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Abstract

Chinese translations of the Bible were initially produced during the Tang
Dynasty, and were further developed in the Ming and Qing Dynasties; today the time
is ripe for a new translation. In this thesis, the author will review the thousand-year
history of Biblical translation in China, analyze the characteristics and rules of these
various transjations, and attempt to explain the reasons for all special phenomena. The
Bible is a religious book written for Christians, so the characteristics of religious
translation can be found throughout Bible translation history. For example, translators
would respect the source text and inject no personal perception of their own. But
nowadays, subjectivity has grown in methods of Biblical translation and dynamic
equivalence has gradually been utilized; there are even some literati that treat the
Bible as a purely literary work and are trying to tramslate it from a literary
point-of-view. Biblical translation in China has its own characteristics because of the
particular situation in China; different translation strategies are applied during the
translation process and different translators have their own intentions in their work of
translation. Research has mainly been done to compare different versions of the Bible
and conclude which version is more faithful or more elegant than others. However,
this thesis will jump out of that frame and explain the phenomena with Descriptive
Translation Theory, especially the three concepts in the Polysystem Theory: patronage,
poetics and ideology.

Tﬁe Polysystem Theory belongs to the Cultranslation Theory, which was
introduced in the 1970s: this theory connects translation with the many elements that
affect the production of a translation work. These elements include the cultural
environment of source and target languages, social and political environment, etc.
This theory has greatly broadened the field of translation study.

The main body of the thesis contains three chapters:
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Chapter One introduces the Polysystem Theory, especially the development of
Polysystem—Lefevere’s Theory. Lefevere’s Theory introduces three new concepts:
patronage, poetics and ideology. This chapter thoroughly explains how these three
concepts affect translation.

Chapter Two briefly introduces the history of Biblical translation in the West and
in China and then states the characteristics of Chinese translations of the Bible, which
includes the diversity of translators, diversity of source texts, diversity of translating

strategies and diversity of translation intentions.

Chapter Three applies the three concepts— patronage, ideology and poetics— to

explain the reasons behind the characteristics of Chinese translations of the Bible. At
the end of this thesis, it will be shown that the Polysystem Theory has some

limitations in explaining all of the aforementioned phenomena.

Key words: Bible translation; Polysystem Theory; patronage; ideology; poetics
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Introduction

All translations may be characterized as being somewhere between two kinds of
translations: between strict formal correspondence with the source text and functional
equivalence with the original. If a translation aims at formal correspondence, then it
tends to focus on the original text and tries to transmit, as fully as possible, both the
linguistic form and content of the source text into the target language. Some formal
translations of source texts just prove the popularity of formal correspondence, such
as religious translation. Any kind of gods would arouse awe and respect for translators
and their respect for gods would be shown in tﬁeir respect for words and grammar of
the source language. In this kind of translation, attention is focused on the
correspondence between syntactical, grammatical and lexical features, etc. in the
original and the syntactical, grammatical and lexical features in the target language.
Usually for common readers, this kind of translation is not easy to understand and the
popularity of the translated text is limited. A translation which aims at functional
equivalence tends to focus on the effect of translation and on the conveyance of the
message of the original with complete naturalness of expression in the target language.
In this kind of translation one tries to attain substantially the same relationship
between readers and message as that between the original readers and the original
message. Whereas the former kind of translation requires that the readers understand
as much as possible about the context and cultural patterns of the source language so
as to comprehend the message, the latter kind does not. There are, of course, varying
degrees of formal correspondence as well as of functional equivalence translation.
Chinese translations of the Bible also vary between these two kinds of translation. To
which degree of formal correspondence and functional equivalence do translators
employ in the specific versions of the Bible? What are the outside elements

affecting the translators’ choices?
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Most of the scholars would compare different versions of the translation with
the source texts, or with the original texts in order to discover which one is better than
the other. Therefore, many different parts of the Bible are pulled out by researchers for
this kind of research. The two commonly used measurements are formal
correspondence and functional equivalence. Scholars use different translation theories
to prove their conclusions. Which one is more faithful to the original? Which one is
more easily accepted by target readers? Some scholars such as Ren Dongsheng, sense
that there is a tendency for Chinese translations of the Bible to go to literary
translation. The author of this thesis has done research on the basis of former
scholars, trying to explain the reasons for this. To her mind, any translation practice is
influenced by the political, social and literal situation at that time. In China, Bible
translation has been done by many different people and there are so many differences
between different versions. How could all these differences occur? What are the
reasons behind them?

The author of this thesis will jump out of the textual comparison of different
versions of the Book but employ the descriptive method to describe all the phenomena;
Cultranslation Theory, especially Polysystem Theory will be used. The concepts:
patronage, ideology and poetics are the key words to explain the phenomena in
Chinese translations of the Bible.
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Chapter One Polysystem and Translation

1.1 Cultranslation—Translation Redefined

Translation is a cross-linguistic, cross-cultural and cross-social communicational
activity. It is not only a transfer between different languages, but also a transfer
between different cultures. (Chen Hongwei, 1998: 10) But former translators and
translation theorists focus mainly on the linguistic features of source and target texts
in translation research. Nowadayé the tendency has turned toward culture-oriented
translation study.

