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Buddhism Sutras’ Translation and its Effect on

Chinese Academic Thoughts

Abstract

On the thesis, the author discussed Buddhism sutras’ translation and
its effect on Chinese academic thoughts. This topic came from my study
and the inspiration debated from Eugene A. Nida. Nida is a famous the
Bible’ s translator and theorist of translation, who is proficient in the
Bible’ s translation. His translating experience promoted his study in
translatology. Buddhism is one of the greatest worldwide religions and
it should have great value to study. And the spreading of Buddhism needed
Buddhism sutras’ translation. Although there were a lot of studies on
Buddhism had been done, this kind of study was not enough, especially in
the studying Buddhism sutras’ translation from the standpoint of
translatology. And the study in this field is not completely and
systematically.

Chapter One

In this chapter, the author talks about the origin of Buddhism sutras,
including the problem of the creator of Buddhism, the collection of
Buddhism sutras and the origin of these two Chinese terms : “f#i”. “7¢
%)’ .

Chapter Two

It is on the spreading of Buddhism, including the characteristics of
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the spreading of Buddhism, the languages which were used in the course
of Buddhist sutras’ translation, the spreading routes in Asia and why

Buddhism could be spread in China and flourished.

Chapter Three

In this chapter, the author discusses the translation of Buddhism,
and the activities of the translators in various dynasties. (from east
Han Dvnasty to Tang and Song Dynasties).

Chapter Four

The author has made an explanation on the two-ways choices between
different culture, in which the introduction of Buddhism and its sutras
are discussed.

Chapter Five

To discuss the effect of Buddhism on Chinese academic and
philosophical fields and make a comparison between Buddhism and Buddhism
sutras’ translation and Chinese Nomination and Debating school’ s
theories. In this part, the author also discusses the relationship between
Buddhism thoughts and Chinese Nomination and Debating school’ s thoughts,
such as Hui Yuan’ s and Gongsun Long’ s theory and so on.

Chapter Six

It is about the spreading of Buddhism and its sutras. It consists of
the relationship between Buddhism and Chinese metaphysical thought in Wei
and Jin Dynasties. The author also talks about the effect of Buddhism on
Liu Xie’ s famous stylistics book: Wenxidiaolong and the inter-effect
between Chinese philosophy of Laozicius and Zhuangzicius with the
prajnaology of Buddhism.

Chapter Seven
To summarize the effect of Buddhism sutras on Chinese philosophy in
Sui and Tang Dynasties, especially on the relationship between Hetuvidhy

d and Chinese classical logic. It consists of Xuan Zang’ s contributions
and translated versions about Hetuvidhya.

Chapter Eight

In this chapter, the author elaborates the relation between Chinese
literary thoughts and Buddhism sutras’ translation, including the first



problem on the semantics of Buddhism and some new literary concepts. This
problem consists of three subsproblems:

(D the problem on the reality: ‘

®the problem on the nature of citta;

® the problem on physique and spirit.

The second problem is on the relationship of language and meaning in
Buddhism and its effect on the same problem in Chinese.

The third problem is on the theory of situations and states, including
the choices of situations, the creation of situations and the dependence
of situations.

The fourth problem is about the Dhyana poems.

Appendix [
It is on the names of Buddhism sutras and its Chinese translation.

Appendix I
Some Buddhism terms and concepts used in this thesis

Key Words: Buddhism sutras, Translation, effect, Buddhism
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BUDDHIST SCRIPTURES’ TRANSLATION

Buddhist Scripture’ Translation

and its Effect on Chinese Academic Thoughts
HEFFREX P EFAREBEIEI

Chapter One
The Origins of Buddhist Sutras

1. The Outline

Buddhist scriptures (Buddhist sutras) refer to books, documents and literature of Buddhism,
which are important parts of oriental cultures.

Buddhism, Christianity and Islamism are the three major religions in the world. Buddhism,
together with Confucianism and Taoism, is one of the three major Chinese religions.

1.1The Creator of Buddhism

The creator of Buddhism was Gautama Buddha (565 B.C.-485 B.C.). He was the prince
of King Cleaning Food of the kingdom of Kapilavastu ({ilitt% P [H) in the north of ancient
India. He was called Buddha, which meant the saint of the people of Saga. Buddha married his
beautiful wife when he was sixteen and they had a lovely son.

Buddha lived a happy and rich life when he was young. His father built him three palaces
for different seasons. And his father selected him a lot of beautiful ladies to entertain him and
offered him the best learning conditions and hoped that he would inherit the crown of the king.

But he didn’t like all these wealth, power and entertainments. He was dissatisfied with the
divisions of the social strata at that time under the oppression of the privileged caste during his
times. He witnessed a lot of sufferings which he hoped to alleviate. At last he understood all
these insights and become a Buddha when he was 35 years old. He revealed the four essences of
the life : (P4EHF) (1) sufferings (2) causes (3) extinction (4) principles and the Eight
Right Principles (/\ IF.1#).(Huang Xia’nian,2000:245-247) He built Buddhist Groups and taught
his Buddhism dharma and propagated his teachings. During the course of teaching, Buddha
shared his theory with individual persons for specific things. His doctrines had. strong appeal
could be easily understood. Unfortunately, Buddha did not write down any books or articles
about his theories and ideas. His theories and ideas were written down by his students and
believers. That was the Buddhist scriptures (sutras).

1.2 The Four Collections of Buddhist Sutras

After Buddha died, many his students and believers gathered together and began to recite
and collect his doctrines. In the history of India, there were four times when the Buddhist sutra

was collected. (For details, please refer to: The Buddhist Sutras and the Taoism Sutras  { %8 F/
Gy & BEZ, 2001). Since the creation of Buddhist scriptures, the teaching and theories of
Buddha were becoming more and more popular. And the spreading and teaching of Buddhist



BUDDHIST SCRIPTURES’ TRANSLATION
scriptures were becoming more and more accurate.

For example, one of the scriptures of great vehicle is vajrachedika-sutra ((£NI£ ) . In this
scripture there is an important thought: the dharmas of Buddha are all equal, there is no good or
bad, which had strong effects on Chinese Buddhism. There were six translations of this book.
These versions were Kumarajiva’s in Latter-Qin Dynasty, Bodhiruci’s version of north Wei
Dynasty, Paramartha /Kulanatha’s version of Chen Dynasty in south Dynasty, Ji Duo’s version of
Sui Dynasty, Xuan Zang’s version and Yi Jing’s version of Tang Dynasty..

1.3 The Origins of Certain Terms in Sutra’s Translation

In this section etymology of some loan words in Chinese will be given to reveal what
translation has done to influence the target language: “V¥ & ”and “f#>. “i% J& are the
transliteration of the Sanskrit word “Buddha”, according to the understanding of most of scholars
in China. And for“{#”, there are many problems in getting a consistent agreement. The most
popular and reliable explanation is that “{#”is the clipping forms of another transliteration /%
FE”. But the explanation is still questionable. Mr.Tang Yongtong (/) said , “ During Han
Dynasty, ‘f#’was called “¥%&’."(Ji Xianlin {7 EF3CALACH 5 ): 334) How can we explain this
phenomenon? For the reader’s convenience, I list the different translations in different languages
for the same Sanskrit word “Buddha” below:

Bacteria language KB X bodo boddo boudo
Tocharian language M-k % 3 pit  pud pad
The ancient Persian language used in

The sutras of Fire-Worshipping religion

FF K b TR bwt
Parthia language of Mornism & Jg #% 8 3 bwt/ but/
Soygdian language of Momism /B & #{ SEHF 3L bwty, pwtyy
Soygdian language of Buddhism 35 SR4F 3L pwt
Uygurian language [F]#§3C but , bur
Dali language i&F|3C bot

(Ji Xianlin,1993:26)

From the above list, we can see clearly the words can be divided in two groups. Bacteria
language belongs to one group; the other ancient languages of Mid-Asia belong to another group.
The first group (the Bacteria language: bodo boddo boudo) is equivalent to Chinese loan
word “V#JE”. And the others are equivalent to another Chinese loan word “/#”. So we can say
that “{#8” is not the clipping of another Chinese loan word “{#[¥”. And they originated from
different source languages. Seen from these translated forms of the same Sanskrit word Buddha,
for the spreading routes of Buddhism in China, there might be two routes:

(DIndia —#Bacteria — China

Buddha— Bodo, Boddo, Boudo— #E

@India— But, pwt and ect . — f#
(Ji Xianlin,1993:26)

According to Mu’s Lihuolun ( {Z#i) ), Chinese government in East Han Dynasty sent
people to Bacteria (Dayuezhi) to copy Buddhism Sutras: 42 Chapters ( {IJ+ "2 ).(Huang
Xiannian,2000:332-334) The recording of Mu’s Likhuolun ( ¢(F2®&i£) ) accorded with the

2



BUDDHIST SCRIPTURES’ TRANSLATION

historical facts. In Han Dynasty, Buddha was called “/#&”, which could be explained easily and
satisfactorily. Therefore, there were two routes for Buddhism spreading in China. But the
spreading times were different. Buddhism was spread to China through Bacteria at first and then
spread to China through other ancient peoples i Mid-Asia, the Tochartan people might be one of
them.

Chapter Two
The Spreading of the Buddhist Sutras

2. The Outline

Ancient India was the homeland of Buddhism, the disciples of Buddha collected Buddha’s
teaching as Buddhist scriptures, which have put insights into the oriental civilization and which
played an important role in the cultural history of mankind.

2.1The characteristics of The Buddhist Sutras

The king of Asoka (FiH E) of the Mojietuo Kingdom in the ancient India, who united
nearly the whole India, treated Buddhism as the national religion. The king of Asoka organized
the Third Collection of Buddhist Scriptures in the history of India. In order to spread Buddhism,
the king sent a lot of priests to spread Buddhism to the other countries of Middle East, Asia and
Europe.

Buddhism itself is a complicated cultural complex. It is not only the system of believes, it
influenced the whole world, especially influenced Asian countries and peoples. Because
Buddhism has different developing stages, Buddhist scriptures have been added and changed a
lot. Every stage, every school and every translation of Buddhist scriptures may leave its impact
on the culture of the importing country.

For example, when Buddhism was first spread to China, the scriptures of little vehicles were
very popular, and later the scriptures of the great vehicle were translated into Chinese. At first,
Chinese argued whether everyone could become a Buddha, which could be found in the
translation of Mahaparinirvanasiitra ( (CK/28%) ),which was translated into Chinese by India

monks Tan Wuchen (£ Ji#). And in China, Buddhism was developed into several sects, such as
TianTai sect, HuaYan sect, Chan sect and so on, which spread different aspects of the theories
and teaching of Buddhism. Among these sects, Chan sect was the most popular one and it has
gained special Chinese characters.

2.2The Languages of the Spreading of Buddhism

Buddha used to use vernaculars to spread his teaching in order to make his theories be
casily understood and accepted. He also asked his disciples to do the same. In 4™ century,
Sanskrit became popular and become scholars’ language and standard language. Under this
situation, most Buddhists began to use Sanskrit to propagate the doctrines of Buddhism. They
also used Sanskrit to rewrite the scriptures written in various dialects, for example, the carrier of
Lankavatarasiitra ({712 )) . Buddhist sutras were also spread in Pali (2 F1]i&).

In the Buddhist scriptures’ translation, it seemed that the scriptures translated dialects into
Sanskrit have the forms of Sanskrit, but many vocabulary and the forms of words, especially, in
phonology and prosody, still had the vernacular factors, so the scholars called the Sanskrit in the
Buddhist scriptures “fused Sanskrit” (“7/B-&351E") | (because Sanskrit was mixed with dialects.)

3
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BUDDHIST SCRIPTURES’ TRANSLATION

or “Buddhist Sanskrit (“f##3%15") (because some words used by Buddhists were not used in
daily life.).(Ji Xianlin,1993:25) With Sanskrit becoming more and more popular, the new
Buddhist scriptures used Sanskrit, esp. for the scriptures of great vehicle.

2.3 The Spreading Routes of Buddhism in Asia

There were two spreading routes of Buddhism in Asia: one is Southern Routes, which was
from Sri Lanka(}{7 B =% ) to Burma (£fif)), Thailand(3 ), Kampuchea (3 %€), Laos (£ i)
and so on. The other one was Northern Routes, which led first to China, and then to Korea (¥
#%), Japan ([ &), Viet Nam (#74) and so on.(Zhao Puchu,1999:135)

As for the time when Buddhism was spread to China there are several viewpoints. Chinese
Buddhist Association adopts the time of 2nd century of B.C,, that is to say, the first year of the
Yuanshou anniversary of Han Dynasty. ( For more details, see the book: Three Hundred

Questions On Buddhism) ( (B =) 8R4 £ 4, 2000),
2.4 Why Can Buddhism be Spread and Flourish in China

Buddhism is a foreign ideology. Why can it be accepted and become flourished in China?
The author proposes three reasons to attempt possible explanation.

2.4.1 It was advocated widely by many emperors in ancient China for the sake of alleviating
the sufferings of people. Although the teaching of Buddhism was a mysterious theory with
religious colors, its basic ideas were on the sufferings of the real world and it tried to find out the
methods to do away with these sufferings. Its core appeal is benevolence and pity (&), so it
was widely accepted by the poor public. Buddhism could relax the tensions and conflicts
between different classes. As soon as it was introduced to China, it was accepted and advocated
by the feudal rulers as a tool to be used to enforce and maintain feudal system by rulers and the
benefits of the feudal rulers. Emperor Liangwudi was pious Buddhist, he even gave up his crown
and went to the Buddhist temples four times, and every time he was redeemed by his subjects
and officials with a large sum of money, the total number of the money was 100,000,000 yuan,
Emperor Liangwudi attained the full status of a monk and liked to obey the rules of monks.
Buddhism flourished with the ruling class converts. In Sui Dynasty, Emperor Suiwendi ordered
the monks to revise Buddhist scriptures of 30000 volumes, to copy new scriptures132086
volumes, and to rewrite the old scriptures 3853 volumes. Empress Wuzetian also advocated
Buddhism. She even used it to create public opinions favoring her coronation of the
empress.(Tang Yijie,1999)

2.4.2 The spiritual need of society for religion. Buddhism advocated that every person was
equal in terms of rights and became popular among common people in the society. After
Buddhism was introduced to China, it was quickly accepted by the people who suffered a lot.
Buddhism advocated that every person had the potentiality to become a Buddha (“—J 4k 2k &
# #h£),(See Mahaparinirvanasitra,or Huang Xianian,2000:263) which reflected the hope of

the people who were pursuing the equal rights. Buddhists said:“ Buddhism can help you break
away from the sea of sufferings and become a Buddha.” Sufferings of people pinned their hope

4



BUDDHIST SCRIPTURES’ TRANSLATION

of escape on this belief and converted into religion.”

2.4.3 Buddhists’ flexible missionary effort. At the time When Buddhism was first introduce
to China, Confucius’ thought was the dominant ideology of China. Emperor Hanwudi was
persuaded by Dong Zhongshu (Ef#4¥) and accepted his idea of “Deposing all the other schools
of thoughts and their exponents, respecting the thought of the school of Confucius’* (23 & %,
JhEfE AR, ). At the same time, Chinese native religious school Taoism was also respected, so it
was not easy for Buddhism to find a seat in China. It could not resist Confucius school and
Taoism. “ Buddha” was only regarded as a god of the respectful. Buddhism was only a theology

(#12) ,which was only hidden in the Taoism. It had to borrow Taoist concepts to spread its
own ideas, so Buddhism had to adapt Chinese ethics and customs. Buddhism with Chinese
characters was accepted step by step by Chinese public, and at last it has become one of the three
basic religions in China. Since Han Dynasty and Wei Dynasty, An Shigao (‘%it®&) and Zhi
Luojiachen (3Z2&i0i%) and other translators translated a lot of scriptures of Buddhism. They
introduced the dhyanaology (#4%) of little vehicle and the Prajnaology (#%# %) of great
vehicle. Buddhism began to challenge the classical thoughts. This challenge was connected with
the metaphysics of Wei and Jin Dynasty. It borrowed the theories and concepts to talk about
dhyana (), to spread Buddhism. So metaphysics became the guide of Buddhism, which was the
pretext of the spread of Buddhism. At the same time, Buddhism thought despised metaphysics,
and at last it replaced metaphysics. In east Jin Dynasty and Sui Dynasty and Tan Dynasty, it was
a large system of thought, second only to the doctrines of Confucius.

Because of the merge of Buddhism and Confucianism, Buddhism had its own clever
flexible missionary working methods : for scholars and officials who were knowledgeable and
had much schooling, Buddhism was a philosophical system which is logical and perfect, and
even praised by thinkers and philosophers; for the common people not knowledgeable and had
hardly any schoolings, Buddhism had a wonderful and attractive preaching, for example, the
reincarnation. So Buddhism had attracted a lot of disciples.

The reason why Buddhism can survive for nearly two thousand years and escaped
extinction even after severe wars and chaos is that it had not only a unique philosophical system
and perfect system of religious groups, but also had its ways of spreading.(Tang Yijie,1999)

Chapter Three
Translation of Buddhist Sutras

3.The Outline

'After the introduction of Buddhism to China, in order to let Chinese disciples to understand
Buddha dharma (##7%) , it was necessary to translate the sutras which were written in ancient
Indian languages, for example, Sanskrit (F3£i& ) . The first two sutra translators were
Kasyapamatanga (M #ER%) Zhu Falan (%£¥%2%)who translated several sutras, the most

Bl



BUDDHIST SCRIPTURES’ TRANSLATION
important one among which was Buddhists Sutra: Four-two Chapters ({JU+ _FEZ)) (Ma
Zhuyi,1998:15-16). It was said that it was protected in the Stone Room (£ %) by royal
government after the book had been finished. The Biography Of Great Monks ({F{1£))
recorded that : “ At first, it was all colleeted in the#4™ room of The Stone Room in LanTai. Here
LanTai referred to the Royal Depositary of books of East Han Dynasty (%) .

Thereafter, the other two most important translators: who translated the sutras into Chinese
were An Shigao (% 1t ) whose nationality was Persia (337 & ) which is in Tran (f#85) today
and Zhi Luojiachen (3 25ii#) of Rouzhi ( H3Z[H) which is in today’s XinJiang Autonomous
Region of China and to its west.(Du Jiwen and Huang Mingxin,2000)

3.1 The Translators of Sutras in East Han Dynasty.

The true forefather of Chinese Buddhist sutra’s translation was claimed to be An Shigao (%
&) who first came to China in the East Han Dynasty. He was the crown prince of Persia (% &
[E),s0 he was called Marquis An (%{% ), whose given name was Qing (Clear). After his father’s
death, he gave up crown and gave the emperor’s crown to his uncle and became a monk. He was
familiar with the connotation and the meanings of the sutras. He was good at dhyana (##). In 148
which was the second year of Jianhe reign of the East Han Dynasty (MAEFEM ) An
Shigao (%t &) came to Luoyang (¥&FH) ,the capital of the East Han Dynasty. At that time,
Emperor Han Huan Di was only 16 years old, became emperor only for two years. He was also
the first emperor who believed Buddhism in Chinese history. During his monarchy, he was
specially fond of and unduly relied on eunuchs (EE) . He was cruel and loved to kill, many
good officials and scholars died in his hand. But he believed Buddhism, he offered a sacrifice to
Buddha and Laozi () and built temples of Buddha and LaoZi (£-F) in his palaces. He
lived a luxury life before he died at the age of 35. An Shigao (1t &) came to China and lived
here for 22 years. He translated sutras and spread disciplines of Buddha under the reign of
Emperor Hanhuandi (JX4E% ), when a good opportunity seemed to prevail for the spreading of
Buddhism in China.

An Shigao (%15 ) was good at Chinese, and worked hard in taking notes. He could
express the true meanings of Buddhist sutras accurately, with excellent diction and easily
understandable explanations. He liked literal translation (E %), and was simple in translation.
He never expanded the connotation of Buddhist’s sutras. He was faithful with the sutras. The
meanings were good and the theory was gracious and full of debating without beautifulness,
simple but not wild, so he was regarded as the first translator of Buddhist sutras’ translation. He
was welcomed by the disciples of Buddhism. He translated The Sutra Of anapanasmrti ({ % ~F
B £)) . The Sutra Of Turning the dharma’s wheels -((¥7E54)) . The Sutra Of Five Yinyu

({FLBAMIZE)) . The Sutra Of Yinchiyu ({BA¥EAZY) . The Sutra Of Twelve Doors ({2
1)) . The dhyana (#£) Behaviors and Dharma Thought ({#4TV:4H£)) The Sutra Of
Thought ({E4EZ)) The Sutra Of LIU SHE ((#i#4Z)) .The Sutra Of One Hundred and
Sixty Pins ({ F 7N+ 4 )) . The Sutra Of The Meanings Of Common Dharma ({4 X4 ))
and so on.(See Xi Daoan,the monk, {£ZE A% H %) or Ma ZhuYi,1988:23) His total translation
versions consisted of 35 categones, including 41 volumes. He was the first translator of little
vehicle in the history of Chinese Buddhism.
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An Shigao (%1t %) was in the spare time devoted himself to spread the method of dhyana
(#7%). He was the forefather of the spreading of dhyina (#)and the study of Dharma
Numbers(7%:#(%).(Du Jiwen and Huang Mingxin,2001:terms) He was famous in these two
fields and was a faithful Buddhist and a“wel=known Buddhism translator. He took China as his
second homeland. He died in Huiji (&%&) (today’s Shaoxing city of ZheJiang Province, the
homeland of Chinese famous writer Lu Xun.).

At the same time, there was another Buddhism translator, whose name was Zhi Loujiachen
(X #%i13%) who came from great Rouzhi country (K A 3%) . He came to China during the reign
of Emperor Hanhuandi (74875 ) of the East Han Dynasty. He spread Buddhism and had a lot of
disciples and students. Among those students, the two most famous ones were MengFu ( fi4@)
and ZhangLian (5K3) who were the residents of Luo Yang city (i#%PH) . His main business
was translation of Buddha sutras. His versions were profound and abstruse. But he kept the
original flavor of Buddhist sutras, with polished diction. He translated many great vehicle sutras,
such as Margasatya Behaviors Prajna ({35117 & )) . The Sutra Of Pratyutpannasamadhi ({
FF—BK£)) Maharatnakatasiitra ({14 )) .Surangamasamadhisttra. (Du Jiwen and Huang
Mingxin,2001)

Zhi Loujiachen (SZ#5ii#) contributed a lot in Buddhist sutra’s translation. He died
without attracting public attention. He, together with Zhi Liang (3Z%%) and Zhi Qian(Z ijf),
was one of Three Zhis in Buddhist field. Zhi liang (375 ) was the pupil of Zhi Loujiachen (3
230%), and Zhi Qian (37 ijf) was the pupil of Zhi Liang (%) .

3.2The Buddhist Sutras’ Translators in The Three Kingdoms of Chinese
History

Zhi Qian (3Zi#), the Grhapati (J& 1) /Upasaka (Buddha’s disciples without leaving his
family) of the Wu’s kingdom of the Three Kingdoms. He was a famous Buddhist sutra translator.
His given name was Yue () and his another name was Gongming (#§9). His ancestors’
nationality was Great Rou Zhi country (X A ).

Zm Qian was born in China and was very clever and worked hard. He was proficient in
languages of six states. He read a lot of literatures and documents. Zhi Qiang inherited and
developed the theory of his forefathers. For example, he thought that in the sutras translated by
Zhi Loujiachen(3Z £ i#), there were a lot proper names which were translated by sound
translations. These proper nouns were not easily understood by Chinese scholars. So he
retranslated these terms and sutras.

At the end of the East Han Dynasty, there were two systems of Buddhism, which were popular in
Luo Yang City, the capital of the East Han Dynasty. One is the Chanology of An Shigao (42 {H:
&1 ,which belonged to little vehicle. Another one was Prajnaclogy (H{# %% ) of Zhi Loujiachen
(GZ#1mi#). The two representatives of the two systems were Zhi Qian and Kang Sheng Hui (5
}:42%). They were all born in China from families of western (7§33 nationalities. Being sutra’s
translators, they understood the cultures of China and other foreign countries very much. So the
versions of sutras translated by them were fluent and elegant. They adopted a lot of theories and
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terms of Chinese cultures in his translated versions. (DuJ iwen and Huang
Mingxin,2001:200-225)

Kang Shenghui (B4 4£¢) had ancestors live in Kang Ju (F)& ) (today’s Iran). He was citizen
of India (X% [H) . He was the modest in moral. And he was elegant and scholarly in his
knowledge. He was devoted to Buddha with heart, and studied very hard. He studied three sutra
collections and was also proficient in other fields. The king of Wu’s State---Sun Quan  (Fp )
liked and knew him very much. Sun Quan (#MX) built a temple for him to live in, which was
called Jianchu Temple (Z£#]5F) and which was the first temple in the south of Yangtze River.
Kang Shenghui (FE4:4>)taught dharma in this temple, translated Buddhist sutras. Buddhism in
the south of Yangtze River became prosperous. He translated some sutras, such as The Sutra of
A-Nan Reading Sutras {fiIRF& 4 ) .The Sutra of King of The Face of Mirror ( {&ifi T
£ )).The Sutra of King Cha Wei Wang ({2 ££:)).The Sutra of King Fen Huang Wang ({7
2 F£)) .The Sutra of Miscellaneous Metaphors ( {Z<F W4 ) ).The Collected Sutra of Six
Passings ((ANEEZ)) .

His versions were excellent in styles and was faith in the meaning of sutras, his diction was
elegant, and the mysterious in the connotations. For example, the version The Collected Sutra of
Six Passings ({7NFEH#EA)) had elegant diction. He added many Chinese traditional theories in
his sutra translation version, which could not be found in the original texts. His version fused
with the contents and theories of the books: The Collections of Poems ({4 )) .The Book of
Changes ({5%:)) .The Book of Laotzi ({z£-F)) . He was the first Buddhist sutras’ translator
who mixed the thoughts of Buddhism, Confucianism and Taoism. He changed the Chanology

($#2) from the system of little vehicle to the system of great vehicle. (Du Jiwen and Huang
Mingxin,2001)

3.3 The Buddhist Sutras Translators in West and East Jin Dynasty

There were a lot of sutra translators in West and East Jin Dynasties. The most important
ones were Zhu Fahu (“£7%#7), Dao An (i&%) and Fa Xian (7% &).

Zhu Fahu(%{%3*)was a monk of East Jin Dynasty whose ancestors came from Great Rou

Zhi country (K F3Z[E) . His original surname was Zhi, so he was also called Zhi Fahu (327%
#). He lived in Dunhuang (#(}£) and got the name of “The Budhisattva of Dunhuang” (183
B%). After becoming a monk at the age of eight, he learned a lot from his foreign teacher called
“Zhu Tanmuoluosha” (%% 2 EE % #). He was pure, hard working and had a simple and hard life.
Every day he recited sutras about ten thousand sentences. At that time, although Buddhism was
respected and believed by the capital, the sutra of Buddhism can only be found in West Yu States
(7438) . With the hope of finding the sutras and spreading Buddhism, he came to West Yu
States ( Fi 1) with his father. After visiting many countries, he was able to speak 36 languages of
those places and became good at understanding critical interpretation of ancient texts very well.
He was proficient in phonology, semantics and stylistics. Upon returning from West Yu States
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(#i#) and Dunhuang (3{18) to Chang-An (%), he began to spread and translate sutras. In
his late years, he took on translating sutras and spreading dharmas. He had nearly 1000 disciples.
The most important and famous ones are Zhu Chengyuan (*7K:Z) and Zhu Facheng (%7470 .
Zhu Fahu (%47%:4")was a prominent translator whose translated versions were more than any
other translators in West and East Jin Dynasties. He translated 154 sections of sutras, which
consisted of 309 books. For example, Lalitavistarasiitra (The sutra of PuZhuo) ( (HEZ) ),
The Sutra of Great Grief ( { KZ#£) ), Mahaprajnaparamitasiitra ( (%283 ) ) and The Sutra

of Xianlie { {'BHI£E) ).

Dao An (i#%) , whose family name was Wei ( ) , was a master of Buddhism in East Jin
Dynasty. He lived in FuLiu of ChanShan C# 1Li$£#]) — today’s Ji County of Hebei province (i
{3 £). As a talent man, he could recite the sutra of Confucius’. He became a monk in his
twelve, but his teacher didn’t like him because of his ugly appearance, and always forced him to
take hard work, while he did all of this without complaining. At last his teacher was moved and
accepted him. Ever since then, he came to Ye (¥f) city — today’s Liu Zhang of He Bei province,
and became one of the disciples of the famous monk of Fo Tudeng ({# E%).

