-420) and Martin Luther (1483-1546) held the view that
there are passages in the Bible where the translator must reproduce “even the word-order” or keep
“to the letter’; in other passages they believed it was more important “to render the sense™ or to
adjust the text to the target audience’s needs and expectations. Nida also pointed that by close

attention to literal wording and formal correspondence one can be transported back to an earlier
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culture. However without some adjustments in form and content, at times even rather radical, no
literal translation can fully accomplish its real goal.

But why do we literally translate this but freely translate that? Does a translator do
translations according to his own will? How does he work in this dilemma? Let‘s probe into the
Skopostheorie to find the answer.

4.2 Skopostheories
4.2.1 Introduction to Skopostheorie

Skopostheorie, the theory that applies the notion of Skopos to transiation, was developed in
Germany in the late 1970s (Vermeer, 1978), and which reflects a general shift from predominantly
linguistic and rather formal translation theories to a more functional and sociocultura; oriented
concept of translation.

Sskopos is a Greek word for ‘purpose’ and was introduced into translation theory in the
1970s by Hans J. Vermeer. This approach to translation stresses the purpose of the translation,
which determines the translation principles to be adopted. The major work on skopos theory is
Groundwork for a General Theory of Transiation, a book Vermeer co-authored with Katharina
Reiss in 1984, Apart from Vermeer, other scholars working in the paradigm include Margaret
Ammann, Han Honig and Paut Kussmaul and so on.
4.2.1.1 Three Rules of Skopostheorie
4.2.1.1.1 Skopos Rule

In his Framework for a general Translation Theory (1978), Vermeer postulates that as a
general rule it must be the intended purpose of the target text that determines translation methods

and principles. The top-ranking rule for any translation is thus the “Skopos rule”, which says that a
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transtation action is determined by its “Skopos rule”; that is, the end justifies the means. Vermeer

explains the Skopos rule in the following way:

Each is produced for a given purpose and should serve this purpose, The Skopos rule thus
reads as follows: translate/interpreter’/speak/write in a way that enables your text/translation to
function in the situation in which it is used and with the people who want to use it and precisely in
the way they want it to function (Vermeer 1989: 20) .

This rule is intended to solve the eternal dilemmas of free vs. free translation, dynamic vs.
formal equivalence. It means that the skopos of a particular translation task may require a “literal”
or a “free” translation, or anything between these two extremes, depending on the purpose for
which the translation is needed. From this postulate, he derives the skopos rule, the prime
principle determining any translation process: Human action, including translation, is determined
by its purpose (skopos).

We can distinguish between three possible kinds of purpose in the field of translation: the
general purpose aimed at by the translator in the translation process (perhaps ‘to earn a living’),
the communicative purpose aimed at by the target text in the target situation (perhaps ‘to instruct
the reader’) and the purpose aimed at by a particular translation strategy or procedure (for example,
‘to translate literally in order to show the structural particelarities of the source language’) (cf.
Vermeer 1989a: 100). Nevertheless, the term skopos usually refers to the purpose of the target
text.

The main point of this functional approach is the following: it is not the source text, or its

effects on the source text recipient, or the function assigned to it by the author, that determines the

translation process, but the prospective function or skopos of the target text as determined by the
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initiator’s, i. e. client’s, needs. Consequently, the skopos is largely constrained by the target text
user and his/her situation and cultural background.
4.2,1.1.2 Intratextual and Intertextual Coherence

Two further general rules stipulated by Vermeer are the intratextual coherence and the
intertextual coherence (the fidelity rule). The intratextual coherence stipulates that the target text
must be sufficiently coherent to allow the intended readers to comprehend it. This means the
reader should be able to understand it; it should make sense in the communicative situation and
culture in which it is received and it should be acceptable in a sense that it is coherent with the
receiver’s situation.

The intertextual coherence concerns the coherence between the target text and the source text,
and stipulates merely that some relationship must remain between the two once the overriding
principle of skopos and the rule of intratextual coherence have been satisfied. As in the case of the
skopos rule, the intertextual coherence should exist between source and target text, while the form
it takes depends both on the translator’s interpretation of the source text and on the translation
skopos.

