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Abstract

The Bible is not only the canon of Christianity but also a very
important part of Western culture. Since it was introduced into China by
translation, its influence has never been negligible. However, few people
know how it has developed in China. Up to now, the study on the Bible
is basically focused on the cultural exchanges in the Ming and Qing
dynasties but little effort has been made to deal with the Bible
translation in China. This thesis has expounded the development of the
Bible translation in China and its influence upon Chinese language,
idcology, and poetics. Furthermore, the particular phenomena in
different stages of its development are explained in the light of

translation theories.
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Synopsis

Chapter One Introduction

Bible, as a canon of Christianity, is an important part of western culture,
and its influence upon Chinese culture should not be ignored since it was
introduced into China through translation. However, few people know how it
has developed in China. Until now, the research on Bible is mainly focused on
the cultural exchanges in the Ming and Qing dynasties but little effort has been
made to deal with the Bible translation in China. So this paper is intended to
give a detailed account of the Bible translation in China, and the influence it
has brought to the fields of ideology, poetics, and vocabulary. Besides, the
CUV (Chinese Union Version) Bible, which is considered as the pinnacle of
Bible translation in China, will be elaborately commented.

This thesis consists of S parts, introducing the history of Bible translation
in China, its influence upon Chinese language, ideology, and poetics.
Meanwhile, translation theories are employed to explain why the CUV Bible
has become an authoritative version and how the Bible has developed in China

at different stages.
Chapter Two

The history of Bible translation began with the Jingjiao mission in the
Tang Dynasty, which was brought by the Nestorian Christianity. Due to the
powerful economy and army of the Tang Dynasty, the Jingjiao missionaries
had to impart most of the Bible teaching distortedly to the authorities. For
example, the Buddhism had prevailed among Chinese people, so a great
amount of the Buddhism vocabulary was used to express the Bible ideas,

leading a result that the Chinese people think that there is no difference
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between Christianity and Buddhism. On the whole, the Jingjiao mission had to
be judged to be a failure in history. Then one thousand years had passed before
the second arrival of Bible culture, that is to say, in late Ming-early Qing
period, when Ricci Metto, accompanied by his coworkers entered the gate of
China. Still adopting the “accommodation” principle, however, they began to
realize the importance to stimulate the similarity between the Chinese
traditional culture and Bible culture so as to arouse the sympathy and make it
accepted gradually. Therefore, to show their respect to the Chinese culture,
they dressed themselves like Chinese scribes, talking about the Chinese
classical works to fetch out the Bible culture. Besides, they introduced the
advanced technology from the West to gain favor from the Chinese. As a
whole, Ricci’s Bible teaching in China could be said to be a milestone in
China because it opened the door of China to outside initially. Furthermore,
some parts of Bible were translated into Chinese, even though the Jingjiao
missionaries had also translated some. And the most significant to be
mentioned is that his translation of “Ten Commandments™ and compilation of
“the True Meaning of the Lord of Heaven”, which solved the problem of some
Chinese traditional culture against the Bible culture. And Hans. J . Vermmer’s
Skopos theory is employed to explain this phenomenon. Then the Bible
Translation came to China in a flooded way. With the opening of some ports in
some major cities, the missionaries poured into China and many versions were
produced, which meanwhile led to the necessity of the Union translation not
only for the cooperation of the missionaries from the different societies in
China but also for the convenience of the Chinese readers. So it was in this

situation that the CUV version was published.
Chapter Three

Since CUV came out, it has been proved to be a great success, because its

influence upon the Chinese language, ideology, and poetics is obvious. The
Vil



factors of its irreplaceable position are analyzed in two aspects: intra—textual
and extra—textual. For the former, the successful translation methods of
transliteration, margin notes, and metaphors are analyzed in detail; while for
the latter, in the light of poly-system by Even—Zohar, the following factors
are included: the conservative—attitude after CUV and the divine—concept of
the Bible among the believers. For the conservative—attitude, it means that
after the long—expected desire has been met, the voice for another version
became weak. On the other hand, the church in China entered a hard time, so
the Bible translation had to be put aside; as for the divine—concept of the
Bible translation, it refers to the fact that to Chinese Bible readers, there is no
difference between the translation and the original version, in other words,
every word in the Bible is inspired by God, and the characters composing the

sentences are divine and irreversible, so none of them could be changed.
Chapter Four

The CUV, as a successful translation in the history of Chinese Bible
translation, though, still has its blemish, and some of the translation like
“hartiama”(sin) and “agape” (love) which have always been the two main
topics when the Bible culture is talked has caused misunderstanding to the
readers of Bible. Apart from this, some sentences of antique usage or

misinterpretation are also commented in this part.
Chapter Five

This part gives a detailed analysis of the influence on the language,
ideology, and the poetics the Bible translation had brought about in history. As
is mentioned in the paper, there are some ideas of the Bible culture against the
Chinese traditional culture, and the Chinese, especially embodied in the 20th
literature, had gradually accepted the ones of “love” and “sin”; and regarding

to the poetics and language, especially in the 20" century, many of the new
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vocabulary in the Bible have come to Chinese novels. For example, the words

like 5%, 98, W3, B, ¥iil etc. And of course the style of literature is
also influenced by the CUV,

Chapter Six

Bible, originally written in Greek, Hebrew and Aranmaic, has been
translated into many languages, and Chinese, as a totally different language
system and culture, has friendly accepted it and CUV until now has the most
influence upon Chinese in many aspects. This phenomenon will be accounted

for as a conclusion in the light of polysystem of Even-Zohar.
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Chapter One Introduction

Bible, as the canon of the Christianity, is not only an important part of
western culture but also has significant influence on Chinese culture since it
came into China through translation; however, few people know how it
developed in China. There has been much study on the missionaries in China
during the Ming and Qing dynasties. For example, Lin Jinshui(#k&:7K),
professor of history of Fujian Normal University, has contributed a lot on the
Ricci Matteo’s Journey in China; And many papers on the culture exchanges
during the time of Late Ming and Early Qing have been published. Like “ the
Conflicts Between Chinese Culture and Christianity” ( " B X4 5 & B # 1
MHE) and “the Communication Between the Chinese Culture and the Western
Culture During the Jesuits’ Coming into China in Late Ming and Early Qing
dynasties” (BATE ] AL R Bk 2 £ F1ep 8 SCALATHE) by Xie Henai; “Conflicts
and Supplement: the Philosophy of Christianity in China (P3R5 H #h: EE
# %7+ [E) by Wang Xiaochao, professor from Tsinghua University; “the
Basic Issue of the Philosophy and the Major Issue of the Chinese Traditional
Isue” (¥ HEXNBEPEEHEEMER G B)by Chen Weiping,
professor of Huadong Normal University; the Communication and Conflicts
Between the Catholic and Confucianism in Late Ming( iR K EBE5ERH
RREHR), “FEEEE®REE” (Ricci Metteo and Xu Guanggi) “the
Christianity and Confucianism in Late Ming Dynasty”(ZEE # 5HREZE),
“the Philosophy of Christianity in China in the 20" Century” (20 235 #(
H¥ERE) , “ the Dialogue Between Chinese Traditional Culture and
Christianity” (% B XL 5B H 3T 1E) by Sun Shangyang (Fhii#%),
professor from Beijing University; and “the Religion and Culture” (R85
XAk), “the Study of the Christianity” (3B #H5 )by Zhuo Xinping, dean
of the China Religion Society. From the list above, the fact that much study on
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the culture exchanges is shown, especially during the time of Late Ming and
Early Qing, and much of the contribution on the philosophy issue has been
done, however, little effort has been made from the aspect of Bible translation.
Therefore, this paper will give a detailed account on the history of Bible
Translation in China so that the influence that Bible has brought to vocabulary,
ideology, and poetics will be amply illustrated in the light of translation
theories. What is more, the CUV Bible, which is widely used one, will deserve

a detailed discussion in this thesis.



Chapter Two  History of Bible translation in China

Preliminary remarks: The history of Bible translation in China can be
traced back to the Tang Dynasty, during which period Jingjiao or Nestorianism
began to make its way to open the door for Bible culture in China. Preceded by
Jingjiao mission, the coming of Jesuits became the milestone of Bible
Translation in China; then flooded with the bloom time of Morrison Bible
Translation, which happened in the Late Qing, the door of China is
simultaneously opened, which accelerated the introduction of Bible Culture
into China. Insofar, many different Chinese versions of Bible were produced.
These versions can linguistically be divided into common language ones both
in classical and vernacular Chinese, which is applicable throughout China; and
the dialectical ones in Fuzhou dialect, Xiamen dialect, Ningbo dialect and so
on. The different versions could meet the needs of readers of different levels;
from the ways of organization in Bible translation, there are group works like
“Delegates Version”, (1854), and “Four People’s Version”(1840); and
individual achievements like “Morrison and Milne’s Version”, “John Griff® s
Version”. With the pouring of the missionaries into China, different opinions
about Bible translation started to bother the missionary societies, thus a Union
Bible, which had to be translated through joint efforts of all the missionaries
and could be used widely throughout the country, was in this situation called
for. So a meeting was held in 1890 to raise the curtain on CUV work.

After CUV came out, it was welcomed by most of the readers, especially
the believer—readers. Even though there were other versions produced after it,
for example, Lvzhenzhong Version, (1970), Modern Bible(1974) , Today’
Chinese Version( 1979), and Chinese New Version(1993) are the four other
major Chinese versions available. Theorétically, people from different levels

can choose one to satisfy their needs, so the different versions should have
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been taken almost the same position in needs. However, the actual situation is
that only CUYV still occupied the authoritative position in spite of its blemish
has been under the criticism among the readers now.

2.1 the Jingjiao stele

2.1.1 Basic knowledge of the Stele

When it comes to the Holy Bible, the first to be mentioned is “ the
Nestorian Stele”( K Z& R #BFL 1T ), which was brought by one of the
Christianity branches named “ Nestorian Christianity”.

In 635, during the reign of Tangtaizong of the Tang Dynasty, the
“Nestorian Christianity” began to flourish in Chang’an, and the Stele was built
in 781, during the reign of Tangdezong.

On the stele the history of how Jingjiao came to China, and got popular
then declined was recorded. The following is the brief account of Jingjiao
Bible translation:

RFEILBF, AERIE, BXWA. KBFLE, AFNPA, 5F=
MEREL, EXARPRE. IRARETKEZ, TEEEFAZR, B
BPRER, SSUAR, BE2PE, REZERE, BMEE, B8R 000

(the general idea is that the Taizong Emperor Was so wise as to invite a
foreigner named “a’luoben to bring the Bible from afar. And when a’luoben
got to Chang’an, Tangtaizong asked his prime minister Fang Xuanling to
welcome a’luoben and let him translate the Bible in a specially built temple...)

Here “BI2-T5B” means translation of the Bible in the temple. In the
light of the contents of Jingjiao Bible called “zunjing” discovered in
Dunhuang Grottoes during 1907-1908, the embryonic form of the Bible was
shown. Here is the list of some books of Bible:

The book of Talented King (£ H F£) Psalms

The book of Evangelion (f7BEFIAZ)
Four books of Gospel ( Matthew, Mark, Luke, and John)




The book Hunyuan (VEJTE) Genesis

The book Chuanhua (f54£.2) Acts

The book of the king of Paul(E B 1L T L& )-mnemrmerame- the Epistles of Paul
The book of shanhelv (AR £) the book of Zacharia
The book of moushi (-t E4) Exodus
The book of e’ fulin(iBHIRE) Ephesians
The book of Revelation(J§ H£) Revelation
The book of Hosea( & b FF L )emnmnmmenmennn- Hosea(zhaoweiben, 1993: 10).