In Dao An’s view, the dharma could not exist without the support of kings, (MK E ¥, Wik
HHEN ) (See Zhan Ning in Song Dynasty, {%&i{#4%)) and he knew clearly that Buddhism must
depend on the kings. When Xiang Yang city ($%FH) was attacked by the army of Qian Qin
Dynasty (Hj%%) in 379, he was sent to the capital of Chang-An by the king of Fu Jian (#F1%), the
king of Qian Qin Dynasty and was welcomed and given a lot of honors. He studied panjranology
(AL 27) all his life and taught Buddhism for a long time in the Temple of Wuchong (1L & 3¥),
so he had several thousand pupils. After translating and spreading sutras, he wrote some books
on Buddhism. For example, On The Non-existence of Nature ( {£%i) ) and On Truth ( {3k
#H¥)). He summarized all the translated versions that can decrease the blindness of other people
and wrote the book of the Catalogue for Summing up All the Buddhist Sutras ((£FFE A4 H 3% D),
which was the first catalogue of Chinese Buddhist sutras translated version. He was also the first
monk who made rules for monks to obey in the history of Chinese Buddhism. He held that all the
monks should adopt the surname of Buddha instead of their own surnames. (Ma Zhuyi,
1998:35).

Fa Xian (3% ), whose family name was Gong (3€) , was the Buddhism sutra’s translator in
East Jin Dynasty. He lived in Wu Yang (il.PfH) (today’s Xiang Yuan of Shan Xi province, 117§
F¢1H) . He felt sad and disappointed for Cack and the lost of sutras’ religious disciplines (& 13).
For the purpose of seeking the truth, he started from Xi’an (§42) in 339. After suffering lots of
hardships and dangers, he arrived in Tian Zhu State (K*%) (today’s India) eventually. There he
studied Sanskrit and got some sutras. After visiting the hometown of Buddha (Kapilavastu) and
Srilanka that’s called the state of lion (Jfi-F &), he returned to LaoShan of TsingDao (2 1l—%&
51l by ship in 412. During his voyage, he traveled more than 30 countries and fetched their
sutras on religious disciplines ( 7 f# ) like Mahasanghavinaya ( ¢ BE i1 /8 $E ft ) ),
Sarvastivadavinaya ((F=4#%{#)) , Mahisasakavinnaya ( (SR¥VZE@RY ), ( BRI AR, U
HAEANTE, Hop =52 hEEWElL) (for more details, please refer to The Mini-Dictionary
of Buddhism, Page 412-413, edited by Du Jiwen and Huang Mingxin, 2001.) He also translated
many sutras such as Mahaparinnirvanasttra ( { KRJEIEZ) ) and The Sutra of Miscellaneous
Buddhist Scriptures. ( {Z%BZ) )

He described his experience of seeking sutras in his famous book ¢ The Description of
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Buddha’s Country’, which was also named ‘The Biography of Fa Xian’ ({8 E i) Bl (3 BA£)).
It included many historical materials for the studies of Buddhism and the history of
communications between China and foreign countries.

3.4 The Translators of East Jin Dynasty,l6 Small Kingdoms and South &

North Dynasties
(RE, T/ E L m b sAn et 2 B3 x)

During the monarchy of East Jin Dynasty, there were 16 small kingdoms that were replaced
one by one and the country was separated into the South Dynasty and the North Dynasty. There
were also a lot of Buddhist sutras’ translators in that period. In the only Dynasty of Mortit Liang

(k7). the 9 well-known translators are Dao Gong (iE#E) , Fa Zhong (#:£k) , Tan Wuchen

(EF#) , Sanghapada (f§iMFE), Ju Qujingsheng ¢ M %R 7 ) , Buddhavarman ( 7FFBELEE),
Zhi Meng (&%), Dao Tai (B ) anéd Fasnen (VA ) . Among them, the most famous one
was Tan Wuchen( £ i dwho iranslated 11 sections (11 ) of Buddhist sutras. Another prolific
one was Gunabhdra (GRHBERFEZ) , whose translating versions involved large scopes. He
translated 50 books of Samyuktagama ( {Z¥f-5£2) ), which was the sutras of little vehicle. He
also translated Amitabhasiitra({ /N TLE F#£ ) )and the sutra of ZhongShiFen Abhidharema ({£x
M 24 )) . The translation of sutra reached its peak in North Wei Dynasty(1t##). The
translators at that time paid more attention to the sutras on the phenomena of dharma and
manovijnana-only (JEAHMEINE) | The best version was Dasabhimikastrasastra ({145
W) , which was translated by Bodhiruci (E#R¥3Z) , Ratamati (8 F#ER) and uddhasata

(HPERZ) .

3.5 The Four Famous Translators of Buddhist Sutras in Chinese Buddhist

History

3.5.0 In the Chinese history of Buddhism, there were four famous translators of sutras.
They were Kumaarajiva (W38 B' {1, 344-413) , Paramartha /Kulanatha (ELi¥%, 499-569), Xuan
Zang (% 4#E, 7 -664)and BuKong (A7, 705-774) . Another explanation for the four famous
ones are to replace Bu Kong (A%, 705-774) with Yi Jing ({73, 635-713) (Huang Xia
nian,2000:165-167)

3.5.1 Kumaarajiva (B EEF 11, 344-413) was the monk of Hou Qin Dynasty (J5%) . He
lived in Qiu Ci kingdom (#2%44 ), which is Xin Jiang Autonomous Zone of China today. (% H
FreBgEE R BIHX).

In 382, Lii Guang (B %), the general of Qian Qin Dynasty (#{Z8), seized Qiu Ci kingdom
(Fa %% E). He captured Kumaarajiva (MEEEF'{}, 344-413) (See (M iE NGB F (%) )and
took him to China. Only because Fu Jian (#F'%%), the emperor of Qian Qin Dynasty (F[Z), was
killed by Yao Chang (#k %) , Lit Guang (5 ) could not return to his own country and had to
live in Liang Zhou(J5 M) as a king, which is Wuwei in Gan Shu province (H R EB) of today.
After staying there for more than ten years, Kumaarajiva (MBS (1) was welcomed back to
Chang-An (¥%2)by Yao Xing (%), the emperor of Hou Qin (J&Z), in 401.Yao Xing(@k>%)
treated him as a master of the country. Living in the Leisure Garden of Ximing Pavilion (74 i /¥
1H3&Fd), Kumaarajiva (JEEEZ ) began to teach dharma and translate sutras. His versions
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were accurate and perfect. Of those sutras, ‘Madhyamikasastra® ({F#)) , ‘Satasastra’ ( (&
#) ), ‘On The Twelve Doors’ ( {1+ [ Ji£) ) were especially popular among his disciples. The
disciples who studied these three sutras became a sect called Tri-Theories(Sanlun) Sect (= i£57%).
Kumaarajiva (JGEEZ 1) was respeéted. asuthe dorefather of it. Besides this, his version of
‘Satyasiddhisastra® ({A3EZ1E)) was also very popular in the south of Yangtze River and was
accepted as the sutra of the school of ChenShi ( ¢ 3£ % K ); his version of
‘Saddharmapunda-ikasatra® ({4 ) ) became the sutra of Tian Tai Sect (K &
5%); ’Amitabhasitra’ ( {FIERFEZY ) became the sutra of Clear World Sect (7% 5%). His
translation of Buddhist sutras includes 74 sections, which are 384 volumes altogether. (Zheng
Lixin,1999:45 Notel0 and notel2) He introduced the theory of panjraclogy (E¥)
systematically-in..these books. He also translated the book of ‘Meaning Translation’, whose
versions could be understood and accepted easily. His fruits of translation indicated that the
translation of Buddhist sutras had conie to mature stages.

3.5.2 Paramartha /Kulanatha (£, 499-569),.the monk of India, was invited to China by
the Emperor of Liang Wu DiC2E . )in 546. Coming from Fu Nan (F§55, 4~ F B3 #£), he first
lived in Nan Hai (B§¥§), which is Guang Zhou City (J~ M) of today, then he came to
Jiangkang(§# ). After living in the south of Yangtze River, he began to spread Buddhism of
translated sutras. He translated 278 volumes of Buddhist sutras in total, which more emphasized
the treatise of Buddhism and he also introduced the theory of yoga systematically. His most
important versions were ‘Mahayanasamparigrahasastra’ ({ & AX3%1)), ‘Buddhagotrasastra ({
#8) Y, ‘Vijnanamatrasiddhisastra’ ( {MESZ12) ), ‘Abhidharmakosasastra’ ( {{2#£) ) and
‘Suvarnaprabhasottamasutr  ({&JtBI%)) and so on(Zhen Lixin,1999:113).

3.5.3 The monk of BuKong (A%, 705-774) in Tang Dynasty once lived in North India
country. As his father died when he was young, he came to China with his uncle and became a
monk at 15. Then he spread Buddhism with his teacher Vajrabodhi (& NI4¥,669-741). Under his
teacher’s order, he went to India and Lion State (Jifi¥ E) for the sutras of Mysterious Sect (%
5%, and returned to Chang-An (%) in 746. He translated 77 sections of Buddhist sutras and
constructed Mysterious Sect (% 7% ) with Vajrabodhi (Kl %,669-741) and Subhakarasimha (3

JCH#, 637-735) . His versions included ‘Mahavairocanasatra’ ({XHZ)) | ‘Vajrasekharasttra’
((&HWITNZ)) and ‘Ghansvyu-hasutra’ (( KFF L)) .

He also baptized for Emperors and received highly respect from Tangshuzong (& %) and
Tangdaizong (/F{X53) . He was once offered the Minister of HongLuQing (FAFW) , which
was the Minister of Foreign Affairs of Tang Dynasty, and the Duke of ShuGuo (GREZA) (Du
Jiwen and Huang Mingxin,2001).

3.5.4 YilJing (X%, 635-713) , one of the four famous translators of sutras in Chinese
Buddhism history, was a monk of Tang Dynasty. His family name was Zhang (5K) and his
hometown was Qi Zhou (57 /), that is Li Cheng in Shan Dong province (4 1% KA ) of
today. Someone said he was from Fan Yang (¥GFH) , which is the southwest of Beijing (41t
797 A)of today. He began to visit India by ship since 671 and visited many famous scenes of
Buddhism. Eventually he arrived in Nalanda (#5342 PFE5F), and took on studying the Buddhism of
great vehicle’s and little vehicle’s. He stayed in India for more than 20 years and traveled to
more than 30 kingdoms. He returned to China in the year of 695, which was in the monarchy of
Empress of Wu Zetian (FJIK) . The 400 hundred sections of Buddhist sutras he took back
consisted of three parts : ‘sttravadhinah’ (sutras, %), ‘vinaya’ (rules, ) and ‘satra’ (comment,
#). He received the warm welcome of Empress Wu Zhetian (K ) and began to participate
1"
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in the translating business office (i%3%)of ‘Siksananda’ (sk X #BE). He translated 80 volumes of

Hua Yan sect (*™5%) , that is 61 sections in total, including 239 volumes.(Zhi Sheng (%
F+) Kai Yuan Xi Jiao Lu, ¢ JT G #5% ) in Tang Dynasty) Such as ‘Suvarnaprabhasottamiistitra’
(B L)), ‘Saddhamapﬁﬁﬁdﬂﬁﬁﬂ?ﬁﬁﬁtra’( {%:4) ) and so on. He wrote two
books based to his voyage experience : ‘The Biography Of NanHai Ji Gui Nei Fa “({ B # & - N
#4%) ) (4 volumes) and ‘The Biography of the Famous Monks of which came to XiYu to Search
for Dharma of Buddha’s ( { KB FalskiE & M4%) ) (2 volumes).(Zhen Lixin,1999:231) These
two books provided many useful materials for historical scholars who studied Buddhism and the
communications between China and foreign countries.

3,55 Xuan Zang (Z 3, ? -664) , the monk of Tang Dynasty, was also called
“Tripitakacarya” ( =jJ%fi) and “the monk of Tang Dynasty”(JE %) by secular public. As one
of the four well-known translators of Buddhist sutras in Chinese Buddhism history, he was also
the forefather of Fa Xiang sect (¥A#H5%) and a famous traveler. While both his born year and
dead age were unclear. * His surname was Chen (k) and his full name was ChenYi (Bk ) .
He became a monk when he was in his thirteen years old. During his studies, he found that the
teaching of different teachers and the writing of different sutras were quite different to each other.
So he wanted to go to India for the book of ‘Yogacarabhumisastra’ ( {Hfmifinhit), XH#HK (1
L H1£2 12 )) and find out the truth. He asked the government to permit him to go abroad and seek
the true dharma, but the government paid little attention to his demand. Only because of the
famine in the year of 629, which happened in Chang-An, the capital of Tang Dynasty, the
government permitted the people who were lack of food to go out for foods. By this chance,
Xuan Zang set out from the capital to west. He went through Gu Zang(4#, JEFES HARR
1), Dunhuang (¥(}8) and Gaochang (& &, 4 FHELEF) , passed through many countries
of Middle Asia, and arrived in Rajagrha (:E&3), where he studied ‘Nalanda® (E4£FZ<T)

eventually. He stayed there for 3 years (about 634-638) and learned ‘Yogacarabhiimisastra’. ( {¥i
IfiHbe Y, XK (1--t#£:18) ) from Silabhadra (A ¥, about 6-7 centuries). He also read the
books of ‘Madhayamikasatra’ ( {Fi£) ), ‘Satasatra’ ( { @) ), ‘Nayanusarasastra’ ( i [F
i) ), ‘Abhidharmakosasastra’ ( { {& % i) ), ‘Pramanasamuccaya’ ( (E E &) ),

‘Nyayapravesatarakasastra’( {EPi&) ), ‘Abhidharmamahavibhasasastra® ( (CKEEZELPIE) ),
‘Aryavacaprakaranasastra’ ({ 23%E#(i£) )and so on, and visited many places of India. After he

returned to Nalanda (FS£2FESF) in 642, Stlabhadra (&%, about 6-7 centuries) let him teach
‘Mahayanasamparigrahasatra’ ((£ X 3¢i2)) and ‘Vijianamatrasiddhisastra’ ({f§HESK I8 )/ (ME

SABN) .

He also wrote ‘On The Fusion of Religious Sects’ ( {&Ri£) ), ‘On the Evil Idea ( #%&
WLi8) ), and ‘On How to Defeat the Great Vehicle’ ( {8 KXFEi) ) to debate with others, so he
was very popular among Great Vehicle’s and Little Vehicle’s sects, and was honored “the sky of
Great Vehicle” (“AXFXK") and “the sky of Vimukta” (“f##lk X) . In 645, he returned to
Chan-An, the capital of Tang Dynasty. Based on the record of historical books, Xuan Zang (% #£)
spent 17 years and traveled for 50,000 1i (25,000 kilometres) altogether. He fetched sutras of 520
boxes, including 657 sections and was welcomed by Emperor Tang Xuanzong (f§ % %%) . He
lived in Temple HongFu (5A#&=F) first and later moved to Temple Ci-En (% /& 5F). From the
year of 645, he began to translate sutras and finished the sutras of 75 sections, including 1335
volumes. Of these, the most important ones were: ‘Yogacarabhtimisastra’( (F{ifitbie), XK
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(+-tEHu£18)), ‘Madhayamikasatra’ (i) ), ‘Satasatra’ ({ F i) ), ‘Nayanusarasastra’( { )i
IEH i) ), ‘Abhidharmakosasastra’ ( ({H#&1i£) ), ‘Pramanasamuccaya’ ( (&) ),
‘Nyayapravesatarakasastra’( { [N Bi&) ), ‘Abhidharmamahavibhasasastra’( ( KMLEEYE) ),
‘ Aryavacaprakaranasastra® ( (53%#w) ), *Sandhinirmocanavythasitra’ ( (BEHE)Y ),
‘Mahayanapitakasitra’ ( { XFFEHBZ) ), ‘Mahayanasamparigrahasatra’ ( (FEAFIR) ),
‘Vijfitnamatrasiddhisastra’ ({FMESCIE) / (MESLIR)) and so on. (ZhiSheng,Kai Yuan Xi Jiao
Lu, {JF7UE#K) in Tang Dynasty)

He also translated ‘Laotzi’ ( {&F) ) and ‘Mahayana- Sraddhotpadasastra’ ( { KT Lf5
72) )into Sanskrit and spread these two sutras into India. He edited ‘Vijfianamatrasiddhisastra’

(CREMESIZIS Y/ (MESZIEY), which was one of the most important books written by Faxiang sect
(I%AH5R). His version of ‘Nyayapravesatarakasastra’ ( (KB A TFH ) ) open the door to the
study of Hetuvidya ([X Bi). According to his own traveling experience, he wrote ‘the Description
of Great Tang Dynasty and West Yu States’ ({ XEFFHIKICY) , which supplied a lot of cherish
materials for historians, and it was translated into many languages. He had a large number of
disciples, of whom the most eminent ones were KulJi, Yuan Che, Pu Guang, Fa Bao, Shen Ta,
Jing Mai, Hui li, Yan Cong and Shen Fang. (FiZE, B, ok, =, #E, HE, B, =
1%, M%) | His also wrote ‘the Biography of Tripitakacarya® ({Z#UENif&)) ,which
contributed a lot to Buddhist sutras’ translation. He organized the organ for translation, whose
system was almost perfect. The organ for translation was not only a place for translating and
editing sutras, but also a school for training translating geniuses and an academic center for
scholars to study and spread sutras. Xuan Zang (% #%) did much research on translation as well.
His translation theory of ‘the Five Non-Translation’ played a very important role in translation
field.

The born and dead years of Xuang Zang (% #%) were both unclear. Most books took 600
A.D. as his born age, while his dead age was still not clear. Mr. Zhen li Xin (¥83237) has done a

lot of studies on this question. For more details, you could refer to the book of ‘the Wisdom
Flowing of the Sea of Buddhism’ ( (@ E), B rHF, 1999, HE HRIL)

According to Ji Xianlin(Z#H M), the communications between two unfamiliar cultures,
generally speaking, could be divided into five periods : @) the period of striking; @ the period of
absorbing; (3 the period of recreating; @ the period of fusion; & the period of assimilation. (Ji
Xianlin, 1993:the contents)

The communications between China and India has a long history and the dispersion of
Buddhism played an important role in the course of these processes. The spreading of Buddhism
into China was a significant thing in the development of world cultures, especially in the history
of oriental culture. For the meaning of this matter, whatever your commert is, it is not boasting
or flattering. Buddhism has affected not only the development of Chinese culture, but also the
customs of Japan and Korea after its spreading there. Buddhism is still respected by ten thousand
of people in orient today. Without the spreading of Buddhism, you cannot imagine what the
cultures of oriental countries in the Southeast Asia and south Asia should be.

3.6 The Periods of the Spreading of Buddhism in China
3.6.1 The active period (the period of East Han Dynasty and the three kingdoms 25-280
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A.D.) was the beginning of the spreading of Buddhism and the absorbing between Chinese
culture and India culture.
ERR R = 25-280 )  fh#EfEN, MRS AITORITEL .

3.6.2 The prosperous period (the gerieds of West and East Jin Dynasties, the North and
South Dynasties 265-907) was the recreating and fusion between the two cultures.
ik (BEREACEREE  265-907) FFCSCLBUEFBEHEL.

3.6.3 The declining period (Song Dynasty and Yuan Dynasty 960-1368) was the
combination of the two cultures. At that time, Buddhism died out in India and Buddhism did
not function as the bridge of the communications between China and India any more.

Song Dynasty (960-1279 A.D.)

Yuan Dynasty (1206-1368)

FEW (RIS 960-1368) BEFSCALHIRIMEBrEL, X — BT 3, AR En M T4
B MATHRE Y L Z2PENTRM T EH &, RESAERE, TRHKH, BEH
R ERE, KMARRL/L. BRAF - PHBNIZR, L FRAEREY, X5
& TERHEXAEERAEILES), PECHRTES T REMNE: FHE.

R (960-1279 )
TGI8 (1206-1368 &) (ZF#K,1993:23.37.113)

Chapter Four
The Bilateral Choice of Cultures
____The Summary of the Input of India Buddhism into China
4. The Outline

When a foreign culture is brought into a new environment, the original one would adapt
the new one and change itself little by little, and the target culture would also alter with the
stimulus of the foreign culture at the same time. Therefore, in the collision of the two cultures
with different traditions, the development of culture would solve the problem of bilateral choice.
This kind of choice especially exists in the culture that is developing and independent.

According to the history of China, the two stages when the foreign cultures were introduced
into China included the one that was in 1st B.C. or 1st A.D., when India Buddhism was brought
into China, and the other was the input of western culture in 16" century. Now | would like to
talk about Buddhism and discuss the conflicts and harmonties of these two different cultures, in
order to explain the choices of India culture and the changes of Buddhism in China. The course
of borrowing cultures might be as follows. (Tang Yijie, 1999:3-9)

4.1 From Western Han Dynasty to Eastern Jin Dynasty, Indian Buddhism

was brought to China, at first, depending on the tricks of Taoists’.

In Wei and Jin Dynasties, Indian Buddhism was attached to the metaphysics (xuanxue, % %)
of that time, a philosophical sect in Wei and Jin Dynasties .

During Han Dynasty, the main content of Buddhism was basically “Spirit is not dead.” and
“The retribution for sin.”(BA £ )(karma). In the book of ‘the Description of Eastern Han’
({J5IXi2 )) written by Yuan Hong (3% % ), Buddhism thought that human beings might be dead ,
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while the spirit was eternal. Spirit must accompany the body; the punishment he got would
depend on the evils and sins he did in his life. All these ideas could be found analogical forms in
China. For instance “ Ghost —~Having theory” and “Spirit was not dead.” In the book of ‘the
Advice on Spirit”  ((HERG T 5411 )3 . written by Huai Nanzi: “ Body can vanish, while the
spirit could not disappear.” that is, the body could die, while spirit could exist forever. And in his
book of ‘On Stable” ({i&)) , Wang Cong (£ ) criticized the theory of Ghost-Having. He
believed, “ It is said that, after a man dies, he will become a ghost who has consciousness and
can kill human beings. For “the retribution for sin”(karma, [ SR ## V), the explanation for this
saying karma was quite different in Buddhism and Chinese culture, but the theory of karma
sounds the same as the theory of “Doing a favor means happiness and doing evil means
unhappiness.” (}###4H3%) . For example in the book of ‘The Book of Changing’ written by
Kungua,WenYan ({5 .31$ & )): “Akind family must have happiness, and an evil family
must have bad luck.” (FEZ K, LHRK; BRAEZRK, UHELB.) During Wei and Jin
Dynasties, metaphysics (% %) , whose foundation was the thought of Laotzi (Z-f) and
Zhuangzi (EF) ,was popular. The central question, which was discussed by metaphysician,
was the relationship between * existence” () and “non-existence” (7G) . At the same time,
Prajnaclogy (M# %) of Buddhism began to spread to China, and the key point of Prajnaology
(B %) was the relationship between “existence” (#) and “ vacancy”, which is the same as
metaphysics. During East Jin Dynasty, Prajnaology was divided into several schools, and the
methods that could be used to explain the thought of Buddhism were “analogy”(i%3£) and
“meaning-explaining” (k% 30) . “Analogy” (%) referred to the method that was used for
explaining the thought of Laotzi and Shangri by referring to Buddha’s thought. And
“meaning-explaining” (#% ) meant paraphrasing the concepts of Buddhism with Chinese
ideology. Both of these two terms referred to the elucidation to India Buddhism thought with the
help of Chinese ideology. At the end of East Jin Dynasty, Sengzao ({4) made a criticism of
the three schools: the school of “Heart-Non-Existence” ( » JG, ) the school of
“Substance-Non-Existence” (475 ) and the school of “Colorness-Existence” (Bl £5,).
Investigating in historical views, we could understand that every culture had its own
conservative ideology, which resisted the foreign culture. Therefore, foreign cultures were
usually in need of using and depending on target culture. The parts of ideology that were similar
to target culture were easy to be accepted, while the different parts would have to fuse with target
culture, and brought some effects on it.

4.2 Indian Buddhism was Widely Spread in China.

After Eastern Jin Dynasty, the spreading of Buddhism caused the conflicts and fights
between Chinese traditional culture and Indian culture. And Buddhism advanced the
development of Chinese culture in that period. Between the end of Eastern Jin Dynasty and the
beginning of Liu Song Dynasty, the ideology of Buddhist’s school, namely, the Great Vehicle
schools (K3f€) and the Little Vehicle schools (/3E) were introduced into China. The
translation of Buddha scripture became popular. There appeared a lot of interpretations of
Buddha scriptures and also many scriptures who explained Buddha scriptures. This helped the
monks to understand the theories of Buddhist schools very well. While Indian culture was, after
all, quite different from Chinese culture, and it could not depend on target culture —Chinese
culture. Therefore, after Eastern Jin Dynasty, with the translation of Buddha scriptures becoming
more and more, systematic and accurate, we could see that Buddha theories over passed the
Chinese traditional culture in many aspects. So the conflicts and fights between these two
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cultures became unavoidable. PR

In the era of South and North Dynasty, the conflicts between Buddhism and Chinese culture
had manifested in many respects. There appeared many problems in politics, economics,
philosophy and religious as well. From the book of ‘the Collection of Hong Ming’ ( { % BH£E) ),
which exists till today, we can see some troubles between these two cultures, such as the
problems on whether the Sarmanas ( ¥'[])should worship the emperor. For example, “involving
the society” or “out of the society”; “worship the emperors” or “showing filial obedience to
parents and others.” The debate of whether the spirit vanishes or not; the problems of Karma ([A
R RYV) that involve a number of philosophical problems, such as “cause and effect” and
“nature”; the debate of “human beings and all livings”. He Chengtian({f] 7 X) considered that
“the Human Being”(\), “the Heaven”(}X) and “the Earth”(}th)were the Three Geniuses of the
universe (=) according to the Book of ‘Change’ ({ 5») and he was against the Buddhists
who regarded “Human Being” and ‘Nature” as two important aspects of the universe. They
debated whether China was better than foreign countries. He ChengTian (ff][ZAX) thought that
China and India were quite different in his book of ‘Reply the Letter of Zong Bing’ ({(&EH)).
And in the book of Gu Huan (Jji¥%) *On China and India’ ({38 %)), he held that China was
a state of ceremonies, and we should not learn from foreign.countries. At this stage, the emperor
Taiwudi of North Wei Dynasty (JbL#RAKH ) and Emperor Wudi of North Zhou Dynasty (it
JEET) tried to do away with Buddhism. But one thing that had to be mentioned was that some
emperors tried to eliminate Buddhism by using political powers, but they never succeeded.

4.3 Indian Culture was Accepted and Absorbed by Chinese Culture. After

Tang Dynasty, Buddhist sects began to occur.

After Song Dynasty, Buddhism became one part of Chinese culture and fused with it, this
was the Confucian school of idealist philosophy in Song-and Ming Dynasties.

4.3.1 During Sui and Tang Dynasties, it might be said that Buddhism was in a period of
great prosperity, several important and effective Buddha’s sects came into being, Buddhism was
transported to Korea and Japan, and made great effects there. Among these Buddha sects, Tiantai
Sect, Huayan Sect and Chan Sect were Buddha sects with Chinese characters. Although India’s
WeiShi Sect (ME1H5%) was recommended by Master Xuan Zang (% #5) | it was popular at that
time, and lasted for 30 years. While Buddhist sects with Chinese characters were much in vogue.
The most important thing of these Buddha sects was the problem of heart (mind) nature (L) .
It was a significant problem in Chinese traditional philosophy, which could retrace back to
Confucius and Mencius (FLF) , especially the neutral branch of Mencius (4 &) . Mencius
set the foundation for the theory of heart (citta) nature by the theory of “knowing the heart (citta),
understanding the nature, and understanding the heaven”. About the theory of “one idea, three
thousand”(— % =T)in TianTai Sect; HuaYan Sect mixed the nature of Buddha with the “ True
Heart”; Chan Sect thought that the nature of Buddha was the nature of human being. The debates
on the nature of Buddha began from the end of North and South Dynasty. According to the book
of ‘the Collection of Groups of Nirvana’ ( {V2AREEE) ) written by Bao Liang (£ 5%) who lived
in Liang Dynasty, “There were eleven sects of Buddha which talked about the nature of Buddha”.
After Chan Sect, every sect of Buddhism regarded the nature of Buddha the same as that of
human being. Hua Yan Sect quoted the theory of “Every thing is harmless, every theory is
harmless.” (EFEITH, FHHIM) to prove that the nature of Buddha exists universally, which
absorbed the methodology of thought “Substance and usage are mixed together” (FAHTI—) .
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Only because Buddhism became Sino-sized( E4t), Buddha sects with Chinese nature,
especially Chan Sect changed its original appearance. Buddhism turned more secular rather than
religious. Chan Sect thought that Budﬂc}?glcould appear in daily life, therefore these kinds of
thought, such as “worship the emperor” and “respecting parents” could be accepted by
Buddhism. Those who could change into Buddha determined only on the mind’s awareness  (.[»
R
4.3.2 During Song Dynasty, the Confucian school of idealist philosophy (B %) came into

fashion. On one hand, the idealist philosophy criticized Buddhism; on the other hand, it also
absorbed the ideas of the latter. The main current of Chinese tradition was secular ( A ), which
paid more attention to the life of the secular world, which was quite different from the
Buddhism’s idea “religious” (1) . Although the idealist philosophy of Song and Ming
Dynasties disagreed with the idea of “religion” ( tH1H), it also absorbed the theory of citta(mind)

COMEHER) and ideal (BEEI{E) . Chen Yi and Zhu It’s idealists philosophy accepted the
opinion of Hua Yan Sect, which established the philosophical system of metaphysics, this system
considered “ideal” () as its base, and the idealists philosophy absorbed the doctrine of heart
(mind), who advocated that “My heart is the universe.” and “There is nothing out of my heart.”
This system constructed the philosophical system of metaphysics and established “Citta™ (.0»)
as its base. The view of “The nature is the ideal” of Cheng and Zhu and the opinion of “The heart
1s nature” are quite different. These ideas tried to find metaphisical accordance for Confucius’
ideal of “Administering the country and maintaining the social order of the world.”