In order for the translational action to be appropriate for the specific case, the skopos needs to
be stated explicitly or implicitly in the commission. Vermeer describes the commission as
comprising a goal and the conditions under which that goal should be achieved, both of which
should be negotiated between the commissioner and the translator. In this way, the translator, as
the expert, should be able to advise the commissioner/client on the feasibility of the goal.

An important advantage of skopostheorie is that it allows the possibility of the same text

being translated in different ways according to the purpose of the target text and the commission
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which is given to the translator. Objections to skopos theory mainly concern the definition of
translating and the relationship between the source text and target text.

4.2.1.2 Roles Involved

4.2.1.2.1 Translation Skopos

According to Skopostheorie, “Each text is produced for a given purpose” (Vermeer 1989:20,
my translation), the prime principle determining any transation process is the purpose (S.kopos) of
the overall translational action. The term Skopos usually refers to the purpose of the target text.
4.2.1.2.2 Readers—a Decisive Factor

In the framework of Skopostheorie, one of the most important factors determining the
purpose of a translation is the addressee, who is the intended receiver of the target text with their
culture-specific world-knowledge, their expectations and their communicative needs, Every
translation is directed at an intended audience, since to translate means “to produce a text in a
target setting for a target purpose and target addressees in target circumstances (Vermeer 1989; 29).
So information about the target text receiver is of crucial importance for the translator, who should
insist on receiving as many details as possible from the commissioner.

It is important to note that in the traditional translation theory, east or west, readership is
always inferior to other factors involved, who are only a receiver, a basket to hold anything no
matter it likes or not. Readership has been a!wéys stand far away from the central power. In the
traditional context in which equivalence to the original text is highly concerned, when evaluating a
translation, attention is always focused on how faithful it is to the original text, which determines
the nature of translation, This situation doesn’t make any change until the cultural turn in the

1970s when the traditional stiff head began to turn its head to pay more attention to other factors
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involved in translation process. This is a new life for readership which finally standout in the
Skopostheorie.
4.2.1.2.3 Source Text—*“Offer of Information”

The status of source text is much lower in Skopostheorie than in equivalence-based theories.
Vermeer regards it as an “offer of information™ that is partly or wholly turned into an “offer of
information™ for the target audience {(cf. Vermeer 1982).

4.3 The CUV and the TCV Explained
4.3.1 Skopos Rule

In the framework of Skopostheorie, the skopos of the target text is the decisive role that
affects the whole translating process. It is fully proved in Bible translation.

In Chinese Bible translation history, Bible translation is conducted with very clear purposes
of many kinds.

1. Bible in various Chinese

a. Classical Chinese Bible: High Wenli Version, Easy Wenli Version, Marshman’s Version,
Morrison’s Version

b. Mandarin Bible: Nanking Mandarin Version, Peking mandarin, CUV.

. Modern Chinese Bible: TCV.

d. Colloguial Bible: Shanghai Colloquia! Version, Hakka Dialect Version {Net 4),

2. Bible in complete version and Bibles in part: Bible versions before Morrison's version
are all that in parts.

3. Bibles in “shen” edition and Bibles in “God” edition

Different purposes can be detected from the above categories; In order to degrade the difficulty
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both in Bible transiation (c.f. Mao Fasheng 2004:7) and in circulation, they selected some parts of
great significance to translate; in order to please the Chinese scholars and officials, they chose
classical Chinese as their target language style; to meet the needs of common readers most of
whom are lack of education, there have mandarin versions. Directed by purposes in Bible
translation, today we have many complete Chinese Bible versions, among which out stand two
versions, the CUV and the TCV.
4.3.1.1 The CUV’s Skopos

Before the birth of the CUV, in the end of the 1880s, there had had many Chinese Bible
existed with different characteristics. The chaos caused by diffetent versions was complained by

many Churches and believers who were eager to have a union Chinese Bible.

RAAR—MES L, BHRTHRRNEE, RRE2 ATHE, BIEANR
EEERREEN (B4gE 1993: 33) .

A change is therefore needed, and by the end of 1880s, it had become the focus among those
who concerned with Bible translation. As a solution, the union Bible, one Bible in three versions,
is arranged on the schedule. Again the solution is made reader-oriented, which is betrayed by “one
Bible in three versions”. Since the Union Bible is made attempting to cease the chaos, whey do we
again produce multi-versions?