Unfortunately, all the books of the Jingjiao Bible have been lost, so the
further study of it has to wait for new archeological discoveries.
2.1.2 The way of the Jingjiao teaching shown in the stele
As far as the name of “Jingjiao” (F#) is concerned, the meaning of
“$” has aroused many scholars’ curiosities. First, in Li Zhizao’s(ZEZ %)
After Reading the Tablet (ESR#MJE) , the comments are: BH K, W
#, YEBAt (Zhu Qianzhi, 1998: 130) In English: jing, which means big or
large and bright or light. The Jesuits missionary, Yangmanuo (FH¥33%) , in his
The Interpretation of the Tablet ( {TEMIER) )said: |
“REZX, ZHZPAR. RELHZE: BEZR BB “R
HUWHE “R” 28, EF, “B” 5 ‘R REFREHZE: F=RY
FRZRMATAFMH . —ZKAHKL (KBL), TREZ “R’”, MEH
“K”ZE, MBE “A” 28, ARt AZELF, MinEshkE
BOOEAT AMIRARE, BRUREBEHZ (EFWASMRE) Kk, M
WAFNIIHIARE (wengshaojun, 1996:4).
(the general idea is that the meaning of “Jing”(3) is bright; and at the
same time it is the homophony of “Jing” (i), which means “large”, so(“jing”)
“3” has the meaning of “large and bright”. And on the other hand, the word
“jing”(Ft)was borrowed from the Taoist vocabulary so as to gain favor from

the Chinese people. )



From the comments mentioned above, we learn the Nestorian’s way of
teaching: they were eager to get the acknowledgment of the mainstream
culture.

In Xu Shen’s The Interpretation of the Chinese Characters(Ui3CfE):

“B&, i, MHME”. (Jing, which means bright, and owns the structure of
“sun” (H)and “jing”(}¥), which means large. The Jingjiao missionaries didn’t
translate it phonetically but semantically, whose aim to chime in with the
Chinese culture was obvious. Secondly, from the cultural sense of “jing”, it
carries even more special meaning: on the stele, when talking about the birth
of Jesus, the scribes saw the stars and said: &, HTBEME, LISk
A3 .(the bright star tells the luck, and the people from Persia saw the light and
came to worship them). Here “F7T§” (the bright star) shows the Jing
missionaries’ way of teaching: to arouse the sympathy among the Chinese
people, because in Chinese culture “jing star” means “lucky”: ¥ &2, Rim¥
A, T, B AAW, REAERBE, FHEZIR (the bright star, appears
at the beginning and end of the month, gives-light to the moon, so those who
see it will be the noblemen) ({1i2), # —-+-5.) Thus can be seen that the
Jingjiao missionaries did borrow the vocabulary of Chinese mainstream
culture and try as much as possible to cater to the Chinese people, even
sacrificing its own meaning.

2.2 Late Ming and early Qing
2.2.1. Chinese culture against Bible culture

China owns a history of sovereignty autarchy from the ancient time and
all the emperors were overweening for their absolute power, therefore, they
regarded China as the best country in the world while all the other countries
are barbarians. Like in one of the selections of journals by Ricci Metteo, he

said that



“ the extent of their kingdom is so vast. Its borders so distant,
and their utter lack of knowledge of a trasmritieme world is so
complete that the Chinese imagine the whole world as included in
their kingdom. Even now, as from time beyond recording, they call
their emperor, Thiecu, the son of Heaven, and because they worship
Heaven, and because the worship Heaven as the Supreme Being,
the Son of Heaven and the Son of God are the same. In ordinary
speech, he is referred as Hoasi, meaning supreme ruler or monarch,
while other subordinate rulers are called by the much inferior title
of Guam.” (Mark A. Kishlansky, 1995: 269—273)

Obviously due to the vast border of land and power of the country, the
then Chinese, especially the king, who was regarded as the son of heaven, was
rather reluctant to learn from others. As is said in Shijing: all of the land in the
sun belongs to the king; and every inch of the sea is within the control of the
emperor. (shijing,xiaoya,beishan)Therefore, when there were cultures against
the Bible culture, it would have been rather difficult to make them accepted by
the Chinese and became part of Chinese culture. The following are some
aspects of the Bible culture against the Chinese culture, and most of those
aspects are influenced by the Confucius’ thoughts.
2.2.1.1 The worshipping of the “heaven”

To most Chinese, the concept of “heaven” has such meanings as follows:
firstly, it has the character of the “deity”, namely, it is the god who can rule
both emotionally and physically in the universe. Secondly, it is supernatural
which stays with the nature, though it is also the inevitability of the order for
the universe. Thirdly, it is the logos of the universe. Lastly, it is the
embodiment of the morality, so it is the source to become the evidence of the
morality of the human beings. Thus it can be seen that the tradition of the

Chinese “worshipping of the heaven” came from the knowledge of the heaven
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both abstractly and concretely. That is to say, on the one hand, it is regarded as
the one supernatural that can rein the whole universe; on the other hand, it is
materialized and thus has the relationship with human beings. In this sense,
people worshipped the heaven was due to the belief that “the possibility of the
communication of the heaven and the human beings”, namely, the supernatural
heaven can help people consummate the human beings, at the same time,
human beings can get to the point of “perfect” through the effort of
self-cultivation. As is known to all that the Chinese culture is based on “human
beings oriented”, namely, nothing is impossible to human beings so long as
they pay enough effort doing the things within the rules of heaven and with the
help of heaven. While in the Bible culture, the point of “the communication of
human beings and heaven” is much different. Based on the proposition that
“ heaven is God” ( of course it is not totally equal), God is supernatural and is
the creator of human beings and thus is much higher than human beings.
Therefore, human beings can not reach “perfect” but only can be sanctified
through the communication with God to obtain the grace and glory from God,
and only through this way can they be forgiven of sins and get the new lives
from God. So in Bible culture, God is worshipped because He is God, the
creator of human beings, and worshipping of God is out of “ten
commandments” required by God, that is, “ to worshipped God only”, and in
which way people’s “imperfect” can be forgiven, but can not come to be
“perfect”; while in Chinese culture, heaven is worshipped because it is
supernatural, and with whose help human beings can become “perfect”, in
other words, people can be equal to God after enough effort.
2.2.1.2 The worshipping of the ancestors

The history of ancestor worship came from the worshipping of the heaven
and earth. As a matter of fact, it was a way that the emperor tried to tell people

their authorities endowed by the heaven when their accession to the thrones.



Besides the emperor’s worshipping of the heaven and earth, other common
people also worshipped the gods like the god of the sea, the god of the land,
the god of the birds, and the like, hoping that the gods would bring good luck
to them. Then with the developing of the phratry society(FGI&+ &), out of
their devoir’s to the clannish leader, the ghosts of the leaders became a
mysterious and the supernatural power that could protect them from every
kind of disasters and sufferings. In this sense, the worshipping of ancestors
originated from the feeling of self—protection, then of course the mixture of
the yearning of the deceased leaders. Thus it could be seen that the culture of
worshipping of the ancestors, on the one hand, was a way for the emperors to
confirm that their authorities came from heaven and were destined to protect
their thrones; on the other hand, the common people worshipped the different
kinds of gods, and different degree of respect was shown according to the
position of the gods in their hearts. Furthermore, the different people with
various positions worshipped different gods. In this way, the hierarchical
thought from the Confucianism was strengthened.
2.2.1.3.The worshipping of the Confucius

Confucius, (BC551—BC479), originally named Qiu, styled Zhongni, born
in the end of the Warring States Period in Kingdom Lu( now the place of
Shandong province), has been regarded as a great ideologist, educator and the
initiator of the school of the Confucianism. He had 3000 disciples, 72 of
whom were worthy ones. Confucius had traveled from place to place with
some of his followers to propaganda his ideas, in which the spirit of
“benevolence”({Z) is emphasized, since he thought “human nature is good”
and every one should live out the nature, that is to love other people and do
good to others, even sometimes have to “sacrifice self to help others to fulfill
their wishes” in the principle of “hierarchy system”, in the order of king,

subject, father and son. He opposed the arrogation(f%i), thinking that every
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people keep their own position and do their own duties to make the whole
society orderly and peaceful. So he advocated being obedient to the King Zhou,
the son of the heaven, in the purpose of the realization of an ideal society.
Objectively, his ideas coincided with the rulers’ position, so his ideas were
divinized and became the canon. After his death, “worshipping Confucius”
became “the national ceremony” in the name of the respecting the divine
ideologist and kept as a traditional culture passed from generation to
generation.
2.2.2.Jesuits’ way of teaching, especially Metto Ricci’s

Ricei Metto, one of the members in Jesuits, has been one of the most
influential missionaries in China. He was a theologist, Sinologist, scientist,
and a missionary. Ricci Metteo came to Macao with his fellows in 1582 and
began his Chinese study, which paved the way for his translation of the basic
teaching from Bible, the Ten Commandments, with another member from
Jesuits in 1584, Meanwhile, in accordance with Chinese culture, Confucianism,
he compiled a book named “ the True Meaning of the Lord of Heaven” ( T
ien-chu Shi yi”), which is an amoebaean strains, embodying two volumes,
eight pieces, talking about the teaching from Bible. And the most significance
of the book is that it has provided a wonderful solution for the three aspects of
Chinese culture against the Bible culture mentioned above. Firstly, regarding
to the issue of the worshipping of heaven, in the first piece of the book, the
“Deus” in the Bible equals to the “shangdi” (_#F) or “heaven” is mentioned.
Based on the knowledge of the Chinese classics, Four Books, Five Classics,
Ricci Metteo found the words referring to “Deus” like “shangdi” or “ heaven”:
shangtian,(_L X), huangtian(2X), haotian(® K), cangtian(% X ), and
tianming(R i), tianzi(KF), di(3F), and shangdi(_k- ), which gives him the
inspiration of the translation of “Deus” into “shangdi”( _LE7) when the

revision of “the True Meaning of the Lord of Heaven” for printing out. Of
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course, due to the issue of “term controversy” within the Jesuits, the
translation of “shangdi” was changed into “tianzhu” in the reason of
preventing the confusion of the Bible teaching with the Chinese culture, since
there is actually essential difference between the two. But anyway, the “Dues”
in the Bible found the trace from the Chinese traditional culture at last, thus
paved the way for the Bible culture leaking in. Secondly, as to the issue of the
worshipping of the ancestors, as is mentioned above, it was out of the
worshipping of some of the leaders or heroic persons like Yao, Shun, and Yu,
so in this book, such creators of natural safety, rules and regulations for an
orderly society were combined into one, that is, the Dues. So when
worshipping all kinds of different ancestors, they are worshipping in name of
Dues, the one who owns supernatural character, and deserved their worship.
( Li Tiangang, 1999: 338). Then come to the last issue of the worshipping of
the Confucius. Almost of all of the Confucius’s ideas mentioned above found
favor in the rulers’ eyes, even though he intended to put forth those thoughts to
establish an orderly and ideal society instead of pleasing the rulers. However,
all the thoughts themselves, to some extent, were good enough to build a
society he aimed at, if running in such an ideal way that he had imagined, and
were not against the Bible culture. For example, he advocated to be “kind” or
“benevolence”( ren), shared almost the same tenet with the Bible culture,
which also tells people to behave well, and be good to others. However, in the
case of whether the human nature is good or not, he had different view from
the Bible culture which tells people that every one commits sin against God,
and no one is an exception. But let us have a look at how Ricci Metteo handled
this issue. Based on the theology of Thomas that is the source for the Jesuits
during their teaching in China, distinguishing the good and evil between from
the human nature and from the morality, to illustrate the issue of whether the

human nature is good or not. Here is his explanation: since human beings were
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created in the image of God Himself, human nature was thus the same from
the image of God, and was “good” at the very beginning. And the evil of
human beings was not from God, of course, but out of the lost control of their
sense, and away from God’s will. In this sense, the reason why human have
“sin” is due to their being away from God, the noumenon, in other words,
human beings are limited and need the salvation from God to become “good”.
2.2.3 The evaluation of Jesuit’s way from the aspect of translation theory