R T).

4.4 Conclusion

According to the introduction of Buddhism into China from India, we can draw the
following conclusions to explain “the bilateral choice of culture”.
4.4.1 Conclusion one
One culture always has the characters of its own, which are different from other ones. If one
culture hopes to survive as a unique one, it needs to keep its basic character; if it lost them, it can
only become historical remains and the kind of culture kept in museum. It cannot prompt the
development of society in the real world, and it cannot be a real culture. Comparing Chinese
culture with Indian one, the most important character of the former is to teach people how to
administer the country and maintain the social order of the world. This is the ideology of
Confucius. This view was quite different from that of Indian Buddhism, which advocated
“surpassing the secular society”. After Indian culture was bought to China, it had affected
Chinese people’s life deeply, while the basic ideas of secular society could not be changed by
foreign culture at all. On the contrary, the development of Buddhism in China was becoming
more and more secular. In Chinese Buddhism, everyone could become a Buddha in daily life;
“Fetching water and cutting wood” were excellent (Working hard was a happy thing.). If we
inspect from the aspect of Chan sect(##5%), Chan sect with Chinese character has changed a lot
from Tang Dynasty to Song Dynasty. According to Chan sect, if a person could worship the
emperor (2 ) and respect parents (Z 3 EF) , he could also cultivate himself and put family
in order (88 5F%) , therefore he could administer the country (Jf &) as well. Based on Chan
sect’s view, anyone who lives in secular society should obey the rules of it, but not go beyond it.
This ideology, after all, could be said a traditional neutral method(= &) but also a clever mode.
Due to the fact that Confucius school’s philosophy of Song Dynasty and Ming Dyansty had
absorbed India Buddha philosophy, Chinese culture had adopted a perfect philosophical system
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with the theory of ontology (A4%15 ) , the'théoryBvalue (MHE15) and living philosophy (4: %
#%). Therefore, it is necessary for Target Culture to absorb foreign cultures and feed itself.
Chinese culture had absorbed Indian culture thoroughly and enriched itself. A foreign culture
means a new stimulus to target culture; a good culture should not reject it, but welcome it on the
contrary. Although it will meet the challenges from foreign culture, we still can draw a
conclusion that selfish departmentalism (4% {7 X 4k) and “the quintessence of Chinese
culture”(FE#8 = X )can not only be harmful to our culture, but also make it decline as well.

4.4.2 Conclusion two

The period of absorbing and mixing Chinese culture with Indian culture lasted for several
hundred years (we can even say it lasted one thousand year). This means that this process could
not be finished in one day. It needs special time and conditions. In the edursc of imroducing
Indian culture to China, Indian culture experienced the procedures of depending on Chinese
culture, conflicts and fighting with it and mixing with it finally. Therefore considering from
another angle, “Worshiping emperors and parents” could only be sage and saint people. And the
reason why ideal metaphysics of Song and Ming Dynasty took the place of Buddhism meant that
Buddhism had to be changed a lot in order to be adopted by Chinese culture after it was
introduced into China during the long history of development.

4.4.3 Conclusion three

On the other hand, any culture has its own weakness. If one culture wants to keep its vigor,
it must absorb foreign cultures to enrich itself. Chinese culture had been absorbing Indian
Buddha culture and developing itself quickly since Sui and Tang Dynasty. From the angle of
philosophy, the common rules for one culture absorbing another one can be expressed in the
above course. Ever since the middle period of 19™century, western cultures were disseminated to
China by big powerful cannons. As there is always an argument between Chinese and foreign
countries until now, if we hope Chinese culture continues to develop healthily, or if we hope
Chinese culture can still contribute our share to human being’s civilization, we must treat foreign
cultures with the attitude of multi-angle opening and widely absorbing, renew our traditional
culture, and create a new one to adopt modern society’s life.

In the world of today, the trend of cultural development may be said pluralism with the
global ideology. How can we make Chinese culture adapt this trend? In my opinion, we should
push Chinese culture to go abroad on one hand and also the most important one is to let world
cultures go into China on the other hand. This is the way to realize the modemization and
globalization of Chinese culture. It shows that there is always a problem of two-ways choice in
the course of cultural development. We choose foreign cultures and foreign cuitures choose ours
as well. Therefore, we miust absorb foreign cultures. We should positively introduce and
disseminate Chinese culture, encourage the fusion of western and eastern culture and benefit
from the development of world culture.

Chapter Five
The Effect of Buddhism on Chinese Philosophy and Thoughts

5.1 Buddhism and the Thought of Nomination and Debate
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The Beginning of the Thought of Nomination and Debate

The thought of nomination (4% # 8 48) and the production of Nameology (%%%) found
their origins from the idea of “ correcting the names™ (1 44 ) (correcting the relationship between
names and matters, iF 44 %J), which buddéd’ in the time of Yin-Shang Dynasty. The real
beginning of this idea took place in the end of Spring-and-Autumn Dynasty. The representatives
of this opinion were Confucius and Den Xi (¥{#7) . (Zhu Hao and Wang Dongzhi,2001:9-17)
5.1.1 The Contribution of Confucius to Nomination and Debate (4 #¥ EAH)

Confucius (551B.C.- 479B.C.), whose given names were Qiu and Zhongni separately, lived
in ZhouYi (today’s Qu Fu in Shandong province) of Lu’s kingdom. He was a small official at
first, and became the Minister of Criminals (7] 7Z) eventually. Confucius developed the thought
of “correcting names and matters”, and established the creative idea by ‘“correcting the
relationship.between names and matters”(See Confucius,LuYu.Zhi Lu {181 T#) ) on the
foundation of politics and ethics,

The thought of “correcting names” of Confucius was freshly new. It enlightened ancient
Chinese nameology and brought effect to the development.and study of Nameology. After that,
Mencius (¥ ) , Xuncius (8] F), nominatists and Mocius (5 F) school’s-scholars began to
study the relationship between names and matters. They studied the methods and rules of
“correcting names”, and formed the theory of “correcting names” of nameology(+ *%) (Zhu Hao
and Wang Dongzhi,2001:7-9).

5.1.2 The Defects of Confucius’ Ideas

One thing that needs to be paid attention to is that Confucius’ theory are mixed with the
old ideas of Zhou Dynasty, which were overdue at that time, therefore, the thought of “correcting
names” of Confucius was positive in logic, conservative in politics, while it is idealism and
metaphysics in philosophy.

5.1.2.1 In the two books of ‘Liezi, Liming’ ({%]-F.#4)) and ‘Checking up Dengxicius’( {4
Vi) ) whose preface was written by Liu Xin in Han Dynasty, there was one saying :
Deng Xi (X3#7) advocated the theory of both-all-approved, established indefinite words.
CBRM W 2, WREHFLHE.)

What is the theory of both-all-approved? We can find this story in the book of “The Spring
and Autumn of L&’S” ({ B EKHEKD) -

The Wei River was very large, and a rich man died in it. Someone got the body of the dead.
The family of the Dead tried to ransom the body of the Dead. While the person who got it asked
for a large sum of money. The family consulted Deng Xi, Deng Xi said: ““ Don’t worry, other
people won’t huy it. The people who got the Dead also consulted Deng Xi. Deng Xi said, “Don’t
worry, he cannot sell to others.”

The theory of both-all-approved studied the matter by using mobile category, emphasizing
the flexibility of category, so man can make two judgments that are absolutely different.
“Approved” and “disapproved” can also be true. Although there is flexibility in thought, it is
negative to the definition of the quality of matters. This theory reflected it vividly. It cannot unite
the category of mobility and definition in order to understand the matters in the world. Deng Xi
could not realize the approved and the disapproved could be exchanged under some conditions.
He only researched some angles or aspects of the whole thing. As a result, his theory was cruelly
criticized by Xunzi (H ) and so on. Deng Xi’s theory of both-all-approved stimulated the
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study of thought and enlightened the developmetit 6f later nameology.
5.1.2.2 The Theory of Both-all-Approved of Deng Xi

Deng Xi, a famous debater, politician and lawyer, (About 545B.C-501B.C) was a citizen of
Zheng’s kingdom (3FE A). He was an excellent lawyer and was regarded as the forefather of
nameology by the book of ‘the History of Han Dynasty’ and ‘the Annuals of'the Art and Culture’
(G P.ZCKD). His masterpiece was ‘Denxicius’ ({447 F)), which consisted of two articles:
‘Nonthick’ ( L) ) and ‘The Conversed Diction’ ( {¥#) ). He was aggressive in the debates
of lawsuit and for the theory of both-all-approved. (Zhu Hao and Wang Dongzhi, 2001:17)

As a lawyer, Deng Xi  (¥{#7) usually used the thought of both-all-approved(# 7] .2 iit) in
his debates of lawsuit. In the sutra of ‘Mocius’ ({ %)), there was a lawsuit on principal culprit
that was not guilty. In this case, there were two culprits, the principal one and the subordinate
one. In Deng Xi’s (XF#fr) opinion, the principal culprit was not guilty, because he didn’t do the
criminal himself. The subordinate culprit was not guilty either, because the principal one taught
him the action. Here Deng Xi (XS#7) used two deductive reasons ( which all omitted major
premise and which are called syllogism, —Eif). '

The reasoning for principal culprit:

(@ The major premise: those who didn’t do the criminal themselves were not guilty.

@ The minor premise: the principal culprit didn’t do the criminal himself.

(3 The conclusion: so the principal culprit was not guilty.

The course of reasoning formula is like this:

AllMisP.
All Sis M.

So all S is P. (Zhu Hao and Wang Dongzhi, 2001:26)

The reasoning for subordinate culprit:

For subordinate culprit, there was also a syllogism, which was a combined syllogism and

consisted of two small syllogisms:

The first reasoning:

@ The major premise: Those who were forced or taught to do a crime were not guilty.

(2 The minor premise: Those who had taught by the other and had no alternative but to.

(® The conclusion (conclusion one): Those who did a crime without other choices were not
guilty.

The second reasoning:

(O The major premise: (conclusion one) Those who did a crime just because he was taught by
the other was not guilty.

2 The minor premise: The subordinate culprit who did a crime just because he was taught by
the principal culprit.

(® The conclusion (conclusion two): So the subordinate culprit was not guilty.
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Combining the two reasoning and creating a combined syllogism( =B ). The logical
reasoning formula is like this:

AllMisP.
All M;is M.
Soall Myis P
All S is M.

So all S is P
(Zhu Hao and Wang Dongzhi, 2001:27-28)

Based on the logical forms of Deng Xi’s reasoning, these two were all effective. Actually,
they both were wrong. In the first reasoning, the minor premise was wrong obviously. In the
second reasoning, both the major premise and the minor one were wrong. For the major premise,
although he did a crime because he had no other choices, he was still guilty. For the minor
premise, those who did a crime only because he was taught were also wrong. In this situation,
although he was taught, he still could choose, he had the right to decide himself sometimes. If we
study further, we could find these two reasoning reflect the deviation of theory of
both-all-approved (#A] 2 #%). Both the principal culprit and the subordinate one had two
aspects of the same contradiction. For the principal culprit, he taught but he didn’t do that. For
the subordinate one, he did that only because he was taught. Deng Xi separated the two aspects
of one contradiction. For the two aspects, he adopted the different aspects of one contradiction;
for the subordinate culprit, he adopted the aspect of the proposition that he did only because he
was taught. Deng Xi didn’t see or care about which was the main aspect of the contradiction, and
which was the subordinate one, so both the two culprits were guilty.

Deng Xi’s lawsuit was the same as that of Half-Fee (2##112) in ancient Greece. Now let
me tell you this story:

Protagla (%' &3 $7) , a scholar of wisdom, once taught a student whose name was
Yulasushi (JU#7#587). He made a promise to his student: Yulasushi (JC$7 7 #1) first paid half
fee for his studying. The next part of fee should be paid off after he finished his studying, and
when he first time succeeded in serving for the other’s lawsuit. But after he finished his studying
for a long time, there was no one who asked Yulasushi (JU$7 75 #f) to serve for his lawsuit. So
Yulasushi (JG$7 77 01) didn’t pay his teacher’s fee any more. Protagla (3 Z'#& X $7) at last lost
his patience and got very angry, he asked the law court to decide, and told his student Protagla

(EZRXHD

If T win, according to the judgment of law court, you should pay off the next part of fee;

If I lost, according to our promise, you should pay off the next part of fee.

Either I win or lose, you should pay off the next part of fee.

Yulasushi (J&$7 75 H7) replied:

If T win, according to judgment, I needn’t pay off you the next part of fee.

If T lost, according to our promise, [ needn’t pay off you the next part of fee either.

Either I win or lose,

I needn’t pay you off the next part of the fee.

Yulasushi (JUH2 757 Hr) taught his teacher Protagla (%' 22 X $) in the same way of quibble.
(Zhu Hao and Wang Dongzhi, 2001:29-30)
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5.2 Hui Shi(Z}E) (About 370B.C-310B.C, Song Kingdom of War States Period).

Hui Shi, the prime minister of King Weighed, advocated the thought of “stopping the war”

(“fEf£”) and “abandoning the worshipping” (“Z¥”) . He put forward his famous theory of

“ten propositions on observing the things” (“J7# + & ) (Zhu Hao and Wang
Dongzhi,2001:70-74 or The Book Of Mezicius/Part One {14 L) ).

The meaning of observing the things is that the largest without ending is called the Big One;
the smallest without center is called the small one. Every thick thing can be integrally
transformed; therefore the area can be approached thousands of kilometres. The Heaven and the
Earth have the same height, and mountains and lakes have same level. The sun is becoming lean
while shinning. All things are dying ever since it was born. There are some differences between
big and small similarities, which refer to the small similarities and dissimilarities; all things are
all similar and dissimilar, which refers to the big Similarities and dissimilarities. The south is
definite and indefinite. If you arrive in Yue kingdom today, in fact it means you arrived there
yesterday. Chains of ring can be opened. I know the center of the world is both the north of Yan
Kingdom and the south of Yue Kingdom. Love all things in the world, because the Heaven and
the Earth is an entirety. ( X—BRA TR EE, RALM¥EN S RENFE BRI
ek, TULES LEERLTFREROMBEUERENY . EXEAEROETHE. X
b, IS REERENERE. TN SRIRERRLE, ARRbITER,
FRIRMITRAHER . . MAARER S HEBMEE, EFTXANENER: OY
L, FFEARKBE. NEK (BFEHESEHEY) FHFHARRE. )

53 YinWen (F3L) (About360 B.C.-280.B.C.)

Yin Wen (F3) , who lived in Qi kingdom of Warring States Period, was one of the
representatives of nameology. He and Song Xing were called together the school of Song’s and
Yin’s.

In the book of ‘the History of Han Dynasty’, Yi Wenzi considered Yin Wen as the second
person of nameologists. His masterpiece is ‘Yi Wenzi’, which recorded “Go canvassing king
Qixuanwang before Gongsun Long.” (& £, 584 #M . ) Another scholar of Gao You (/5
#%5) in Han Dynasty said that Yin Wen was the citizen of Qi Kingdom, who wrote a book called
“Ming Shu”( The Book of names). It was written before Gunsun Long’s and appreciated by
Gongsun Long.

Unfortunately, the book of ‘Ming Shu’ was lost. Only in the book of “Yin Wenzi’, we could
find something about Ming Shu. it consisted of two parts : General Principle (Part one) and
General Principle (Part two) ( { KB (_£).CKEYCT) ). Its major contribution to nameology
of Yin Wenzi was the explanation of names. Yi Wenzi thought that the nature of names was the
reflection, expression and address of the objective things. Although things haven’t names when
they came into being. Numerous and complicated things have their own natures: square, round,
white and black. Every thing has its own nature; names reflect and address objects. Yin Wen said
that, “shapes come from no names, every shape has its own shape (nature), so name can be used
to address the addressee. (FEATAFR, WEE AL TE, MARLBIHFAFRN.) Here the
shape refers to the thing owning the shape. It is the synonym of “reality”. It means that shape
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(the reality) is primary, and names are secondary. These are the ideas of materialism.

One of usages of names is to refleoct reality. Besides this, Yin Wen thought that different
reality has different name, we can distinguish shapes (the reality) by using names. That is to say
“Names, to name the shapes”, “with names used to correct shapes. Now enormous things exist, if
we cannot correct them by using names, they will be in disorder. ( “Z#, BEEW. H4E, i
LLFHE. S HWEARE, ALLFZWEL. ”)(See The Book: Yin Wenzi {F ) ).

As soon as names come into being, they can be used to rule and check shapes. This 1s what
we called “to check shapes with names.”(“4 LLiFJE”) and “to define things with names.” (“%
LLTEZ7). “ Names are ones that are used to distinguish things and also to check the true or
false.” (* ZFRAE, PESETMKIEEE . 7). Therefore, names are tally with realities.

“Using shapes to correct names”(“EAJE iE447") referred to giving names to things according
to shapes, which is the idea of materialism. While “ Using names to correct shapes” referred to
giving correct names to things in the course of knowing them. Once names are produced, they
will be accepted by the public and used to distinguish and define shapes (the reality). If names
cannot stand for realities, or shapes cannot be connected with names, they might be dangerous
and harmful. It will block the communications between people. Yin Wen gave a lot of examples
of this kind in his book of “Yin Wenzi’.

He separated three kinds of names in his book: (1). The names of nomination (2). The
names of slander and praise (3). The names of expression and feeling. ( 1.4 % 2.58%
% 3BIEZA).

The first kind of names included some names and concepts that could be got by nominating
some concrete objects with some shapes and nature. For example, square, round, white and black;
the second kind include some that reflect slander and praise. For example, kind, evil, noble and
humble; the third kind are too simple and not accurate. Yin Wen also distinguished names based
on their attributes (X 4344 543) , such as “good 0x”, “good horse” and “good person”. Here
“ox”, “horse” and “person” are concepts of entities and “good” belongs to attribute (43) . The
distinguishing features of names and attribute are significant to the development of the thought
of nomination and the establishment of nameology. This idea might affect the famous debater
Gongsun Long(Z #J£), whose book of ‘On Signifiers’ ({¥§41£)) distinguished two concepts:
abstract signifiers (5 ) and concrete signifiers (%35 ) . The abstract signifiers have nothing to do
with objects, while the concrete signifiers are always connected with objects.

5.4 The System of Thought of Gongsun Long (‘2 fh %)

and His Contribution To Nameology and Debate

Gongsun Long was a famous debater and logician in ancient China. He established a
systematic theory of nameology and debate, and often debated with other debaters. His most
famous proposition was “the theory on white horses” (“[55i2”) . It was this theory that gained
him fame. He said that * The white horse is non-horse” (“HEIEE”) |

Gongsun Long (About 325B.C-250B.C), whose given names were Long and Zibing
respectively, (AF, BHAF, &, FTF.), lived in Zhao Kingdom of Warring States
Period of Chinese history. He was younger than Hui Shi (B ) and older than Xun Kuang (#j
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) . He was one of the private consultants of Pingyuanjun (prince of plain ‘R 7).

According to the book of ‘The History of Han Dynasty, the Annuals of Art and Culture’ ({¥X
5. 23CE) ), there were fourteen articles in ‘Gongsun-Longzi’ ( (A% ), The Book Of
Gongsun Long), of which only six articles were remained till today. They were: ‘The Biography’
(Jifu, CZEAF ), ‘On White Horses’ ({ F1 512 ), ‘On Signification” ({F5##)), ‘On Changing’
({IBZEi2)), ‘On Solid and White’ ({!¥ £ )) and ‘On Names and Substances’ ({&Z3Ei)).
The biography of Gongsun Long was written by other people. In the other five articles, the
number of sentences is no more than three thousand. But Yang Xiong (%), the scholar who
was famous for the study of dialects, said that there were ten thousand sophistry in Gongsun
Long ’s book. So we can see that many of Gongsun Long’s books have been lost.

5.4.1 The System of Gongsun Long’s thought
(A e BARKR)

The book of ‘Gongsun Longzi’ has its own system. It consisted of the theory of ontology (4%
1A1it), the theory of knowledge (IAiRI£) and the theory of methodology (FiEif) .

All the five articles had connections with each other. The book of ‘On Names and
Substances’ can be regarded as the theory of ontology of his philosophical system. What is the
theory of ontology? It is on the origins and natures of the weorld. The philosophical study cannot
deal with the definition of concrete experiences on the level of ontology, that is, to understand
the relationship of thought and existence and the rules of production and development of these
relations at the highest level of theoretical thought (the most abstract level). In the book of ‘On
The Names and Substances’, Gongsun Long said straightly “The Heaven and the Earth and their
products are all called things. That is to say, the origins of the world are all things. The concrete
things are substances. The book of ‘On Significations’ is the theory of knowledge of Gongsun
Long’s philosophical system. It emphasized the forms of knowing: the concepts and their
relationship with things. He said that every thing was reflected and demonstrated by concepts;
while concepts were not equal to things(#) 3 3EH5, TIFEJEHE ) (See ‘Gongsun LongZi’, ‘On The
Significance’ (AFEIBHRY) .

The book of ‘On Strong and White’ is the proof and supplement of ‘On Names and
Substances’. In the book of ‘On Signification’, he put forward new ideas on the theory of
knowledge. The reorganization of human beings begins the perceptual knowledge (EPEIND |
Organs have different functions and cannot be replaced. On the basis of perceptual knowledge,
cognition can analyze and abstract the common natures of things. And the common natures are
different from the natures of concrete things. In ‘On Changing’ and ‘On White Horses’, he tried
to prove the book ‘On Names and Substances’ by using concrete examples. ‘On Signification’
described the philosophical ontology and the theory of knowledge by using abstract categories.
‘On Names and Substances’ talked about the law of identity. In ‘On White Horses’, he discussed
the proposition of “The white horse is non-horse, which expresses the relationship and the
distinction of wholes and parts. In the book of ‘On Changing’, he studied the proposition of :
“There is no one in two” (“_J5—") (See ‘Gongsun LongZi’, ‘On the Changing’ {AFhJk.
W) .

5.4.2 The proposition of “ The white horse is non-horse.”(H 5 3F &) expresses the logical
relationship like this:
From the viewpoint of common sense, ‘On White Horses’ ( {412} ) is not easy to be
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understood. So some people even misunderstood its true meaning. The proposition of “The white
horse is non-horse.”(F1 43k L) reflects the different relationship between connotations and
denotations. That is to say, most people think, “The white horse is non-horse.”(iH 5 HE5)”
means “white horse is not horse.” So they think-Gongsun Long (7 #M /) denied white horse was
a horse, which meant to separate the relationship between the general and the special, which
looked the general and the special as a relationship of opposition and rejection. It was absurd.
Actually, Gongsun Long (A #M/¥) said that the denotation of “horse” included white horses,
yellow horses, black horses and so on. Therefore white horse is not yellow and black horse, if
you have yellow white horse, you cannot say you have yellow and black horse. Here the
denotation of “horse” is equal to “white horse”; and the connotation of ““ white horse” consists of
the nature of “white horse” and the shape of horse. Its denotation consists of the meaning of
horse and the color of white, while the denotation of “horse” doesn’t consist of “without
color”(Lf2). Its connotation consists of the definition of color. This is the real logical meaning
of Gongsun Long (/A #)h#£)’s « The white horse is non-horse.”(FH & 3E ).

We should have noted that, in “On White Horses’( {1512} ) the questioner said, “Having
white horse, we can not say we haven’t horse” and “Have white horse means having horse” and
“There is not a horse without color”. These propositions are common sense. Actually Gongsun
Long (2 #)JE) never denied these kinds of propositions. The proposition of “The white horse is
non-horse.”(I9 % 3E )" didn’t mean that “horse” doesn’t consist of the denotation of “white
horse”. On the contrary, Gongsun Long (2 #l\JE) confirmed “white horse” consisted of the
denotation of “horse”, and at the same time, Gongsun Long (/A #M ) emphasized that “white
horse” consisted of the connotation of “horse”. He said: “The horse has color absolutely, so we
have white horse; suppose the horse has no color, having a horse is enough, why do you want to
ask for a white horse?” The sentence expressed his idea clearly. As we have pointed out earlier,
in ‘On White Horses’( { H518) ) Gongsun Long (A #)/£) agreed to the proposition of “white
horse is horse.” What he emphasized was the difference of partial names and whole names.
Therefore, the idea of thinking that the proposition “ The white horse is non-horse.”(H &3 %)
meant that “White horse is not horse” was quite wrong. And the idea which regarded that
Gongsun Long (2 #MJE) denied “White horse is horse” is also absurd and wrong.

5.4.3 The contribution and the limitation of ‘On White Horses’( { H4i£) ) in logic study.
(ZhuHao and WangDongZhi 2001:107-108)

The thoughts included in ‘On White Horses’( { H5i) ) were extremely rich, Gongsun
Long (A #h k) did a systematic debate on the proposition of “The white horse is
non-horse.”(F % 3EH)”. He talked about many new contents of concepts ,declarations and
thinking rules.” On White Horses’( { 1 &) ) and the whole proposition of “The white horse is
non-horse.”(F1 % JEL)” had contributed a lot to logic study, which can be seen below:

‘On White Horse’( {9 %i) ) was the document that studied the logic and thought in
Chinese logic history. Before the time of Qin Dynasty (5£Z&) , scholars who studied names and
treated them as their research objects had made nameology (% %%) as an independent subject,
like Hui Shi (ZJ#) , Gongsun Long (A #) /%) and the disciples of Mocius (5 ISR 2R ) .
That is to say, the occurrence of the scholars of nameology (#2#) and the disciples of Mocius

GBI FFIK) showed the ancient Chinese logic study came into being. Gongsun Long (2
#MJEY’s ‘On White Horse’( { 1 518) ) was the first document which studied systematically the
proposition of logicality. The proposition “The white horse is non-horse.”(FH % 3ED)” was a
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famous proposition which studied logic and thought. ‘On White Horse’( { H5i£) ) and the
debate of “The white horse is non-horse.”(15 b EZLy” voluntarily looked concepts as study
objects that had analyzed the connotation and denotation, the quality and quantity of concepts.
He drew a conclusion that general names and special names that expressed objects (scopes) and
natures content are not equal. He found a general truth: Any two names (even looking the same),
if their connotation and denotation are different, they cannot be considered equal, confused and
obscured. What Gongsun Long (/A #)J£) wanted to ask was the definitions and contradictions,
which accorded with the request of logic rules to concepts.

The proposition of “The white horse is non-horse.”(F -5 3E L) showed that in positive
declaration sentences, Theme and Rheme were contradictory, and concrete objects and absolute
objects are opposite. The Theme “white horse” and the key word of Rheme “horse” showed that
the relationship of the general and the special was unified and contradictory. There was
difference and similarity between them. According to common sense, * White horse is horse” is a
positive declarative sentence. The key word .1 Rueme “horse” only expresses the Theme’s
general nature, but not the Theme’s special nature. This proposition of common sense
emphasizes the unity and sameness, while neglect the difference and contradiction between the
general and the special, while the proposition “The white horse is non-horse.”(H S dEL) is a
negative declarative sentence, which proves the difference and the contradiction of the general
and the special, which is the supplement of the proposition “White horse is horse” and expressed
the relationship of unity and contradiction. Gongsun Long (Z:#h/JE) had found the aspect of
contradiction between Themes and Rhemes in positive declarative sentences and the difference
and contradiction between general objects and special objects as well. He also had found that the
negative meaning of dialectics of declarations, which expressed that logical mind capacity of our
ancestors had been improved.

It is obvious that the proposition of “The white horse is non-horse.”( i & JE 5)still has some
limitations. For one important example, “White horse is horse” and “The white horse is
non-horse,” reflects the different aspects between the Theme “ white horse” and the key words of
the Rheme ‘“horse”, which are supplementary and accorded with each other. These two
propositions together with each other reflect the relationship between the Theme “white horse”
and the key words of the Rheme “horse”, but Gongsun Long (2 #hJ¥) had particularly
emphasized the proposition “The white horse is non-horse.”(H 5 JEH)”, it seemed that he had
neglected the proposition “White horse is horse”. Although Gongsun Long didn’t deny the
proposition in his book, he unavoidably made a prejudicial mistake, which might be one reason
for misunderstanding his proposition.

5.5 The Decline of Schools of Nameology and the Debate on Forms and

Referents before Qin Dynasty
(Zhu Hao and Wang Dongzhi,2001:148-163)

5.5.0 The Decline of Nameology

According to the record of historical book, Gongsun Long (Z>#) &) and his disciples used
to be counselors for the Prince of Plain(*¥- R &) of Zhao Kingdom. They had debated with Zhou
Yan (4B%T), the scholar who focused on the positive and negative principles in nature (FAFH -1
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7245 ) . Zhou Yan(4F#%7)debated and quarreled with Gongsun Long (A #MJE) on the
proposition of “ The white horse is non-horse”(F 53 ;)" and the separation of solid and white
(1% 7). At last, Gong Sun Long was defeated by Zhou Yan (4§#7). Since then, Gongsun Long
became a man with no fame. Why diddgile sehiels: of Nameology decline? And what were the
reasons?