Since the 1970s and 1980s, a group of literary translators, such as Theo Hermans,
Andre Lefevere and Susan Bassnett have disregarded the linguistic approach and
advocated the development of translation studies as an independent academic branch
of study. Influenced by trends of thought in western philosophy, especially by
deconstruction, transiation studies have tumned their attention to cultural problems.
The cultural turn of translation studies was first proposed in Translation, History and
Culture by Andre Lefevere and Susan Bassnet. Translation is understood as a cultural
rather than a linguistic transfer. Translation actually originates from one culture and
flows into another, and this appearance shows the exchange of linguistic symbols. The
act of translation is no longer a transferring from one context into another, but an act
of cultural communication. Thus, the translator must not only be bilingual but
effectively bicultural as well.

Around the same time, translation studies shifted from a prescriptive to
descriptive approach, whose focus is not on deciding which version is better than the
othgr but explaining the existing phenomena and reasons behind them. Translation

studies using the descriptive approach are more concerned with the function of the
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target text and cultural and political background of translating rather than the
prescriptions of the source text; they tend to answer such questions as “What can the
translation version do?” and “How can translation circulate and arouse echoes?” The
target-oriented approach, resulting from this shift, put the cultural identities and roles
of translators in the foreground. A number of scholars of translation studies have thus
taken a “cultural turn”, focusing on the “external politics” of translated literature,
accounted for the macro-factors involved in the function of the literary system, and
for the constitutive factors involved with any cultural event.

Translation practice is one of the strategies a culture devises for dealing with
what we have learned to call the “other.” The development of a translation strategy
therefore also provides a good indication of the kind of society one is dealing with.

Some translation studies also turn to the discussion of the relationship between
translator and target culture, especially the impact of translation on a target culture.
Last but not least, the “cultural tum” in translation studies approaches translations as
an activity powerfully affected by their socio-political context and the demand of the
translational culture.

“Cultranslation can be formulated as follows: Cl ---—- (through) C2— (to) C3
(C1= target language culture, C2= source language culture, C3= new and compatible
culture).” (Hermans, 2004: 31) This shows that the target language culture would
work with the source language culture and together they form a new culture. The new
culture affects and runs in the target language world and it has a tendency to replace
the old one. Therefore, in order to understand more about how translation works on
the target language culture and how the new culture forms, it is very important to get a
full view on target language culture. The scholars who focus mainly on target
language culture studies are called target-culture oriented theorists.

Many target-culture oriented translation theories and schools have been formed
during the “culture turn”; among them the most influential are the Polysystem School
represented by Itamar Evan-Zohar and Godeon Toury and the Manipulatién School

represented by Andre Lefevere, Susan Bassnett and Theo Hermans. Polysystem
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theories provide the theoretical framework for target culture-oriented translation
studies, while Manipulation theories offer a new perspective for the Cognition of
translation. Because Andre Lefevere used the term “polysystem” in his papers, the
present author would not view him as theorist in Manipulation School but from the

development of Polysystem School.

1.1.1 The Polysystem Theory

The main source for the Polysystem Theory, as Even-Zohar has always fully
acknowledged, lies in Russian Formalism' in the 1920s, especially theories promoted
by late formalists such as Tynijanov. Probably the most significant contribution of the
Formalists is the promotion of “system.” This term, which was originally defined by
Tynijanov, was used to indicate a multi-layered structure of elements that relates to
and interacts with each other. As a concept, this was flexible enough to be applicable
to phenomena on various levels, thus enabling Tynjanov to view not only individual
works, but also whole literary genres and traditions. As Tynjanov sees it, a ‘literary
fact’ is a relational entity. What we call ‘literary work’ represents a collection of
features which all derive their value from their interrelations with the other elements
in the network. It is in each case, a system—indeed Tynjanov is credited with being
the first to have spoken of literature as a “system.” (Baker, 1998: 76)

In early 1970s, Even-Zohar applied systemic approach in translation field in
order to solve translation theory problems. And “he applies Formalists’ ideas in these
ideas resulted in the formulation of what he termed polysystem theory.” (Ibid)

For Even-Zohar, polysystem consists of all elements comprising the social
world and literal system. Literature is only one element making up the larger
socio-cultural polysystem. All the literal factors that affect the production, spreading
and reception of texts in target language culture and source language culture are

included in polysystem study.
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1.2 Polysystem Theory and Translation

The Polysystem School enlarged the study of early translation study field, and
believed that translation studies should be put in a larger literary, social and cultural
frame. Itamar Evan-Zohar and his colleague Israeli scholar Gideon Toury
presupposed translation literature was part of the target literature. They put forward
the Polysystem Theory as an important concept of translation norms, introducing a
new dynamic field of literary translation study. The theorists of this school broke
through the boundaries of language in their translation study. Gideon Toury offered a
wide definition of translation, saying that “a translation will be any target language
text which is presented or regarded as such with the target system itself, on whatever
grounds.”(Baker, 1998: 82)

When Even-Zohar proposed the theory, his implication was to solve a certain
problem in translation field. But as a theory, it accounts more than a problem solver. It
opens up a new field for translation study. Even-Zohar outlined three social
circumstances in which translation would maintain a primary position and he also
stated that there were circumstances when translation was of secondary importance.