Hans J. Vermeer’s skopos theory tells us that to the extent that a translator
judges the form and function of a source text to be basically adequate per se
as regards the pretermined skopos in the target culture, we can speak of a
degree of “intertextual coherence” between target and source text. This notion
thus refers to a relation between translation and source text, defined in terms of
the skopos. For instance, one legitimate skopos might be an exact imitation of
the source text syntax, perhaps to provide target culture readers with
information on this syntax. Or an exact imitation of the source text structure,
in a literary translation, might serve to create a literary text in the target culture.
Why not? The point is that one must know what one is doing, and what the
consequences of such action are, and how much the effect will differ from that
of the source text in the source culture. To illustrate more clearly, I have to
hasten to add that every reception of production of a text can at least
retrospectively be assigned a skopos, as can every translation, by an observer
of literary scholar etc. and also that every action is guided by a skopos. If we
now tdm this argument around we can postulate a priori that translation,
because it is an action—always presupposes a skopos and is directed by a
skopos. It follows that every translation commission should explicitly or
implicitly contain a statement of skopos in order to be carried out. Every
translation presupposes a commission, to whom .the translator should be

explicitly or implicitly negotiated with. And the realizability of a commission
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depends on the circumstances of the target culture, not on those of the source
culture, nor the relation between the target culture and the source text. Of
course, if there is too much discrepancy between the source and target cultures,
then the translation would not be possible at all, because the target culture will
not accept them.(Hans. J. Vermeer, 1992:228—230). Ricci not only translated
the basic teaching of Bible for Chinese but also compiled a book to meet the
needs of the Chinese. This in the translation theory mentioned above is called
“to fill the too much discrepancy between the Chinese culture and the Bible
culture”. Thus, for the commission to make his selectively translation of the
“Ten Commandments” understood, his “the True Meaning of the Heaven of
Lord” was necessary information provided for the target culture, and had
caused the effect that the Bible culture began to find its way in China instead
of being rejected totally. Of course, there are many other reasons that make
Ricci’s teaching successful in China. For instance, he dressed himself like a
Confucian scholar to show that he came among them in a friendly way instead
of being felt like “giving them a teaching”; he brought their advanced science
and technology to show that he came for the culture exchanges instead of
being felt like a serious religious teaching.( Wan Junren, 2004:112). Anyway,
the translation of “ Ten Commandments” and its spokesman “ the True
Meaning of the Lord of Heaven” did pave the way for the coming of the Bible
culture to China. And what is essentially effective is the way that he
interpreted the teaching of Bible in a symphonious way rather than a way tit
for tat. That is, he made a concession to interpret the three points mentioned
above to prevent Bible culture from being rejected totally at the very
beginning. And meanwhile, he did not yield totally. On the one hand, he
agreed to Confucianism, and on the other hand, he pointed out that
Confucianism was actually not a “religion”, since it wasn’t such systematic as

Catholic that had ranks like priest. or the Pole. Therefore, besides
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“incorporating Confucianism”, he advanced “exceeding Confucianism”,
which made it significant difference from the teaching in Jiaojing period. That
is, while incorporating Confucianism, Ricci did not forget his real mission, to
spread instead of fo change the Bible culture, thus maintained the identity of
the Bible culture.

Ricci and his coworkers didn’t translate the whole Bible into Chinese, yet
it is he who introduced the Bible idea into China, and opened the door of
communication between China and the world, thus was regarded as a
milestone for the Bible translation in China. And due to Rites Controversy
happening later, the missionaries had to give up their practice, but the works of
the new comers—their separate brother, the Protestants, soon overwhelmed
their translation. |
2.3 Late Qing Dynasty
2.3.1. The historical background of late Qing

When the history of China stepped into late Qing, the domestic situation
remained changeable. With the outbreak of the first Opium War, the door of
China was forced to open gradually, accompanied with the pouring of different
kinds of trends from other countries, which at the same time awakened the
Chinese to the fact that China was not the strongest country. On the other hand,
the missionaries in China began to make their ways to seek for the legalization
of their missions. Therefore, the missionaries reached the consensus to get the
permission from the domestic authorities. All these efforts led to opening of
the five more treaty ports, namely Fuzhou, Xiamen, Ningbo, Shanghai and
Guangzhou in addition to Hong Kong and Macao. However, in spite of the
opening of some places, the mission in China still was in slow progress, and
most of the time the missionaries were forced to stay at home to do some
translation work, so the Bible translation was thus brought into bloom.

2.3.2 Bible translation of Late Qing
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It was the Protestants who paid great attention to the Bible translating,
which very much coincided with their brief that every person could come to
God by reading the Bible. John Marshman Joannes Lassar did the first Chinese
version of the Bible from Latin translation in India. But the first Chinese
version of Protestant Bible was usually credited to Robert Morrison’s version
published in 1823—1824 because it was translated in China. Before long there
surged a wave of translating the Bible into Chinese. Within less than 100 years,
more than 63 Chinese versions of Bible appeared.
2.3.2.1 Morrison and William Milne’s version

In 1807 Robert Morrison was sent by London Missionary Society (LMS)
to China. Due to the Dispute of Rites (¥L1X 2 §*), the Qing Government began
to lay an injunction upon the missionaries not to proclaim the Gospe! in China.
Besides, in Chinese’s eyes, there’s no difference between Catholicism and
Christianity, thus the difficulty that Morrison was facing was clear. Yet, in
spite of the great challenge, Morrison’s persistence was shown from the
achievement he had obtained. In 1810, the Book of Acts was published; in
1811, Luke, and in 1813 the Epistles of the Apostles ({#{E${5), and in 1813
the New Testament was finished. As to the whole Old Testament, except
Deuteronomy, Joshua, Samuel, Kings, Chronicles, Ezra, Nehemiah, Esther,
Job, which were the cooperative work with Milne, were his personal work. In
1819, he published the whole Bible named “# K 45" (Divine Heaven Holy
Book). Morrison adopted Textus Receptus and King James as the chief source,
and also referred to some other versions like Vulgate Version, Montanus’s
version, Geneva Bible, etc. Also, because before he came to China, his
Chinese had benefited from the Catholic Version of Bible, J. Basset’s version,
his translation was also greatly influenced by it. Such words as “4fiy”,“15”,

“Hedn”, “¥e”, “IE”all come from Morrison’s acceptance of the Catholic

version.

15



2.3.2.2 Joshua Marshman and Joannes Lassar’s version

In 1799, Joshua Marshuaman came to India along with two other
missionaries to build churches there. In 1804, Joannes Lassar, who was
retained as a Chinese professor due to his Chinese knowledge, assumed the
responsibility for translating the Bible into Chinese. Later, through Claudius
Buchanan, who was a vice dean in Lassar’s college, Joshua Marshuaman got
acquainted with Lassar. Thus, with the help of Lassar, Marshuman began to
learn Chinese. In 1807 or 1808, Lassar and Marshua began their translation of
Chinese version. Even though Marshua insisted that he was the real translator
because of the great efforts he had put into the work, objectively speaking,
many documents held that Lassar was the primary translator, while Marshman
just thé inspiring factor (cf. Ensor 1892,18). But anyway, their cooperative
work, the Gospels of Mathew and Luke were published in 1810, and then three
years later, the Gospel of John and the Epistle of John came out. The whole
Bible was completed and presented to Bible Society of London in 1823 (cf.
Marshuaman 1839, 244f), one year earlier than Morrison’s version.
2.3.2.3 Four people’s version

By the time that Morrison’s and Marshuaman’s versions had come out,
they still needed revision due to their own flaws, and also because the Bible
seemed to be more important than before and was required to be more perfect
with more and more missionaries entering China. Thus they formed a group of
four people to revise the book of Morrison’s version, 34K %3.The four
people are Walter Henry Medhurst, Charles Guzlaff, E. C. Bridgeman, and
Morrison’s son John R. Morrison.

Their translation principles could fall into four catalogues:

1. Not word-to-word translation as the traditional one, but more
paraphrasing for easy understanding. For exampie, when translating the

metaphors, they would use similes.
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2. More phrases were used instead of monosyllables.

3. The concept of translation got changed; in other words, they began to
pay attention to the texture in the target culture.

4. As to the proper nouns, they showed more independence compared
with Morrison’s version, so many of their translations of the proper nouns are
still used today.

Because their translation principles were not on a word-to-word basis at
all, which was against the traditional ones, they encountered the rejection from
the Bible Translation Society, and yet their work showed great influence upon
the history of Bible translation, since it’s the beginning of the “group work™ of
Bible translation.

The New Testament of “four people’s version” was completed in
1835,and renamed “the new testament of Jesus Christ”(R i T ERERFTR B ).
The Old Testament was published in 1840. The Bible had great influence upon
“the Peaceful Kingdom” (AP RE).
2.3.2.4 The Delegate’s Version

In 1842, the Nangjing Treaty between the Qing Government and Britain
came 6ut, thus the missionaries to China began to grow. In this situation, the
Bible acceptable to the Chinese and by all the different missionary societies(Z
£) in China was urgently needed. In other words, what all the missionaries
should set out to do was to get together to work out a Bible translation. Thus
began the Union Bible Translation.

In 1843, the assembly consisting of different missionary societies, that is,
London Society, US Society, Morrison Education Society, General Missionary
Convention of the Baptist Denominations in the United States, GMC,
American Baptist Missionary Union, and American Presterian Society, was set
up in Hong Kong, and the decision that the New Testament should be revised

and the Old Testament retranslated was made. The chief source of the New
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Testament is Textus Receptus(AAZ3L). Besides, the resolutions on the
following principles of correlative translation were made:

1. The translation should be faithful to the original Greek and Hebrew
versions with the Chinese idioms and style retained.

2. The units of weight, measurement, etc. should be changed into their
Chinese counterparts.

3. The nouns of history should also be changed into their Chinese
counterparts.

4. The euphemisms of the original version should be changed into their
Chinese counterparts (cf. Chinese Repository 1843, 551f.)

After the general principle came out, every society was assigned their
own tasks. Also, some of the special ones like the proper nouns were allotted
to the special organization. Even so, the translation of such proper nouns as
“God” still aroused severe disputes. The group was obviously divided into the
Britain and American teams. The Britain team held the idea that the word
“God” should be translated into “f#”, while the American insisted that it
should be translated into “_E#7”. The Britain team thought that in the history
of China’s religion, there was no concept similar to “God”, so translating it
into “4” meant telling the Chinese a totélly new “God”, while the American
team insisted that the Chinese more or less know something about God, so
translating it into “ L7 could awaken them to the idea of “Christianity God”.
Anyway, the dispute between the two teams influenced the later work.

The delegates worked together to accomplish the New Testament, but had
to separate when it came to the Old Testament because of the dispute. So both
the Britain and American teams translated the Old Testament, but in their own
styles respectively. The American team tended to be more conservative as
against the Britain one freer. But anyhow, the whole Delegate’s version turned

out to be the free translation whose principle is against the traditional one. As
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to style, they were still influenced by the Jesuits’ way, which was intended to
please the scholars.