5.5.1 The first reason: losing of social roots.

It is well known that, in Chinese history, the period of Spring and Autumn and the period of
Warring States was the era of reformation in society. It was a period of changing the system of
slavery with the system of feudalism. And it was also a period of the feudal class fighting against
the slavery nobles together with slaves and peasants. It was the time in which scholarship and
science were prosperous and flourishing. At that time, there were a lot of academic schools,
~ which quarreled and debated with each other. Debates were very popular. The new feudal rulers
needed scholars and .debaters.1q advocate and serve their sovereignty. While as soon as the feudal
rulers got power, they felt the need to remove the schools of nameology. At the same time, after
long time’s wars and separation of nation, the whole society needed unity and to build a new
kingdom. People hoped the stability of society and the development of production too. They
were the best wishes of people.

Under this situation, the schools of Nameology, which emerged during the debate with other
schools, lost their foundations for surviving and declined.

- 5.5.2 The second reason:

The schools of nameology became very famous, just because they dared to deny the
traditional thoughts and ideas. They were very brave and had the attitude of anti-tradition,
anti-prejudice and anti-established conventions. They dared to doubt and deny the established
conventions and rules, and challenge common sense. These kinds of attitudes were very useful
for the new ruling class. The ruling class wanted to fight with the slave nobles and ruin the old
social system, and break away with old traditions, so the ruling ¢lass focused on and helped the
schools of nameology. But the new ruling feudal class only wanted to use them to break the
tradition and establish their ideology as social traditions at the same time. They used them to
build their own rules and sovereignty. As soon as they got power, they were afraid that the theory
of nameology would be harmful to their sovereignty. Under this situation, these schools lost their
political foundations for surviving.

5.5.3 The third reason:

The third reason was cultural and thought foundations. That is to ignore the importance of
the theory of the schools of Nameology. Just because the schools of Nameology broke off the
methods of traditional thought, they usually set forth some new and unique ideas, which were
against the ideas of most people, esp. the schools of traditional, such as the school of Confucius,
the school of lawyers and so on. Although these traditional schools accepted the methods of logic
and debate, and used them as functional tools, they still looked down upon the schools of
Nameology. They thought them academic. They only played with words and did games of fiction;
and liked to put forth some odd fictions and theories. The schools of Nameology really liked
sophistry. Most of their propositions were sophisticated and against common sense. Most people
and scholars could not agree them. The theories of the schools of nameology had not been
established as an independent subject (except the school of Mocius established the system of
mathematical logic), they could only be in a subordinate position in politics and ethics. In
Chinese tradition, the whole society has been utilitananism, even in the academic fields. If a
theory is useful, then it can be advocated and maintained; otherwise, it can only be forbidden and
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removed. That is the reason for the declifiing 6f th&4ehools of Nameology.

This is quite different from ancient Greek’s logic. Ancient Greece also experienced an era of
“letting a hundred flowers blossom, and a hundred schools of thought contend”, which was the
same as the period of Spring and Autumn and the period of Warring States in China. The
activities of thought and culture were prosperous. All kinds of ideas occurred one by one, and
they quarreled with and debated one another. Under this situation, the trend of Nomination (44 #i#
FE¥#) progressively came into being. And there were a lot of scholars of wisdom(#$+#) ( who
were equal to the debaters <% #>and researchers <% %>). They studied concepts, declarations,
reasoning and also put forward some queer theories. With the development of Nomination,
Aristotle created ancient classic logic step by step, which was the basic foundation of the
development of western logic. Aristotle’s ancient basic logic (the masterpiece was On Tools

(i T HY ) also admitted the logic as the function of thought. (Here we can see the identical
aspect of the development of thought and culture between the oriental and the west.) But
Aristotle treated logic as an independent subject that co-existed with philosophy, politics and
ethics. Ancient Greek logic progressively could free themselves from the tie of utilitarian
function of logic, they paid more attention to formal logic and studied forms, structures and rules
of logic thought, which accorded with the academic tradition of exploring knowledge for
knowledge’s sake. (A 3K &N K 41 f{I4£4K) This meant the activities of searching knowledge was
to explore the secrets of outer world and inner world of human being’s thought in order to satisfy
the desire of doubting and exploring the secrets to the nature, society and life. Ancient Greek
scholars could cast off the disturbance of politics and paid more attention to academic studies
and researches, particularly, for natural sciences and logic, the less they are disturbed by politics,
the faster they will develop. In west, logic has changed into modern mathematical logic from
ancient classic logic, which was due to the tradition of western academy.

In addition, the works and documents of the schools of Nameology are obscure and odd, so
these works and documents are not easy to be understood. That was another reason for their
theories’ fast declining. According to ‘The History of Han Dynasty’ ( {iX 5. 23 &) ), most of
works and documents of the schools of Nameology had been lost, on the contrary, the works and
documents of other schools, for example, the school of Confucius remained till today. Even
today, books of mathematical logic are still becoming more and more difficult, but novels have
attracted more readers than poetry.

Although the schools of nameology died in the middle and end period of the Warring States,
but the questions, which were put forward by these schools, have been developing. During the
development of mankind’s thought, people have been continuing to think over the contradictions
of mankind’s logic thought, the logic which were inherited by the schools of Confucius and the
schools of Taoism will continue to develop. The end period of the schools of Mocius (J& & %K)
had developed a formal logic system which was the first Chinese logic system and unique in the
world and had contributed a lot to the development of logic. With the end of the era of Spring
and Autumn and the era of the Warring States, Xunzi/Xun Kuang (& F/#]/) was one of the
greatest scholars of the schools of Confucius. He had studied the problems of logic deeply,
criticized and commented the debates on concepts and referents before Qin Dynasty (55284
527 #if). He absorbed the materials of thought of the schools of nameology, created unique and
independent logic thought which focused on the correcting of names (concepts) (1 43). After
Han Dynasty, the thought of schools of Confucius was the dominant ideology, the logic of
dialectics, which remained in the thought of the school of Confucius had been developing
further.
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5.6 Conclusion

The Theoretical Contribution of the Schools of Nameology and the Trend of Thought of
Nomination (Zhu Hao and Wang Dongzhi, 2001:176-185)

5.6.1 The first contribution

The major problems, which were discussed by the schools of Nameology and the trend of
thought of Nomination, were problems of logic. We can call their theories the logic of
nomination and debate (£ ##5%). The forefather of Nomination and debate was Deng Xi (X8
#1). Though the hard exploration of the schools of Nameology and other schools, the formal
logic system came into being by the middle and end of the period of Warring States. The
representatives of logic system were the books of ‘The Debate of Mocius’ ( {###) ) and the
theory of “Correcting names (concepts)” (1E4) of Xunzicius (FJF) . It was one of the three
origins of formal logic systems of the world, which were the ancient Greek logic, the Hetuvidya
of ancient India and ancient Chinese logic (the formal logic of Nomination and debate). These
two logic systems were produced at the same time.

Logic was a knowledge that studied the forms and rules of thought. In ancient time, people
of different areas, the practices of people’s recreating and fighting with the nature had generality.
There were many generalities in Ancient Greek, ancient India and ancient China. The periods
they existed were the same. They all experienced fierce social disorders and chaos, and the
situation of “Letting all flowers blossom and all schools contend.” (B 755, H ZHK F19). The
thought of mankind was the reflection of Nature and societies. Therefore, the course of thought,
its contradictions, forms and rules also had generalities. So the research objects of logic also had
generalities. These logic systems included ancient Greek logic, the Hetuvidya of ancient India
and ancient Chinese logic (the formal logic of Nomination and debate). Of course, the
background of culture, the languages of these countries were quite different. These three logic
systems also had many different characters. In the past days, some people liked to use the
standards of the logic system of Greek to contemplate ancient Chinese logic system. They said
that there was no logic in ancient China, and even denied that the existence of the schools of
nameology. All these ideas are absolutely wrong: In ancient China, esp. before Qin Dynasty,
Chinese had developed its own logic and its system had its own characters. And China developed
dialectics logic earlier than ancient Greece and ancient India. Ancient Chinese had contributed a
lot to the development of the logic of the world and the development of the cultures of the world.
The Debate Of Mocius ( {Z##) ) and the logic system of the schools of Mocius should have the
same position as the logic of Aristotle’s in ancient Gregce.

5.6.2 The second Contribution

The Theoretical Contribution of the Schools of Nameolgoy and the Logic Nomination
and Debate could be Found in These under aspects:

5.6.2.1 For the content, the logic of system of Namination and debate was a perfect and
wholly scientific logic system. It was well known that, in west, the first logic system was
Aristotle’s formal logic system. Aristotle (384B.C.-322B.C.) was the greatest philosopher and
the most scholar of ancient Greek. He majored in many fields and wrote a lot works, such as
philosophy, logic, ethics, psychology, history, physics, physiology, and aesthetics and so on. His
times was the same as the period of before Qin Dynasty in China, he lived at the same time with
Xunzicius (¥ ) . The logic thought had lasted for a long time in ancient Greek, by the time of
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Aristotle’s, it had changed a lot. In west, Aristotle was the first person who treated the thought as
an object of studying and studied logic problems. On the basis of forefathers’ research materials,
Aristotle fought with sophistry and summarized the achievements and methods of science at that
time and did a lot of research on science:-He-collegted, summarized and developed the materials
of thought and refined them, at last he created a formal logic system, which was majored in
syllogism. The concepts, declarations, reasoning, proofs and the basic rules of logic of the
traditional logic were all established from the logic system of Aristotle.

Comparing with Aristotle’s formal logic system, Chinese ancient logic of nomination and
debate (ZFHEH) is scientific and rich as well, and even in some fields, it is better than
Anstotle’s logic system.

5.6.2.2 In the aspects of logic and the “Correcting the names”

The major contribution of logic -of nomination and debates before Qin Dynasty was
“Correcting names”. The pioneer of this action was Deng Xi (X#/7). Deng Xi found that forms
(signified) and names (signifiers) should be identical. The debate on forms and names reflected
that the logic demand that names and forms should be identical in a certain level. Mocius
emphasized clearly that objective realities are primary and concepts are secondary. Realities and
concepts should be consistent. He put forward “the method of three expressions” (“=37£”) and
thought that concepts should be checked by practice. If you only know the distinction between
names and concepts, but don’t know the distinction of things in reality, you could not be
regarded as having true knowledge. Before Qin Dynasty, the logic of nomination and debate
although put forward concepts, such as “connotation” and “denotation”, they studied specially
the concepts of “connotation” and “denotation”. Hui Shi () advocated his famous ten
propositions and discovered the relativity and mobility of concepts from the viewpoint of
connotation and denotation. Gongsun Long (A #)JE) thought that the definition of names.
Names and realities should be consistent. The consistence of names and realities can be called
“correction” (E) . He posed “white horses” and “horse” and admitted that everything should
have a definite scope, object (denotation) and determination (denotation). Different concepts
have different objects and scopes. Two concepts cannot be identical. Yin Wen (F ) talked
about the theory of concepts (#%:21£) and discovered the nature of names as well. He thought
that names are the expressions and addresses of realities. He described the relationship between
forms and names. He found the complexity of unity between realities and names. He not only
emphasized the determination of realities to names, that is, “Correcting names by using forms”
(LIFEIE4). but also the activity of names to realities, that is, “Correcting forms by using
names” (VA% 1EJE). He had studied the errors of names, and put forward the methods to
overcome these errors. At the end of the schools of Mocius on a deep level, he developed the
thought of logic and “correcting the names™ (%% IF 44 J84). He posed the proposition of “ To
express the reality by using names” (U442 %%5L), realities are objective and primary, and names
are subjective and secondary. He posed the thought of “the consistence of names and realities”
(“423EHE”). He emphasized the consistence between names and realities. If names could not
consistent with realities, we should correct names by realities. Names should be changed in order
to adapt realities. The errors of names can be reflected realities. He discussed the problems of
names should be established by using or through common practice. (29 {f) He studied the
relationship of conceptual names and lexical names. He explained 'names from the viewpoint of
linguistics. The most famous scholar of philosophy before Qin Dynasty was Xunzicius (%] F).
He put forward a logic system, which studied how-to correct names. He described the nature ,
abstraction and summarization of names and discussed that the thought of simple dialectics:
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names should be changed to accord with realities. He answered a series of questions on the aims,
basis and principles of the establishment of concepts. He summarized the dialectics and
materialism of debates on names and realities before Qin Dynasty from several angles. Before
Qin Dynasty the scholars of the schools:of nomination and debate put forward the distinguish
principles for concepts: the inclination of Having Or Not ({7 R JC). They emphasized that we
should distinguish realities according to their kinds and why they should belong to these kinds.
Before Qin Dynasty the distinction of concepts had reached a scientific level at last. Yin Wen (F
) distinguished the concepts into three kinds: (1). Names of nomination (2). Names of slander
and praise (3). Names of expression and feeling. ( 1. 242 % 2.8 2 £ 30152 4), which
was simple and perfect. At last, there were two distinctions on concepts: to distinguish the
denotations and connotations of the concepts. In the Debate of Mocius ( {Z5¥##) ): concepts can
be divided into three kinds: “expressive names” (i544), “kind names” (£4) and “private
names” (¥4 4%). The expressive names are equal to categories of Aristotle’s; king names are equal
to general names owned by a kind of things, which are equal to common concepts. For example,
“cattle” and “horse”; private names refer to concrete names of objects, which are equal to
individual concepts. Xunzicius (%] ) divided concepts into two kinds: general names (J14%)
and special names (1| 4%). Special names can be divided (according to whether the objects are
concrete or not) into concepts with concrete objects and appearances (UAJE#i £ 3#) and concepts
without recognized by concrete and appearances (LAJ23R v # ). Examples of the first kind are
“mountain”, “river” and “ox” and so on, which like the concrete concepts in traditional logic;
examples of the second kind are “ thought”, “moral” and “spirit” and so on, which are equal to
abstract concepts in the traditional logic.

5.6.2.3 In the aspect of declaration:

In the book of ‘The Debate Of Mocius ‘( {Z#¥) ), Mocius discussed several forms of
declaration, for example, from the quantities of sentences, declarations can be divided into two
kinds: 1).ALL (&), The Sutra (Partone) ({£ E})) said : “ ALL means no exception.” (J2 5L
AR . ) Itis a whole declaration (£ FR#|B7) without denying. 2). OR (8X), the book ‘Xiaoqu’
( ¢/INE(Y ) said that: “ OR, not all.” It is a particular declaration. (}F#7 3| ¥f) .

In the book of ‘The Debate of Mocius’ ({Z25#)), it also discussed the distribution (/i %E) of
propositions. The book ‘Xiaoqu’ ( {/MELY ) gave two examples of propositions: I ride a horse (3
e ) and “ I didn’t ride horses.” (A % ). For the first proposition, we needn’t have ridden
all horses, I only ride a horse and then I can say I ride horse. So the first proposition is not a
distribution (/> J&1E). In the second proposition, I should not ride all the horses in the world, and
I can say I don’t ride horses. So the word “horse” in the second proposition is a distribution (/]
).

Hui Shi (i) and Xunzicius (8] F) also contributed in the field.

5.2.6.4 In the aspects of reasoning

Both the schools of nomination before Qin Dynasty and the schools after that, in order to
advocate their theories, had used various methods of logic, such as reasoning and proof. The
schools of nomination before Qin Dynasty had used these reasoning methods of logic in formal
logic system, which are still used today, widely. And they had been used perfectly. In the book of
‘The Debate of Mocius’ ( {5&%#) ), the writer summarized many forms of reasoning on the basis
of the theories of forefathers. We had mentioned the forms of reasoning in front of this part; 1 do
not want to talk about them again. What we should pay attention ta is the theory of establishing
diction (3%, reasoning). The writer of ‘The Debate of Mocius’ ( (&%) ) put forward three
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basic categories of logic: # (gu) .38 Gli) .2 (eid . The book ‘DA QU ( { KEH(Y ) said that:
if you want to establish a diction (proposition), you need three premises (the writer called them
Three Materials (=#): #(gu). 3 (1i).24(lei)). The basic reasoning and proof were put forward
from general significance. To draw a conclusion from these three'basic premises (three materials),
which is called the Reasoning Forms of Tri-materials (=#Ji£). The Reasoning Form of
Tri-materials (Z=4)12) is equal to syllogism (= Bt i) of Aristotle’s and Tri-Branches Reasoning
(=3Z1) of India’s Hetuvidya (ABI% R =37i). Now I'd like to give an example, the
reasoning of these three logic methods like this:
The Reasoning Form of Tri-materials (=4/1£) : (Zhu Hao and Wang Dongzhi,2001:181)

# (ci) : The ground is wet now.

# (gu) : It is raining now.

(i) : It must be wet if it is raining,

# (lei) : It rained yesterday and the ground must be wet.

Syllogism of Aristotle’s:

The topic (proposition): The ground is wet now.

The major premise: 1f it rains then the ground must be wet.
The minor premise: It is raining now.

The conclusion: The ground is wet now.

Tri-Branches Reasoning (=37 1£) of India’s Hetuvidya (A B % =2 18):
Siddhanta (5%): The ground is wet now.

Hetu ([Al): It is raining now.

Udaharna ("1): Ifit rains then the ground must be wet.

the example of udahama (%1 4%k): 1t rained yesterday and the ground must be wet. (Zhu Hao

and Wang Dongzhi, 2001:181)
(Dong Zhitie,1998:181)

From these examples, we can see that orders and forms of logic both of ‘Tri-Branches
Reasoning (=37i8) of India’s Hetuvidya’ (KBH2£H)=3%i8) and “The Reasoning Form of
Tri-materials’ (=#7£) are the same, but from the view of syllogism of Aristotle’s was quite
different from these two logic reasoning we have mentioned just now. The topic is something
like the ci (#) of ‘The Reasoning Form of Tri-materials’ (=4/1£) and the ‘Siddhanta (5%) of
India’s Hetuvidya® (5B *# /) =3Zi8). The great premise is something like ‘Udaharna (%) of
Tri-Branches Reasoning’ (=32 1¢) of India’s Hetuvidya (A2 # =) and The li () of
The Reasoning Form of Tri-materials (=418). Little premise is something like gu (#§) of The
Reasoning Form of Tri-materials (=#)if) and Hetu (&) of India’s Hetuvidya (F88). The
conclusion is some thing like 2§ (lei) of The Reasoning Form of Tri-materials (= #if) and the
example of udaharna ("i{f) of India’s Hetuvidya (PE8i). The conclusion of syllogism of

Aristotle’s is only the repeat of the topic. But the conclusions of Tri-Branches Reasoning (=37
&) of India’s Hetuvidya (E5 B %) = i) and The Reasoning Form of Tri-materials (Z4i)
are used to give examples.
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From the above examples of these three theories (reasoning), we can find the similarities of
mankind’s thoughts, and the logic systems of both China and foreign countries have great
similarities in contents and forms. ,

In the aspects of the basic law of logic:

There are four basic laws of logic: 1). The law of identity ([Al—%£); 2). The law of
contradiction (4 J& ) 3). The law of excluded middle (HE®4¥); 4). The sufficient of conditions
(7 AR ZAH1E). In today’s logic reasoning, we often use these logic laws. Before Qin Dynasty, the
schools of Nomination and Debate (44 3X) had found these four laws too and made some deep
studies. (Zhu Hao and Wang Dongzhi, 2001:183)

Before Qin Dynasty, the schools of Nomination had emphasized the laws of identity ([
—#), when they were studying the relationship of names (concepts, some things like signifiers)
and objective realities (some things like signified). They put forward the request of the
consistence between names (concepts, some things like signifiers) and objective realities (some
things like signified) (“4 23”A 2 K). For example, Gongsun Long’s (A #) /) On Names and
Realities ( {43518 ) said that these names might show this reality, and those names might
express that reality, and only like this, names can be established (corrected,if). Otherwise
names can not be established (corrected,iF), so he thought that we must obey the law of
identity([f]—%£) if we want to correct names. Another example, Xunzicius (] ) also talked
about the law of identity ([f]—4%) from the angles of true or false. He said, a proposition is
either positive or negative. We must distinguish the positive and negative clearly. And that can be
called “knowledgeable” and “clearance” (“&17F1“BH”"), which was the demand to a proposition,
according to The law of identity ([} —%¥) by Xunzicius (B F) .

Before Qin Dynasty, the law of contradiction (F/&##) had been put forward first in the
book of “The Debate Of Mocius’ ({ #2#¥)). It means that a pair of contrary proposition cannot be
established at the same time. The book of ‘Jing Shuo’ (Book 11) ( (&% T ) ) said that for two
propositions, one said something is an ox, another one said that it isn’t an ox. So these two
propositions cannot be true simultaneously. Xunzicius (#]F) said that “ One thing cannot
belong to two kinds concurrently” (51 T]3#). He admitted that two declarations of one thing
could not be established simultaneously from the viewpoint of the relationship of kind. Later the
schools of legalists (7£%), for example, Han Fei (353E) developed their thoughts progressively,
Han Fei ($63F) also had adopted the concept of contradiction, which expressed the whole
realization of the law of contradiction (7 J& 1) had been established.

The above example of the book ‘Jing Shuo’ (Book II) ( £ T') ) we had mentioned in
the last paragraph also showed that the schools of Mocius (85) had involved the law of
excluded middie (HF#4£). For the law of excluded middle (HE# /%), one proposition is either
right or wrong, It is either positive or negative. For an animal you can only say “It is an ox.”
Or “It is not an ox.” (“4”EE“JE4"). One of these two propositions must be correct, they
could not be established at the same time, otherwise you would be against the law of excluded
middle and you must make a mistake.

Before Qin Dynasty, the logic of nomination and Debate had paid more attention to the
law of sufficient conditions (72 /£ ¥ H1#). They all agreed that one proposition established
needed a lot of conditions. Xunzicius (] ) posed that if you want to debate an idea, you need
give all conditions (“# N /2#). That is to say, during the course of debate, you try your best
to list all the examples. The more sufficient the reasons are, the more acceptable persuadable
they are, and only through that, we can keep the rightness of our theories. Generally speaking,
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before Qin Dynasty, the logic of Nomination and Debate (44 ##:Z4E) had reached the same
level of Aristotle’s logic and today’s traditional logic. And even in some fields of logic, it had
surpassed the other two kinds of logic: For example, in the logic correction of names (concepts)
(fEZ B IE4 /71f), and in analysis of the-connstations and denotations of concepts, and the
distinguishing of the logic concepts, esp. in the aspects of the reasoning of the method of Mu’s
(“f8”\HER)(Dong Zhitie,1998), which is something like the reasoning of analogy), the
schools of Mocius (52%) had done a perfect and wonderful research, and specially done a
concrete analysis of the rules of the reasoning of the method of Mu’s (“{&”:{#E¥E), which was
more complicated and richer than the descriptions of today’s traditional logic.

Of course, there were a lot of drawbacks for the logic of Nomination and Debate (4 #{i#
) of ancient China. For example, in the aspects of formalization and systematization (7E &\
hF Z& G4k J7TH). the logic system of Chinese traditional logic could not have gone beyond
that of Aristotle’s formal logic systern. And just because the defect of Chinese language, in
description of the problems of logic, Chinese ancient logic of nomination and debate (44 ¥
8) was not clearer and more perfect than Aristotle’s logic system.

Chapter Six
The Metaphysics of Wei and Jin Dynasty

6. Famous Monks Made Friends with Famous Scholars

The Theories of Buddhism was Introduced and Used into the Metaphysical Talking of the Wei
and Jin Dynasty.

The metaphysical talking of Wei and Jin Dynasty was also called the clearing talking (¥ 1%).
It had a close relationship with the metaphysics of Wei and Jin Dynasty, because the topics of
metaphysical talking were the topics of metaphysics. Generally speaking, metaphysical talking
was put forward by Wang Bi (£ ) and He Yan ({7 &), who were the forefathers of metaphysics
during the Zhengshi Age of Wei and Jin Dynasties (= [ # IC#54E[8]). He Yan ({1 %) was the
Minister of The Department of Government Officials (3 &% $), who had high prestige and
was one of the leaders of metaphysical talking. Wang Bi (E i) was a friend of He Yan ({1 &)
and he often visited He Yan’s({i] &) family. And the level of metaphysical talking of Wang Bi
(E5%) was beyond He Yan ({i]%) and these two people who liked metaphysical talking, so

books on metaphysics, such as ‘The Annotation of the Book of Laozicius’ ( {ZZF¥L) ), ‘The
Annotation of the Book of Changing’ ( {5 ¥¥) ), ‘The Simple Examples of the Book of
Changing ‘(& 5 #) ) and ‘Laozicius Zhilue’ ({ £ F+5#& ) ) and so on. He Yan (fi] &) wrote
a book which was called The Two Theories Of Tao And DE ( {i&E —i2) ) and so on. The books
were written by Wang Bi (-£5%) and He Yan ({7 £) were the theoretical basis of metaphysics of
Wei and Jin Dynasties and which were the Sound Of the Zhengshi Age of Wei and Jin Dynasties
(CEBIF2RER K F2R2Z ). And the metaphysical talking of that times could be called The
Academic Atmosphere of Metaphysical Talking during the Zhenshi Age of Wei and Jin
Dynasties(1F 85 % X). This atmosphere began from Wang Bi (F#) and He Yan (i ). After
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that the metaphysical talking was the continuity of the sound of the Zhengshi Age in Wei and Jin
Dynasties (= B 38 IF4 18] ) IE 4R 2 ).

By the Zhenshi Age of Wei and Jin Dynasties (= E %} [F. 434 d]), metaphysics had become
very popular, Wang Bi (E5%) and He Yan ({f] £) were an agglomeration of metaphysics, and
before that, famous scholars had deliberated on the metaphysics. Metaphysics could find its
origin from the Ages of the Three Kingdoms. Metaphysics and metaphysical talking had a close
relationship with metaphysical discussions on social politics in the end of Han Dynasty and the
Discussions and Valuations On the Scholars in every mouth (H ELPF) of the end of Han Dynasty
and the Age of The Three Kingdoms.

From the metaphysical discussion (i#F 1)) of the end of Han Dynasty to the metaphysical
talking, the topics and contents of metaphysical talking had changed with the change of the ages.
And the atmosphere of metaphysical talking continued, and the metaphysical talking had become
the necessary of the famous scholars, the scholars paid more attention to debating and
discussions.

The production and development had a close relationship with historical and social
situations of that age. According to the book of ‘WenXinDaoLong, ShiXu’, which was written by
Liu Xie(¥#& 3C.CoME .87 ) ): “The literature is changed by the social conditions, the rising
and decline are determined by historical times.”{ “ Y FF g, MERF-IF. ) These
two sentences were used to talk about the metaphysical talking and the metaphysics in West and
East Jin Dynasties. The metaphysics was produced because of the fights between the family of
Chao Chao’s and the family of Shima’s (B ZR&EH M =] %A EH)}4+). The scholars had
forecasted the disasters of killings and fights of that age, so they had to pay more attention to
metaphysical talking and metaphysics in order to escape the disasters.

During east Jin Dynasty, the situations had changed a lot. Many scholars fled to the south,
they lived in the south. In order to maintain the social order, the ruling class needed to abolish
the fights between the classes of the ruling class and the scholars. After the disorder of the early
stage of east Jin Dynasty, the loyal rulers had adopted the conservative policies. They
propagandized the theory of Doing Nothing (JC A ¥£1£) and adored the metaphysical talking,
which could be used to harmonize the relationship between the scholars, and to maintain the
social order. Therefore, all people in the ruling class, including the emperors, the high officials,
the common scholars, liked metaphysical talking, and the metaphysical talking was the dominant
social atmosphere at that time. East Jin Dynasty could last for nearly one hundred years, which
was due to the metaphysical talking and the metaphysics of that times.

6.1 Famous Monks Made Friends with Famous Scholars

The Theories of Buddhism was Introduced and Used into The Metaphysical Talking of The Wei
and Jin Dynasties.

During Wei and Jin Dynasties, and the North and South Dynasties, both the metaphysics
and the Buddhism were prosperous and complemented with each other. And the famous monks
made friends with the famous scholars, especially in east Jin Dynasty. The metaphysics was very
popular on the left side of Yangtze River (4 {L). The new characteristics of metaphysical talking
was Prajnaoclogy (8¢ %%) of Buddhism and the metaphysics were respected and paid attention
to by scholars, and the two subjects were the dominant part of the contents of metaphysical
talking. So many famous monks and famous scholars made friends with each other.
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According to the recording of Shishuoxingyu ({H$i#%)) and many other books, in east
Jing Dynasty, the famous monks were Zhi Daolin,Zhu. Fashen,Dao An, Zhi Mindu,Zhu
Fatai,Kang Shenyuan,Yu Fakai,Boshilimiduoluo,Zhu Daoyi,Yu Fachang ,Sanghadeva ,Hui Yuan
and so on. The famous scholars who liked to make friends with famous monks were Wang
Dao,Wang Qia, Wang Xun, Yu Liang,Xi Chao,Wang Meng, Wang Xiu,Liu Dan,Xie An,Xie Liang,
Rin Hao, Jian Wendi,Wang Xizi, Wang Huzi,Xu Xun,Sun Chuo and so on. (%1% : S i@ # 2%,
B2 SRR 2RI R TETT R P RE S P i — Rty i Had. £+
FES R ER R AR R X8 R = W RS R (A1 D) T8 M.
ViM% % . ).In the book of Shishuoxinyu ({1iti}iFT#)) , there were many stories to talk
about the friendship between the famous monks and the famous scholars. Such as the friendship
between Hun Ying(#H#1) and Zhu Fashen (Z43) (U (15 .481T) )and the friendship
between Dao An (18 %¢) and Xi Chao(##8) (A ¥iH11E HE D) . Zhu Fashen (£ ¥EIE) spread
Buddhism and he was respected and worshipped by the emperor and high officials of east Jin
Dynasty, which was one of the reasons why Buddhism was so popular in east Jin Dynasty. At
that time, the famous monks should be supported and protected by the famous scholars and high
officials and nobles. And the famous monks could introduce the theories and terms of Buddhism
into metaphysical talking, and found a new path to the metaphysical talking, so the famous
monks was worshipped and honored by the famous scholars.