We know the fact that the dominant language in the closing years of the Qing dynasty is still
ancient Chinese which was used by Chinese Scholars and officials. The High Wenli Version is
therefore designed to meet their needs of this group of readers, which is stereotyped in the
previous translation. Although the ancient Chinese still cast shadows on people’s daily life, the

fresh change cannot be denied, mandarin has fought its way into people’s daily life. So to let
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God’s message known by more and more people of all walks of life, they produce the CUV.

History repeated itself many times in Bible translation. Whenever the Bible is brought to a
new land, it is translated into the relevant vernacular language. Once again it shows the fact that
the transiation of the Bibie cannot be separated from the mission of the Bible, to spread God’s
message to the world,

According to Austin’s Speech Act Theory, any Speech act possesses three features: (1)
Locutionary, the act of the utterance of a sentence, (2) illocutionary, to perform the act to show the
intention of the utterance, (3) perlocutionary, the act performed as the result of the utterance {c.f.
Han Ziran 2002: 181). In this light, Bible translation does not aim at nothing. The translators,
instructed by the sponsors, hope to see the perlocutionary result that more any more people begin
to believe in God after reading their Bible. So they took the majority of readers into consideration
by choosing mandarin as their target language.

Several pages have been used for discussing the language style choosing of the CUV by their
translators, for it is has always been the highlighting points recognized by others.

The purpose of the CUV is very clear now, after the discussion, to attract, catch and remain
more readers, the future believers. A question in point is how it is realized in the process of
translation. As discussed in Chapter 3, the CUV has a tendency to literalness in rendering. People
is accustomed to believe that only those free translation can satisfy readers, how does a literal one
as the CUYV do this way? Three explanations employed here to account for the reason.
4.3.1.1.1 Viewing from Readers Reception Theory

Reading experiences always reveal readers preference in choosing reading materials.

Personal entertainment is always amplified in reading process. Therefore those works involving
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sex, murdering and other amazing matters, which are easy to evoke some imagination, tend to fire
people’s interests. It is similar in foreign films’ translation. A case in point is the Chinese
translation of the film American Beawty, {FEBEEA/FIA/EH L) . Some believes that the
translation is somewhat tricky because the “American Beauty” is actually a name of rose (Net, 6).
Nevertheless, it won great success in marketing.

This, to some extent, shows readers’ reading preference. As for Bible translation, the canon
of Christianity of text dignity, it cannot follow the translation of light literature, for it has its own
identity and particularity, the words of God, to attract and please its readers. It is the words of God,
not others. When facing translation works, especial the Bible translations, most people, believers,
would like to have a look at those faithful translations Therefore, trying every means to keep the
original form of the Bible in translation is of the greatest importance. As exemplified in the
CUV’S translation on idioms in Chapter 3. Comparing the idioms “J43¢ %3t 41 1R with “H A
ERAR BT, the former is of more literalness which can attract readers long.
4.3.1.1.2 Viewing from Russian Formalism

Formalism holds that “The process of perception is an aesthetic end in itself and must be
prolonged” (Zhu Gang 2002: 2). This is said to the appreciation of literature woks. But it is still
shed some light to that of the Bible. The way they adopted to prolong the reading appreciation
process is “defamiliarization” (Ibid), which “makes familiar objects be as if they were not
familiar”.

For example, in Romans 12:20, we have “to heap coals of fire on his head”. Readers may

not like it as the plain “fEAhF AT IN" but “JEB A HEZEA Ak L7, which is novel and foreign

to readers, and in a way to enrich their reading and language as well.
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4.3.1.1.3 “Resistancy” Translation (c.f. Guo Jianzhong 1999: 193)

The CUV rolled from the press in 1919 whose completion take the translators 27 vears from
the late 1890s. Before that, Chinese people “—EfFHF KE b3 MK g 215482 (|
(Han Ziman 2005:113). Reflecting on translation, most Chinese translators at that time show no
respect to original text. This leads to the fact that free translations overwhelmed the whole country.
A case in point is Lin Shu, Who translated 245 (Fang Huawen 2005: 23) novels in his whole life.
The surprising point lies in he was blind to English. The degree of faithfulness is then worthy
twice thinking.