No matter how their headquarters opposed their translation because of
their observing free translation principles, yet the Delegate Version had been
used for more than 30 years, which was out of people’s expectation.
2.3.2.5. Other versions before CUV

During the translation of Delegate’s Version, besides the dispute between
the American and Britain group about the translation of “God”, how to
translate the word “baptism” was another issue between the Baptism Society
and other sects. Thus, after they had finished the parts they were assigned, they
began to translate their own versions. Therefore, in this way, the American
Baptist version, that is, the Goddard Version(# %1% 7 ),and the Britain
version, Thomas Hall Hudson version (3A{811%4%) came out. Besides, the
versions translated by the Chinese began to come forth.
2.3.2.5.1 The Mandarin version (EiEi%4)

With the deeper opening of the northern part of China, the missionaries
began to realize the importance of the Mandarin, because they found that most
of the Chinese at that time were illiterate, and could not read the Bible but
only listen to it. So in this way, the classical Chinese version that was intended
to please the scholars could not meet the needs of the common Chinese.
Mandarin was therefore the only choice for the Bible translation.

The first Mandarin version was actually changed from the Delegate’s
Version. In 1853, the “Peaceful Army”(X°F%) attacked Nanjing and settled
their capital there. As is known to all, their idea of organization was based on
the form of the Bible, namely, the leader of the army, Hong Xiuquan, was the
God, while all the other people in the group were brothers and sisters in their
kingdom, that is, the Peaceful Kingdom. So Methodist and Strandenaes
decided to change the “Delegate’s version” into a Mandarin one. And the new
version was called the “Nanjing Mandarin Version”(®¥ I B 1% 1% 4~)The
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examples were as follows:

Delegates the Nanjing Version
i) RN
i HARFIA
B UK IEGEE T RBRFATHALBIA

Besides the use of some four-character Chinese idioms, the Nanjing
version adopted some of the verbal ones. On the whole, the Nanjing version
tried to adopt the spoken Mandarin, but not the written Mandarin. Insofar, it is
regarded as the first Mandarin version in history since it pioneered Mandarin
version. Later on more formal Mandarin versions came out: William Chalmers
Burns’ Psalms version, and then Beijing Mandarin version, which turned out
successful and popular with the readers.
2.3.2.5.2 The lower wenli (or the lower classical)

When Beijing Mandarin version was getting popular in the northern part of
China, the translators had to face another problem that most of the people in
the southern part of China could not understand Mandarin, especially in the
provinces like Fujian and Guangdong, whose dialects were much different
from Mandarin. Therefore, they had no choice but to find a linguistic style,
between that of Delegate’s Version’s high wenli (X #) and Mandarin. The
style they adopted was then named lower wenli (3%3C¥8), which boasted
comprehensibility and the elegance accepted by the scholars. In this way, it
seemed that the lower wenli was the best choice to give the whole nation
access to the same version. Yet, as to whatever is lower wenli, opinions varied
from society to society due to their own interests. Finally three different lower
wenli versions that represented their different opinions came out, that is,
Griffith John version, Henry Blodget and John S. Burdon version, and S.1.J.
Schereschewsky version.

2.3.3 The CUV version

Early in 1864, the suggestions that the Bible version should be the union

one was put forward. Yet due to the disputes among different societies and
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countries, this dream encountered many difficulties, which is shown as
follows:

REER—ES L, BERTILFARNER, KMEZRNTES,
MR AT REEN. AT TREERZZLASNETENEES
B, BEXaBEmEERERZEE, BLAZHUEBAERccoooo BATXT
Bz BB R, HEREBRESR 0.0, BRRIMNAHE
5 MEEEHERLNFRFREHAPRANERL, BAESEERR. (Zhao
Weiben, 1993: 33)

(the general idea is: there are so many versions of the Bible in the same
language, which will bring no good, and should not be tolerated by any of the
believers. All of you must have sighed over the disputes among the societies in
China... and we of course are clear about the difficulty in the affair of the
Bible translation, however, we still believé that it will be changed.)

Even so, the voice that the whole nation should own a union Bible was
still high, and by the end of 1880’s, it had become the focus among those
concerned with Bible translation. As a solution, they stroke the compromise to
begin the Union Bible: One Bible in Three versions. The Revised Version
became the chief source, and the copyright of the three versions belonged to
all the Bible translation societies concermed. As to the problem of the
translations of “God”, “Holy Spirit”, and “Baptism”, different versions had
their own freedom of choice. Thus began the Union Bible translation, that is,
Chinese Union Version (CUV). And also with the outbreak of “Mandarin
Movement” in 1919, the Mandarin CUV became more acceptable by the
readers, and also due to the development of Mandarin later on, CUV also
experienced some revisions like the New Punctuation revision. But anyway,

CUV was in a friendly way coming to the Chinese readers.
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Chapter Three  The Irreplaceable Position
of CUV Version

3.1 The principles of CUV translation

At a meeting held in Shanghai on November 21, 1891, some principles of
translation were suggested for the CUV.

Firstly, the translation should be in Mandarin understood throughout the
whole nation, so localism and book forms should be avoided.

Secondly, the translation should be easy to understand when read in the
hearing of intelligent people from all walks of life.

Thirdly, the translation must be very faithful to the original literally; and
at the same time have the tone and style of the Chinese language.

Fourthly, the translation must retain the metaphors and similes as much as
possible (Zhao Weiben, 1993: 37)

Among all the guidelines, the third one is the most important, for it
determines the CUV’s tendency to literalness. The first two guidelines are
about the expression that will be discussed in this section: CUV as Chinese.
And the last one—the translation of metaphors and similes—is also important.
So all of the factors involved help to bring about the successful work at last.
The following is the detailed examination of the success of the version.

3.2 The influence of CUV, compared with the other later versions
3.2.1 The intra-textual factor of successful translation
3.2.1.1 The translation of the metaphor

The analogic, metaphoric and accommodating language of the Bible makes
it full of metaphors. The solution to the metaphors will greatly affect the
quality of the translation. Therefore, one of the officially adopted guidelines is
about the translating of the metaphors: the translation must retain metaphors as
far as possible. And the CUV faithfully carried out this guideline.
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As one of the most frequently used devices in the Bible, metaphor is
mainly employed in Psalms and the Four Gospels. The Chinese Bible
translations prior to the CUV used to translate the metaphors freely; namely,
the translation didn’t keep the metaphors but only conveyed the meaning. The
translators of the CUV, however, believed that the free translation of the
metaphors would tarnish the poetry, and sometimes even distort the original
meaning. Therefore they insisted on translating the metaphors literally.

The following are several examples containing metaphors. Let’s see how
the CUV literally translate them.

1.NRSV: Psalms: 59: 9: O my strength, I will watch for you; for you, O
God, are my fortress, my God in his steadfast love will meet me; my God will
let me look in triumph on my enemies

CUV: HrhEW, RLMER, BALFRENES. R EWE
URBOER: EHEURE LROBCER.

2. NRSV: Psalms: 62: 3: He alone is my rock and my salvation, my
fortress; I shall never be shaken.

How long will you assail a person, will you batter your victim, all of you,
as you would a leaning wall, a tottering fence?

CUV: i RREF, RIEH: MERWEE, RUTHE: &
FIRFHFH— A, TR, MFRBIFENRILE, HBEREE, B JLRR?

3. NRSV: Psalms: 69: 21: they gave me poison for food, and for my
thirst they gave me vinegar to drink.

CUV: fflIEERSRIETY: RET, RIIERAERE.

4, NRSV: Psalms: 91: 4: For he will deliver you from the snare of the
fowler and from the deadly pestilence; he will cover you with his pinions, and
under his wings you will find refuge; his faithfulness is shield and buckler.

CUV: flbBRGEH S ANMPHNEENICZ. bl B CHEE
ERAR: FREREEMOBBERT,: MhenssERR MG,
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5. NRSV: Psalms: 91: 13: you will tread on the lion and the adder, the
young lion and the serpent you will trample under foot.

CUV: RERANTMEKN S L, BRI FRKRLE.

6. NRSV: Psalms: 110: 1: the Lord says to my lord, “sit at my right
hand until I make your enemies your footétool.”

CUV:EBRIAEXT T Ul: RAVERIAL, FSREFRAEEIRKIMSE.

7. NRSV: Psalms: 119: 105: your word is a lamp to my feet and a light
to my path.

CUV: REJIERBFTHILT, BRIER Er)t.

8. NRSV: Luke: 6: 41: why do you see the spéck in your neighbor’s eye,
but do not notice the log in your own eye? Or how can you say to your
neighbor ¢ Friend, let me take out the speck in your eye,” when you yourself do
not see the log in your own eye?

CUV: At 2FRARARRPER, HAEED. RPEFRAR? 4K
ARECRPERA, EREXRAE: “BREBRFBPHRIR” 2

9. NRSV: Mt 7: 15: Beware of false prophets, which come to you in
sheep’s clothing, but inwardly are ravening wolves.

CUV: {RNEB&BREmM, NBRITXEE, SMEMEFXE, BE
HIRTREREIMN .

10. NRSV: Psalms 17: 8: Keep me as the apple of the eye; Hide me under
the shadow of the wings.

CUV: RIFRIPE, MRRPIRF I, KREBERGBBEHET.

11. NRSV: Mark: 14: 27: and Jesus said to them, “you will all become
deserters; for it is written, ¢ I will strike the shepherd, and the sheep will be
scattered.’ ‘ :

CUV: HRERSHRAIYL: “IRIMIMBEBKE T, BAHLEHR: REBUETH
N FEBRTHT .

Obviously, the above-mentioned metaphors are all translated literally.
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And some of them have the same association with their Chinese counterparts,
and thus they don’t cause any difficulties in understanding. For example, “the
strength” , “ vinegar to drink”, “ delivered from the snare of the fowler”,

9% &L b+ 11

“pinions”, “wing”, “shield and buckler”, are literally translated into “J&”,
“ERGENIZ”, “BEMEANME”, “HF”, A", “JER”, which

are comprehensible and easily accepted by Chinese readers. Of course, some
of them were originally strange to, but later assimilated into the Chinese
vocabulary. For example, in example 7, “your word” is compared to the stamp
and the light, and in example 9, “false prophets” are associated with “ ravening
wolves in sheep’s clothing”. They seem odd at first sight, though, without
preventing readers from understanding. Instead, they have not only become the
golden verses among the believers, who memorize them as favorite verses, but
also enriched the Chinese vocabulary. In this sense, the literal translation of the
metaphors is more successful compared with the other versions. In Mandarin
Version (il 15 EL), the above two examples are respectively translated
into “ EW], {REGERT|FEEENIIT; RERPONEZR”. “BiR
Bifseam, MMRBRMNER, FLERAFE, XFLHARBERNS
IR . ”Here metaphors are treated either freely or as a simile, and as a result lose
the smooth tone for reading and fail to impress the reader. On the other hand,
the free conveyance of the metaphors could not embody the Source culture,
therefore would bring life into the target culture, that is, the Chinese culture.
3.2.1.2 The use of the margent

12. NRSV: Mark: 9: 48—49: where their worm never dies, and the fire is
never quenched. “ for everyone will be salted with fire.”

CUV: 7B, HERATEH, KERAKK. BB KLEBEA.

(FaEM: S0 RAHKD. |
13.NRSV: Mark: 13: 8: for nation will rise against nation, and kingdom

against kingdom; there will be earthquakes in various places; there will be
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famines. This is but the beginning of the birth pangs.
CUV: REXITR, HEBITH; ZALFME, Y. XERKHE
CR3ME: FXXRAEFZHE) Wik,

14. NRSV: Mark: 15:27: and with him they crucified two bandits, one on
his right and one on his left. (the footnote says: other ancient authorities add
verse 28, and the scripture was fulfilled that says, “and he was counted among
the lawless.”)