During the era of west and east Jin Dynasties, the Prajnaology (##2%) of Buddhism was
prosperous. The most important sutras were Mahaprajnaparamitasatra ( (KM L) | b
BAEZ) . (BOLEE L) ).and Hinaprajnaparamitasatra ( (/DAECE L) . (EATHRESZ) ).

According to Shishuoxinyu ({tH BFTE LN

There was a Taoist who came from the North. and who liked to debate. This Taoist met Zhi

Prajnaology (4% ) advocated the theory of the “non-existence of Svabhava’(“#%5”) and
the metaphysics propagadized the theory of “the worshipping of nothing”(“#t ). These two
theories consisted with each other. At that time, most sects of Buddhism regarded ‘“the
worshipping of nothing”(“5+ 1.”")as the synonym of* non-existence of Svabhava’(“{%%""). The
most important Buddhism sect in east Jin Dynasty were Original Nothing sect (& 5%), whose
leaders were Dao An(i# ‘%) and Hui Yuan (BiZ) . These two leaders both studied and mastered
Buddhism and metaphysics. According to the book: “’On The Six Schools And Seven sects of
Buddhism’ ( {75 -LZRR) *), which was written by Tan Ji(25): Dao An(iE % )said :
“Non-existence was the ancestor of the beginning of universe, and nothing was the beginning of
all things with shapes, so it is called original non-existence”(“FLIETTL 2 5%, THMIEZ U,
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#IHA . ”), which was the same as the theory of Wang Bi’s (. 3#): Nothing is the origin of the
universe( LA A A). During the era of Liang Dynasty of the South Dynasties, the monk Seng
You ({8 #;) wrote a book: the Collection Of Chusanzangji, in the foreword of this book, Seng
You(f##:) mentioned Dao An(i&%¢) and Hui Yuan (EiZ) and Sanghadeva(f%{i#2#4%) and
Kumaarajiva (MZEEZ{) . And at that time, these famous monks could fuse the metaphysics
and Buddhism, so Seng You (f#;) used the prajia (#%#) as the synonym of Xiaoyao (i
1%),which meant free and unfettered. He used these two terms to explain the Dharma of
Buddhism (f##). During east Jin Dynasty, the masters and scholars of Buddhism were Dao
An(i& %) and Hui Yuan ( EE) . They built Prajnaology (## 2% ) ,which had used the terms of
Prajnaology (FK#3) to explain the theories of Laozicius (£F) and Zhuanzicius (JE-¥) .
The Prajnaology (%#5°%) of that times was filled with the fresh and fragment odors of the
metaphysics. Prajnaology (3 %) was a thought trend of the theories of Buddhism. In the end
of east Han Dynasty,Zhi Loujiachen (3£ %:ili#) translated ‘Hinaprajnaparamitasiitra’ ( {/]>/f
W& 4) ), since that, these kinds of books were introduced into China one by one. During Wei
and Jin Dynasty to the North and South Dynasties, the metaphysics and metaphysical talking
were very popular. After that, Kimarajiva (MEEZ4}) translated systematically the theories of
Nagarjuna (JEf)and Deva ($#2#£), that was, the theories of Madhyamika (P Wk, KIS
%), which was one of the dominant schools of India’s Buddhism, the other one was Yogacara
FEmATIR, KA 7). Since east Jin Dynasty, Chinese Buddhism had developed very quickly,
and founded six schools and seven sects. They all spread the theories of Prajnaclogy (##77%)
and just because the contributions of Kamarajiva (MSEEZf) the spreading of Buddhism
especially the theories of Prajnaology (f%# %) were very popular. Generally speaking, the
subject which focused on the theories of prajfia was called Prajnaology (FZ# %) ,which was the
fundamental basis of Buddhism in Wei and Jin Dynasty and the North and South Dynasties and
which had affected the Buddhism sects of Sui and Tang Dynasty, for example, the Sanlun sect
(Three Theories sect)adopted the tradition directly.

During Wei and Jin Dynasties, the theories of Buddhism were used with metaphysical
talking (Z#&/ ¥&1%) . The scholars used to explain the theories and meanings of metaphysics
with the complicated and meticulous thought methods of Buddhism, and it was very useful to
analyse and to explain metaphysics. The sutras of Prajnaology ( % %% ) became the foundations
of the metaphysical talking and the famous monks also became the leaders of metaphysical
talking. The fights between the famous monks were fierce. We could find the fight from the book:
‘Shishuoxinyu’  ({HHUEHTIE.3LE)):

Yu Fakai (F7£7F) at first fought with Zhi Daolin(GZi&#K), at last he felt that he was
exhausted and he converted to Zhi Daolin. He felt disappointed with his knowledge, so he
escaped to Yan Xia (%] ) . He sent his students to leave for the capital, he told his students to
pass Hui Ji (£78). At that time, Zhi Daolin was teaching ‘Hinaprajnaparamitasitra’ ( /N5 A
#:) ). He told his student carefully, “Zhi Daolin was teaching some parts of this sutra.” He asked
his students to question Zhi Daolin many times. He said, “ In the old days I cannot defeat Zhi
Daolin.” His student went to visit Zhi Daokin and Zhi Daolin was teaching. His student
explained the ideas of Yu Fakai. He did again and again, and at last Zhi Daolin surrendered.

The Biography Of The Famous Monks: The Biography Of Yu Fakai ( (&% 4&.i%IT4£) )
said that, Yu Fakai had debated with Zhi Daolin that the meaning of color is non-existence (Bl {4,
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7 X), here color referred to material phenomena, he sent his disciple Fa Wei (B to debate
with Zhi Daokin on Hinaprajnaparamitdsatra ( (/N #%354) ). Fa Wei was also a famous monk
in East Jin Dynasty. The above story showed that the fight between famous monks was fierce.
According to this story, we knew that Yu Fakai studied Hindprajnaparamitasitra (/D AE 4 ))
in order to defeat Zhi Daolin.At that time, the famous monks studied the Buddhist sutras in order
to defeat their academic enemies. Just because the famous monks were good at the theories of
Buddhism, in the course of metaphysical talking, they analysed metaphysics and explained the
profound theory. So they were better than the famous monks, and were respected by the famous
scholars. Shishuoxinyu ({1 H1i&. 2 ) mentioned three vehicles (= 3€). The three vehicles
referred to the vehicle of Sravaka (75 3€), the vehicle of Pratyekabuddha ( £ 3€) and the
vehicle of Bodhisattva (#§%3€). These three vehicles were three methods through which one
could become a Buddha. The vehicle of Sravaka (75 8 #¢) means becoming a Buddha by being
taught and awareness. The vehicle of Pratyekabuddha ( £¢3% F€) means becoming a Buddha by
psychological consciousness. The vehicle of Bodhisattva (3% #€) means great benevolence and
great mercy, and benefiting the others. Of these three vehicles, the most important-one was the
vehicle of Bodhisattva (E§%%€). The practice of these three vehicles needed many complicated
methods and levels. For example, “understanding the four true essences of Buddhism”,
“understanding the four true essences of Buddhism (45 VUi#) and “practising six courses (177~
&, If one wants to practise these three vehicles, he would obey the rules of Buddhism and
understand them very well. All these methods and ways of practising Buddhism, and only to
repel the Naman (#4H), to understand the Nothing () of the things of the world. The
objective world is only illusory, so one can free from the lead of spirit. That is to say, going into
Parinirvana ([&/5f) and then going into the heaven. These kinds of becoming a Buddha are very
useful to solve the problems on how to surpass a secular man and become a saint (# ;LA %),
which was posed by Laozicius and Zhuangzicius, and which meant to repel the secular things of
the world, to realize entity and at last to reach the best wisdom. So the theories of Buddhism
were welcome by the scholars of that time and were introduced to metaphysical talking. Zhi
Daolin was proficient in the theory of “three vehicles” of Buddhism. Because Zhi Daolin’s
analysis was very clear, most of listeners could understand. But the theories of Buddhism were
so abstract and obscure that they were difficult to understand. One could only know the thing and
could not understand why (A48, MIAENELFTLASR. ).

During East Jin Dynasty, the little vehicle’s Abhidharmhrdayasastra ( {fifRlL 228 ) ) was very
popular on the left of Yangtze River (£{T). According to Shishuoxinyu ((tHU¥EHiE. L2 |
Sanghadeva(f% {2 #%) had once taught Abhidharmhrdayasastra ( {BTHEZE 42 ) ) in the family of
Wang Xun (F#]). when he began to teach ,Wang Min (&) said they all understood that,
which could show Abhidharmhrdayasastra ({FiHt 22 )) was very popular among the scholars,
but Wang Min’s(EH) understanding might not be thorough. Sanghadeva(fé{i{&3%%) was a
citizen of the northwest of India Danbing country. He came to China in 397 AD and went to
Jiankang (£ %), the capital of East Jin Dynasty by ship. He taught Abhidharmhrdayasastra (
MtE24£) ) and was welcome by the scholars, he accepted Hui Yuan’s (¥iT) request, and
translated Abhidharmhrdayasastra ( {FTHt24) ) into Chinese. Abhidarma was translated into
CRIFCFF IR T ET R P LK BS “Fa Lb 2. That was the respectful name for
Buddha’s wisdom. It was the sutra of the sect of Sarvastivada (¥t—V1H 3, EHH . ). There
were many books on Abhidarma. Sanghadeva(fi{ll#£4%) also translated Jfianaprasthanasastra
(CRBIRD, SO (BT ik B8 A& 8510 ) {8 n3REE 1% 45 2 (BTt 2\ 82 A2 18) 30 ). This sutra

was on the methods of practicing Buddhism and it was very helpful to enlighten wisdom of
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mankind and the metaphysical talking, so it was fashionable for a time in East Jin Dynasty. In
East Jin Dynasty, the famous scholars who studied Buddhist sutras were Xi Chao,Xu Xun, Ren
Hao and Sun Chao (AB#R. 14 #1.By&.#h85). Xi Chao (A #8) was the best friend of Zhi Daolin’s.
He wrote many books on sutras, but most of his books had been lost. Only one book was kept till
today, which was Fengfayao ( {#i%%) ) and was collected into Hongmingji ( {5AB£E) ). Sun
Chuo(#)4)’s book : On Daoxian ( {I&¥i£) ), compared the famous monks with the famous
scholars. Another of his books was On Yudao ( {%Ii&i£) ). He advocated that the idea of “King
of Zhou Dynasty and Confucius are Buddha, and Buddha are king of Zhou Dynasty and
Confucius.” (“J&FLEQE, BREIEFL”). He used the theory of “Do nothing but do every
thing.”(“JC A T CHT A A™) to explain the theory of Buddhism, such as “visionary and lonely
nature” and “The things are created by God.” For Yin Hao’s (f%#%) believing in Buddha, there
were many stories in Shishuoxinyu ({1 H & .3 %)) . Yin Hao had ever read
Hinaprajnaparamitastra ({/)h 3 2 )) and wrote 200 cards to explain the theory of this sutra.
He understood this sutra very well. His book also had been lost now. But the famous scholars
who studied sutras could not mastered better than the famous monks, so they used to learn from
the famous monks. (* According to Ji Zang’s The Annotation of Zhonghun (i (FRH) ):
six schools seven sects refer to Benwu sect (Dao An), Jise sect (Zhi Daolin), Shihan sect (Yu
Fakai), Hunhua sect (Dao Yi), Xiwu sect (Zhi Mindu), Yuanhui sect (Yu Daoshui), plusing
Benwuyi sect (Zhu Fashen and Zhu Fatai), ~NE-UFEAEMREKRRE: &% GEL) B (8
MO GHRE (TEIP) Lt GEE) Ok GEE) %o (TEHE MERLRNS A
T VR 2D, )

6.2 Metaphysical Buddhism and the Topics and Diction of Metaphysical

Talking were Created Something. Unconventional and Unorthodox.

The metaphysical talking had developed quickly, and by the era of East Jin Dynasty, its
main characteristic , the Prajnaology (Mt#2%) of the great vehicle of Buddhism, had mixed
with the thoughts of metaphysics, especially the thoughts of Laozicius (32 F)and Zhuangzicius
(JE-F). The theories of Buddhism had been introduced into metaphysical talking, which made
the theories and the topics of metaphysics become richer than before. The signs of Buddhist’s
metaphysics were some new thought systems through which some famous monks were created.
In front of this chapter we have mentioned the new semantics of Zhi Daolin (Zhi Dun, 7 i§#f /
7 i) on the Book of Zhuangzicius Xiaoyao Traveling ( (=¥ .38 ) ), which was quite
different from the Annotation On The Book of Zhuangzicius {F FiF) ) written by Guo Xiang
(38%). The new semantics of Zhi Daolin (Zhi Dun,3ZiE#K / i) on the Book of Zhuangzicius
Xiaoyao Traveling ( (= F.JH#EJ?) ) were studied carefully by the scholars of that time. Zhi
Daolin majored in the Book of Zhuangzicius, and was very excellent in his studying, so he was
praised by the famous scholars of that time. There was an. interesting story in the book:
Shishuoxinyu (It 15 H7EE. %)) about Zhi Daolin. A prominent figure ,Wang Xizi (£ 2&2.)
was arrogant. He scorned Zhi Daolin and did not believe in Zhi Daolin, although Zhi Daolin was
high praised by Sun Chuo (#)#f). Zhi Daolin believed that he could persuade the others, and
was also modest and friendly to Wang Xizi (F 2 27). After Zhi Daolin had finished his lesson on
the Book of Zhuangzicius Xiaoyao Traveling ( (ET.J&#Eif) ),Wang Xizhi got rid of his
arrogance, and was attracted by Zhi Daolin’s lesson. At last Zhi Daolin made friends with Wang
Xizi, who admired his spirit on learning. Wang Xizhi praised Zhi-Daolin highly. Zhi Daolin was
also a friend of Wang Meng. The Biography Of The Famous Monks/The Biography Of Zhi Dun
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({3 E%)) quoted Sun Chuo’s (F347) On DaoXian ( (E¥i8) ) : “Zhi Dun (Zhi
Daolin) and Xiang Xiu ([%3%) upheld The Book of Zhuangzicius (=) and The Book of
Laozicius (Z£F ), although these two men lived in different times, they both liked metaphysics.”
According to this comparison, we could see that Zhi-Daolinhad not enly contributed a lot to The
Book of Zhuangzicius (FET°), but also carried the styles of the famous scholars, which was
adored by the famous scholars.

Zhi Daolin founded Jise sect of Buddhism, which was one of the six schools and seven sects.
Shishuoxinyu ({1 HTiE. 55)) said that after Zhi Daolin had founded the Jise sect of
Buddhism, he discussed with famous scholars. Wang Xizhi was a believer of Confucianism. He
at first disagree with the ideas of metaphysics and Buddhism, but here, he praised the theory on
Jise (Ef21£), which meant color (material phenomena) was non-existence.(JJ H &%). The
Collections of Zhi Daolin-Miaoguan Chapter ({ SZIEARE. WM FE ) ) said: “So the nature of color
(material phenomena) has not its own characteristics and its entities/ substances (3£44&), color is
non-existence, and color is non-existence, that is, color is non-existence. And color is different
from non-existence. The Collections of Zhi Daolin had been lost. Here color referred to material
phenomena-substances. Substances did not have their own characteristics, and did not have their
own entities behind them. The theory of Jise of Zhi Daolin developed the theory of Nounmena of
Wangbi’s (CEf<“¢A ). Wangbi regarded that “nothing” was primary, and “having” is
secondary. The primary parts and the secondary parts could not be separated, and the primary
parts were the secondary parts. But for that order, the primary parts were the most important ones,
and the secondary parts are not more important than the primary parts. That was to adoring the
primary parts and restrain the secondary parts. Zhi Daolin’s theory of “ Color is
non-existence”(f& Bl /4 %¥) was consistent with Wang Bi’s thought of “The primary parts and the
secondary parts cannot be separated” (FHANBI{£), but he denied the distinction of the primary
and the secondary, Zhi Daolin thought that all things did not have their own natures and
characteristics, and the natural world did not have its' own entity, that is,” Color is the same as
non-existence”(f% & 7 ). Therefore, his theory was much like the theories of Xiang Xiu (I71%)
and Guo Xiang(¥f%) in The Annotation of the Book of Zhuangzicius ( {FE-FiL) ). Xiang Xiu
(F118) and Guo Xiang (¥F%) advocated “self-production” and “independence”(“H 4. “Jlt
1£), and they disagree that all things had their own natures and characteristics. They thought
that there was a creator for all things, all things were “self-production” and “independence”(* H
Az “Ffi4k”), and the reasons of their existence could be found, that is “Independently was
produced in the unknown place.”(“J{t. T ZE 2 #”). Zhi Daolin thought “Color does not
have its own entity, so color is non-existence.”(“E2 A~ BH, BREANMZT". ), which denied the
entities and the nature of all things. And this idea is the same as the ideas of Xiang Xiu ([f1%&)
and Guo Xiang ($8%). The theory of Jise (B[l %) and the theory of Benwu(Z4< ) of Buddhism
have essential distinctions between the two theories. They all belong to the different schools of
“The nature of all things is non-existence”(*%*), which is consistent with the thoughts of
metaphysics, such as the thoughts of Wang Bi(-F 5%). He Yan (fif &) . Xiang Xiu ([F{£) . Guo
Xiang’s (Z8%) . Later Seng Zhao (f44) wrote a book called On Against Non-Existence ( {4~
K7 i)), which criticized the theory of Jise (B 8) and the theory of Original Non-existence(4<
Jt) of Buddhism, and remedied thoughtfully the drawbacks of these two theories.

See AR (ETF).

Shishuoxinyu ((tHEHE L)) said
Seng Yi ({4 %) lived in Waguan Temple (FL B 5F).When Wang Xiu( Tf& ) came to talk with
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him, Wang Xiu asked Seng Yi to discuss the metaphysical theory. Seng Yi said to Wang Xiu:
“Does a sage (wise man) have the secular emotions?” Wang Xiu said: “No.” Seng Y1 asked once
more: “ Does a sage(25 \) look like a cool-hearted cylinder?” Wang Yi replied: “It just looks
like a abacus, although it is not with emotions, but.those who use it have emotions.” Seng Yi
asked again and Wang Xiu didn’t know how to answer and he had to leave.

He Yan ({f] %) and Wang Bi ( I 785) used to discuss whether a sage had emotions or not, like
happiness, anger, grief and joy. So the discussion on whether a sage has emotions or not became
the content of metaphysical talking of the Zhengshi times of Wei Dynasty (Bf1F 454E0]). And
Wang Bi’s theory on whether a sage has emotion or not was better than that of He Yan, so Wang
Bi’s theory was welcomed by the famous scholars. A sage even stayed in the palace of emperors,
and he felt he seemed to live in leisure natural world, which was agreed with the idea that a
Buddhist could live in a secular world ,could practise Buddhism and become a Buddha, so the
idea of Wang Bi’s was accepted by many monks. From this above story, we could see that Wang
Xiu advocated the theory that a sage doesn’t have emotions. Seng Yi had said: “Does a sage like
a cool-hearted cylinder?” This question was a satire. question. And he questioned Wang Xiu:
“Then who is the man that uses a sage?” which showed that a sage should come into contact with
objects of the world and not be affected by them. So a sage who has emotions was not affected
by the others. This story alsc showed that the monks had fixed their eyes on the proposition of
the metaphysical talking which began with the Zhengshi times of Wei Dynasty (32 IF 484 [8)).

Shishuoxinyu ({15 %)) said :Zhi Mindu (ZE&E) ,a monk, wanted to come
cross the Yangtze River ({7). His traveling partner ,a Taoist who came from the North, Zhi
said: “If we spread the old theory of Buddhism, perhaps we could make a living by that.” So they
established the theory of “the mind is also illusionary” (:U»7 X). Later the Taoist could not be
successful in the south, but Zhi Mindu could teach this theory in south for many years. After that,
there was another north man came to the south, and the Taoist said to him: “please help me to say
hello to Zhi Mindu, if I did not have this theory, how could I make a living? Spreading the theory
is only for making a living! If I could not do it well, I will be unworthy of Buddha.”

Here the old theory of Buddhism referred to the theory that all things were non-existence,
but the minds were of existence. That was the spirit and the wisdom was of existence. (|H X &%~
HPTAZL, FHEMEER, BAAERLOEE, MARHT, MRS IYE
#. ). But the new theory of Buddhism thought that the mind was illusionary spirit, which could
reflect all things, and all things could be understood by perception. And he didn’t say whether all
things were non-existent or not. (Fr LWL RB R, MREN Y, HAEREENE. Kt
H2ZHT. ) Seng Zhao ({8 % )disagreed with the theory of” the mind is also illusionary” (:0> JC
X), he wrote a book: On Against non-existence ( { NE =8 ) ), which said: “Those who think
that the mind is illusionary, do not care about all things in the world. All things are not
non-existence. The gains of the theory were the calm of the spirit, the loss of the theory was that
he thought all things are illusionary.”( (FETIE): “LXHE, BLTHAY, HHPRZETL. Mt
BETFHE, MRETITAYE. ). Yuan Kang (JTHE) said in his book: The Annotation on
Seng Zhao’s Theory ( (& HL) ): “Not knowing the nature of all things are non-existence, so it
is called the loss.” (AN &L RS, #(4 J5%. ), which showed the theory that the minds of
human beings were illusionary, but all things in the world were not illusionary. This i1dea was
against the annotation on Shishuoxinyn ( {735 ) ). Zhi Mindu established this theory, just
because he wanted to pander the theory of metaphysics. His word showed his intention clearly.
From the theory of Zhi Mindu, we could find the shadows of the effect of the thought of
“Worshipping nothing”(“5% JGff] A )of the metaphysical talking of the times of Zhengshi of
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Wei Dynasty (32 1E4R4FAX).

In West Jin Dynasty, the famous monks were good at The Book of Zhuangzicius (
¥ ),The Book of Laozicius ( {3 T ) and The Book of Changing ( {5 %) ). For example, Hui
Yuan (Eizt) was proficient in these three books. Shishuoxinyu = ({ - ¥EHTE. L)) said:

Yin Zhongkan (B ff3t/BZFI M) once asked Hui Yuan: “What is the entity of The Book of
Changing ( { % %) )?”Hui Yuan replied: “The perception is the entity of The Book of Changing
( (&%) ).”Yin Zhongkan asked: “When the copper mountain is collapsing in the west, and the
sensitive bell rings in the east, can this phenomenon be called the perception in The Book of
Changing ( (5% ). Hui Yuan didn’t say a word but smiled.

The words of Hui Yuan was understood by Yin Zhongkan “When the copper mountain is
collapsing in the west, and the sensitive bell rings in the cast”, which was the perception of Hui
Yuan. Liu Xiaobiao (X2 #x)quoted The Biography of Dongfang Shuo ( { % 7 $#14%) ): Emperor
Hanwudi (JX #7) once asked Dongfang Shuo why the bell in front of the Weiyang palace(F %
) rang itself. Dongfang Shuo replied: “Copper is the son of the mountain, and the mountain is
the mother of copper, according to the theory of YinYangZhiQi (FHPHZ"X), the son and his
mother can interact with each other. So if the mountain collapses, the bell will ring for itself.”
This story expressed the mysterious thought of the perceptions between the Mankind and the
Heaven (K A A [ A AR), which thought the mysterious phenomena usually forecast the
changing of the social politics. And the term of “perception” of Buddhism has the same
connotation with the thought of the perceptions between the Mankind and the Heaven(K AJ& W
i1} 48). So Hui Yuan didn’t say a word but agreed Yin Zhongkan’s idea. The term of
“perception” of Buddhism refers to understanding the theories of Buddhism by perception,
perfect perception means perfect interaction(Z> B 23 ) is the understanding of Buddhists on the
connotation of The Book OF Changing ( { &) ).

In east Jin Dynasty, the theories of Buddhism were introduced into the metaphysical talking,
the metaphysics was flourishing on the left side of Yangtze River, therefore, the academic styles
between the south and the north were quite different. Shishuoxinyn ({HHUEFTE X)) said
that:

Chu Jiye (#Z=#T)said to Sun Anguo (#MZZE): “The academic styles of the people in the
north, are synthetic, comprehensive and boast.” Sun Anguo answered: “The academic styles of
the people in the south, are fresh, smooth and simple.” Zhi Daolin heard the sentences and said:
“The sages and the scholars at first said preposterous words. The people of Mid-China (7 JR),
the north people who read the books seemed to see the moon from open field, and the academy
of the south seemed to peep the sun from the windows.”

At that time, just because the scholars went to the Yangtze River (£7L), the metaphysical
talking was very popular on the left side of the Yangtze River, and the theories were also
introduced into the metaphysical talking. The south people focused on the fields of the theories
of the academy. And in the north, there were 16 little kingdoms, which belong to five different
peoples. In such situation, the metaphysical talking was not popular. So the academy of the north
focused on the critical interpretation of ancient books (i%#) and scholasticism (4K) and
Buddhism paid more attention to the academy of dharma and dhyana. (JEAR . #45). It was quite
different from the Buddhism in the south which paid more attention to the combination of the
theories of Buddhism with the metaphysics, and focused on inner inspection and comprehension
(% 2 5 3, 3L TE . ). So there was the distinction between the north people and the
south people. Zhi Daolin thought the north people who read the books seemed to see the moon
from open field, and the academy of the south seemed to peep the sun from the windows. And he
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thought the south people’s academy was more perfect and abstruse and profound than the north
people’s academy, which showed he stood on the side of the south people to criticize and
comment the academies between the south and the north. This also showed famous monks and
famous scholars on the left side of the Yangtze River({L7r) have the same interests at that time.

6.3 The Theories of Buddhism and the Languages of Metaphysics were
Profound in Connotation and Interests, the Prajfia and Theories of Laozicius and

Zhuangzicius were Beautiful in their Styles and Emotions.

The metaphysics of Wei and Jin Dynasty advocated the theory of “Language could not
express the meaning thoroughly.” (& 4 /R &), which thought that the meaning and the theories
of metaphysics were profound, the signs of language could not express them completely, and you
could understand them but you could not express them in your own language. So in debating and
talking, the scholars and the famous monks at that time tried to explain the abstract meanings and
the theories in the refined and simple languages. They paid more attention to enlighten people’s
thinking. Therefore they needed talent and debate skills. They also needed wonderful oral ability
and good logic thinking ability, otherwise they could not win their debates. And beautiful and
sweet words could be tools to express people’s talent and their emotions. As you know, there
were a lot of literature interests in The Book of Zhuangzicius (fables) ( { /¥ ) and The Book of
Laozicius (philosophic theory poems) (ZE#F, (ZF) ). The styles of translated versions
usually adopted the styles of The Book of Zhuangzicius (fables) ( {F=-F) ) and The Book of
Laozicius (philosophic theory poems) (T #f, (ZF) ), which made the metaphysical talking
and metaphysical languages focus on the theories and dictions, and the styles and the emotions
were all perfect. In other words, the famous scholars and the famous monks then were prominent
not only in metaphysical talking but also in literature. The metaphysical talking was filled with
emotions and interests, so it was not so boring. The metaphysical talking was necessary to the
life of the famous scholars.

According to Shishuoxinyu ({Hti%#E. X %)) ,once Zhi Daolin went to visit Xie An (i
7). At that time, Xie Lang (i BH), a little boy, was ill. He was so weak and could not bear hard
work. Xie Long discussed with Zhi Daolin. Although it was hard and tired for im to discuss
with the adult, the little boy didn’t care. His mother Mrs. Wang heard behind the screen and
ordered him to return, but Xie An asked him to continue. Mrs. Wang came out and said: *“ L am a
widow and suffered a lot in my life. My son is my only hope of the whole life.” She cried and
carried the boy away. Xie An said to the people who sat there: “My sister-in-law’s words 1s so
excellent and persuasive, she should be written into the history books. I'd like to introduce her to
the scholars in the loyal court.”