The main significance of Even-Zohar’s theory is that he proposed the three
circumstances as following to say that translation plays an important role in forming a
new culture: “when a literature is ‘young’ or in the process of being established; when
a literature is ‘peripheral’ or ‘weak’ or both; when a literature is experiencing a ‘crisis’
or turning point.” (http.//www.ifrance.com/itamarez/ps/ polysystem.html)

In the first circumstance, because the culture is young or not formed
completely, there is open space in the culture for a new culture to come in. when a
new culture comes in the language of the young culture; it is in the form of translation.
So, translation comes to fill in the open space. The case is true for the formation of
Japanese culture. When ancient Chinese went to Japan, it was an area with few people

and with no culture. Chinese culture filled in the Japanese culture in the form of
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Japanese language. That is to say through translation, Chinese culture went to
Japanese culture. In the second situation, when a weak literature, often a smaller
. culture, cannot produce as many kinds of writing as a stronger, larger system can
produce, the weak culture is dependent on translation to introduce the
precedent-setting texts. Here, translation does not only work as a way to introduce a
new culture, it also works to hcip the creative native writers to write in the native
language. Translation becomes a way of helping an old culture to grow. When at the
end of Manchu government, the old system could not provide materials or ideas for
ancient Chinese to produce new works, therefore, new ideas were introduced to help
Chinese culture to code with the changing of the outside world and to grow in its own
way at the same time. In the third situation, the existing culture could not provide
nutrition for native writers to ;;roduce new works, as a result, new culture came in the
form of translation and helps native writes to get new ideas for their creative work.
Even-Zohar also states the opposite social conditions when translation is of
secondary importance to the polysystem of the target culture. In the polysystem of
larger, older, or stronger cultures with well’—developed literary traditions and many
different kinds of writing, original writing produces innovations in ideas and forms
independent of translation, relegating translations to a marginal position in the overall
functioning of the dynamic system. In this situation, translation often assumes forms
already established as a dominant type within a particular genre, and the translated
literature tends to remain fairly conservative. Therefore, Even-Zohar says that
through translation new ideas, items and characteristics can be introduced into a
culture, translation becomes a means to preserve traditional forms and taste.
Polysystem Theory has benefited translation by placing translation squarely in a
larger field of cultural activity. Even though the theory prefers to operate at the
abstract level of repertoires and textual models rather than that of actual texts, writers
or translators, it has drawn attention to the practical and intellectual needs which
translations might be trying to fill. It thus provides a way of connecting translations

with an array of other factors in addition to source texts. In other words, it puts



translation into broader socio-cultural practices and processes, making it a more

exciting object of study and facilitating what was subsequently hailed as the ‘culture
tum’ iﬁ translation studies. The relative simplicity of the key ideas allows applications
in very different contexts.

Even-Zohar’s “young”, “weak” cultural theory forms an important part of
Polysystem Theory. Following theorists developed the theory based on Even-Zohar’s
theory and one of the significant theorists is Andre Lefevere. The author of this thesis
will base her ideas on the precedent-setting Polysystem Theory —Andre Lefevere’s
theory — to explain the phenomena of Chinese translations of the Bible. The

following section will introduce theories proposed by Lefevere.

1. 3 Proposal of Three Concepts: Ideology, Poetics and

Patronage

After his paper Polysystem Theory was published in Poetics Today in 1990,
Even-Zohar revised his first version and republished it in 1997. In his new version, he
deleted the elements of ideology, poetics and patronage, and treated the theory as an
ordinary literary theory but not a translation theory. Various scholars have raised a
number of minor problems in the Polysystem Theory; therefore, many subsequent
scholars promoted new theories which enriched and developed the Polysystem Theory.
Among those scholars Godeon Toury, Andre Lefevere, Susan Bassnett and Theo
Hermans are very remarkable.

Lefevere consciously differentiated his own systems concept from
Even-Zohar’s, and devised his own categories and terms. The most important of these
are: patronage, ideology and poetics. The contribution of Lefevere is more than the
creation of the new terms, he emphasized greatly the interaction between systems and
their environment, and he also emphasized the internal organization aﬁd control

mechanisms. His amther contribution is that he viewed translation as one mode of
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literal practice; therefore, he created a new term “rewriting” which composes more
literary modes than translation. But in this thesis, the present author would only
introduce the three new terms: patronage, ideology and poetics and illustrate how the

three terms affect translation in the target language culture.