But for foreign translators, it is another picture. It is to be noted that in the 1890s, foreign
powers seized the throat of China. A feature of the CUV is very prominent that all the translators
are foreigners of Anglo-American tradition. As Lawrence Venuti pointed out, Anglo-American
translators got used to domesticate foreign works in translation according to their own norms. It is
called by him cultural hegemony. But when translating their works to foreign countries, they keep
the flavor of the original Bible culture all the way to resist being domesticated by Chinese culture,
which will be risky in losing its cultural identity. This is proved by the literal translation of the
cuv
4.3.1.2 The TCV’s Skopos

At the moment when the CUV rolled from the press in 1919, it wins great success among
readers and be regarded as the authority version at that time church in the following decades. Its
influence still can be felt today. Anyway, great changes have taken place in the following years
since its publication, especially the quality of readers.

Readers, which deeply influence the translation, are still the foremost reason that leads to the
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translation of the TCV. But this “readers” is different with that “readers” of the CUV. It is the fact
that modern readers always find it hard to read the CUYV, since language changed a lot after its
publication. Words and grammar understandable in the CUV are found obscure and strange for
readers in the 1560s,

E.g 13

KJV: AndIalso have given you cleanness of teeth in all your cities, and want of bread in all your
places (Amos 4:6)

CUV: REIIE—VIEPF AT CEHRNELREHRES  FIEHFH 4 6). .

E.z. 14 |

When the keepers of the house shall tremble, and the strong men shall bow themselves, and the
grinders cease because they are few, and those that look out of the windows be darkened---

(Ecclesiastes 12: 3-5)

CUv: EFHENRE, HHNESR, BENHBOMILE, WS EE RS-

TCV: RMFEERY, RIS . REFERRJLE, BLES. ROR
e, PLEREN.

E.g. 15

KJV: How could we sing the LORD’S song
in a foreign land?

If I forget you, O Jerusalem,

Let my right hand wither!

Let my tongue cling to the roof of my mouth,

If I do not remember you,

If I do not set Jerusalem
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Above my highest joy.
CUV: BATERETESHHINE BRAn 42 pqkng 7
R ™, BETITHR,
R MNEF S ERT5.
BREDLETH, EFFPEMA L TRIERN,
BRERKE LT L.
TCV: »-BRAGTFHE, FHTRERE
BREE LEE, FHRaeik:
No more examples are needed to prove the CUV’s obscurity in language. It is the fact that in the
CUV, there are plenty of images. Each image has its metaphorical meaning, but it is hard for the
average reader to understand it. Only when comparing it with the TCV can we understand that the
so-called “B<F 55 EH)”, “HHMES", BN, “AESEHEN” in eg 14 refer to one’s
“arms”, “legs”, “teeth” and “eyes”. The CUV translates, “Let my right hand wither! Let my tongue
cling to the roof of my mouth” in e.g. 15 into “HBRAA FHIDHIT, “Bb EBRITLIET |
P¥”. Such expressions are unnatural Chinese, and their meanings are obscure as well. To meet the
meet of readers, the TCV adopted free translation as their translation method to translate the Bible
in the 1970s. This choice can be explained from the following aspects:
4.3.1.2.1 Readers’ Aesthetic Taste

When saying “This ‘readers’ is different from that readers of the CUV™ [ mean the quality of
readers changed. Modern readers’ aesthetic tastes tend to approach those works easy to understand.
This is caused by the historical background in the periods. from 1930s to 1960s. It is true that

many wars took place during that period, which to some extent damage people’s interest in
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reading. Also, readers’ circle enlarged with the increasing translation of foreign works. Bible
readers were not mainly believers but non-believers as well, who prefer simple and clear style of

language.

EETE, HEAFISENTETRE TH. BAXEAALENER, HiEx2nE
P, DRRAFFHMEARE A X EEE B LXK TR TR, 35T
R T R B T RE-- - B T T A0 S . SOt A R AR DGR, (IR &
EWHY . K5 N E X Han Ziman 2005:119).