Although Xie Lang was a little boy, he could discuss and debate with Zhi Daolin, a famous
monk, which showed Xie lLang was premature, which might have something to do with the
metaphysics and Buddhism, for both metaphysics and Buddhism focused on the power of
understanding (comprehension). But discussion and debate could be exhausting, so Xie Lang’s
mother, Mrs. Wang was afraid of his child’s sickness. Then she went to fetch the boy. This story
showed that Buddhism was so popular and it was very useful to children’s talents and ability.
Now I’d like to tell another story, according to Shishuoxinyu ({HH it iE. EEN):

Zhang Xuanzhi (7K %) and Gu Fu (BU#{) were two grandsons of Gu Zhonghe( il ' £).

43



BUDDHIST SCRIPTURES’ TRANSLATION

These two boys were both young and-clever. Their grandfather knew them very well, but he
always said that Gu Fu was a good boy. He was partial to Gu Fu and he did not like Zhang
Xuanzhi. Then Zhang Xuanzhi was nine years old, and Gu Fu was seven years old. They came to
a temple with their grandfather. In the temple they saw the statue of Buddha’s nirvana. And some
of the disciples of Buddha are crying, others are not. Gu Zhonghe asked the two boys why. Zhan
Xuanzhi replied: “Those who were loved by Buddha are crying, those who were not loved by
Buddha were not crying. Gu Fu answered: “No, those who can forget the secular emotions are
not crying, those who can not forget the secular emotions are crying.”

Liu Xiaobiao(¥!|2% #5) had explained the story by quoting Mahaprajiiaparamitas’astra ( { A
HREW) ):

When Buddha died, he lied with his head towards to north. The earth was shaken, and those
who were practicing Tris’ka of Buddhism (81 =% A, fAI1IFAE4B1T. ) were sad and cried.

But those who had proficient on Tris’ka of Buddhism (¥§ L2 2 A, MATHEANBIRK B &%

$Fyonly recited the sutras, and they had known all things were not stable (JG'#).” This
annotation showed the distinction between people who could forget the secular emotions and
those who cannot forget them. The latter ones who had reached the highest level of practicing
Buddhism could forget the secular emotions and didn’t cry. From the story, we can know Gu Fu,
a seven-year-old boy had already understood the abstract Buddhism theories. (Tris’ka (%~

2%)  refers to S’1la and Vinaya (#f#).Dhyana (#) and Mati (%) ).

In East Jin Dyansty, the theories of Buddhism were introduced into metaphysical talking.
For the relationship between the Cittas (conscious/feeling) (L) and the settings (3¥), Buddhists
thought that the settings are created by Cittas (/(»). It denied the setting exists out of
consciousness.(FLIE 03, BILA“BE” (O A“Br (%), fAEHFEAE T LRZ 4. ). So they
emphasized the purity of the feelings (Cittas), and the effect to the setting (3%)by the emotions
(cittas), which is very useful to the beauty of the emotions and the styles of metaphysical talking.
According to Shishuoxinyu ( (i HFHE. FE) ):

Zhu Daoyi (ZZ1E%), a famous monk in east Jin Dynasty, was famous for his diction, he
returned to Dongshan (7% L) through Wuzhong () and from Duxia (4§ F). During his
voyage, it was a snowy day, but it was not too cold. People asked him about the thing on the way.
Zhu Daoyi said: “First I won’t talk about the weather, I’d like to talk about the cold. In the
outskirts of the city, it began to snow, and when I arrived in Linshan(#k1l1), the ground had
become whate.”

Zhu Daoyi was a famous monk of east Jin Dynasty. He was a close friend of Wang Xun (-
¥1) and his brother. From the above story, we could see he expressed his feelings by using the
settings. He suffered a cold day and he felt the feeling of cold (#8¥%). Here the word “cold” is a
pun, which showed his feelings and his settings, the feeling and the setting happily blended. He
also use the term Ksana (suddenly,#/7) to express the quick changing of things. The sentence
“and when I arrived in Lishan(#f (1), the ground had become white”, which looked like to talk
about the setting, actually it was talking about the feeling. The feelings included the settings, and
the feelings were all settings, the setting on the contrary were all feeling, it could make people
come into an artistic setting through natural scenes. He compared the hardship of the society to
the natural snow scene. Therefore he could not help thinking about the setting. So Zhu Daoyi
liked to use and correct dictions in order to be consistent with metaphysical talking in order to
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explain the meticulous and refined parts of the thebries of Buddhism in the humorous and
beautiful literary styles. And this was the style of the scholars of metaphysics.

There was another story in Shishuoxinyu( (& ZE) ):

Zhi Daolin (3Zi&#K) arrived Changshan (1L in Dongyang(%<FH) and he said: “How flat
it is.” He used the setting which he saw to express his feelings. He showed the openhearted of
Buddhists. It showed that if you practise Buddhism carefully, you would have a beautiful future.
He affected the feelings of the other people and this could make the disciples of Buddhism
worshipping him. The implications and connotations were beyond any languages.

Also according to Shishuxinyu ( {tiHE. FiE&) ):

Yu Liang ( J#%%) once visited a temple and he saw a lying Buddha’s statute. He said: “This
man felt very tired for building the bridges and boats for the people.” (¥ T8 2). Here the
bridges and the boats were also puns, which means Buddha can illuminate all things. The above
quoted sentence talked about Buddha’s illuminating all things, its implied meaning was the
worshipping to Buddha.

At that time, Buddhists advocated that the settings were produced by Cittas, all things were the
representations of Vijiiana of Cittas (35 i K& 04, H AL RFTEL.2 X.), which had
become the fundaments of the metaphysical talking.

Shishuoxinyu( ¢t PEFE. LY ) said: “in Hao (ER¥%) and Xie An (i1 %) met with the
other people. Xie An said to Yin Hao ‘Those things which can see by one’s eyes were all
concrete things, can all things go into one’s eyes themselves?”” (“BR1EB T, HEAIRAR? )

The annotation of Liu Xiaobiao( Xl # #7) on the above the sentence by quoting
Satyasiddhisastra ( { B¢358) ): “The Vijiiana of eyes can realize (AW, T . XFH A EME
L2Hy) the illusionary secular world even it needn’t look at the things, through non-existence and
illumination, it can see Riipu (f2)- the concepts of natural phenomena. If the Vijfiana of eyes can
reach and the Riapu (%) can be gotten, there are not non-existence and illumination (%5 F1H])
between the Riipus (). If the eyes were put so closely towards the things, the eyes cannot see
that. As you know, the Vijfiana of eyes (IR iR) can realize the illusionary secular world even it
needn’t look at the things.” According to the theory, if the eyes don’t see, the things cannot be
seen by the eyes, the Vijfiana of eyes can realize the illusionary secular world, from far away.
( CREscie) B “IRIAAFRIMAELE, RTS5Y, W@ Le. FRIAR, ARlTs
. tnERARE, WIARER . HHBRRARIMM. “Llantil, MERAE, BAAN, &R
L4, ). This annotation expressed the theory of the Vijfiana of eyes can produce all things very
clearly. So “the Viyjfiana of eyes can realize the illusionary secular world even it needn’t look at
the thing.” (“fEANE, E/AA).This idea also included the dialectical elements of dialectics (5§
IEA A 3), the things can be reflected by the Vijiiana of eyes (HR 1R), but if there is not any thing
with concrete object, the eyes cannot see the things. Xie An’s question: “can all things go into
one’s eyes themselves?” (“JIJEABRA? ) | is to request the perfect answer to the problem of
“the Vijfiana of eyes can realize the illusionary secular world even it needn’t look at the things.”
(“BRATE, JEA ™). This theory is the starting point of the theory of knowledge of Buddhism,
which is of far-reaching significance to explain the metaphysics and to analyze the meticulous
theory.

The scholars of Metaphysics advocated “Language could not express the meanings
completely.” (& AJLE), so in metaphysical talking, the scholars paid more attention on the
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understanding of perceptions. They thought entities (4= {4/# i) could be beyond any languages
and any phenomena. Entities could be realized by Mnguages, it could be realized by wisdom. The
cleverness of spirit was better than languages, therefore, the scholars of metaphysical talking
advocated the idea of “catching the meaning and forgetting language (7§ & & & ).
Shishuoxinyu( {tHiEHE. 5E) ) said:

“Pashirimitra (/f " 3L % £ &, [HjFF 7 349 could not speak Chinese. Somebody asked why.
Emperor Jianwendi ({8 3 77) said: “To answer the complicated by using the simple.” Liu
Xiaobiao (X2 #5) had quoted the biography of this person, and said that he came from Ixia (/4
). He was simple and noble, but he could not speak Chinese, and people who talked with him
through interpreter, but people could understand him clearly and quickly. This story showed that
Pashirimitra (i} P EL Y, @FREL%E) although he could not speak Chinese, he was
proficient in both metaphysics and Buddhism. And he had the styles of metaphysical talking. So
his spirit can inspire the scholars of metaphysical talking then.

At that time, the famous monks looked like the scholars of metaphysical talking. So the
famous monks all indulged in emotions ({I/i) and broad-minded (B"iX) liked the famous
scholars.

Shishuoxinyu( (& 5 ):

“Zhu Fashen(*2{£{K) sat with Emperor Jianwendi (18 3 #), Liu Yin (X|F) asked Zhu
Fashen: “Why will you visit Vermilion Gates (4/71)? ” Zhu Fashen replied: * For you master
only see Vermilion Gates (58] ]) by yourself. For me, a poor monk, I visit it as it looked like a
bitter fleabane door.”

Zhu Fashen’s answer showed the schoiars of metaphysical talking propagandized that a
sage’s emotions and feelings should reflect all things and he could not be weary of all things (&
ANZENYTART Y. ). Because a sage is open-minded, he treats all things calmly, so even
though he goes into and out of Vermilion Gates (5[7), and he treated them as bitter fleabane
doors, which was an expression of broad-minded and clear and illusionary.

Shishuoxinyu ( {tH##TE.HEIAY ):

Kang Shengyuan(&4 ) was a man with deep eyes and high nose. And Prime Minister
Wang Dao(E %) often made a joke with Kang Shenyuan’s appearance. And Kang said: “The
nose is the mountain of the face, and the eyes are the deep pools of the face. If the mountain is
not so high, it cannot be intelligent (:R). If the deep pools are not so deep, they cannot be clear
(7&) . Here the terms of “intelligence” (R ) and “clearness”(¥#) certainly included the
implication of Buddhism. Kang Shengyuan’s answers to Wang Dao’s words seemed as if he saw
himself as a famous scholars of metaphysical talking. He thought he was clear and intelligent.

Shishuoxinyu ( {HiHE#E. 5B ):

Zhi Daolin (3Zi#& #K)often fed several horses. Someone said it was not so good for a monk to
feed horses. Zhi Daolin said: “I only like the horses’ beautiful spirit.” (“%3 & R EHMR™). The
people of Wei and Jin Dynasty focused on the spirits of people when they valued and
recommended the people. The highest level’s value was “the optimistic manner and the beautiful
spirit”. The beautiful spirit didn’t mean the talent and wisdom but referred to the broad-minded,
unconstrained, going beyond the secular world and unrestrained (¥ iX #53®& 88 MRS . LT
),which were all the manners and styles of the famous scholars at that time. Zhi Daolin liked
the beautiful spirit of horses, which showed his wonderful interests in appreciated ability. Zhi
Daolin also liked to feed cranes (#5), and to feed cranes and horses were the interests of the
famous scholars then, and to feed cranes was connected with living in seclusion. Zhi Daolin fed
cranes and take off the feather of the cranes in order not to let them fly, but when he found the
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cranes were so sad as their feather had been taken off, he realized that the cranes’ ideal were to
fly in the blue high sky, and the cranes could not be pets of mankind’s. Finally, when his cranes
grew new feather, he freed all the cranes of into the sky. He hoped the cranes to fly into the sky,
which also expressed his own ideal to fly.into the sky.

Zhi Daolin thought that sages felt satisfactions, their emotions and feelings could not easily
be moved, and they changed their emotions and feelings with the changing of perceptions, he can
deal with all changing with the unchanging. So he couldn’t live in seclusion like Chao Fu (#3)
and Xu You (iFtH), and even built a house on the tree like a bird, and enjoyed suffers as
happiness. He was a Sramana (monk) and actually he was a leader of metaphysical talking. He
was a Buddhist and in fact he belonged to the class of famous scholars, he lived a life of the class
of the famous scholars, but he advocated he could visit the Vermilion Gates like to visit the bitter
fleabane doors. At that stage, most famous monks who lived in seclusion like him.

During the Wei and Jin Dynasties, the famous monks made friends with the famous scholars,
and simultaneously, the theories of Buddhism was introduced into the metaphysical talking, the
unity of the metaphysics and Buddhism, which enforced the contradictions between the theories
of Confucius and the thoughts of Buddhism and metaphysics.

Shishuoxinyu ( {HHFTE BIUKY ) said:

Wang Tanzhi (£ H2) and Zhi Daolin (3Zi&#f) were two close friends, but they could not
agree with each other in academy. Wang Tanzhi wrote a book On Sramanas Could not Belong To
Famous Scholars Class ( (i) 178 A& 1i8) ). In this book he said: “The famous scholars
must indulge his emotions and they always feel comfortable, although sramanas lived out of
secular society, they were fettered by the religion of Buddhism, it could not be said they were
content with their emotions and feelings.”(“B WA 7E FHLE%, WITR =B, REFRT
#, IEHHEFERZIE. )

Wang Tanzhi and Zhi Daolin could not agree with each other, because Wang believed in the
theories of Confucius and he was against metaphysics. He once wrote a book On Abolishing The
Book of Zhuangzicius( {&/Ti&) ). Zhi Daolin believed in Buddhism and metaphysics, he liked
to study The Book Of Zhuangzi ( {/3-F) ). Wang Tanzhi’s book : On Abolishing The Book of
Zhuangzicius ( {E/F i) ) showed that at that stage, the famous monks made friends with the
famous scholars, and the famous were worshiped as famous scholars, which had become a social
trend. Wang Tanzhi ideas were a satire to famous monks, he didn’t treat famous monks as
famous scholars. At the same time, Zhi Daolin was against Wang Tanzhi’s ideas of the theories of
Confucius. Wang Tanzhi said Zhi Daolin was sophistry(#i#¥), and he disagreed with the theories
of Buddhism and Metaphysics which he used in his metaphysical talking. Simultaneously, Zhi
Daolin mocked Wang Tanzhi was a secular scholar who believed in the theories of Confucius,
and toed the line of the books of Confucius. Seen from this thing, we can see that although Zhi
Daolin and Wang Tanzhi were good friends, they are against each other in theories. They
satirized each other and their dictions in debating were fierce and just like the water and fire
would not mix.

The monks were at first the people who lived out of the secular society, and at that stage,
famous monks recited sutras of Buddhism. They also read the books of secular society, they
treated prajnology (¢35 %) as the brother of the Book of Laozicius ( {:Z-F) ) and the Book of
Zhuanzicius ( {fEF) ), their academy united the theories of Buddhism and the theories of
Metaphysics. They went into temples and became monks, but they escaped the secular society,
they made friends with the famous scholars and they praised each other. And the famous scholars
also made friends with the famous monks, and spread the dharma of Buddhism. They praised
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metaphysical talking very highly in order to maintain the order of the society and kept east Jin
Dynasty to stay on the left side of Yangtze River ({2 {1 7c). Therefore, the situations of which
the famous monks made friends with the famous scholars was very prosperous, which advanced
the development of the metaphysical Qalldng, it academic field, Buddhism and metaphysics
complemented cach other and brought out the best in each other (418 1% )and Buddhism and
metaphysics flourished and developed very quickly, which was the dominant characteristics of
the history of academy at that times.

Chapter Seven
Sui and Tang Dynasties’ Buddhist Sutras’ Translation and its Effect
7. Sui and Tang Dynasty’s Buddhist Sutras’ Translation

7.1 The Religious Policy and Religious Sects in Tang Dynasty

During Sui and Tang Dynasty, the central governments adopted the policy, which gave the
three religions the equal positions. These three religions were Confucianism, Taoism and
Buddhism. Buddhism came into a prosperous times, the number of the monks and nuns was so
many that there were a lot of monks and nuns who didn’t get the permissions of the central
government. The economy of temples had many preferential rights, and which developed the
economy of temples. The translations of Buddhism sutras had become the business of the central
governments. In Tang Dynasty, many sutras translators came into being, such as Xuan Zang, Yi
Jing and Bu Kong. The theories of Buddhism at that time had changed from dependence on
translated versions first to establish their own theory systems with Chinese characteristics, and
the rules and courtesy had been established in order to adapt Chinese situations. Many religious
sects were built, the most famous ones were: Tiantai sect( X & 5%).Sanlun sect (=~ 5% ).Faxiang
sect (AH5%). Huayan sect (4™ 5%) .Chan sect (#15%) .The Rule sect (1£5%) .The Mysterious
Sect ( See Zhen Lixin,1998:2-3 ) and The Three Levels sect ( = ¥t # ).(Huang
Xia’nian,2000:41-43) These sects all had Chinese characteristics and later they were spread to
our neighborhood countries, such as Japan, Korea and Viet Nam and some other countries. The
common people believed in Buddhism, some theories and sects of Buddhism were accepted by
all citizens. Buddhism thoughts and theories had affected Chinese philosophy, morality, literature,
arts and many other fields.

7.2 Hetuvidya C(EBRR)

Hetuvidya(causeology) was one of the “Five Knowledges”/ Paficavidya(fiBH) of ancient
India logic.(Shen Jianying 1985:1) It is the knowledge or wisdom of reasoning. It studies
reasoning and proofs. It was a logic system, which was made by Buddhists. Tt also studies the
theory of knowledge. Hetuvidya studies the relationship of topic /Siddhanta (5%) .cause/Hetu

(1).analogy/Udaharana( M1 Yand then draws a conclusion. Among these three aspects, the most

important one is cause/Hetu. Hetuvidya is equal to logic, but it is not equal to logic completely. It
consists of logic and knowledge of knowing. In its logical part, it studies the general rules and
the logic mistakes or errors, which occur generally. The logic rules talk about the three aspects :
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topic /Siddhanta (5%) .cause/Hetu ([H) .analogy/Udaharana (¥j) and their logic relationship,

which focused on Trairipya (A =#4H) ,the nine-seatences Hetu (JLH]H),Upanaya (& )and
Vyatireka () and so on. The study of logic errors were also called errorology (i %518) . The
errorology studied the errors of topic /Siddhanta (9 Rinds) (52 /LiX), the errors of cause/Hetu (14
kinds) ([H+PYxf) and the errors of analogy/Udaharana (10 kinds) (Mi+idL) . (Later

Dharmakirti //5F% made some changes for the kinds of errors.) In the part of the theory of
knowledge it studies intuition/Pratyaksapramana ( L & ) and reasoning/Anumanapramana (tt ).

The function of Hetuvidya is “Checking the rightness and wrongness, studying the true or false.”
(“FEIEA, WHZEAMR”) (Shen Jianying,1985:The Preface Written By SuYuanLei on page 1)
During 3-4"century, the theories of Hetuvidya were collected into one book: The Sutras of
Nyaya ( ({E¥4) ). The Hetuvidya of that stage was called ancient Hetuvidya. Nagarjuna (J¢
B )of Madhyamika (P 2EYR, K37 5% )denied the theories of Nyaya (iF 2 JR).But
Yogacara(¥ifi11TJK)absorbed and developed ancient Hetuvidya in order to debate with their
academic enemies and spread their own theories. By the 5-6™century, Dinnaga (% #F) did a great
deal reformation and developed new Hetuvidya. He corrected the course of reasoning. He
changed Penti-Branches Methodology ( 11,37 % ) into Tri-Branches Methodology (=3 ).In 10"
century Dharmakirti (%#F) made a new development of Hetuvidya. He used the theory of
measurement (pramana)(& i) in debate.(Shen Jianying,1985:10)
Of course, before Tang Dynasty, Hetuvidy3 had been to China. For example, Tan Wuchen
(£ C#)translated Mahaprinirvanasttra. From then till now, 1500 years has passed. In 472,Ji

Jiaye (7% 0% )and Tan Yaoliuzhi (2 & /i ) translated Upayacittasastra ({J7{E0i£)) . In
541,Pi Muzhixian (fit B £7ll)and Qu Tanliuzhi (88 B #i ¥ )translated Huizhenlun ( {[E]%i8) ),
later in 550, Pramartha/Kulanatha (£ i# )translated Tathagatasastra ( { f1558) ). The three above
sutras belonged to ancient Hetuvidya. These translated versions of Buddhism sutras had made
much effect on the academic fields on that stage. For éxample, when our Chinese famous classic
literary critic Liu Xie (XI#}) was a very young boy, Upayacittasastra ({7 {#.00i8)) was
introduced to China firstly. After that he baptized to Buddhism and became a monk whose
religious name was Fa Hui (74 ). It was believed that he must have read and been affected by
this sutra. His critic works Wenxindiaolong ( { UM /2) )was good at perfect analysis and
thoughtful thinking, which expressed his logic accomplishment. But at that time, the theory of
Hetuvidya had not been introduced systematically, people could know little knowledge about
Hetuvidya and so they could not develop the theory of Hetuvidya. In the north and south
Dynasties, the theories of Hetuvidyad were first introduced into China. By Tang Dynasty,
Hetuvidya was very popular(Du Jiwen and Huang Mingxin,2001:Hetuvidya){Shen
Jianying,1985:18)

Xuan Zang(% #£), the famous scholar of Buddhism and translator in Tang Dynasty of China
translated these three books : 1.Nyayapravesasastra(<<& 8 A [E B i£>>) 2 Karatalaratna ( << X
FeHE L 18>>) 3 Nyayadvarasastra (<<[K B [F#]]i£>>), Xuan Zang(% 4£) spread Dinnaga’s
new Hetuvidya( #7 X BH ).(Shen Jianying and ect,2001:63-66),Xuan Zang’s students also
explained and studied Hetuvidya(/& 84), new Hetuvidya(#7 A #H)was also introduced into Japan
and Korea by the monks who came from these countries, such as Yuan Ce ([E#) .Sun Jing(Jii
1#).Dao Zhao (JEHf]) and Zhi Tong (¥ ). (Shen Jianying and ect,2001:70-71) (Afier the end
of Yuan Dynasty, the study of Hetuvidya died in China, the books of Hetuvidya had been lost.
And until 20 century it revived again.

Hetuvidya of ancient India found its origin from the methodology of debate. India is a
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country with an ancient civilization. And from the ancient time, there were a lot of religion
philosophical schools. These schools often quarreled with each other for their ideas: they often
pointed out the others’ errors and mistakes in order to prove their ideas’ correctness. During the
course of debate, it formed a set of forms of reasoning. Among these schools, one of the most
important is Nyaya (iFFJK). The Sutras of Nyaya ( (IE¥£) ) studied Hetuvidya
systematically. It built a set of systematic Hetuvidya theory, which is the earliest summary book
on ancient India logic. Its focus was on Penti-Branches Methodology ( i X&) .
Penti-Branches Methodology ( 1.3 i% ) consisted five branches :topic/Siddhanta (5%)

cause/Hetu ([A]) analogy/ Udaharana (Wp) appendix/Upanaya (5 ) and conclusion/Nigamana

(45) . Nyaya (IF¥JR) thought that the whole logic course should contain the above five
branches. Their theory are called ancient Hetuvidya C(i7EHBH) , distinguished from the new
Hetuvidya C(FEP), which is given by Dinnaga (:#F) and Dharmakirti(7AF57) .

v
(ODinnaga, BRI, £y 4-5 B, MREEERE FAEENAY), Mid (EEZ) 0 (I
i) MEEA EKIESCE, QIS T BE|AL, MEH NP BB,
@Dharmakirti , VR, fbgEHIAA RN EREENHBIEE K.

The OQutline Of Hetuvidya B EA% 44 H (Shen Jianying 1985:2)

Both in ancient Hetuvidya and new Hetuvidya, there were some important terms, which
were very important to Hetuvidya. They are the Tenable (#E37), the Untenable (&
paradox) ,the Intuition (Pratyaksapramana 3l &)and the Reasoning/Anumanapramana (tb&).
According to the first Gatha (¥]4&, #I&) of Nyayapravesatarakasastra (FBATEHIR),
it was written by Sankarasvamin (BB F ) :

The only function of the Tenable and the Untenable and their pseudo parts (the
Pseudo-Tenable and the Pseudo-Untenable) were to make the other people understand; the only
function of the Intuition (Pratyaksapramana i #)and the Reasoning/Pratyaksapramana (it &)

and their pseudo parts (the Pseudo-Pratyaksapramana and the Pratyaksapramana ) were to make
one’s own to be understood, which was the most important idea of all discussion. (HEIZ 5HERY,

RN, BSHE, RUMAE. MESREREN.)

This passage summarized the whole content of Hetuvidya.

7.3 The Difference between Ancient Hetuvidya and New Hetuvidya

According to the history of Hetuvidya, the history of Hetuvidya can be divided into two
stages: the ancient Hetuvidya (before Vasubandhu,1t3%) and the new Hetuvidya (after Dinnaga,
< 35). What were the differences between the ancient Hetuvidya and the new Hetuvidya? The
most important characteristics were: Firstly the Penti-Branches Method of Reasonning changede
into by the Tri-Branches Methods of Reasonning; Secondly, the reexplaination of the two terms:
the Tenable and the Untenable (G832 F18ERY). Of course, there were a lot of differences between
the two stages, such as the distinction of topic /Siddhanta (5% ) and its constitutions, the adoption
of Trairipya (K =4H) to replace the Nine-Setences Hetu (JLfJ[A) and the use of Upanaya
(#)and Vyatireka (%) and some other terms. Now I’d like to compare the advantanges and
disadvantages between the Penti-Branches Method of Reasonning ( 11 3Z V%) and the
Tri-Branches Methods of Reasonning.

7.3.1 In the Penti-Branches Method of Reasonning (1.3%77%), there are five propsitions:
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topic /Siddhanta (5%) , cause/Hetu (%)) , analogy/Udaharana (i) , Upanaya (&), Nigarmana
(£5). Siddhanta (5%) is the topic. Hetu is the cause and reasons. The Udaharana (M) is the

example and comparison. Upanaya (%)_ is the concrete use of the former three terms. Nigarmana
(#5) is the conclusion. Among these terms, the most important three terms are the first three
terms. And the Nigarmana (£5) is the repeation of Siddhanta (5%) . Upanaya (&) has been
included by Udaharana (") . So Dinnaga (Ff#F) made some changes------ he established the

Tri-Branches Methods of Reasonning (= 377% ), which was a new mode of Hetuvidya.(Du Jiwen
and Huang Mingxin,2001: Hetuvidya)

Dinnaga () simplified the ancient Hetuvidya by cutting out the superfluous. He deleted
Upanaya (&) and Nigarmana (£%5), then re-explained Udaharana (i) . In the ancient Hetuvidya

Udaharana (W) was not important. It consists of examples and comparison. But in new
Hetuvidya, the position of Udaharana (i) had been raised.(Shen Jianying,1985:29) So
Udaharana became an example which could explain the relationship between causes and effects.
Udaharana is something like the primary pretext of Aristotle’s classic logic. The changing of new

Hetuvidya was an important reformation with significance, which made the forms of reasoning
become more mature and more perfect and compatible with the course of logic of mankind’s
thoughts.

7.3.2. What is Hetuvidya?

Hetuvidya is a subject, which takes the logic reasoning as its research subject. What the
logic reasoning wants to do is to establish propositions, Hetuvidya, “the Established”. And if you
want to establish a proposition, you need some reasons and causes, which were called “the
Tenable”. This distinction was advocated by the new Hetuvidya after Dinndga (F&H() and it was
quite right and reasonable. But in the ancient Hetuvidya the distinction was not completely the
same, and the topic /Siddhanta (%%) was included into the Tenable (§£37), and other two terms:
the Self-Nature ( H 1) and the Distinguished (% 4!) to be used to replace the Established (FF37) .
The Self-Nature ([1%) refers to the Theme of the proposition and the Distinguished (Z7!)
refers to the Rheme of the propostion. What are the components of the ancient Hetuvidya? There
were several ideas: according to Aryavacaprakaranasastra (Book 15) ( (EHEHIL) ) and
Yogacarabhiimisastra (Book 11)  ({HfMmyfiHhit)) there are eight kinds of the Tenable (FE37):
Establishing the topic (3.5%) , Distinguishing the Hetu (##[&) , Giving comparison (5[M%j) ,
the Same kinds ([F]2€) , the Different kinds (}#[7) , Intuition/Pratyaksapramana (&) and
Reasoning/Anumanapraména (tt ) and Agamapramana (£ # #). And according to
Sthiramati’s (% 2,475-555) The Miscellaneous Collection Of Abhidharmasastra ( { B it ik £ 2%
%£18) ), the eight kinds of the Tenable (H&3L) are topic /Siddhanta (%) .cause/Hetu

() .analogy/Udaharana (Mj) .Upanaya (). Nigarmana (45).Intuition/Pratyaksapramana (I

#) Reasoning/Anumanapramana (Lt &) and Agamapramana (E#&).