1.3.1 How Patronage Affects Translation

Patronage is defined by Lefevere as “the powers (persons, institutions) which can
further or hinder the reading, writing and rewriting of literature.” (Hermans, 2004:
126) Patronage can be represented by individuals, somebody in power, just like
emperors or groups, organizations, institutions, a social class, a political party,
publishers, the media, etc. As the body controls the literary sysytem, patronage sees to
it that the literary system does not fall out of step with the rest of society.

Patronage consists of three components: ideological component, poetic

component and economic component.

“The ideological component determines what the relation between literature and other
social systems is supposed to be. Poetic component determines what the literary world allows
translation should be. By means of the economic component the patron can confer reputation and
recognition. Patronage is undifferentiated when all three components are concentrated in one hand
or institution, as under totalitarian regimes; it is differentiated when they are not, for example

when commercial success does not necessarily bring status.”(Ibid)

Patronage usually controls the literary field by controlling the three components.
Because economic component is not always connected with literary world, this thesis
would not discuss economic component separately.

Patronage often controls the literary or translation field by controlling “experts”

in the literary field. Experts include critics, reviewers, teachers, anthologists and
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translators. Their task is to secure the system’s ideology and its poetics. Therefore,
patronage may enforce policy to ban experts from translating certain materials and at
the same time, if patronage wants to promote certain ideas, they may provide
commercial or reputation benefits to encourage experts to translate certain materials.

And the motivation for different polices is to protect the existing system.

1.3.2 How lIdeology Affects Translation

Lefevere once declared that “on every level of the translation process, it can be
shown that, if linguistic considerations enter into conflict with considerations of an
ideological and/or poetological nature, the latter tend to win out.”(Baker, 1998: 106)
This shows that ideological and poetological nature is over linguistic considerations.
Earlier Lefevere had defined ideology simply as a “world view”, but then he
redefined it as some convention or belief which orders our actions. In one of his
latest essays he described ideology as the concept which contains ideas and attitudes
which can be accepted by the society at a certain time. With these ideas and attitudes
in mind, readers and translators get to read the texts.

Experts are in control of ideological field because they control the literary
world and publish texts which hold certain ideology. Therefore, experts would
choose certain materials and produce the materials in the way allowed by the
patronage and then send those out to readers. Those materials all hold the same value
which patronage believes.

The translation of some common words or utterances can clearly show us how
ideology affects society. Before 1949, people were considered as each other as
partners working together for the construction of the society. And at the same time, in
order to show the equality between men and women, they call all the people around
them as “comrade.” Along with the introducing of new ideas from the outside world,

people changed to call each other according to their gender. They call males as

10
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“gentlemen” and females as “ladies™. The other example is that we now use “5E4”
referring to a husband and “AX K" for a wife; This was forbidden in the 1960s and
1970s. At that time, these two words were considered to belong to capitalizing and
their use was discouraged; instead the preferred term was “% A”; This word indicates
both the couplegerelationship and expresses that they are equal to one another. But if
we translate “& A into English as “lover” it loses the original meaning. “Lover”
means a person who is in love with another and is a regular sexual partner. These
changes illustrate how ideology affects our daily life and word translation.

Every dynasty has certain books as “forbidden books.” Readers were not allowed
to have their hands on the books, let alone translating the book. Ideology controis

materials existing and being translated in the literary world.

1.3.3 How Poetics Affects Translation

Poetics determines what literature should be. It mainly concerns with the
performance of literature. For a certain time, certain syntactic and pragmatic
components ar-e allowed. Poetics controls the linguistic performance. For translation,
we mainly talk about poetics in a target language culture.

Take China for example, the Chinese language experienced Wenyan, Easy
Wenyan and Baihua. Therefore, when producing certain texts, producers must follow
the language styles at that time in order to promote their production.

In translating the Bible, for example, the most serious issue is probably the
controversy over the degrees of literalness and freedom that a translator can have in
interpreting the biblical text. What does the society allow it to be? In order to make
the target readers understand the biblical text thoroughly, some measures of freedom
are required. The great sense of tradition. however, is often an obstacle to the
translator’s creativity and the reader’s understanding of the translated work. For

example, Matthew 6: 9 contains The Lord’s Prayer, which is the most important and



popular prayer for Christians. It was translated as “Hallowed be thy name”, which

makes it very hard for most English-speakers to understand what is truly meant. The
literal meaning of the Greek text is “Sanctified be thy name.” “Name” here is a
respectful way of avoiding directly referring to God, not referring to the character of
God but to the manner in which he is recognized as the True God. So the real
meaning is that “May all people realize that you are God” or “Help us to honor you
as God.” The poetic situation at that time determined that it should be translated as
“Hallowed be thy name.”

Patronage and literary experts, ideology and poetics control the literary system,
thus the production and distribution of literature. Not only are literary texts produced
under these constraints, so is the “rewritings” - including translations.

When we view translation through polysytem, the field of study is wide open.
Because we place the products in relation to a more fluid and multi-formed fringe,
many of the neglected texts and forms come into view. Translation is not only viewed
as a linguistic performance but also as a cultural practice interacting with other
practices in history. The study of translation becomes the study of cultural history.