CUV: 15: 27: MfiI3ER/MREMERLT +F3R, — M ERY, —
MMELED. FEHEM: 28 XHN T2 LRER: SEFEREEzH.)

15.NRSV: Luke: 1: 35: the angel said to her, “the Holy Spirit will come
upon you, and the power of the Most High will overshadow you; therefore the
child to be born will be holy; he will be called Son of God.

CUV: RfE[El&#. “ERERIREIRS £, ZERFRIENEHBR,
ESL AT B R 2EF DR ERE)LTF (BRI FREAR, LIRAE, A
EFHHILTF.

16. NRSV: Luke: 4:9: then the devil took him to Jerusalem, and placed
him on the pinnacle of the temple, saying to him,

CUV:4: 9 RN IREREA 2, Mamub7ERm (T FEXRED
k.

17. NRSV: Luke: 12: 46: the master of that slave will come on a day
when he does not expect him and at an hour that he does not know, and wili
cut him in pieces, and put him with the unfaithful.

CUV: ZEMEARKET, AENNR, BIAKNEANER, EE
HusbvRAl (BF: BAEST), BHAMARLEARE.

18. NRSV: Luke: 23:38: there was also an inscription over him, this is
the King of the Jews.”

CUV: ZEBERU EH —MEF (Fhtm: BEE, F5, HAK0
XE) BE: ‘CRMKANE.”

26



19. NRSV: John5: 4: (Footnote: other ancient authorities adds, wholly
or in partly, waiting for the stirring of the water; for an angel of the Lord went
down at certain seasons into the pool, and stirred up the water; whoever
stepped in first after the stirring of the water was made well from whatever
disease that person had.

CUV: HEMEREIRE, MR, S TFRTFERA. CEREMN:
iRk BAHREZN THRTHNMK, Kehzhs, EETE, Tk
FamRERT )

From the examples above, the margents make the meaning clearer in two
different ways. That is, in examples 12, 13, 14, 15,18, 19, the margent conveys
the original meaning more clearly, but also at the same time, the Chinese
language is not spoiled. While in examples 16 and 17, the margents iﬁ the
brackets are metaphors. And these metaphors are different from the cases
discussed above, because they are Source culture—specific and are hard to
comprehend. So on the one hand, the metaphors translated freely could make
no obstacles to reading, and on the other hand, the margents of the literal
translation of metaphors could also make the source culture brought to the
target culture. What’s more, this will help some of the special Bible readers
like the scholars in the Bible field, or the pastors, or the experts of exegetics
get a better understanding of the Bible, since they provided the original
meaning instead of interpreted one.
3.2.1.3 The power of transliteration

20. NRSV: Mark: S: 41: he took her by the hand and said to her,
“Talitha cum,” which means, “little girl, ng1: up!”

CUV: BiEETHF, M. “XRK, &KX C WHRRER:

“Bx, RYMRERK!”

21.NRSV: Mark 7: 31: then looking up to heaven, he sighed and said to

him, “Ephphatha,” that is, “Be opened.”
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CUV: BRIBE, XHhik: “BlEKY” HER: “FFTm”

22. NRSV: Mark: 10: 51: then Jesus said to him, “ what do you want
me to do for you?” the blind man said to him, “my teacher, let me see again.”

CUV: HRER#: “ERARMAHA? 7 BTFH: “HE (BEXRT),
BRERENL.”

23. NRSV: Mark: 11: 9: then those who went ahead and those who
followed were shouting, “ Hosanna! Blessed is the one who comes in the name
of the Lord!

CUVHITERMAZRER: MER (NEH: BEERENER,
FESL TS R FRAAIE D !

24. NRSV:  Matthew: 1:23: “Look, the virgin shall conceive and bear a
son, and they shall name him Emmanuel,” which means, “God is with us.”

CUV: DEELZWHRLT, NEFRMKNLAUSHF. (LDARH
R “ LB ERITFE.”.

25. NRSV: Mark: 15:34: at three o’clock Jesus cried out with a loud
voice, “Eloi, Eloi, lema sabachthani?” which means, “My God, My God, why
have you forsaken me?”

CUV: HIRIRHR, ERERAEMmE Y. “UUTH! DB HE! DM
AEREKRE? 7 GHERHE: “ROLW! RELF! ATAEFR? D

Transliteration is commonplace in translation when a certain word,
concept or idea is not available in the target language, in which situation two
solutions will be adopted: phonetic translation and extension( 4§15 T Hr
7). Extension means attaching the meaning to the existing Chinese words—
more acceptable than phonetic translation. The existing Chinese words
originally have some meaning very simiiar or connected to that of the foreign
words (Xu Mushi, 1965: 170). As a matter of fact, this way of translation has
proved successful and easily blended into the target culture. As is mentioned

above, there is a large vocabulary already accepted into the literature of 20"
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century like gospel (5% ) , heaven (KE) , pray (#7#5) , sin (§£) , redeem
(¥kR0), prophet. (5E401), and tongue (55 ) .Here I would not like to discuss
it in detail but to focus on the examples mentioned, that is, the phonetic
translation. It means to translate the word according to its sound; in other
words, the phonetics of the source language is kept in the target language. For
example, Emmanuel (ML 5 PF]) meaning “God with human beings”, is a
transliteration from Hebrew, and now actually has become a universal word
and heard widely with the same sound during the worship time in the church.
No doubt it is successful because it conveys the holy and divine thanksgiving
from the believers speaking different languages. Amen, another case, is also a
universally accepted word meaning “yes” and “truly”, and used at the end of
prayer. It is not hard to imagine when the believers who speak different
languages utter the same sound of “Emmanuel”, “Amen”, and “Hallelujah”,
how majestic and amazing feelings they would have. Besides, the examples
above like 21. 22, 23. 25 bring about another effect. Used in a serious situation,
if translated phonetically, they will be impressed onto the readers’ mind more
deeply, and echoed for a long time. Especially in Ex.25, when Jesus cried on
the cross, the phonetic translation will make the readers think Jesus was just
speaking to them. In conclusion, the phonetic translation in the Bible is
generally successful, because it will gajn more respect and trust from the
readers. As is known to all, Bible is so different from other books that the most
important thing is to persuade the reader to believe it is no common literature,
but a historical narration of happenings in the history. In other words, the
authenticity seems so important that the idea of the translation will spoil the
feeling of heavenliness. In this sense, the phonetic translation is not only a
good way out but also necessary. |
3.2.1.4 The use of the vernacular Chinese

Mandarin is the dialect of Chinese spoken in Beijing and has been
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adopted as the official language for all Chinese since 1913( cf. Norman 1988,
134). It became a linguistic style widely used by the intellectuals from the end
of 19" century to the beginning of 20™ century. And during the process of
Chinese Bible translation, the adoption of Mandarin could date back to the
time of Morrison’s translation of Bible, when the three kinds of Chinese
writing styles were in discussion: the ancient style, the middle style and the
free style. Regarded as too archaic, the ancient style was abandoned at the very
beginning; and as to the free style, having the merits of easy understanding
while being read aloud, though, Morrison decided to adopt the middle style,
considering that the lack of divine feeling of free style will spoil the fame of
the version. Therefore the middle style was adopted at last.
3.3The extra-textual factors of irreplaceable position
3.3.1 The expectancy norms (I TE)

Andrew Chesterman defined the “expectancy norm” as the expectations of
a colony of the target readers or clients etc. (Andrew Chesterman, 1997: 64).
Gideon Toury then went a step further to explain what the expectancy norm is;
that is, the translation of general values 6r ideas shared by a community ——
as to what is right and wrong, adequate and inadequate —— into
performance instructions appropriate for and applicable to particular situations,
specifies what is pre-scribed and forbidden as well as what is tolerated and
permitted in a certain behavioral dimension. Norms are acquired by the
individual during his/her socialization ‘and alwayé imply sanctions ——
actual or potential, negative as well as positive. Within the community, norms
also serve as criteria according to which actual instances of behavior are
evaluated. Obviously, there is a point in assuming the existence of norms only
in the situations that allow for different kinds of behavior, on the additional
condition that selection among them is ‘nonrandom. Inasmuch as a norm is

really active and effective, one can therefore distinguish regularity of behavior
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in recurrent situations of the same type, which would render regularities a
main source for any study of norms as well. (Gideon Toury, 1995: 53-99). In
addition, the norms can still be divided into three kinds: 1. the basic norms,
which is more or less mandatory for all instances of a certain behavior; 2. the
Secondary norms, or tendencies, determining favorable behavior, which may
be predominant in certain parts of the group and therefore common enough,
but not mandatory, from the point of view of the group as a whole. ; 3.
Tolerated (permitted) behavior, generally not so active as the other two.
(Gideon Toury:1995: 53-99).

So let’s have a look at what the scholars said about CUV to infer what the
expectancy norm of the Chinese readers towards CUV:

In 1979, Yu Zhongwen(F+ &) wrote an article about the CUV to

commend its crafty coalescence:

ELEHEANZHEANER, XEEL G LD LT RRKTHEE
MR, XAFEL, FESHME, WHEK RKE™ BEEEZ2E,
BFEARFLSHE. (cf Zhuang Ruoyu, 2000)

(In the past more than half a century, the CUV has brought tremendous
and profound blessings to the Chinese churches. Tﬁanks to its characteristics
of simplicity, solemnness and divinity, it has won the adoration of the believers
and so many testimonies have come out of it.)

And Liu Yiling(X)| %) also had remarked:

FXFIBALE (HEE)) RREPREWNLAE. RXANE
B ‘B FEGEHRAESH. PXNEREMT—BEAEINEETEN
We? AR—ADNERIAASM “ B8 2 SCREHEE R B SCER B ? (cf.
Zhuang Rouyu, 2000) |

(The CUV Bible has been regarded as the most beautiful canonical
literature, which is no exaggeration at all. Up to now, which Chinese classic

has been composed with the modern language, and still conveys the elegance
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of the sense as the mandarin in CUV?)

H (MEF)) e, XFuHE, R REHAREEN R
B, FZRABITREEAREERTERE. (BIIE, 1982).

(The elegance of the CUV language, due to its short length and to some
extent to its faithfulness to the original version, has made it suitable for the

worshippers.)

What is worthy to mention is that the comments above all focus on the
“elegance” of the language of CUV, which causes the divine feeling of the
readers towards Bible. I would like to try to analyze the expectancy norms of
the CUV through the reasons below.
3.3.1.1 the manipulation of the divine-expectation of Bible among the
believer-readers

In the introduction of the essay “The Manipulation of the Literature
Studies in Literary Translation”, Theo Hermans writes: “From the point of
view of the target literature, all translation implies a degree of manipulation of
the source text for a certain purpose.”(Hermans, 1985:9). In other words, their
starting point is the exact opposite of that represented by the linguistically
oriented school as discussed above: not intended equivalence but admitted
manipulation.(Snell—Hornby, 1988:23)

Euguene. Nida, a scholar of Bible translation, regards the Bible as “God’s
words in man’s language”, which has been accepted by most people and has
not aroused much disagreement until now. Also, it says something about the
expectations of the believer Bible readers towards the Bible translation. That is,
the language of Bible should be both divine (God’s words) and easily
understood (in man’s language). And CUV up to now is regarded as the perfect
combination of the both merits due to the historical background when its
translation went on. As we know that when the translation of CUV was going

on the movement of Vernacular Language, Mandarin began to come on the
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way, which makes CUV on the one hand still keep the ancient but elegant style
of the language, on the other hand tend to be vernacular.