4.3.1.2.2 Power Element

Translations are not made in a vacuum (Lefevere 2004: 14). Chinese Bible translation does
not have the exception. It, to some extent, reflects the corresponding social reality. It is the fact
that began from the 1950s or so, China was overwhelmed by the trend learning from the previous
Soviet Union. But the majority does not therefore admit that Chinese Culture is inferior to others,
they called for utilizing the foreign culture to serve the Chinese culture by getting rid of
disadvantages but taking the essence of it. An article in People 5 Daily in 1951 (Ibid 121) revealed
the facts that literal translations, which prove to be helpful to reserve the feature of the original
texts, lost its day.
4.3.1.2.3 Translators

Translator is another reason. It is worthy noting that all the translators of the TCV are
Chinese. This is the first time in Chinese Bible translation that a complete Chinese Bible is
produced solely by Chinese scholars. A bold hypothesis can be drawn from Vernuti’s theory that
when native translators translate foreign works, they tend to use free translation method. Two
examples in history contribute to this hypothesis, one is Fu Donghua’s translation of Gone with the

Wind, and another case is Lin Shu’s translation.
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4.3.2 Intratexual Coherence

The intratextual coherence stipulates that the target text must be sufficiently coherent to allow
the intended readers to comprehend it. This means the reader should be able to understand it; it
should make sense in the communicative situation and culture in which it is received and it shouid
be acceptable in a sense that it is coherent with the receiver’s situation.

The key point of the rule, in fact, is still readers. It concerns that the target text, the
translation must make sense and be comprehended by the readers. Once again, readers stand out to
measure the translation. As made clear early, readers concern is the skopos in Bible translation.
Bible translation, not like other works, has definitely clear purpose (Ren Dongsheng 2001: 12) to
maintain as more readers, future believers, as possible. We find that the CUV and the TCV
possesses different degree of intelligibilitf, with the former hard and the latter easy. This can be
justified by their respective readers.

4.3.3 Intertextual Coherence

The intertextual coherence concems the coherence between the target text and the source text,
and stipulates merely that some relationship must remain between the two once the overriding
principle of skopos and the rule of (intratextual) coherence have been satisfied.

As mentioned earlier in 4.2,1.2.3 that the status of source text is much lower in Skopostheorie
than in equivalence-based theories. Though it is regarded by Vermeer as an “offer of information”
{cf. Vermeer 1989), it is still the textual basis of translation which hold the nature of translation.

As for Chinese Bible transiation, the CUV and the TCV both are faithful renders to their
original texts. But why are they so different in style? Their textual Basis should be the answer,

with the KJV literal and TEV free. It is to say, the style of the CUV and the TCV are determined
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by their respective source texts. Yes, it is. But why different source texts are chosen again show
the purpose orientation in translation.
4.3.4 The Power of Patronage

As discussed in 3.1.5, the translation of the CUYV is sponsored by US Bible Society, the Great
Britain Bible -Society and the Scotland Bible Society, while the TCV is sponsored by the Bible
Society in Hong Kong and Taiwan. Sponsors can encourage the publication of translations they
consider acceptable and they can also quite effectively prevent the publication of translations they
do not consider so (Lefevere 2004: 19). The financial dominance on the CUV and the TCV in a
way shows the nature of the translation. The translation is of religion, not secular. It also

contributes to their purposes orientation discussed in 4.3.
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5. Conclusion

He who reads the Bible in transiation is like a man who kisses his bride
through a veil
—Hayyim Nachman Bialik

The Bible is not only the canon of Christianity but also arguably the most influential
collection of books in human history. More copies of the Bible have been distributed than of any
other book. The Bible has also been translated more times and into more languages than any other
book. It is estimated that approximately 60 million copies of the complete Bible or significant
portions thereof are distributed annuslly.

The Bible has had a tremendous influence not only on religion, but on language, and
culture as well, particularly in Europe and North America. Nowadays, many people around the
world, whether they are believers or not, ll know about the Bible. Apart from the believers, there
are also a lot of people who would like to read the Bible on account of their own interests, for the
Bible is not oniy a collection of books which reveals the history of how God interacted with his
people, but also a great literature appreciated by people who learn history, culture, even language
from it.