If we view Bible translation from the perspective of patronage, ideology and
poetics, we will discover that this accurately explains how the Bible was translated in

China throughout history.
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Chapter Two Characteristics of Chinese Translations

of the Bible

The Bible, the Christian sacred scripture, is comprised of the Old Testament and
the New Testament. For other religions, such as Judaism, their sacred scriptures are
also called “the Bible” (Merriam-Webster’s Collegiate Dictionary, 1996: 110), but
here what we are talking about is the Christian Bible. The Bible in Catholicism is
often defined as a book written by holy writers under the revelation of God. When the
book was finished, it was the Holy Church that assembled it, guarded and explained it
to the whole world. More than ten prophets and a few disciples wrote it from 1300 BC
to 100 AD, which is from the time of Moses to the death of the last disciple. All the
books in the Bible were written in different styles during different times by men of
different backgrounds. It contains (1) The Old Testament: a compound of 39 books
written primarily in Hebrew, with a few pox;tions in Aramaic. [t is the sacred Scripture
of Judaism. (2) The New Testament: a compound of 27 books which were written in
Greek. The New Testament mainly contains 4 parts: 4 Gospels which relate the life of
Jesus, his actions and teachings; the history of the early Church; the letters from his
apostles and the prophetic book of the disciple John—Revelation. (3) “The Apocrypha:
12 books taken over by early Christian Church from the Greek version of the Old
Testament but not forming part of the Hebrew Bible and not accepted as canonical by
orthodox Jews.” (Baker, 1998:22)

In order to spread the Good News all over the world, translations are needed
before evangelization begins. Because the Bible is a compilation of many books,
Bible translation here does not necessarily mean translating the whole book. In this
thesis, the translation of some chapters (or even verses) of the Book is also considered

as Bible translation. Nevertheless, not all translations are taken from the original
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languages; some translated languages become source languages for succeeding
translations.

2.1 Review of Bible Translation in Western Countries

With the spread of Christianity, translation came to acquire another
role—disseminating the work of God. When a sacred scripture is translated, the
translator must take both aesthetic and evangelistic criteria into consideration. This is
the case when the Bible is translated. The history of Bible translation is a history of
Western culture in microcosm.

The history of Bible translation in Western countries can be divided into 4 phases.
The first phase started from the time when the Book was completed. It is around the
year 250 BC. The second phase lasted from the 4" century to-the 6" century. Because
of the importance of the Bible for Christian evangelization, it was essential to
translate the Bible from Hebrew and Greek into Latin in order to spread the Good
News to the Romans. Hence, many different versions appeared. The third Bible
translation phase was between 11" and 12™ century. Christians and Muslims were
interested in each other’s culture, and the Bible was translated into Syrian. When
moving into the modemn period of Bible translation, Bible traiislation can be divided
into two periods. The first period includes the production of revisions and new
translations into a number of major European languages. The reasons mainly lie in the
new discoveries and insights coming from archaeology and the study of Bible
manuscripts. During the second period, many translations were made by missionaries
into languages of the “third world.” Translations for the “third world” mainly mean
transiation work done for China, India and other third world countries. Generally
speaking, it is the combining work of Western missionaries and local people.

Among all the versions, one famous version was done by a German monk Martin

Luther. This version started a revolution in Christian world. The great influence of his
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Luther. This version started a revolution in Christian world. The great influence of his
version is mainly due to his translation rules. He used words spoken by house wives
and citizens to translate the Book. Therefore, on this basis the translation was done
and the translation work was supposed to help people to understand that there was a
Person (which refers to God) talking to them in their language. Luther’s principles of
Bible translation influenced the translators of the King James Version. In the year
1611, this version was completed and it was viewed as the greatest English translation
work.

The modern time sees many different versions such as the English Revised
Version (1885), American Standard Version (1901), Revised Standard Bible (1952)
and New Revised Standard Bible (1989). The two other major undertakings in English
were the New American Bible (1970) and the New English Bible (1970).

Bible translation in Western countries is the basis for Chinese translations of the
Bible. The first reason is that Christianity was introduced from the West and any
development in foreign countries is the basis for Christian development in China. The
second reason is that when missionaries came to China, they used the Bible as their
first weapon to defend their religion; many of them were scholars in the study of the
Bible. When missionaries translated the Bible into Chinese, the existing Bible

versions and their understandings of translation played an important role in it.

2.2 Characteristics of Chinese Translations of the Bible

Bible translation is also the primary work for the Church in China, especially
when Christianity first spread to China. This is particularly true for the Protestant
Church, whose evangelization work begins with Bible translation. For Protestants, the
Bible is the only way for them to get closer to God, and their translations and studies
of the Bible are prevalent, so we can find many different versions of Protestant Bible

in Chinese. The author would generally introduce the history of Chinese translations
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of the Bible before introducing the characteristics of Bible translation in China.