Andrew Chesterman has a bold conjecture that in the readers’ hearts,
there are two kinds of translation textures: one is overt that tolerates the
unnaturalness and strangeness of the native language like the literary
translation; while the other one is covert that is translated in a domestic way
like the translation of business letters and advertisements. (cf.Zhuangrouyu,
2000: 93) Therefore, Bible should belong to the overt one, and tolerates the
unnaturalness, and to some readers, only the unnaturalness of the language can
accord with their concept of “canonicity”, otherwise, the doubt whether the

translation is faithful to original will be raised.

3.3.1.2 The translation of CUV in the polysystem of Chinese “literature”
background

Making use of insights from the field of general systemics, the study of
how systems work, Even—Zohar and his colleagues'called the “literature” in a
given society as “polysystem” or “system-of-systems”, in which diverse
genres, schools, tendencies, and what you are constantly jockeying for position,
competing with each other for readership, but also for prestige and power.
Seen in this light, ‘literature’ is no longer the stately and fairly static thing it
tends to be for the canonists, but a highly kinetic situation in which things are
constantly changing (cf Holmes 1985: 150).

Such a polysystem is not only characterized by constant shifts and
changes, but also by internal oppositions, including those between “primary”
and “secondary” models and types. Such primary texts are the innovative ones,
“introducing into a literary polysystem new ideas, new methods, new ways of
looking at literature and world, that were not present in it before”(Holmes
1985: 151). The secondary texts are the conservative ones that confirm and
uphold the existing system.

3.3.1.2.1 The conservative attitude towards the CUV version
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Nida points out the following reasons for the retranslation of Bible: 1. the
deeper knowledge of the original version as a result of the archaeological
development. 2. the more precise understanding of the original version. 3. the
target language is changing with the time; 4. the concept of the conveyance is
different from before.(Eugene A. Nida, 1960: 200) As for the first three points,
as time passes by, there is more or less headway in the target culture. As Chen
Yutang said, the Chinese language has experienced great changes since the
publication of the CUV in 1919, which, together with the great achievement in
the archeological field, is enough for the retranslation of Bible. Above all, the
complaints about the CUV’s antique usage and words have come up. Like the
examples are to be discussed in Part Four, some translations need to be
improved and the problems are basically about the antique usage of the
language. However, all these points mentioned above have not yet threatened
the position of CUYV, so the reason must lie in the last point, that is, the concept
of conveyance is still the same as before: the words in Bible are all holy and
inspired by God, and thus irreversible. Furthermore, many readers have
regarded it as a natural and unique Bible version after such a long and firm
relationship with the CUV, thus has won the respect from many readers,
especially among the believer Bible readers. As Jia Baoluo(F{& %) said:

KELERF MU R AR —A B ER? FFEAE/X
MAEFABAE. ATAAZLEE T —FREFHPCFEER, TR
EToRNSEERE, RERESEI—MHENLM; BIAEXE
ERENEE, ARARKEELM.

T, EHER—MSRUEAERERRRT: BIOGWHELFRF
XS, HAER —FREFHELFLRSTHFENBIBEMRALE
—AMEE AR, TR, SBMRFEFEA, Shiimk “RENE—F
F P EL” X — 8 BH R, M ITRAE AR ik AR F i T i) B )
AE, WA THIEENREREERINEE, URBNSEAERS

34



HREMMHR. (FRF, 1965,

(Why is it so difficult to translate the Bible into Chinese? some people
hold that it is no problem at all, since the present Bible translation has been so
perfect that it is being used deferentially and all its letters are regarded as the
Holy Words of God, so none of which can be recomposed.

However, such an attitude is nothing but naive. Given the long history of
Bible translation in China, giving a good translation to the Chinese churches
has never been anything simple. However, when facing the issue whether to
have a new Chinese version of the Bible, the believers, even if they don’t take
the above-mentioned naive attitude, still harbor special respect for the existing
versions, so they are not liable to agree with any changes.)

Besides, before the 1970’s, even though there were some people who
thought that the CUV should undergo some changes, but still not retranslation
totally. Namely, “the present version CUV is the one tallying with the standard
of “faithfulness, expressiveness, and elegance”, thus it only needs “pieces up
to some obscure faults”. For instance, the New Punctuation of CUV, Today
Chinese Version and New Version are all the new versions based on the CUV
with nonessential changes of translation. (Chen Zhongdao, 1979). Another
scholar of Bible translation, Cheng Zhiyi(i®iff, 1979) claimed his
standpoints as follows:

BEXLEFALHRITHERERS (&) BERKREEN
@, BENEEHEEEE. BaF S PEEEN TE2L2PHXFEN,
E2H TRENEM, —BB3ETRIMG, SRRRETLH? ke
RRMERSE, BAEBNYE, EARSHEANNKREMZER.

If the retranslated version makes no obvious progress on the present CUYV,
the latter will be still temporarily used. Since the verses of the Bible have been
rooted deeply in most believers’ hearts, once the revised one is no better than

the CUV, all the retranslation will be in vain. Therefore, even if the
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retranslation is no doubt a good thing, it should be good enough to win the
appreciation and consent of most of the people.

However, besides the negative and conservative attitude towards the
Bible translation, the voice of retranslation began to come forth among the
leadership or the prestigious scholars of the church like Rong Baoluo(Z&A%
%), Xu Mushi(¥4 1) and Shen Cheng’en(ZL A& R):

HL NEERIAAEZL BHAIERATE, A, EZ2—r—Jb
AMESH, BEMUELEIXAARS), EPRBEATRS. K-~
MRRIIRME . 2R L FRRE, 2 LEWRE, ZONBRAREEER.
BEIMARINRMREL oo 1919 FHRMEENSRBRE—RFRF
A, HWBEHLE 70 FZA, BEAR—NRERENEL. HH, BESX
FRERRZMK, 70 FRH—MFREE, 3] 70 FERLE—MFFER.

(cf. shencheng’en, 1969). ‘

(Some brothers and sisters think that the words in the Bible cannot be
added or deleted at all, and that even the revision of its text or the titles of each
chapter is not tolerable. This is really a misunderstanding. The Bible is
inspired by God, of course it could not be changed, however, what we are now
talking about is the transiation...the CUV has been such a good version as to
have been popular for 70 years sincé its publication in 1919, and it is not a
perfect one, though. Furthermore, language is also developing, so a successful
version published 70 years ago isn’t necessarily also successful today.)

Although the voice of retranslation is weak from the common believers,
the voice from the leadership is strong. Therefore, there is hope of changing
the conservative attitude towards Bible translation, even though it still needs
time.
3.3.1.2.2 The fringe position of the Bible translation

Let’s see again from the history of Christianity in China CUV has

witnessed.
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Zhaotian’en, a religious scholar, studied the churches’ growth, and got the
following result:

1911—1919: it is the bloom time for the Christianity in China

1919—1927 it is the acculturation time of church growing

1927—1937 it is the standstill time

1937—1945 it is the frustration time for the churches in China

1945—1949 it is the reconstruction time for churches in China (cf
Zhuang Ruyu, 67)

Analysis: CUV version came up in the time that when the church was
growing prosperously, and was accepted and reinforced with the believers’
establishing a better and better relationship with the Bible. However, during
1927—1949, the churches came to a halt, and the believers had to face the
survival problem, let alone the Bible translation affairs. In other words, it
would naturally lead to the weak voice for the discussions about the Bible.
Because it is easy for us to infer that if there was any loud voice against CUV,
it would have been presented after 1950, the difficult time of the church.
However, there was pretty feeble voice about CUV after 1950, and that means
that the expectancy norm among the believers was almost the same. Why?
Because the little criticism among the group means the CUV has reached the
expectancy and will stand firmly until the new expectancy comes up. Since
there was such sparse voice after the hard time, that is, in the years after 1950,
we can draw the conclusion that the CUV version had been a “divine” one in
their hearts. On the other hand, in the light of the theory of polysystem, we
know that during the time CUV just appeared, it had been good enough to be
acceptable by the readers, and new ideas had come to them through CUV, so
gradually Bible became a secondary texts that made people look at it in a

conservative way, and began to uphold the existing system.
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Chapter Four Some Blemish Translation in the CUV

The CUV has been regarded as the irreplaceable version and has great
influence upon China as mentioned above, though there are still some
blemishes in it, which have caused incorrect interpretation and association
among the readers.

4.1 The translation of “hamartia” into “§E” (“sin” in English)

Those who know Greek know the graphic of “hamartia”(sin). Originally
“sin” was an archery term. When an archer fell short of the target, a checker on
the archery range called back, “Sin”, meaning he missed the mark or target.
God who is perfect must have perfect righteousness and perfect holiness in His
presence. Those are His standards. That is the mark we must hit. And because
we all fall short of that standard, we all are sinners. (John Maisel, 1990:11).
Obviously, the “sin” of human beings is out of being away from the presence
of God, and could not hit the standards of God because of human beings’
limitations. And in the Bible, such things are ranged into “sin”: they are filled
with all kinds of wickedness, evil, greed, and vice; they are all kinds of
wickedness, murder, fighting, deceit, and malice. They gossip and speak evil
of one another; they are hateful to God, insolent, proud, and boastful; they
think of more ways to do evil; they disobey their parents; they have no
conscience; they do not keep their promises, and they show no kindness or
pity for others.(Romans, 1: 29—31). And the definition of “sin” in Oxford is:
the breaking of a religious or moral law, ( Oxford ‘Dictionary,l997:l411) So
when hearing that everyone is a “sinner” (J8 A), the English speakers will
associate it with the breach of divine or moral law, esp. by conscious act, such
as offence against good taste or propriety, etc. However, the Chinese
translation of “JE> for the word “sin” has shrunk the semantic field of “Sin”,
In Chinese dictionary, the character of “3E” has such meanings as follows: 1.
doing something bad and violating the law. 2. committing crime and deserve
punishment. And what it makes to come to the people mind is that every one
commits crime, and surely will be rejected. Therefore, the translation for “sin”

needs to be improved, and “id’k” or coining another character “ T o i
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advised by some scholars.
4.2 Thé translation of “agape” ( “love” in English)

In Hebrew there are four words to express “love” at least, they are “eros”,
“storge”, “philia” and “agape”. And each of them has their own semantic field.
For instance, “eros” refers to the passion love, and “storege” means the love
within families; and the love of “philia” has larger semantic field, referring to
all kinds of beautiful love in the world, including not only the love within
families, but also all other people. And the love of “agape” is a little bit
different, because all of the three kinds love above is from the natural emotion,
and always is unavoidable, while the love of agape on the one side refers to the
fearful love towards God, and on the other side means the unconditional and
unchangeable love from God. Anyway, the one that makes the love of “agape”
different from other three is that it includes the love for the ones we don’t want
to from our natural emotion, for example, to love our enemy. So it needs our
volition sometimes. Why? Because as is mentioned above, God is good, and is
totally good, and He needs us to be like Him, to purchase the “good”: for He
makes the sun to shine on bad and good people alike, and gives rain to those
who do good and to those who do evil. So you must be perfect- just as your
Father in heaven is perfect. (Matthew, 5: 45, 48) As Balklai gave the definition
for “agape”: no matter how I am treated, I will never want to hurt them or to
revenge, because all that I am praying for is that he will be good, and nothing
else.(Ma Tianxiang, 2004) Generally speaking, the love of “agape” only comes
from God, and human beings can only offer “agape” love when he gains the
strength from God, or it will never be possible for human beings’ sinful nature.
However, all of those words are translated into “%” (ai) in Chinese, leading
people to think that the love in the Bible like “to love your enemy” is Arabian
nights, thus the teaching in Bible is doubtful. And now the translation of “%

%2> for “agape” is advised.
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4.3 Some other translations concerned about the sentences