7.4 Two Sets of Concepts

7.4.1 The Affirmational Explaining (&12) and The Denied Explaining (i#i2) ; (2). The
Whole (443) and The Partial (—%3) .(Shen Jianying,1996:44-50)

“HE AN 12 "are two terms of Hetuvidya, which were fabricated by the Fa Xiang sect

(¥4#H%7). What are the meanings of these two terms? According to the book Zongjinglu  (Book
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34) ( {5REE3) ) written by Yan Shou (ZE#) of Song Dynasty, “i¥#  refers to eliminating the
nature which is contradicted with the Theme of Siddhanta ( F17]), which is equal to Negation of
logic and the “5#*” of Chinese Nameology (4 %) and “& refers to showing the nature of the
Theme of Siddhanta (Fid]) , which is equal to Affirmation of logic and the “[@]”of Chinese
nameology (% 2#). For example, for water,'if we say it is not dry, we deny it. But if we say it was
wet, we affirm it.

The Affirmational Explaining (%i&) and The Denied Explaining (i#i4) of Hetuvidya are
two terms which are equal to the natures of the Affirmation and the Negation (HEFEE) of
logic, but the functions of these two sets of terms are quite different. The function of the
Affirmational Explaining (3%1&) is the same as the function of Negation, but the function of The
Denied Explaining (&) is of the function of Affirmation and Negation at the same time, (i
BB EEEN XNEETEMIIEE) for example, the propostion: The sound is
unstable,(F & LW, HAHHIMF]T) which affirms the unstable nature and at the same time it
denies the stable nature of the sound. From this viewpoint, we can understand that the
Affirmational Explaining (3K 1i%&) is the same as the Affirmation of logic. However, the
dennotations of Rhemes(i1d]) in Siddhanta (5%) are much larger than that of the Themes ( I
1)) . And in logic the dennotations of the Themes and and that of the Rheme are quite the same.

In other word, the Affirmational Explaining (%) is equal to the Affirmation of logic, but
in Hetuvidya the function of the Affirmational Explaining has the connotation of Negation, that
is,“having both the functions of Affirmation and Negation” (“JRiZJRZ”); The Denied
Explaining ({4 ) is equal to Negation of logic, its function is simple, that is, it is “having the
function of Negation but not the function of Affirmation” (“MEMEARR”) .

The Affirmational Explaining (£i%) and The Denied Explaining (% ) are on the quality
of the affirmation (%) ,which were not mentioned in Hetuvidya, but had been studied by
classic logic and Chinese Nameology. Therefore, in Hetuvidya, the Whole (44} )and the Partial

(—4>) had been seen as the whole affirmation (£ %5 #¥7) and the partial affirmation (¥§#5 ¥
Wr)by some scholars, such as Chen Wangdao’s(f&32i¥); Hetuvidya and Shicun CAF}) in
Yinminshuyao ({[XBHiRE ) ,1981) . But that was a serious misunderstanding.

7.4.2 In Hetuvidya,the Whole (447 ) and the Partial (-—43) seemed to refer to the whole
meaning and the partial meaning in their literal meaning. But true meaning of them was the
whole agreement or partial agreement for the debators and theirs enemies, and they did not
reflect the quantity of the things, which were expressed by the propositions.

We may see them from the point of view of the positions of measurements in classic logic.
The measurements in classic logic refer to how much distribution the Themes (subjects) has, so
the signs of measurements are all connected with the Theme of the propositions in classic logic,
but the Whole and the Partial in Hetuvidya,are quite different,they don’t refer to the distribution
of the Theme of the propositions, they can also be used to refer to the Whole and the Partial
agreements in the Rhemes (predicators) of propositions.

Therefore, in Hetuvidya,the Whole and the Partial are not equal to the concepts of
measurements in classic logic; the Whole and the Partial refer to the attitudes of the debators and
theirs enemies to the causes/Hetus of Siddhanta (5% ). And the whole affirmation (4% ¥|#7) and
the partial affirmation (4F#R#IMr) refer to whether the Themes of propositions are distributions
or not. So it is not right to regard the Whole and the Partial as the whole affirmation (£ ¥7)
and the partial affirmation (73 H7).

7.4.3 Some Concepts Of Hetuvidya On Argument Errors
In Hetuvidya, the debators paid more attention to the errors and mistakes in the course of
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debate. In ancient India, the scholars of Hetuvidya put forward many kinds of errors in the
course of debate. Now I would like to talk about the thirty three errors which were put forward in
Nyayapravesatarakasastra {[EIBI A F#1£), which was written by Sankarasvamin (F %
+) . ,

The nine kinds of errors of Siddhanta (5%) :

Prasiddhasambandha #H 4 4% . Aprasiddhaobhaya {24\ 5. Aprasiddhavisesana A&%!
t% 3. Aprasiddhavisesya fT | A 4% . Agamavirudha [ # 18 & .Svavacanaviruddha H ¥ A
i.Anumanaviruddha t®4HIE Pratyaksaviruddha & AHIE Lokaviruddha HIa]kHiE.

The fourteen kinds of errors of Hetu ([}]) :

VYAEY: Ubhayasidha P38 A% .Anayatarasiddha B — 7~ i¥.Samdigdhasiddha A7 R
i%.Asrayasiddha A A k.

7NANFE: Sadharana JLANE.Asadharana ANJEANSE Sapaksaikadesavrttivipaksaapt [7] & —
S ® % & 8 % Vipaksaikade’savritisipaksavyapi R @ — 4 B [ & &
i Ubhayapaksaikadesavrtti {8 #h—7r#% Viruddhavyabhicari fHEHRE .

JY4HiE : Dharmasvariipaviparitasadhana i7% H #H#35. Dharmavisesaviparitasadhana 3%
7 483% Dharmasvartpaviparitasadhana % % H ##H3% Dharmivisesaviparitasadhana 7% % %
HHIE. ‘
The ten kinds of errors of Udaharana (¥%j) :

Sadhanadharmasiddha #E 37 /s A% .Sadhyadharmasiddha BT 37 AN i .Ubhayasiddha {2
W .Ananvaya & & .Viparitanvaya {8 & .Sadhayadharmavyavrtta Fr 2 A
i .Sadhanadharm-avyavitta #& 32 A i .Ubhayavyavrtta {2 K i . Avyatireka F
& Viparitavyatireka {3 &. (Shen Jianying,1996,Contents:P2-3)

Chapter Eight

Buddhist Sutra’s Translation and Chinese Literary Thoughts

8. The Outline

Many fators determined the changing of literary thoughts, such as whether they were
preferred and advocated by the ruling class, the theories or practical experiences of the figures
and leaders of the literary fields, which could affect the styles and customs of literature of that
time. There are two other important factors as well: one is that the changes in the literary creation
is made by the changes in social thought trends, which are sooner or later used to direct the
creation of literature; the other one is the effect of ideaology, for example, the development in
political, religious and accademic fields and so on can, affect the production of literary ideas. The
latter aspect is a prominent characteristic in the history of Chinese literary thoughts. In Chinese
history, there was a long period when China was a centrualized state power. The political unity
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also required the unity of thoughts, the changing of ideaology was also unanimous. During Han
Dynasty, literary ideas changed, and only the confucianism (fFFK i, HHE M, FH) was
respected by government, and in this situation, the literary idea focused on Taoism and reflected
aspirations and ideas, which was appendage of classical works. The Confucian school of idealist
philosophy of Song and Ming Dynasties, had provided theoroetical basis for literary thought at
the age. After Buddhism had been introduced to China, it influenced Chinese ideology and
brought many new contents and affected the literary thoughts as well.

In Chinese history, before Wei and Jin Dynasties, there was no independent literary idea.
Literature was generally included in the whole literary and academic endeavor. Wei and Jin
Dynasties were an age of literary self-consciousness. After that, the theorioes of literature
developed an independent discipline step by step. Simutaneously, it was also a stage in which
many Buddhism sutras were translated and introduced and Buddhism was also in a rapid
development. The major distinctions between Buddhism theories and Chinese classical academy,
unique in their contributions, was the theory of the nature of citta (Lo#£#1£), that is the spirttual
and mental theories. These theories were also an important research effort or issue of literary
thoughts, therefore, these theories of literature, which were established and developed, found
their accordences and loanings from Buddhism.

There was a course for the effect of Buddhism, on Chinese literary thought. Generally
speaking, during the Six Dynasties of Chinese history, it was a stage of which Buddhism to be
accepted, absorbed and digested. Some basic ideas were also accepted by field of Chinese
literary theories, which had promted the changing of Chinese humanist literary ideas. In other
words, Chinese had put forward many new ideas on literary creation by adopting the
methodology, the theory of knowledge and the idea on the Universe. Although these theoretical
expressions were obscure and vague and unsystematical, their significances were very great.
From Tang Dynasty to Song Dynasty and later on, Chinese Buddhism thoughts became maturer
and developed quickly. Some scholars and writer elaborated the literary theories consciously by
using the theories of Buddhism.

8.1 The Buddhism Semantics’s Translation in The Six Dynasties and the

New Concepts of Literary Creation

Since Wei and Jin Dynasty, Buddhism sutras were translated into China on an enomourous
scale, and established Buddhism theories in China. These theories generally were called
semantics. The Buddhism semantics was fused with Chinese classical academy and thoughts,
with changed Chinese ideaology. At the same time, because of the effects of Buddhism religious
ideas, the new changes in literary creations also were summarized and mixed with literary
theories. Therefore, the theories and ideas must also be reflected deeply in the literary thoughts.
For example, the great literary theorist and stylist Liu Xie (1/7#%) was a Buddhism believer.

Just because the stage of the Six Dynasties was a stage of Chinese literary theories in which
literary theories changed from the bud to the establishment, and at that time, Buddhism thoughts
were digested and understood by Chinese and absorbed in classical academy, so the effect of
Buddhism semantics on literature was not direct. Many of them were the changes in
philosophisical thoughts indirectly involved the concepts of literature; the written words were
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partial and umimportant as well. But many 1issues had involved the fundamental problems of the
literalture. The significance of them was very deep. Now I’d like to explain in several aspects.

8.1.1 The problem of reality:

What is reality? What is the reality -which: literature should reflect? This problem is a
fundamental problem of literary theories. Chinese tradition paid more attention to reality, politics
and ethnics. What is reflected in literature is “moved by objects”, which formed a literary
ideology which was with the color of utilitarianism.

In Han Dynasty, from Si Magqian ( & i), Yang Xiong (3%# ), Ban Gu (3t[H) to Wang
Chong (T %) , Zhang Heng (5K ) and Huan Tan (1Hi) , all these authors emphasized
“recording the reality”, “proving reality” and “honesty”. And they were all against “adding new
things to reality”’( (#1155 . & F) ), “coining untrue articles” ({iL#.3F1E)) and so on. This
dominant literary ideology was built on the foundation of simple materialism with great
significance; but its view on the literary creation was original and metaphisical. Because this
kind of literary creative ideology could not reflect the generality and uniqueness of literature, and
could not distinguish the difference between the life reality and the artistic reality, which showed
that the literary theories at that time was still in the stage of the bud.

Taoism and metaphysics of Wei and Jin Dynasties developed the thought of ontology,
which could separate “the basic and the unbasic” from “existence and non-existence”, What they
tried to express was the basic ultimate “reality” of the universe, these problems were probed by
these schools involved a set of philosophical categories such as the phenomena and the natures,
the concrete and absolute, the general and the special and so on, which was a great progress of
dialectal thoughts, so it can provide some accordance and leanings for us to realize the reality on
literature. But metaphysics after all is an idealism system, which separated the real world with
the concepts such as “non-existence” and “existence”, which are absolute and obscure and
therefore denied the importance of social experience. So metaphisical theories were against the
literary theories. But the prajnology of Chinese Buddhism borrowed the thought of ontology,
which put forward some intermediate view, such as “real non-existence” and “pseudo- existence”,
which was a more dialectical view on reality, which could be used to observe and analyse literary
phenomena and understand the nature and the characteristics of literature deeply. Buddhism
sought a kind of awareness, that is, becoming aware of the reality concealed behind all the
phenomena and things. It was called the true phenomena of all dharmas in The Sutra of Fahua.

According to the Great Vehicle’s Buddhism, the true reality phenomena are non-existence.
Although there are thousands of words in The Sutra Of Prajnaology, these words are all about the
non-existence nature of Dharmas. But the concept of non-existence in The Sutra Of Prajnaology
is quite different from the concept of non-existence of entities. According to Prajnaology, all
things are changeable and unstable and don’t have their own unique nature, because they are
made by some causes and reasons. So this idea denies the non-existence of entities, which can
exist out of phenomena. The intermediated schools of Buddhism whose representative was
Nagarjuna (JE#) united non-existence and existence and put forward an intermediate idea of
Buddhism, this idea was reflected collectively Tri-Yes Gatha ( = 21K ):

All things are created by Dharmas, we can say that is non-existence. It is also a false
name, which is the true meaning of intermediate schools.
(. Madhayamikasatra {9 & VY )

According to the intermediate idea, phenomena are the reality of “real non-existence”, the
intermediate idea of absolute truth is the unity of non-existence and existence. This kind of
reality had the characteristics of dialectal color. At first, Chinese early stage of prajnaology
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explained the non-existence ideology by using metaphysical idea. It generally regarded the
concept of non-existence as the metaphysical concepts of nothing. Seng Zhao (&) understood
the mediated idea of Buddhism very deeply and very well, and he also inherited the thought of
entities of Chinese tradition. He put forward “just because it is not true, so it is non-existence.”
In his article On Not Really Non-existence, in which he explained the connotations of the
concept of non-existence.

With the effect of the non-existence ideology, writers of Six Dynasties established a new
reality ideology. For example, Sun Chuo (#h%g) tried to get rid of the fetters of the secular
religions and looked for a true reality. The famous scholar and monk Zhi Dun (3Zi§) advocated
to reflect the reality out of the inner world (84t2 K) in his poems. His poems mixed the
Dhyana and metaphysics. He tried to portrait far-reached situation, which kept aloof the concrete
objects. What Seng Zhao and Zhi Dun wanted to seek is quite obviously different from the
reality ideology of Chinese tradition.

What we should focus is the situations of meaning, which were expressed in Tao
Yuanming’s (¥ B ) literary creation. He was good at representing well understanding of life in
the daily idyllic life. His later half lived in Pengze area and Xuanyang area, where was not far
from Mount Lushan ()5 111) in which the Buddhism monks group established by Hui Yuan (EiZ).
Although he might be disagreed with the thought of Buddhism, we could find the Buddhism
burnt marks unavoidably in Tao Yuanming’s pastoral poems. He tried s hard to reflect the
reality of universe and human lives. What he sought was obviously not the generalization of
reality of real life. It was the far-reaching situations of spirit, which surpassed the common daily
life, which was connected with the ambitions of Buddhism and metaphysics. This kind of
tendency of literary creation was also represented in Xie Lingyun’s poems on natural scenery,
such as mountains and lakes. The creativity of poems of Tao Yuanming’s and Xie Lingyun’s
represented in the nature of reality. What they described was not the real fields and mountains
and lakes, what they focused on was inner feelings and emotions, which could not easily be
expressed by scenery’s description.

Generally speaking, Liu Xie’s (XIJ#&) literary ideology was of Confucianism from the
tendency of thoughts, but his theory of knowledge and methodology may be obviously effected
by Buddhism. His works Wenxindiaolong ( {3C/.0BJE) )was about stylistics, in which he
adopted many Buddhism words and concepts. His theory of knowledge had something to do with
Buddhism theories, for example, his realization on reality. He said that in his book On Speech
( Gy )

Song Dai and Guo Xiang were proficient in the distinction of Gods; Yi Fu and Fei Wei
debated whether it was existence or was not non-existence, they were all very famous at that
time, and they should be remembered by posterity. Yet those who advocated the existence
focused on the objects and functions and those who advocated non-existence insisted on
loneliness and desertedness.

The above paragraph was on stylistics, but it could also express his view on ontology. Liu
Xie’ thought that in the metaphysics, the school of Preferring Existence paid more attention on
the objects and functions, the school of Original Non-existence paid more attention on the
loneliness and desertedness. These two schools were all partial. The truth is grasped by
Buddhism school of Prajnaclogy non-existence ideology. This idea was the same as the ideas on
his papers On Extinguish Klesa ( {(:K2%i2) ), such as “the sunshine of metaphysical wisdoms”
and “the true situation of wonderful dharmas™( {3ABH4EY % /\). His book Wenxindiaolong also
discussed and distinguished the true and the false. His emphasized that “Leamning should also be
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on the reality” ({ 3C/UoifE #2444 ), “simple but telling the truth” ({SCOBE .15 D)), “Creating
diction can be used to compare with the reality” ({3C0BEH.E 1)) . The reality, which was
talked by Liu Xie, was the reality which went beyond the concrete objects. These ideas were
against the ideas of Wang Chong’s book:On The Stable ( {i2%#) ): Adding The Art and Adding
The Discourse.

The changing of the view on the reality ideology of literary thoughts in Six Dynasties first
reflected the development of the literary practices. At that time, literature had separated academy
and culture and become an independent disciple. Literature reflects the life through its own
unique artistic generality, what it represents is artistic reality, which is quite different from the
life reality. When the phenomenon improved theories, the people at that time adopted the reality
ideology of Buddhism. And the artistic reality should be the typical generalization of experiential
practices, but Buddhism sought the illusionary truth, which exists out of reality, these two things
are very different. But they are the same in the logic of realization. That is, they all tried to seek
the natures though surpassing the phenomena. At that time, the stylists used the sameness of
these two things, they borrowed the reality ideology of Buddhism to discuss the problems of
literary creation. This meant that there was a negative tendency, which caused literature to
separate the reality and the life. But it took the literary creation a further step. Because the way
out of literary creation was established to describe and represent the most natural reality on the
foundations of the higher artistic generalization. (Sun Changwu,1988:325-330)

8.1.2 The Problem On The Nature Of Citta 3¢ FCoftk” i) [} B

The problem on the nature of citta is the kemel problem of the semantics of Buddhism. The
discussion on the nature of citta was better than Chinese traditional academy, and their ideas
between them were quite different. So He Shangzhi replied Emperor Songwendi:

Fa Tai and Xie Lingyu usually mentioned that for the six classical scholar’s book, they
were made for helping the secular people. One should seek the truth of spirit. How cannot we use
the Buddhism sutras as guides? ( (AP &H+—)

Those who believed in Buddhism thought that the most fundamental thing was to control
the citta (the state of spirit). And the activities of literary creation, was the spiritual creation with
strong subjective flavor. And the literary theories might involve the theory of citta. The ideology
of the nature of citta of Buddhism was ideal, but it still had some dialectical factors. This
ideology was introduced to China and was digested and developed, and at last promoted the
discussion on the nature of citta on the literary theories.

In other words, there were two aspects of differences between the new loaned Buddhism
theories of the nature of citta and Chinese traditional theories of the nature of citta. One was
when Buddhists talk about citta, they were not only admitted its thought functions, but also its
creative functions, such as the ideology of all things in the three worlds(f#E# AT H =) are
made by citta (spirit). Second, Buddhism focused on the unity of citta, Buddha and living things.
Buddhism advocated that all things with emotions have the nature of Buddha. You can become a
Buddha by instant understanding and perception. Buddhism emphasizes personal inner-world
introspection. Chinese early Dhyana ideology paid more attention to objective introspection.
Chinese traditional artistic ideology was established on the basis of simple theory of reflection,
which therefore advocated ‘“moved by feeling things” and ignored the functions of the objective
creation. On the other hand, “talking about one’s ambitions” referred to express the ambitions of
the saint, which symbolize the ideology of the Group, which ignored inner-world introspections
and experiences. But the objective and creative thought, the expressions of the personal
perception and experience in literature, especially in poetry are very important. But before the
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introduction of Buddhism, people could not realize this aspect. For example, during Han Dynasty,
people who studied the Sutras Of Poetry (sijing) and the Rhetoric Dictions Of Chu State (chuci),
studied them form the point of the view of ethnical and social aspect. From Wei and Jin Dynasty,
people borrowed many concepts and theories, and they had put forward many new realizations
about the nature of citta in literary creations. (Sun Changwu, 1988:831)

Hui Yuan (E1Z) was not only the inventor of the theory of the nature of citta, he was also
a writer. He discussed the functions . of objective nature of citta in literary creation. He
emphasized that the concentrated inner-world introspection can perceive the absolute reality. He
thought that the spirit context of writing poems is to start from the ideology that all things are
made from citta. He demanded people to recognize the clear and natural situations with the clear
and illusionary spirits. Although his poems escaped from human life, thus his poems can not be
regarded as good poems, his theory of poetry which emphasized the functions of objective
thoughts, was reasonable truth though it is partial.

As we have mentioned above, Liu Xie’s (XlI#) literary thoughts was basically of
Confucianism. He discussed “Literature is changing with the situation of the world, and rising
and declining with the order of the age”, which was the development of traditional literary
ideology, which stressed* moved by things”. He also emphasized the function of organism with
citta, He also discussed the origin of literature. His ideology of literary creation is that as soon as
the citta is established and the discourse is established, just because the establishment of
discourse, the literature becomes clear.” His ideology of literary creation was based upon the
Buddhism theory. That is the theory: All things are made by citta. He ofien emphasized the
function of citta in the literary creation. For example, in his poem ShenSi ( {(#1&) ):

The theory of thought is wonderful,
The spirit is roamed with the objects.
Things can be grasped by theirs shapes,
And things are connected with the truth.

In the relationship between citta and things and in the relationship between citta and
theories, and even for the concrete literary practice, Liu Xie put the citta in a determinate
position. Liu Xie developed “calming the spirit” and “keeping quiet”. He emphasized the
determinate functions of citta. There was not ideal color in his theory, but he thought that
literature should reflect reality, simultaneously he admitted the functions of citta. There were
dialectical contents in their theory. But he built these ideas, just because he had grasped the
theory of the nature of citta. (Sun Changwu, 1988:335)

8.1.3 The Problem on the Physique and the Spirit: (T4} Ia] &)

Buddhism advocated. that the spirit is eternal. There maybe two developing tendencies for
this theory: in the secular aspect, it developed a theory which claims that the spirit isn’t dead; in
the delicate aspect, it advocated that the absoluteness of the perceptions of Gods. Buddhism had
a set of the theories on the relationship between the physique and the spirit. Literature reflects
reality through typical generalization towards the real life and experiences. The relationship
between the physique and the spirit, and the relationship between the forms and the contents are
also an important problem of literary theories. The interrelationships between the physique and
the spirit and their definition on these two concepts.in Buddhism semantics had promoted the
development of relevant literary ideology.

According to the Great Vehicle of Buddhism, all things in the universe are only transient
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phenomena, including ego (3%) and dharmas (7%) . They are all illusion and not true. Not only
concrete objects are non-existence, but also all concepts, such as Naman (%, %),
Dharmadhatu (7EAH.#E4) are all non-existence. So Vajracchedikaprajfidparamitasttra ( {4
#) Y said that you should depend on nothing but citta (N JCFr4¥ i 4: 0. ) and it thought that
“All phenomena are illusionary, 1f you can understand non-phenomena through phenomena, then
you will visit Buddha.” Therefore, the true wisdoms of Buddha are to see the real Dharmadhatu,
that is the truths through all concrete things. So from concrete objects to concrete phenomena
and to abstract Dharmadhatu (the truths), which is the course of Buddhism, by which people can
abstract the natures from the concrete phenomena.
According to Buddhism’s convent theory and representing theory (“7F{&”. 75 B HHS),

the meanings and connotation of concrete figures (J6 8 ) are very important. Nirvanasiitra ( (/&

#Z2) ) shows that Buddha’s teaching was only a representation of Dharmakaya (% 5 3.1 &)
in the secular world. Buddhism stressed a lot of concrete figures, which could be used as tools to
express the truth and which were the products of subjective creation. But they paid more
attention to the functions of the concrete figures (JE%) .

In the semantics of Buddhism, there were two theories on figures mentioned above. These
two kinds of theories were distinguished with the figure’s principle of literature (FE 1% R ).
On one hand, in Buddhism, “phenomena” and “figure” were regarded as the products of Klesa

(EXIX ) and they were separated from the reality, while the literary figures were the
generalization of reality and they were true representations of art. On the other hand, Buddhism
regarded figures as a method and facility, which were created completely by the wisdoms of
Buddha, while literary figures were created on the basis of real life and experience. The writer’s
objectiveness could only observe, choose and create the reality. The literary figures could not be
separated from reality, but Buddhism first developed a set of principle of figures, which had not
been researched by Chinese academic fields. Therefore, it might have affected Chinese literary
theories a lot.

(Sun Changwu, 1988:336-340)

8.2  The Problem on the Relationship between Language and Meaning
(5. BXA&REE)

Buddhism thoughts have a close relationship with Chinese traditional literary theories and
general literary creation. They had involved another problem on the relationship between the
language and meaning, which is also an important problem for linguistics. The tool of literary
creation is language. Language is the fundamental creation material for literature. In literary
works, the ‘authors express the thoughts and emotions through the figures and the situations of
meaning, which are created by language. Therefore, the meanings, which are expressed by the
figures will be larger than the connotations of the language, which produces a range of unique
characteristics of literary language, and at the same time, the distinction and even contradiction
between language and meaning can be found in the literary works.

In ancient China, the scholars had been studying this problem. For example, Manlius had
been mentioned “being against the ambitions with meaning” ( L& ¥ % ) . And Wang Chong had
talked about “the adding of art” and “the adding of lariguage”, which directly discussed the effect
of hyperbole (%1fi),which is also a characteristics of literary language. In metaphysics of Wei
and Jin Dynasty, the scholars claimed that “Language cannot expreés meaning thoroughly” ( A~
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RE), “Even the sages have emotions” (3 AH 1 )and “ The heartbroken music with no sound”

(FELX %) , which were all for establishing ontology and which were kernel problems. All
above these problems had close relationship with literature. And the idea “Language cannot
express meaning thoroughly” had a direct and ‘¢lose relationship with literature. From the
standpoint of ideal metaphysics, entities were absolute and ultimate abstraction. Entity could not
be equal to any thing; therefore it could not be represented by language. Language used means to
use concepts, definition and reasoning, which had limitations. Those things, which could be
expressed in definite concepts, were not absolute but relative. So we should distinguish the
absoluteness of meaning and the relationship of language, which is referred to," Language could
not express the meaning thoroughly”. Mr. Tang Yongtong (% Ff2) pointed that the system of
metaphysics could be established depending upon the debate of the relationship of language and
meaning. (See the Collection Of Tang Yongtong’s Academic Papers, P215). But this idea had to
face a contradiction, which could not be overcome. The systems of metaphysics are also
established by using the thoughtful language. Therefore, metaphysicists had to admit the
functions of language, which could be used to express meaning. They had put forward some
ideologies, such as “Focusing on meaning and despite of language” (1§ 5 ) or “Meaning can
be expressed through language” (& 5 H &) . So although metaphysicists didn’t admit the
sameness of language and entity, they had to admit it is a kind of representing method. These
metaphysical ideas were basically ideal, but it had great significance to help people recognize the
functions of language and explore the dialectical relationship (BHIE < &) between languages and
thoughts, thought and existence.

For the understanding of the relationship between language and meaning, there were
unanimous ideas between metaphysics and Buddhism. Chinese Buddhism in this problem had
inherited and developed the thoughts of metaphysics. One important example was that in the
early stage, the spread of Buddhism adopted the words and concepts of metaphysics.

The nature of words is also illusionary pseudo-phenomena, which can be used to express
the reality. Modern linguistics thought that language is a system of signs, it is the outer clothing
of thought. There are identical similarities between the thought and the existence. Buddhism
thought that language is a system of signs, it is the unity of true non-existence and pseudo
existence. CELJG. M ). So there are some similarities between language and reality. Language is
not equal to reality, language is a kind of method of representation and this method is very
important. So Buddhism sutras often emphasized the function of language. In fact many sutras
are good examples for language use. They all had represented the wonderfulness of the art of
language.

The scholars of Chinese Buddhism semantics had discussed and developed the relationship
between language and meaning.

As we have mentioned above, there are many figures of speech in language, such as
hyperbole, simile, and metonymy and so on. The connotation of vocabulary can be enlarged and
disenlarged, and it can also have emotional colors. So the meanings of language are different in
different situations and contexts. The connotations of literary language are very rich and colorful.
On one hand, there is a relative arbitrariness of objective use of language in the course of literary
creation. The authors could use all kinds of figures of speech and representational methods,
which might cause ambiguity, contradiction and vague. On the other hand, the authors created
literary figures in languages and these figures could include some objective meanings, which are
not included in the author’s subjective ambitions, Therefore, in literary works, the connotations
of literary languages usually included more contents than their literary meaning, which could be
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regarded as” Language can not express meaning thoroughly.” Or “Language is definite and
meaning is indefinite.” (Z A R & T /R). Both metaphysics and Buddhism had developed the
theory on the debate of relationship between language and meaning. These theories had
enlightened functions to sum up, explain:and-develop:the characteristics of literary language. For
Buddhists, what the secular language represents is absolute reality, and reality actually cannot be
represented by language. In literary works, language should represent the deep connotations,
which are implications beyond language. The aims of metaphysics and Buddhism are not the
same, but their forms of thoughts are alike. Buddhism theory on the relationship between
language and meaning had affected the development of Chinese literature, especially in the
development of Chinese poetry.