Chinese translations of the Bible first appeared in the 7™ century when
Catholicism spread to China; at that time Catholicism was called Jing Jiao (F#{). At
the end of the 13™ century, a Franciscan brother John Mengwino (% # 5% i¥)
translated Psalms and the New Testament into “the language of Dada.”(¥t ¥8 A i@ F )
155 (Li Zhixian, 1989: 79)) At the end of Qing Dynasty, missionaries came to China
and they did a lot of Bible translation work. The first Chinese translation of the Bible
accomplished in China was done by Morrison in 1824. And following missionaries
translated many different versions of the Bible. The famous Union Version with three
different forms of Chinese: Wenli (3CEE), Easy Wenli (#%3C38) and Official Chinese
(B 1&)was finished in 1919. Today’s Chinese Version was a project of the Bible
Societies in Taiwan and Hong Kong, in association with the United Bible Societies.
For Today’s Chinese Version, the Protestant edition was completed in 1975 and the
Roman Catholic edition was published in 1976. A team at the Studium Biblicum
Franciscanum Sinense translated the first complete Chinese version of the Bible for
Roman Catholics. It is called the Scotus Bible which was not completed until 1968.
Chinese individuals also translated the Book at their will. An appendix would be
included to show the history of Bible translation in China.

After making a survey of the history of Chinese translations of the Bible, some of
their characteristics will be concluded and illustrated in the following section and the
reasons why Chinese translations of the Bible have such characteristics will be

explained in the next chapters.

2.2.1 Diversity of Translators

Because the Bible possesses a special status in the religious and literary worlds,
Bible translation is always very popular and many different scholars in China have

attempted it. The translators are divided into four different groups by the author.
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The first group is the translators before the Yuan Dynasty. At this time, the works
of translators have been lost, but according to the historical record, in 781, the Tablet
of Jing in China ( { KRR BIATHEM) ) was put up in Chang’an, which is now in
Xi’an. It is recorded in the 7ablet that the Old and New Testaments had been translated
into Chinese. At the end of the 13" century, Franciscan brother John Mengwino
translated Psalms and the New Testament into “the language of Dada.” (Li Zhixian,
1989: 79) Mengwino was a missionary during the Yuan Dynasty.

Later many more missionaries came to China; they were either sent by the
Church to preach in China or they came on their own. They composed the main force
for Bible translation in China. They are also divided into two types. The first type is
personal translators, such as Marshman, Morrison and Schereschewsky; they
generally completed Bible translation by themselves, and did the majority of the work.
But their translation was always accomplished with the help of many Chinese because
they learned Chinese from the very beginning and Chinese people helped them to do
much of the revision work. This kind of missionary formed the second group of
translators.

The other type of missionaries, the group of missionary translators, falls into the
second group. These teams, composed of three to five people, usually had
complementary knowledge and skills; they also had responsibility for working
fulltime on translations. Such translators must also have verbal facility and creativity,
and a sincere respect for the viewpoints of other people. Teams of translators normally
divided responsibilities for different books of the Bible, carefully reviewed the
scholarly literature on these books, and prepared tentative drafts that were then
revised by other members of the team, discussed differences of interpretation and
wording, and tested the results with reviewers and representatives of the intended
audience. All translators had some training in linguistics, cultural anthropology and
biblical studies. Local Chinese people served mainly as valuable resources. In this
kind of situation, it is particularly important that a local committee member write

down the text of the translation so that it will be regarded as being the work of the
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local people and not the product of a foreign missionary. But Chinese people did not
do so, therefore, most of the joint work in Chinese translations of the Bible is
considered as missionary work, or at most as a joint work.

The third group includes Bible translation organizations, such as the Chinese
Union Version Translation Group, Scotus Bible Institute and Today’s Chinese Version
Committee. The first one is for Protestant Bible translation, the second one is for
Catholic Bible translation and the third one is a joint effort of Protestants and
Catholics. The organizations were mainly formed by Western missionaries, yet some
Chinese people were also involved in some translation work. For example, in Scotus
Bible Insititute some religious people from Shandong Province played an important
role in the translation and readers could sense the Shandong dialect in the Scotus
Version. Because it is a group work, we can see slight differences between different
chapters which were translated by different people.

The fourth group is the literati, such as Zhu Weizhi and Wu Jingxiong, who
translated the Bible purely out of their own literary interest. The Bible in their eyes is

not only a religious book but a literary work.

2.2.2 Diversity of Source Texts

Bible translation in the West is in great focus, which oils the wheel of Bible
translation in China. Existing translated versions of the Bible became source texts for
Chinese translations of the Bible.