Apart from the translations of “hamartia” and “agape”, which are the two
main topics to talk about Christianity, thus are worthy to be the initiative ones
mentioned, CUV still has many other translations needs to be better. As is
mentioned above that the CUV was translated by non-Chinese speaking
missionaries, and it is natural that some of the grammars and the style of
writing are a bit awkward, and sometimes are even wrong expressions, not to
mention that as the Chinese language is developing, some of the grammars or
expressions were popular then but have become outdated. And there are a lot
of criticism and advice on the better translation of the CUV. The following

table is the list of some of translation for improvement:

English Cuv Advised translation

scribes X+ 7% n

Prophet Se4n FEA

marriage & g0

The dullard S LN

Translation i) #MF

Join hands with EF a1E

The heavens are telling the | I RAR P _EFHIF | ERAW L FHIHE
glory o God; and the|¥&; SEEAHMN | B SEEHBKH
firmament proclaiming his | FER(FRE: 19: 1) | X

handiwork. (Psalms:19:1)

For the whole law is summed | B A 2EEALE | Bh 2B HaE
up in a single commandment, | “ FAMD” E— | “BHRHSESNA
“you shall love our neighbor | A)iEZ AT . (f1: | REC” X—H)F
as yourself. (Galatians: 5: 14) | 5: 14) ZAT,

Of course, the table above could not cover all the blemish translations in

CUV, however, it says something about the flaws in CUV. Some of the
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blemishes are due to the language that has become antique now like “3 37,

“S4n”, “iFE”, “BE”; and some of them are called blemishes because the
words used then have different meanings now like “EF”, “HR”, “FB”,
and some of them are included as the ones that have to be retranslated because
they are different from the original meanings and have caused
misunderstanding, like the last sentence mentioned in the table. To do “Z& Al
= ( to love others like yourselves) is far away possible because people can
only concern about the ones that close to them rather than to love all the

people in the world. (wangmingdao,1965:38)
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Chapter Five The influence of the Bible
translation on China

Bible culture as an almost totally “otherness” came into China since the
Tang Dynasty, and bloomed in the Qing Dynasty, then flooded in after CUV’s
popularization, has greatly influenced upon Chinese culture in many aspects.

5.1 The influence on the ideology

Ideology is a term developed in the Marxist tradition to talk about how
cultures are structured in ways that enable the group in power to have
maximum control with minimum conflict. This is not a matter of groups
deliberately planning to oppress people or alter their consciousness (although
this can happen), but rather a matter of how the dominant institutions in
society work through values, world outlooks, and symbol systems, in order to
legitimize the current order. Briefly, this legitimization is managed through the
widespread teaching (the social adoption) of ideas about the way things are,
how the world 'really’ works and should work. These ideas (often embedded in
symbols and cultural practices) orient people's thinking in such a way that they
accept the current way of doing things, the current sense of what is 'natural,’
and the current understanding of their roles in society. This socialization
process, the shaping of our cognitive and affective interpretations of our social
world, is called, by Gramsci, "hegemony;" and it is carried out, as Althusser
writes, by the state ideological apparatuses -- by the churches, the schools, the
family, and through cultural forms (such as literature, rock music, advertising,
sitcoms, etc.)( John Lye,1997).

Even—zohar’s polysystem points out that the ideology will vary with the
time in different social condition. In other words, the ideology will vary with
personal belief, and also with social condition. Lervere also pointed out that

the whole situation could be influenced by three factors: patronage, poetics,
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and ideology, and that the three factors played different roles in different
situations.(cf. Wang Hongzhi, 2000)

When Jesuits came to China, it was the prosperous time of Confucianism,
in other words, in Chinese minds, the one superior to all the others. And, also,
because of the Qing government’s power at that time, the ideology of
Confucianism, occupied the locked-in position of mainstream, which could be
shown by the phenomena of “Rites of Disputes”. Of course, the seed of the
Bible culture had been cast in spite of the conflicts between the cultures. Yet,
with the waning of “Kang Qian prosperous period”, there came all kinds of
“Odd Agreements”, and the intellectuals at that time began to seek the way out
to “save motherland”. In this way, the ideology of “Confucianism” lost its
glory of “indubitable superiority”. Thus, the Bible culture, as an important part
of western culture, came to be accepted by Chinese gradually, The first
example was the conversion of Liang Fa, who read all the Confucianism
classics, and then became an engraver because of his poverty. Just at that time,
he got the Bible from Morrison, who wanted him to print parts of New
Testament like “Gospel of Luke”, “Acts”. Therefore, Liang Fa began to read
the Bible, and was convulsed by its idea. Then he became zealous about the
mission, and wrote some pamphlets to help to proclaim the Bible teaching.
Among them, the book of “the Good Words to the World” (31t B 5) was the
most influential, in which the following points began to sway the locked-in
position of “Confucianism”; 1. The God in the Bibie is almighty, who is the
Lord of lords, the King of kings, and owns the authority to rule the whole
universe, which had disturbed the “unification of Confucianism”(K—%%). 2.
Every human being is equal before God, so the idea of “hieratical system” in
Confucianism began to be doubted. Then the “peaceful kingdom movement”
was the evidence that the Bible idea had greatly influenced the Chinese.

Then the intellectuals like Liang Qichao, Kang Youwei launched a series
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of meliorative movements like “Mejii Restoration”( B8 4EH1), “Wuxu
Reform in 1898”(J% % %), even though the results were no more than the
patching up of the old system of “feudalism”, they had become a shock to the
old system. Then in the “1911 Revolution” , Sun Yat-sen initiated the idea of
“Three People’s Principles”(= [ 3 X), which had been enlightened by the
Bible idea that “every people is equal before God”. The movements above had
not steered China into a brand new system but paved the way for the coming
of “May Fourth Movement”, which radically opposed the “feudalism”. Firstly,
the “May Fourth Movement” advocated overthrowing the “Confucian Idol”.
Since Confucianism had influenced China for such a long time, in the eyes of
most Chinese, Confucius was almost their “god”, so they were willing to
observe the teaching and obey the emperor’s autarchy without resistance. The
“May Fourth Movement” had greatly awakened their sense of “China
superior”. Chen Duxiu, Hu Shi and other intellectuals pioneered the
movement.
5.2 The influence on the poetics

In the west, the concept of “poetics” can date back to ancient Greek word,
which is the shortened form of “poietike”, and “technique”, owning the
meaning of “ the technique of facture” (lYEHiZ) . In one of his works,
Poetics, Aristotle claimed that the one he wanted to concern is “about the
poetry itself and its genre, and also the different abilities of these attributes that
have been endowed to organize a well-knit poetry. Some other philosophers
also had given the definition of it, but no matter how they define the concept
of “poetics”, the tenet remains the same, that is, to make the theory of
“poetics” to steer the main genres of literature at that time. So the poetics
almost equals to the concept of “literary theory”, and even now, the equation is
still authorized by the scholars. With the western thoughts pouring into China,

such a concept of “poetics” was also accepted in China.
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Thus, the concern of style, genre, and the basic function and nature of
literature can be the definition of “poetics”. And all these attributes are so
stable that if there is no “otherness™ to stimulate, the attributes will become
inertness(f5 1), and to prevent the poetics from progressing.

In China with a history of 5000 years, the self—superiority has been so
strongly dominant among the people for such a long time that hardly any of
the otherness can be allowed to leak into.

Bible culture, as an almost totally different one from Chinese culture, can
be surely regarded as “otherness”. Ever since its coming into China in the
Tang Dynasty in 1842, it had aroused little influence, especially in the field of
poetics. From the Tang Dynasty on, the only thing worthy to be mentioned is
that some vocabulary were coined in Jesuits Time.

But after 1842, to be more precisely, that is, after Nanjing Treaty, the
missionaries gained the political permission from the Qing government to
proclafm the Bible message. Meanwhile, facing the advanced western military
weapons, and the waning of the Qing Government, the intellectuals began to
realize that besides the superior science, technology, system of ideology, law
and education are the crucial armament. Accordingly, they tend to open their
hearts to the outside world, to translate foreign works into China. Wei Yuan(FR
J8), who let out the war cry “to learn from the barbarian then to restrict
them”(JEKF LAHIH), was regarded as “the first man to look outside”.
Some others like Lin Zexu, then Liang Qichao, Kang Youwei, began to
translate a lot of western works into China, forasmuch, the western ideas
began to come to China, and obviously, the idea of poetics was thus led into
China among the translated works. Meanwhile, bécause of the intellectuals’
antipathy of the traditional literature and poetics, the indraught of the western
culture aroused the strong interest ambng them.

The Bible translation had developed such great influence on Chinese
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intellectuals that in most of their works, the ideas and the styles of Bible can

be seen clearly.

5.3 The ideas from the influence of the Bible in the 20™ century literary
works

In 1922, the magazine named “life” which expressed the ideas of the
youth at that time, published an essay entitled “some scholars’ attitudes
towards the Christianity during the new culture time”. (B 3CALH JUALZE & Rt
FRBHMEE). Therein, Chen Duxiu(FR¥h75) said: “ The one that has
dominated the minds of Chinese is the ethic morals from the Tang to Yu
Dynasty; however, the one that has manipulated the westerners is the faith,
hope, and love from Bible.” “ In the Chinese culture, the lack of love, the
beauty and the expression of sentiment is the fatal one that lead us into the
degeneration, that is, it is the ethic morals that has made people indifferent and
passive to the feeling of love”.( Zhuo Xinping, 2000 :396). Wen Yiduo([&—%)
also pointed out “some people said that only the weak needed the religion, but
I think that it should be the strong whd can also help the weak rely on the
strength of religion, so that the whole nation can be hopeful.” Here, it may be
disproved that he has aggrandized the function of religion, yet the power of
religion to the Chinese at that time is however worthy to be mentioned.

5.3.1 The idea of “love”

In the Bible, the Apostle Paul said: “ Love is pe;tient; love is kind; love is
not envious or boastful or arrogant or rude. It does not insist on its own way; it
is not irritable or resentful; it does not rejoice in wrongdoing, but rejoices in
the truth. It bears all things, believes all things, hopes all things, and endures
all things. (1 Corinthians 13: 4—7). In the Bible, the love of Jesus had been
presented as the one who is full of hope; trust, and is positive, but not sitting
down under. Jesus teaches his disciples that “ not eye for eye, tooth for tooth,

but love your enemy.”, which shows a kind of love that is very different from
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the hieratical conscious of love, in which the love is so passive that only lolled
on some of the cold and mandatory “rules”. For example, to let the subjects
obey the king, to make the sons love their fathers, all of the loves come from
the “rules” instead of the spontaneous love from the Bible. In other words, it is
the rules that force people to “love”. People do not “love” from their own
hearts. While in the literary works, the writers had shown the love that is
affirmative, votive, and hopeful. For example, in the work of the Spider in the
Net(“B W F7¥K™), the Wife of the Businessman (B \1Q), Yuguan(EF) by Xu
Dishan(##h1l1), even though the heroine has experienced a lot of sufferings in
different situations, yet she conquered them in the light of “love” in her heart,
and at last, she was presented as an image of hope, but not the one needing
sympathy any more, because she tided over all the difficulties with a firm love
that is like the one that comes from Jesus, powerful, encouraging, and neither
hurting nor aggressive to others.