Bible is introduced into China by way of translation. Many transiators contribute for the
proliferation of Chinese Bible. From the first complete Chinese Bible, Morrison’s Version in 1823,
till the New Version of the Bible in 2001, we have one Bible in many versions. Why is the Bibie
so translated? What's the relationship between each other? Taking the CUV and the TCV as
exampleé, the paper finds explanations in the framework of Skopostheorie,

Skopostheorie holds that human action, including translation, is determined by its purpose

Skopostheorie holds that human action, including translation, is determined by its purpose
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{(skopos). Therefore the skopos rule is the prime rule of the theory that determining the whole
process. The skopos here means the purpose of the target text.

In the framework of Skopostheorie, one of the most important factors determining the
purpose of a translation is the addressee, who is the intended receiver of the target text with their
culture-specific world-knowledge, their expectations and their communicative needs. Every
translation is directed at an intended audience, since to translate means “to produce a text in a
target setting for a target purpose and target addressees in target circumstances (Vermeer 1989:
29).

As for Chinese Bible translation, which has clear purpose orientation similar with that of
English Bible translation, readership is the foremost consideration in the translation process. To
meet the demands of readers of different appreciation degree in different purposes to approach the
Bible, different Bible versions are made. For example, the CUV is made for believers or those
who study the Bible, while the TCV for common readers, non-believers or beginners. To fulfill the
purpose, different translation principles employed in the translation with the CUV strictly focusing
on the form and latter on function to convey the sense in the TCV.

The theory is intended to solve the eternal dilemmas of literal vs, free translation, dynamic vs.
formal equivalence and so on. It means that the Skopos of a particular translation task may require
a ‘free’ or a ‘faithful’ translation, or anything between these two extremes, depending on the
purpose for which the translation is needed,

Some criticizes that the Skopostheorie allows too much freedom for translators, which may
lead to departure from the nature of translation. This is actually restrained by the intertextuial

coherence which emphasizes the fidelity between source text and target text. Source text is still the



source though it is only an “information offer”. It coincides with some Bible translators that the
Bible aims to provide message from God, not what He specifically said. Anyway, it is still in
argument.

The Jewish poet Hayyim Nachman Bialik once said, “He who reads the Bible in translation is
like a man who kisses his bride through a veil.” Yes, the veil enhances the mystery of the bride,
especially when the bride is said to be so by different people. So does the Bible translation.
Versions of different purposes proliferated contribute to the authority of the Bible, which

uncompetitive by any other works in the world.

65



BIBLIOGRAPHY

WORKS IN ENGLISH

[1] American Bible Society, Good News Bible (Today’s English Versz‘on).. New York: American
Bible Society, 1976.

(2] American Bible Society. The Holy Bible (King James Version). New York: American Bible
Society, 1999.

[3] Andre Lefevere. Translation/History/Culture: a sourcebook. Shanghai: Shanghai Foreign
Language Education Press, 2004

[4] Broom Marshall. The Bible in China. San Francisco: Reprinted by Chinese Materials Center
INC. 1977.

[5] Chen Jinmei. 4 Study on Bible Trnasiation in China. Fujian Normal University, 2005

[6] China Christianity Societies. Holy Bible (Todays Chinese Version). Nanjing: China
Christianity Societies, 1997

{7] China Christianity Societies. Holy Bible (Chinese Union Versior)). Nanjing: (China Christianity
Societies, 1984.

[8] Christiane Nord. Transiating as a Purposeful Activity: functionalist Approaches Explained,
Shanghai: Shanghai Foreign Language Education Press, 2001

[9] Eugene A. Nida. Towards a Science of Translating: with Special Reference to Principles and
Procedures Involved in Bible Translating. Shanghai: Shanghai Foreign Language Education
Press, 2004,

[10] Hans Vermeer. Skopos and Commission in Translational Action, John Benjamin Publishing

66



Company, 1989.

[t1] Hickey Dénnis. The First Christians of China: an Outline history and Some Considerations
Concerning the Nestorians in China during the Tang Dynasty, China Study Project, London,
1980

[12] James H. Slightler. On the KJV, Sightler Publications, 2002.