Actually “some experts say that textual reliability is a major issue in choosing the
best readings in Hebrew or Greek texts to serve as the basis for translations into other
languages. For example, in the Gospel according to Mark 1:4 the best Greek
manuscripts read ‘as it says in Isaiah’, but the words that follow come from Malachi
and only the second part of the quotation is from Isaiah. Certain scribes no doubt

noted the inaccuracy and changed the text to read ‘as it says in the prophets’.”(Baker,
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1998: 25)

Most scholars insist that a translator should follow the most proven text, which
is based on the proof of their accuracy and not on the number of their manuscripts.
When people came to translate the Bible in China, they would refer to different source
texts. It is difficult to know which is truly the original text, or from which version it is
translated. For example, the text of New Testament is represented by numerous Greek
manuscripts as well as by early versions; it is important to find out whether the
translations are based on first-hand work with these sources, on critical editions of the
Greek or another text of the New Testament, or on a textual form which has been
adopted in certain Church traditions. With some versions it is easy to identify their
source text, suéh as the Union Mandarin Version which is based on Revised Version
of the King James Bible published in 1885, and Today’s Chinese Version which is
based on the New English Version. But it is sure that when they do translation work
they would consult different versions in order to understand the text, even though

there is a main version referred to.

2.2.3 Diversity of Translation Strategies

All Bible translators, whether they are working alone or in a committee, follow a
series of implicit or explicit principles governing matters of text, figurative language,
direct vs. indirect discourse, paragraphing, sentence length and so on. Increasingly,

translators tend to agree on the following major principles:

(a) The use of scholarly Greek and Hebrew text
(b) Interpretations based on the best scholarly judgment
(c) Renderings that will be aurally intelligible and acceptable for the intended audience and

presumed uses of the text

(d) The incorporation of background information into notes, introductions, and word lists rather
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than leaving out such information or putting it into the text (Baker, 1998: 28)

However, different translators in China would employ slightly different strategies
in translation according to their own personal preference; different Bible translation
groups would also decide the rules members of their group must follow when doing
translation work. And because they did not all live in the same period of time, their
translation strategies would also be influenced by translation theories which were
popular at that time.

Take missionary translators, for example: they were all experts in the Han
language and they had their own understanding of Bible translation. The translation
rule guiding Morrison is éimilar to Yan Fu’s translation principles. Yan Fu’s principle
1s said to be “faithfulness, elegance and expressiveness” and Morrison believed to be
“faithful, sensible and simple.” Morrison believed that a translator has two
responsibilities: the first one is to understand the meaning, motion and spirit of source
text correctly; the second one is to express all the above with clear and fluent
language. The Bible he translated follows Chinese grammar so that even ordinary
readers can understand.

Griffth John, known as Yang Gefei (##%3E) in Chinese, was the first to try to
translate the Bible with easy Wenli. He had a new understanding of “faithful
translation.” He was against word-for-word translation, and believed that that kind of
translation could only twist t'he original meaning of source texts. “Faithful translation
means to keep the author’s meaning and express it out.” His belief is similar to Nada’s
dynamic equivalence.

There was considerable difference of opinion in the Committee as to the degree
of literalness to be aimed at. The result is a translation that must be regarded as
distinctly literal and faithful to the original. As a necessary consequence, smoothness
of style would be more or less sacrificed.

Unions Versions refer to commonly accepted Protestant versions and are an

expression of the desire among missionaries to prepare Bible translation for each
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linguistic group, acceptable to and used by all Protestants, thereby making it

unnecessary for different denominations or mission groups to produce and use
different versions.

Although the missionaries continued to prepare Christian literature in Literary
Chinese, an increased interest and concern for making Christian literature in literary
versions of the Bible available in the spoken languages and dialects of China is
evident from the agendas of these Missionary Conferences. Thus, in addition to
appointing standing committees for the preparation of the three Unions, the
constituted committees planned to prepare an annotated Bible, with explanatory notes
and comments on the Scriptures and to develop Romanized vernacular versions of the
Bible.

The aim of the Union Mandarin Committee was to publish a simple, fluent and

literary book. For this purpose, they established four rules for translation:

1) the language must be the national language, no use of dialect;
2) the translated text must be simple enough for people from all walks of life to understand;
3) the translated version must be faithful to the original text and retain the style of Chinese

language;
4) metaphors in source text must be translated directly. (Ren Dongsheng, 2003, 2: 13))

The most important one is the third rule. In the translating practice, their focus
shifted from the “letter-oriented” translation to “spirit-oriented” translation. According
to a report, in order to do the translation well, they invented 1000 new expressions and
87 new characters.

The translators of Today’s Chinese Version have aimed at clarity and
intelligibility. They have achieved this in their translation by making implicit
information explicit. But making implicit information explicit obviously involves
interpretation and choices among many possible solutions. What does the choice of
vocabulary in the Today’s Chinese Version reveal about the nature of the
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interpretation? Today’s Chinese Version employed functional equivalence translation,

and thereby pursued natural diction in the receptor language rather than conformity
with source language grammar, syntax; style and vocabulary. Their aim is to make
everybody understand the translation, including both Christians and non-Christians.
There are some rules that the translators of Today’s Chinese Version follow to make
the version easy to understand.

First, they omitted theological and religious words. (Ren Dongsheng, 2000, 2:
61)

For example, in Proverbs 3:16—18 (from Union Version 1989)

Long life is in her right hand;

In her left hand are riches and honor.