(Sun Changwu, 1988:340-346)

8.3 The Theory of States and Realms

(BRI

In India, about 4-5" centuries, the theory of Yoga school of the Great Vehicle had been
established. And the forefather of the school were Maitreya (% #]) .Asanga (JC3¥ ) . Vasubandhu
(1:3%). The works and the theory were translated and spread to China. The translator Paramartha
(E %) who lived between Liang Dynasty and Chen Dynasty of the South Dynasties had
translated systematically the works of the school. And then in China the Shelun Sect(3Ri2 %)
had been established at that time. In Tang Dynasty, Xuan Zang (Z4£) translated most of the
masterpieces of this school. And he built Sect of Fashang (7:4H37%). Although this sect could not
last for long period, but its effect was great, especially in theory of knowledge(IA1R1£) which
had been adopting and absorbing by other sects and other academic fields. Chinese theory of
states and realms were affected by theories Sect of Fashang (¥ 4H5%).

Yoga refers to Hindu system of exercises to free the self from the body, will and mind in
order to perceive the absolute reality. It uses a kind of consciousness without language. In
Buddhism, color, sound, perfume, taste, touching and dharma are called six situations (753%) or
six dusts (7542), and eyes, ears, nose, tongue, body, mind are called six organisms (754R). The
senses of eyes, ears, nose, tongue, body, mind are called six knowledges (7~iH). The six
situations and the six organisms and six knowledges together are called eighteen states (18 F%),
also called the states and realms (35 5%). According to Yoga school of Buddhism, there is no
objective reality, which existed independently except the knowledges (vijiidna )of citta ({Lr1H),
which can be divided into three kinds: the six knowledges, Alayavijiiana (FT8i85i4), Manas (K
#31K). (Du Jiwen and Huang Mingxin,2001)

The theory of unique knowledge had involved the simple relationship of knowledges and
states and realms. This theory was ideal and inverted. But there were still some reasonable and
dialectical aspects, it shows that recognitions and practices are identical, and they can be
interchanged, especially in the subjective functions of recognitions. From the standpoint of
literature, literature reflects real experience. It cannot be the arbitrary and subjective creation of
the authors. So the principles and rules of literature are different from that of the theory of
knowledge of Buddhism. At the same time, the realities, which can be reflected by literature,
which can be without the functions of authors’ minds. The literary realities are subjective
creation. The situations are reflected by literary works, which of course can depend upon
vijhana(i). So the theory of states and realms of Buddhism had close relationship with literature,
especially in ancient Chinese literature, in which little had been done in the study of the
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subjective creation. On the other hand, We have a'léng history with lyric poems, that is to say,
literary creation were filled with subjectivity. Under the contradiction situation, the theory of
states and realms were adopted and developed and then the literary theory came into being.

In the theory of poetry, the first scholar who discussed the problem of the states and realms

(555 a8 ) was Jiao Ran (f58X)(Sun Changwu,1988:349,note(®)) who was a famous monk and
poet. After that, in the Mid or late Tang Dynasty, the discussion on the states and realms of
poems had become popular. What they focused on were on how to create the states and realms of
poetry, and not on how to represent the states and realms:

8.3.1 First, the choosing of situation (H{ %)

From the standpoint of mechanism, affected by the outer situations, different persons may
have the same feeling. But the emotions and thoughts can be accumulative. According to the
Buddhism school of the theory of only- vijiiana(#£1H) thought that the entities of recognitions
include clean or dirty seeds which was inherited from the causes and reasons experiencing from
Kalpa (J71%). These behaviors, which are changed from these seeds, create different situations.
But when the literature reflects reality just because of the functions of different choices,
generalization and evaluation, they can create different situations. The school of the theory of
only- vijiiana(M£iR) thought that situations could be changed by vijfiana(if); Literature refers to
the choosing of situations. The Modes of Poetry ({i%3X}) (Sun Changwu,1988:349,note) written
by Jiao Ran (f#R)which discussed an important ideology of the choosing of situations.

So when the emergence of the emotions of poems, if the situations chose are elegance, then
the whole poem is beautiful and so are the talent and emotions. That is, situations are chosen by
the authors’ objectiveness and the achievements of literary creation are determined by the
choices of situations.

And the concepts of the choosing of situations found the origin from the theory of Yoga
school. Vasubandhu (1t 3%) in Paficaskandhkasastra ( { K T2 ) explained the Samjfia (41

%8)(HuangXiaNian,2000:257-260):
What is the Samjfia (1828)? It refers that the choice of situation is a psychological function.

It can be represented by language. The theory of the choices of situations (situational choice )
emphasized the objectiveness of poets in the course of their creations, which is very useful to
summary the characteristics of the poetry creation in Tang Dynasty.

8.3.2 Second, the creating of situations (& 3%)

It had taken a further step, the theory of citta given by Buddhism, that is, all things are
created by spirit (citta).

In literature, Lii Wen (2¥&) first put forward the theory of creating situations. He said:
“Studying emotions and comparing phenomena, . and creating situations can be easily
understood.”( { B MEY £ =) Liu Yuxi (X} FEH) also said: “Situation exists out of

2% &

phenomena”, “A word may express one hundred connotations, even standing still, you can reach
ten thousand kilometres”, ((E ICERBEEL) . (NEELE) %H+J)  which referred to the
creative functions of the sense of spirit (citta)/((>iR). In mid-Tang Dynasty, there was a book:
The Style Of Poetry ( {###%» ), which was said to be written by Wang Changling (£ &#%), in
which situations were divided into three kinds: Material situations, Emotional situations and
Psychological situations (/351532 ./»3%). If we made an analysis in detail, the former referred
to the choices of situations, the latter referred to the creating of situations. The Style Of Poetry
( CFFRED )

The relationship between the spirit and the spirit (citta), is just like the relationship between

the body and the situation; observing situations with the spirit (citta), which is like the pearls in
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the palm.

If you use your mind for a long time, but you still cannot grasp the image, and you will be
exhausting in strength and mind, you should calm your spirit and thought, you contemplate the
situations occasionally, the images may sparkle suddenly.

The above passage shows that the states and situations are created by the sense of the spirit
(citta). The theory of creating of situations also involves the creative characteristics of certain
kind of poem. Now people use the theory of the creating of situations to comment on the
romanticism poets. In the western stylistics, the idea on the act of creation of literature can be
divided into two dominant kinds from early ancient time. In China, the emphasis on the theory of
the creating of the states of literature dated back Tang Dynasty.

8.3.3 The third, the situations were used as causes and reasons.( 1)

According to Buddhism, all things are made by spirit. Just because of situation, we can
produce new spirit. The outer situations, the object of recognition, is a kind of cause or condition
(%), which can be used to produce a new recognition. The cause and condition can be called the
cause of objects (FT4x%%). That is, the situation at first is the cause or condition of the objects,
which can be observed and now has become another cause. It can be divided into two kinds: the
direct observed object and the material world. Therefore, as soon as the situation is established, it
will produce a positive and subjective function.

In the course of literary creation, after the choices of situations, the creating of situations, we
can use situations to produce new emotions. So in literary creation, we also should pay attention
to the problem of situations, which can be used as causes or conditions. Jiao Ran(ffi#& )said that
the emotions of poems emerged from situations. That was, new emotions of poems emerged
from the situations of poetry. Liang Shu (¥/f), a well-known literature and scholar of
Buddhism, said that the spirit migrates with the migration of situation. If the spirit is broad, and
then the situation is broad as well. The same thing may not emerge the same emotion and the
same emotion may not be emerged from the same phenomena. Another scholar of Buddhism
Quan Deyu (F{f#£H) said that all emotions of poems are the mixture of situations and the
meanings. The emotions are established, and the writing is done quickly. Therefore the poems
emerge from the emotions. So the emotions of poem are far-reached. All the above explained the
enlightened relationship between the meanings and the situations.

Therefore, the situations are created by spirit (citta). And emotions emerge from situations.
These things are repeated again and again, which cause the mixture of situations and emotions,
and deepen the literary expression.

The stylists had borrowed the theory of situations (states and realms) of Buddhism to
discuss the situations of poetry, which was although ideal. This kind of situational ideclogy is
absolutely subjective. In the course of the development of the dialectal recognition, this theory is
only one part of the theory of idealism, which treats the spirit as the basis of the world. Although
the theoretical development is incorrect and incomplete, from the view of literary creations, it
can help us elucidate the dominant and positive function of the entities of creation, to explain the
unity of the situations of meaning (& 3%). Under the correlation of the subjective and objective,
which was a significant development. The development was the result of using the Buddhism
theory of the nature of citta (:0»%) into the field of the theory of literature. It is very useful for
both the theory and the practice of literary creation.

(Sun Changwu,1988: 354-355)

8.4 The Dhyana Poems ( LA$#hgi% )
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Chinese Buddhism has been a tradition which paid more attention to the practice of Dhyana
(#) and wisdom. The comprehension of Dhyana has been being an important content of the
semantics of belief since the Six Dynasties. By Tang Dynasty, the Buddhism sect with Chinese
characteristics, the Chan (Dhyana) Sect had been completely established. This sect claims “Not
writing any books” (ANSLXC5-)  and “To teach with an unique method” ({545 ) . The Chan
Sect tried to get rid of the fetters of concepts and the Buddhism sutras, which were borrowed
from India. They built a set of their own unique theory. They advocated “ To understand the
nature of the world by clever mind” (B5.C» .#%) and “To become a Buddha by instant
comprehension” CEIF R ) . Their theory and practice are harmony with the emotions and
untrue of the life of the seculars and noble officials. So this sect was very popular in ancient
China, especially in the classes of scholars and noble officials. Even in other sects of Buddhism,
to practice in Dhyana was an important behavior. After Song Dynasty, the unity of Dhyana and
the Buddhism became a popular tendency among scholars. Grhapati (fB£) Buddhism was

prosperous. The thought of the Chan Sect was widely spread. Under this situation the Chan Sect
and ideology of Dhyana affect Chinese traditional literature deeply in many aspects. We have
mentioned their effects in scholars’ life and literary creation. Now I’d like to discuss its effect on
literary thought, the representation of this effect on the Dhyana poems.

Since the ancient time, when the stylists had been talking about the Dhyana poems, they
had involved different connotations. Some of them talked about the interests of poetry by
studying its Dhyana interests. Some tried to explain the style of poetry through talking about the
style of Dhyana. Some discussed the theory of poetry with the theory of Dhyana. Some
compared the techniques of poetry and the methods of Dhyana. Now I'd like to talk about the
effect of the theory of Dhyana on the thoughts of literature, and the effect of the ideology of
Chan Sect on Chinese ancient theory of poetry.

The comprehension of Dhyana (#{%) was one of the main methods for experience of
Buddhism in Great Vehicle. The Yoga school put forward “Non-distinguished wisdom” (435
%) and “Present contemplation” (EL#{), which refers to study the truth with only one citta

(—JL1E), and which is mysterious comprehension without the help of the thoughts and
language to experience the absolute reality.

In the history of Chinese lyric poetry, the lyric tradition was long and developed. The
creative source of lyric poetry stressed on specially the understanding and perception. The
situation of representational methods focused on the unity of ego and things and on the mixture
of feelings, emotions and the outer situations. In the methodology of writing, it emphasized
intuition and the unique comprehension towards the scenery, particularly, to talk about Dhyana
with poems and to adopt the Dhyana as the topics of poems. Therefore, many kinds of
temptations since the Six Dynasties, and many poets had done a lot achievements in this field,
such as Zhi Dun, Hui Yuan and Xie Lingyun. Tang Dynasty was a period of which the creations
of poems were prosperous. Most famous poets in Tang Dynasty, such as Li Bai, Bai Juyi and so
on, had written Dhyana poems. According to Song Dynasty, Zhou Bida (/&4 X) said that since
Tang Dynasty, the study of Dhyana was very prosperous, the scholars with wisdom, often went
into this field. Therefore, it was natural to talk about poems with Dhyana after the development
of Chan Sect and its great theoretical effects.

In fact, Hui Yuan had mentioned Dhyana in his poems, but the true comparison between
poems and Dhyana was done in the middle age of Tang Dynasty. And Bai Juyi was maybe the
first poet who united poems and Dhyana in its literary practices. His poem Praising Self ( (&
By ):
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Grhapati (J&:1-) in white clothing and God with blue panacea,

Half drunken and half sang while sitting to experience Dhyana.

(BEARFE LA, EEATERCE AR, )

By the middle age of Tang Dynasty, there wasa scholar whose name was Zhou Yao (/&%)
who was called the Dhyana of poetry (i¥##). This term referred to show that the ideology of
unity of Dhyana and poetry was very popular.

Most of the above examples were expenimental discussions. They were not theoretical,
but they were vague in expression. The contents of them consisted of three aspects: one,
comparison of the expressions of Dhyana with the creations of poems; two, praise of the thinking
of poems as the comprehension of Dhyana; three, the harmony of poems and Dhyana. That is, at
that time, in the field of poetry, people had generally recognized that, the thought of Dhyana and
the methodology of thought of Dhyana have close connection with poetry, which provided a
reality conditions for the theory of “Dhyana poems”.

(Yuan Xingpei and Luo Zonggian, 1999:207)

On the other hand, in Chan Sect, to comprehend Dhyana with poems, (LLEFIE#1)  which
provided important enlightenment for the poetical theories, which show poetry is consisted with
Dhyana, and Dhyana can be used in the fields.

One of Yuan Haowen’s (JGHF [A]) poems said: “Poetry is adding flowers to the brocade for
Dhyana masters, and Dhyana is the knife which can be used to cut jade for poets.” (iFf A& 7R
148, B4R AV E T ), (CE AR ), (8t 1L 584 ST Y % = +-1) which was very popular
in those people who believed in Buddhism after ZHIDUN (3Z3E). During Tang Dynasty, not
only some common poets, such as, Han Shan, Shi De, Jiao Ran, Guan Xiu, Qi Ji and so on,
treated poems as a method of the comprehension of Dhyana and regarded Gatha (1&4%) (Du
Jiwen and Huang Mingxin2001) as poems, but also many well-known poet’s were with the
theory of Dhyana.

The core of Dhyana poems was “comprehension” (&). (Comprehension and harmony to
the theory of Buddhism) This kind of comprehension is a kind of wonderful comprehension

(#b18) |, because it is mysterious and cannot be represented in language. So it was wonderful.
The theory of Buddhism can be called the excellent theory. The term * wonderful
comprehension” was first adopted in the preface of the book Dirghaagama ( (&%) ):

Yao Shuang, master Jin, was direct in personality and clear and gentle. His metaphysical
mind was so smart that he adored the Dhyana of Buddhism, doing wonderful comprehension and
behaving naturally.

If we analyse carefully and we could find that there were two kinds of concepts that could
be used for understanding poetry through comprehension of Dhyana: One was what should be
comprehended. Second was how to comprehend. The former refers to the thought contents of
poetry. The latter refers to the representation of poetry.

For Buddhism, comprehension (1%) was a kind of mysterious contemplation to the absolute
reality through one’s own mind.

The development of Chinese poetry, since Wei and Jin Dynasties, tried to break the fetters
of the language and words of the classics, and to seek the freedom of the representation of mind.
By Tang Dynasty, with the development of economy, and the environment of thought was
established because the change of the relationship of class, the representational scope of poetry
enlarged. This kind of thought liberation in the class of feudal officials led to the
self-expansibility of personality or the subjective introspection of inner world (™M) 5 B2 if
Y 0 E M 4D |, which reinforced the subjective elements of poetry, therefore it developed
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the characteristics of Chinese poetry, which focused on subjective and lyric contents, and then
created a lot of subjective situations, which involved objective contents. The Chan Sect of south
area emphasized:” the instant comprehension” (#i1%) had something to do with the kind of
creative tendency. In another word, the Dhyana poems means to explain and compare the
characteristics of developing the subjectivity in poetry with the theory of citta of Buddhism (:(»
PESR).

On the aspect of how to comprehend the Dhyana, we can explain the methodology of the
creation of the Dhyana poems by using the mysterious thought activity that tries to reach the
comprehension of Dhyana. Although there were a lot ideal explanation and far-reaching
irrelevant comparison, it could be summarized into some successful experiences for the creation
of ancient poetry, especially poetry of Tang Dynasty. The main achievements are:(Sun Changwu,
1988:367-373)

8.4.1 Emphasizing self-comprehension (3%#d H1&) The Chan Sect of south area regarded
that the self-nature was clear and was not polluted, so the citta of Buddha was your own citta (H
A'»). The comprehension could also be done without the help of outer strength. It should pay
attention to” ego, self-nature and self-thinking”. Xun Yuan said:

Now some Buddhists are leaming from Taoists, who comprehend the truth not by
self-comprehension, but seeking the truth through outer situations, which is running in the
opposite direction.

Therefore, Dhyana masters might not read Buddhism sutras, not worship Buddha, and do
everything by themselves. They didn’t admit any outer authority, seek Buddhism dharmas form
inner world. And for the creation of writing, it focused the unique comprehension and creation of
poets. Literary creation is a kind of creative spiritual activity, and poetry is especially with the
characteristics of subjective creation. To copy the forefathers’ creation and to follow the
out-of-date rules is a dead way:.

8.4.2 Emphasizing the comprehension of inspiration. (3R — & Z 15) The
wonderfulness of “instant comprehension” (1) means you can get it without the experiences
of Buddhism. It needn’t go through some scales of experiences. It can be finished in instant
comprehension, according to HUINENG’s The Sutra of the Altar ( {}5£) ):

To comprehend the secular common lives by inspiration is a Buddha, to confuse the
Buddha by immediate idea is the secular common lives.(— & B AL, —SRREBEIRE).
Some Buddhism sects had used a method of admonishing with a stick-beat (E£#5) to enlighten
the people who were confused. The Yunmen Sect adopted ** One-word Dhyana”( —5-#4), which
referred to enlighten a man to comprehend in simple words. In the creation of poetry, there are
always some Ksana (a very short period), the inspiration of creation burst out.

To compare the comprehension of Dhyana with the creation of poetry could be used to
explain the characteristics of the inspirations in the course of creation. But the inspiration of
creation can be got by the stimulation of immediate inspiration. It is the result of the
accumulation of life experience for a long period: Without inspiration, there will not be good
poems. Without the accumulation of life experience, there will be the production of inspiration.
For the Dhyana poems, some people emphasized the comprehension of inspiration; some
emphasized the instant comprehension through experiences step by step. For example, Wu Ke
(31]) had emphasized two aspects at different situations for these two ideas. According to his
Zanghaishihua ( {#EERFIED ):

All the creation of poems is just like sitting in meditation, there must be some ways of
comprehension. When 1 was young, 1 leamned from Bai Luotian (F1/&%), but I could not
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understand one of his poems, this poem said : “Thanks to the noisy birds, occasionally come here
to break the silence” (ZHMEEE, FRAEHZE). One day when I sat in a bamboo pavilion
suddenly there was a group of birds landing on field with noise, I immediately understood the
former poem. Since then, when I read poems, there was no- difficulty to understand them.

8.4.3 Emphasizing the whole comprehension. (3% — 14 2 1&) the Chan Sect claimed that
all phenomena are the representation of one Dharma, because one citta can include all the things.
Xi Yun (751&) said:

Just like a group of mercury, when it is scattered into everywhere, every pellet is round.
When it is not scattered, it is a whole part. That is, one is all, all is one. The idea shows that the
universe is a unity. If this idea is used in the course of the creation of poems, it emphasizes the
harmony and unity in the artistic representation on the forms, and the harmony on the contents of
poetry. The most mature artistic works should not only grasp the concrete figures on the whole,
but also its contents should have far-reaching meanings. On the history of the development of
poetry, by Six Dynasties, poets stressed to refine the words and sentences in poetry. And by Tang
Dynasty, poets paid more attention to the unity of the whole texts, on Six Dynasties, poets
emphasized the elegance of poetry in one concrete sitwation and one concrete condition. On Tang
Dynasty, poets focused on the comprehension of the lives, the realities, the universe in
meaningful situations, all of which showed that the seeking for the whole artistic unity and
harmony. The ideology of the Chan Sect of south area, which focused on the whole
comprehension, can be used as a reason to explain the phenomena of the creation of poetry.

8.4.4 Emphasizing the comprehension of the intuitional symbolism.
The Chan Sect of south area emphasized that the comprehension is beyond the languages
and concepts. According to Hui Hai (E¥):

Those who have grasped the connotations are beyond the verbiage, those who can
understand the theory beyond the words. The Dharmas are surpassed the functions of words and
languages. Why should we seek the truth only from a few sentences? So those who experience
Bodhi can grasp the meaning and ignoring the words, understand the theory and forgetting the
religion itself, which are just like those who have caught fishes and forgetting the hooks, and
who have caught rabbits and ignoring the catcher of rabbits.

The Chan Sect of south area emphasized “Not writing any books” (3L ), “To spread
Dharma with citta (PA/Cr%:03)”, which had severed the relation between language and meaning,
and reached the extremes. At first, Buddhism was against the fetters of the concepts, but it had to
be admitted without language we could not express the meaning. And the Chan Sect of south
arca although admitted this idea, the language that they used was not the language in common
sense, it referred to the language with symbolism and implications. The relationship between
language and meaning is vague. Here the citta referred to the spiritual states with clear
self-nature. Although the citta could not be expressed in any language, it had to be expressed in
language only. The Chan Sect used this kind of recognition to compare with the characteristics of
language in poetry. For example, Dai Fugu (8 %) said that in his poem On Poetry: Ten
Characteristics ( (121F 44 ):

Wanting to reach understanding of the rules of poeiry, it is just like to reach
understanding of Dhyana; the wonderful interests of poetry cannot be spread in words. It is
connected with the comprehension of citta, and it is' expressed by discourse and language and
therefore it is preeminent naturally.

According to the above poem, we can understand the quintessence of poetry is not
determined by words, but the substantial in content of the author’s subjective emotions.
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Another scholar Jiang Kui (% ¥)said:

The most important aspect of literary language is indirect. Su Dongpo( 7R3 )said that
the words are definite, while the connotations are indefinite, which are the most perfect words.

This idea involved not only figéres.of spggch, but also it especially focused on “ the
implication of poems”, which is typical representational method.

According to the book Chanlangshihua ({¥iRB#i5)) , written by Yan Yu (™H)), itisa
summary works on Dhyana poems, in this book, the author emphasized “the wonderful
comprehension” ( #b 15 ) ,“the comprehension towards the nature” (K Z &) ,“the
comprehension of penetrating” GER)ZFE) . And he put forward the theory of “the unique
materials” and “the unique interests”. His theory of wonderful comprehension is to use the
intuitional symbolism of Dhyana to represent the chatacteristics of poetry, of which can be used
to express emotions of poets.

Therefore, the intuitional symbolism of Dhyana shows that the characteristic of poetry’s:
the symbolic nature of language, the indirectness of language, in this aspect the meaning
completely, the implication of poetry.

After Song Dynasty, there was hardly any achievement for Chinese Buddhism. But
because of the harmony between Confucianism and Buddhism, as well as the unity of Dhyana.
The thoughts and theories of Buddhism had been adopting into Chinese academic fields and
thought fields step by step. The philosophy of idealists (%% ) in the Song and Ming
Dynasties (5%. 3] B %) was actually the hybrid of Buddhism and Confucianism. In the middle of
intelligentsia, Idealist Philosophy was established as the authority of the administration of
thoughts. The effects of Buddhism and Buddhism theories had been reduced on certain level.
Usually it was some scholars with heterodoxy colors who borrowed the arms of thoughts from
Buddhism. So was in the literary fields. Although the literary theories which were built on the
orthodox of Confucianism had placed in a dominant ruling position, some literary theoties, such
as Li Zhi’s (ZEB) the theory of the childish mind (“H.0»"#) , Yuan Hongdao’s (GRZIE)
the theory of the spirits of disposition (“Y¥& ") and later Wang Shizhen’s (E+4H) the
theory of miraculous lingering charming (“##J”#) and so on, all have close relationship with
the thoughts of Buddhism and the Chan sect of Buddhism.

In the above part, I have made a brief outlinie of Chinese literary thoughts, which was
affected by Buddhism. We can see that the effects of the ideal theories of Buddhism on Chinese
literary thoughts were enormous. Afier Wei and Jin Dynasties, when Chinese tried to make some
theoretical generalizations on the literary phenomena, Buddhism had been playing an important
role. The scholars always took the theories of Buddhism as criteria from the general recognitions
towards the characteristics of literature, the functions of literature to the concrete methodology of
literary creation. A critical summary should be carefully: made about this issue.
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4 Pancagama Tifi&
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9.Dighanikdya (K #HHT (KBRE&) (BFSO
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13 Xhuddakanikaya {/pEBY
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35. Mahaparinirvanasitra CKAVESRZE). (BERZ)
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73.Samayabhedoparacanacakrasastra (FEFEEIE)

74 .Satyasiddhisastra A SETE)
75.Mahdayana-Sraddhotpddasastra

76. Yogdacarabhimisastra.( (Eifiiifixhit), X (H-LHUERY )
78. Madhayamikasatra ( (&) )
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80. Nayanusarasastra ( (JRIEER) )
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82. Nyayapravesatarakasastra( (FEBIL) )
83. Aryavacdprakaranasdstra ( (ZHEHIE) )

84. Prajnapradipasdastrakarika (FEEITIE). (EEITE)
85. Mahapra jnaparamitasastra (KEEIL). (FEILY. (XiB)
88.Catuhsatakasastrakarika (QUIEES :

89 Mahayanasitralankaratika  { KIEFE™ 4 i)

90.Dasabhimikasttrasdstra (T HiZit)

100.Vijiaptimatrasiddhitrimsaikakarikasastra  {MESC=-+81). (MESE=+i8). (&
HIEE )

101. Vijnaptimatrasiddhivimsakakarikasastra (MESE 0. (HEBEALLLIL)

102. Vijianamatrasiddhisastra  (AMESTIB). (MEZEIR)

103. Buddhagotrasastra {fitEig)

104. Paficaskandhakasatra (KFFHZEIL)

105. Buddhbhamisitrasatra {fHiZ )

106. Praminasamuccaya (SEEIB). (B£)

107. Nydyapravesatarakasastra (HEEAANEEIE). (A8). (M)

108. Nyayabindu (IEERRY. ( EE—F). (EEFHE)

109. gtan-tshigs-kyi-thigs-pa (B&30) (H—H)

110. tshad-ma-rnamnges (EEWL) F#3D)

112. vbrel-ba-brtag-pa C(IAHEIEY (GEID)

113. rgyudgazhan—grub-pa {Eth#ELER) G0

114. rtsod-pavi-rigs-pa (BIEHE®) (EX)

115. tshad-ma-rnam-vgrel (FEw). (BIFEIL) (108-115 EHHEW, /F&
A ENEEVERR D

116. gtan-tshigs-kyi-vkor-lo () (FH#%L)

117. Sangitivmsa (Z8E5) (BRI, 1789 FREREIH T (Somdej Phra
Vanarat) %%, 1923 FE 3N A RamaV) B, FELSE TEEHBH
ISR SR, INAK=RENE, BNERCREMEZE, £/\RES
NIRTEZRE. XU, B—RERAREERESHEZFHR (CKE),
SR ARSNGB AR AL AL AR E K A& Mahavamsa €K
). Culavamsa  {/NSED)

[18. Tri-pitaka T Stutrapitaka (&) . Vinayapitaka Rl .

Py
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119. bkv-vgyur ( {HZER/RKY ) bstan-vgyur
NERAY

Appendix Il

Some Sanskrit words with Chinese translation

Buddha #FE, b

Mahayana K

Hinayana /NI

Madhyamika FXREIR, AT
Yogacara KIFEH R, HMATIR
Sakyamuni BNz )8

Gautama Siddhartha FrikfE. /iK%
Suddhodana 4R £

Satya ¥

Catursatya U0k

Klesa Ui 2%

Samadhi 1b. #5E

Samadhi &, =Bk, ZEEHh
Pancaskandha FZ5

Rupa

Samskara 4T

Vijna H

Naman 44

Upadhana HY

Bhava H

Samsdra LA G
Pratityasamutpada 22
Hetupratyaya K&k
Yathapratyaya A%

Hetu

Stla ®rg

Bodhi &4, W, &, @&
Tathata, Bhatatathata B, 1, &%
Dhamadhatu S24H, V&
Buddhata

Vimukta, Mukti, Moksa fi#fiit

Ththagatagarbhaa 3 %

Nirvand 782

74

CFFBRARY) GECR#BE) A



Parinirvana [#

Kakpa &1 (#RROET(E] A

Ksana M, —@, ZHR GRS R0 047D
Sattva BE4E, HE. A4, HlEAE CGTARN—UIHEBZIREWHETD, SNE.
Icchantika —[#$8 (FEYAAWIZAE T —OIEMREAD
Sanya B#E, =

Madhyamapratipad ® 8, 91

Prajna, Prajnaparamita i3, MCERPE, 2, W
Prajhaology i+ %

Vinaya 1%

Sila and vinaya m{E

Dharma ¥

Manas &=

Maitri-Karuna #&1%

Gatha &, 4W, WA, MFE (s, BEEFERMNFaHEK
Hetuvidya %)

SramanG b2

Bhiksu tEiT

Upadhaydya (&

Bhiksuni tLfE/8

Sramanera bR

Sramanerika vhER 2

Grhapati &+

Upasaka BJE+

Upasika ZcJg-+

Kasaya Zoe

Sarana Y

Kapilavstu finftt% 11

Mreadava FEEFSE

15