Bajin([2.4) also held that “ Christianity is the pauper’s religion which is
against the evil from the rank violence. In his works, love runs through the
motif among them. And Bajin divided love into two kinds: Eros, which is
described as the one that comes from appetence; and Agrape, which is
unconditional and universal. In one of his works, Perdition (X L), he pointed
out the essence of love from the words by the heroine Li Jingshu(ZEFF#):
TIRAEIEN M AN IR, N A NBNIZBERRXT, A, AL
HAH 3. (we should make people love each other, just like the love among the
family members, even though there is no consanguinity concerned.” Therein,
it is obvious that the philanthropy has been divorced from the passive love of
Confucianism, just as in the Bible, Jesus said: I tell you that those who leave
home or brothers or sisters or mother or father or children or fields for me and
for the gospel, will receive much more in this present age. But many who are

now first will be last, and many who are now last will be first. (Mark:
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10:29--31) In one of his other works, the Fourth Ward(3 4% %), Bajin
creates an image of Yang Muhua(# &%), the young woman who is kind,
helpful, and put faith into the idea that “sacrifice is the greatest happiness”,
which is tallied with Jesus’ image: he is the lamb who is being slaughtered yet
without any hatred found. Jesus’ tender love is presented as an image of
seemingly weak, yet implicates a potential power. It is this lamb—like love
that has conquered the whole world today. Besides, the love from Bingxin(¥K
iL») is also worthy to be mentioned. In her poem, “+FEEFIfd B"(In the
Garden of the Cross), she exclaimed “ O, human being, to love each other!

Because you and I are nothing but the passengers in the world, and we are
towards the same home in the future.”( AR, HEZE! BINIFEKITHMT
&, FMER—RE.

5.3.2 The idea of “sin”

In the Chinese culture, the Chinese conceived a belief that the nature of
the human beings is good. (A £ 24 #), so it is obviously hard for the Chinese
to accept the “sin culture” in the Bible. However, in the works by the writers in
the 20™ century, many of them began to expose the “confession” feeling of the
innermost hearts. For example, in Cao Yu's( & B) play, Storm(Z& ), from
the characters Zhou Puyuan(f&fPid), Shi Ping(#%7), Zhou Ping(FE /),
Fan Yi (%5, SiFeng(lUR), Zhou Chong (), the description of guilty
feelings and the confession has been vividly presented. Take Zhou Ping as an
example, according to the Bible, as a husband, if he maltreats his wife, and
violates the marriage relationship which is regarded as holy, divine and equal,
he is to be called “ committing the sin”. Zhou Puyuan leaves Shi Ping, and
then maltreats Fan Yi, thus he has to bear not only the feeling of “sin”, but also
“adultery”, all of which cause him to be trapped into a feeling of guilt, sin, and
eagerness to make confession. Just as he said to his father before his death: “ I

should not have come to this world”, which implicates the lamentation of the
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sin he has brought to others and himself. In addition, the Falling Leaves, the
confessional novel by Guo Moruo, is regarded as a religious novel, since it
focuses a lot on the analysis of the characters® inner conflicts; the novel
Moving to the South (B51F), by Yu Dafu, the ideas from the interpretation of
the “Beatitudes” in the Matthew Gospel can be shown. “ Blessed are those
who are poor in spirit.” He points out that those who conceived the convention
from the very tradition of prejudice, or the vice of indelicacy, decadence, and
eroticism are those who are not poor in spirit, and are called sinners.
(lianggong, 2000:407) |
5.3.3 The composing style influenced by Bible

Besides ideas, the style of Chinese literature has also been greatly
influenced by the Bible. Influenced by the style of Bible, the writers in 20"
century shook themselves from the mold of the ethic edification, but began to
emphasize the personal situation and feeling. That is, the traditional writing
focused on the whole situation of the éociety, and mostly written under the
norm of the Central Harmony of Confucianism, while the writers in 20"
century were more concerned with the innermost world of human beings. For
example, the Confession of Lan Tian(= HAF183), the Rest Tears(£X1H)by Lu
Yin (F5B3); the Falling Leaves(#% ™), the Trilogy of the Driftage(T2ii =2 i)
by Guo Moluo (FRIKE); the Wife of a Businessman(BIA 13), Yuguan (EE)
by Xu Dishan (Fifi1l1) ,all of which have exposed the conflicts in their hearts
vividly through the guilty feeling and confession, degeneration and salvation.
Influenced by the style of Bible, the novels in the 20™ century began to cast off
the hero-oriented mold, but excavated the world of the commonplace people.
From the Three Kingdoms(=E 1 X) to Out of the Marshland (FK¥4%) , all
the characters are so different from the common people that the novels are
filled with the heroic atmosphere. However, the spirit of “all human beings are

equal in God’s eyes” in the Bible has disintegrated this kind of mold gradually.
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5.3.4 Other aspects influenced by Bible

In addition to the aspects mentioned above, there are many other aspects
influenced by the Bible like the mold and tone of poems and novels. For
example, Lu Xun(&1iR) was so much interested in the Bible that he quoted a
lot of allusions in his works. For example, he evaluated highly of the book of
Jeremiah, thinking of it as the pith of the Hebrew’s culture. He said: we lost
our home, and our country is being destroyed, yet we want the Jeremiah who
sang the last song of his own motherland (BT FRE KT, EFRHEHKK
T, BRMNEFREMHAZERL, FRRZFBEALTRE, B2RFE
S R F55/NE 5 — B I ERFIK . ) Bingxin’s hymns also show her love
influenced by the Bible. In one of her poems, Morning, she said:

BRI T, R ENHT, ZLE, PEERNES, HAEER,
FRFIIFR, FRUAEFUHRER, ROOE, MOERE, RXEZ,
KEAATHREHFNES, !

Other examples of this kind of influence are as follows:

VR “BRMBER”, “BAR”, “EB" REEW “RK”, FE
f “ERERZFE”, SRR FRRE “RIB” MERK “BL”, “RE”

“REL”, TURER VRN, CRE” EMER CER8HMRETT ERZK
“IRED RBPR AR “BRIER” “BERERIANTY, M
THEMER”, “ EWRJLEAT”: BRAEN “KEMKXBEEZLMHE ",
ReFER “ABEORE" BRE “PHRFTE” HRRE “ERBA %
MR “ZRa” B&m “Fre”, “a”, “HEHR” &, Z2&K “EXK
fEE”, “«Z57, “BFE”, ‘Mg, “BaZE” AHEm”, Nt
H7ORRE BT, RIKY, ISRE”, “BY R, BRER Xk
LHRE” FREMN BT FHMAR FOKGRE" KEWLE “HER
A7 BARFHIM FE” BN IR F.
Here, not only the artistic conception of thanksgiving to God is shown,

but also the way of composition is borrowed from the Bible, since they all had
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the Bible’s special ending: Amen. Also, in many of Bingxin’s poems, like Holy
Infants(R*%), Gethsemane (W5 JETEld), Crossbones(Bhi#Hh), the trails of
Bible can be found often.

On top, the CUV version also pioneered the way for the development of
Mandarin. It not only has brought the new idea to the Chinese, but also
enriched the Chinese vocabulary. In modern literature, a large amount of
vocabulary and allusion have been quoted. For example, ), K, B &,
T, ¥R, #ME, &k bF, X8, RME +F8, %l e &
JEHIREE, A, fBE, P, 8%, HEih. All of these came forth in the
time of “May Fourth ”, after the CUV version was published.
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Chapter Six  Conclusion

Bible, originally written in Greek, Hebrew and Aranmic, has been
translated into many languages. And Chinese, not only as a totally different
language system from them but also a different cuiture, though, has been
letting to be translated from in a long history before. Encountering many
problems from the very beginning it went in, Bible culture has now been in a
friendly way accepted by most of the Chinese people. And CUYV, published in
1919, not long after the outbreak of “May Fourth Movement”, has not only
pioneered the way for the popularization of Mandarin but also brought huge
influence upon Chinese culture in many aspects. And until now, in spite of
many criticisms about CUV coming up with some new versions claiming for
the better needs for the readers, the irreplaceable position of CUV has not yet
been threatened. Still in the light of the theory of polysystem by Even-Zohar, I
would like to summarize why the CUV is irreplaceable as conclusion.

Even-Zohar differentiated in his polysystem the Canonized from the
Non-canonized. The “canonized” means those norms and works (ie, both
model and products), which are accepted as legitimate by the dominant group
within the literary institution. The “non-canonized” means those norms and
products which are rejected by those groups as illegitimate and whose
products are often forgotten in the long run by the community (unless they
change their status). In this view, canonicity is therefore no inherent feature of
any activity on any level, but the outcome of power relations within a system.

Accordingly, the center of the whble polysystem is identical ‘with the
most prestigious canonized repertoire. Thus, it is the group governing the
polysystem that ultimately determines the canonicity of a certain repertoire.
Once canonicity has been determined, such a group either adheres to the

properties canonized by it or alters the repertoire of canonized properties in
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order to maintain control. On the other hand, if unsuccessful in either the first
or the second procedure, both the group and its canonized repertoire may
eventually be pushed aside by some other group which makes its way to the
center by canonizing a different repertoire. However, established repertoires
may be perpetuated its position in the system included.(Even-Zohar,
2004:46—50).

Obviously, the CUV has such a great influence upon the dominant groups
including the forerunners of literature in China like Hu Shi, Bingxin, and Lu
Xun, and the pioneers of the ideology and most pastors and common believers
in the church that its position of “canonized repertoire” has not yet been able
to be threatened in spite of the criticism from some of the prestigious scholars
of Bible like Rong Baoluo. Of course, when there is one day that those
prestigious scholars will make enough efforts to tell the believers that their
memorization of the scriptures is just a translation, not “Divine Words”, which
can be changed through better translation, and new memorization of scriptures
by the old believers and new believers will form a dominant group, then the
CUV will finish its mission as a pioneer translation, which not only let the
Chinese know Bible but also influenced them so greatly and will retreat from
the stage of Chinese history gradually. The paper illustrates the history of
Bible translation in China and tells its influence upon Chinese, not only to
make people aware that the CUV is just a translation by foreign missionaries
and needs to be improved, but also hope that it will help people accept the new

versions gradually.
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Appendix: Chinese Bible Translations

781

+ =R, Y]
RPAYLEEN
1636 4
#5 1700 4E
18 K
1836 4E
1838 4F
1852 4F
1852 4
1852 4F
1854 4
1856 4
1860 4
1862 4F
1863 4F
1864 4F
1867 4F
1868 4
1870 4
1872 4F
1872 4
1872 4
1885 4F
1889 4F
1890 4E

BHm

CEMIR R W, LT (B0
MEFEE MEREHR

B H U X4 H IR

B

WEWE (HHRL), KHPRRT
HEHMBAEREARART GFA)
IWERE (BZD

(BEAiEA)

ettt

(RBELIER)

s MDARE
(RIREIERA) FAEH
A SEIT
DD TR, 1T
WA/ IR A 2
R RIREE R

SE A B

¥ A1 IRA
BAAR—BABRT
CEREFRE) H
WAZEMIBA (B
MR E A AR

B EMEA (X))
BRI

LB DR
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1890 4F HABTR

1897 4 BBy

1902 4 BAZRFIRALT (XF)
1902 4 HWICHE (RIa)

1905 4E BigdERAIthE 2R (XF)
1905 4 i IER AR (B
1905 4 B (MEE) Hith

1907 4E B (FEA) FY

1907 4 FEENDAHEE-ZENE
1908 4E BUR T B RE I

1919 4¢ BiE (MEX) FAALH
1929 4F FIAERHA

1933 4 FOIERY

1936 4 KETHEHY

1946%F R AR X0KIF X

1949 £ REEMFLHLE

1954 £ RICEKR  #riFEs

1955 4F KPS ELEER

1956 4 AE LR ALSE

1967 4F WHE ALt

1968 4 BRELFER

1970 4E SETIEEEE 7:N

1974 £ “BRXEZ

1974 4 MALEBFER

1979 4E CHARA SCERD

1993 4E (XZFHEX)
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