[13] Li Heqing, Methodology of Western Translation Studies Since the 1970s, Beijing: Beijing
University Press, 2005,

f14] Ma Huijuan. A Study on Nida's Translation Theory. Beijing: Foreign Language Teaching and
Research Press, 2003

[15] Ma Lemei. 4 Study on the Translating Principles of the CUV, Shaanxi Normal University,
2001.

{16] Morrison E. A. A Memories of the life and Labors of Robert Morrison. Vo.. 1. London, 183%.

[17] S. Greenslade, F. B. A., ed., The Cambridge History of the Bible. Cambridge University Press,
1963.

(18] Strandenaes, Thor. Principles of Chinese Bible Translation as expressed in Five Selected
Versions of the New Testament and Exemplified by Mt. 5:1-12 and CO. !, Stockholm: Almqvist
& Wiksell Intenational, 1987.

(19] Zhu Gang. Bventieth Century Western Critical Theories. Shanghai: Shanghai Foreign
Language Education Press, 2001.

WORKS IN CHINESE

[20] BRERR. PXELB|MFNLM]. T BEHLEBHFL, 1986

(21] MR HEBELM]. H: FwEILR%E R, 2005

67



[22) B, EHTSERTEM]. L LEARER, 2004.

[23] JUFEE. HEEMFERM]. RICHIBE HARH, 1999.

[24] BREE, EREAR HEMMH—ZLETENBEERE. T8 BREEHE,
2000.

[25] ® T, CFERRGTIRM]. i D sr N, 2005

[26) f1 AR, ERFBGEM]. K BIRBH AR, 2002.

[27) BRP. 2LIFRTEZ] Fi: BBEHBHF UL, 1965.

(28] FAed. XLITFFEM[Z]. JRALFTRF LR, 1997

[29] FER]. EEHEGREAE LM 6 ETERHEN5H, 1985,

[30) L. ELMBEM]. LFREUL R, 2003

[31] Y. EZFFHAM[Z). TR LT ARHRRE, 1990

[32] MEE. E2LMNFEE—BRSEHM]. JER0IETAFHIRAL, 2004,
[33] HER. BE 58— SREBH<Z2>P BRI, WEKAZE, 2003,
[34] BH%. PESFERCES) M. R BIL8E R, 1999.

(35] Dk  EARARE: R LA M. Jb50: P E XS 80 AR 2 7, 1998.
{36 BRE, LBEEEIGFI). +EBF, 2004 (7)

(37] ERFt. PEBMERSELBIFI). W15, 2002(4).,

[38] 5Tt ZLPNFENIERAFI(I]. ShEEIMESRLE, 2001 (12).
(39] VP . XM HTL 1926(2).

[40] WR$R. FAEM]. il LESNEHE dRH, 2000.

[41} B E. PEEEHRM]. &I6:HE 5, 1984,

[42] FRRRSR. + )\ E L PRI A48 R IR LM, KU RS R B il A,

68



2002.

(3] LBEY, FHEE NEXGPTIXEME B BEX5H2S, 1999,

[44] KN, R 5RMEKTY. JLFRN AR, 2003,

[45] 33EF. FAHFTA—THRLBIE IR MEM]. SRS SRR, 2005,
[46) BEXF. FLPFE—IARAATXZ2BHED. Fi: i, 1993

[47) EER. EERZLSRIBEARTFM]. T, BFEZ5H2, 2000,

(48] = P. ZELEH. PEULHEANM, 1992,

WEBSITES

[1). http://www.godoor.com/article.

[2]. hitp://www.cass.net.cn

{3]. http://www.amityfoundation.org/ANS/Articles.
[4]. http.//www.cclaa.org/bbs.

[5]. hitp://en. Wikipedia. Org/wiki/Bible_translation.

[6]. hitp://www.xici.net

[7). http://spaces.msn.com
(8]. http://'www.Nanfangdaily.com.cn

69



	文摘
	英文文摘
	ACKNOWLEDGEMENTS
	1.  Introduction
	2. The Bible and Chinese Bible Translation
	3. The CUV and the TCV
	4. Skopostheorie-A Way Out
	5. Conclusion
	BILIOGRAPHY