Her ways are way of pleasantness,

And all her paths are peace.

She is a tree of life to those who lay hold of her;

Those who hold her fast are called happy.

The translation in the Union Version is: “tt 5 FH KH, EFAEHR. fbpiE
REE, MNBRYR, SHFTROEEHR FEMNBREHE. ~

And in Today’s Chinese Version the translation changed to: “% BER K,
EHRERRE. ERERIMROERE, AREFROER. BUARET, ¥
BESMER.

In Union Version, “her right hand”, “her left hand”, “her ways”, “her paths” and
“tree of life” are all translated directly. Ordinary people could not understand easily.
Who is “her” in the Proverbs? What kind of “ways” and “paths” is it? These mystical
words are replaced in Today’s Chinese Version by simple words as “wisdom”.

The other example is Song of Solomon Chapter 8, Verse 6. The English version
from the Union Version 1989 reads:
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As a seal upon your arm;
For love is strong as.death.
‘Passion fierce as the gravc.
lIts flashes are flashes of fire,

A raging flame.
The translation in the Union Version of 1919 edition reads:

SRARAG LI I dy i
AL bkl

PR M 22 1 A dE 2 Bt
AR I ia).2 5R 4

B R BTG,

P S ATl of
REBFIEMFI,

In Today’s Chinese Version of 1979 edition. it changed to:

B L R TRMOT
BT R T.
SRR,

248 RIS 18— 4

it 1 114 2k K
RFL K —FEBALE

“Efic "and “ {8k i2 ” are very typical for Christians since they made
commandments with their God. “Seal” is the sign that God gave them 1o call them
“His people” and they are saved from their sins. God promised them prosperity. 1 1s

very abstract and it needs historical background to understand it fully. In Today’s



Chinese Version, translators omit the word “seal” and translate the whole sentence.
The version is much easier for common readers to understand. SR

,S;condly,' they try not to use words translated according, to »t'l}fei:‘r pronunciation,
but translate the meaning directly. (Ibid) For example, Raca is not *“$ Jil”™ but “FE#)”,
mamoon is not “¥3{ 7" but~4:£L.” Rabbi is not “3iytk” but *ZW™. This principle is
very important, The Bible does not need to add ﬁotes in order to explain the translated
words and it also makes readers feel that Ged is talking to them in their own words,
but not in foreign language. This is very godf for envangelization.

Thirdly, one of the characteristics of Today’s Chinese Version is to u‘sé Chincse
four-word phrases, which makes translation seem very concise and authentic. (Ibid)
For example, in Proverbs 12: 18: “Rash words are like sword thrusts. but the tongue
of the wise brings healing.”

The translation in Union Version is: “ifi5 2800, WImIA: BRAMNE X,
HAEARKRE. ~ '

And in Today’s Chinese Version the translation changed to: =t & ANF WA &4
A BRHEmMFHRE.

| Some sentences in the Union Version mingle in logy. which tend to confuse
readers. And Today’s Chinese Version corrécts those mistakes.

The transiation in the Union Version reads: “A B X455, AT RN
DHETEN, BHERBTEH%, Hbkmfiil. »

The English translation of the Chinese version is: *Give not that which is holy
unto the dogs, neither cast ye your pearls before swine. lest they trample them under
their feet, and turn again and rend you.”

And in Today’s Chinese Version the translation changed to: A~ B0 i F &y K i
EWW, ENESEILCRRENT RERSHRIAE, TS REMEMNE
e v
N The English translation of the above Chinesc version is: “Do not give what is
holy to dogs—they will only turn and attack you. Do not throw your pearls in front if

pigs—they will only trample them underfoot.”
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In the Union Version, it is not clear who would turn to attack you - the dogs or
swine. But in Today’s Chinese Version, it is clear that it is dogs that would attack you
and pigs that trample pearls under their feet.

Possibly the most important factor in the history of the Union Version and
missionary Bible translation is the missionaries’ changing understanding and
perception of the Chinese language and its different styles. Their attitudes toward the
Chinese language affected their choice of strategies for Bible translation.

Morrison adopted a style of Chinese from the Basset manuscript, which was
comparable to the later translations in lower classical Chinese. But as soon as the
leading group among the missionary translators fully realized the great potential of
classical Chinese, they—the Delegates’ Version translators—chose a more
high-ranking form of that style of language with the hope of exerting influence on the
highly educated classes of the Chinese society.

2.2.4 Diversity of Translation Intentions

Because the Bible is a religious book, the Bible is mainly translated for
preaching the Gospel all over the world. Missionaries like Morrison and Church
translators like people in the Union Version Committee translate the Bible solely for
Church usage. And among the different versions of Church translations, their
intentions are different with each other too. Protestants are supposed to talk to God
through the Book personally. Therefore, Protestant Bible translators employed dimple
words and short sentence length in order to make it easy for ordinary readers to
understand. The Scotus Bible was to be used by religious people and Bible scholars,
even though today layman can also read, the originally attention affected the
translation version very much. The language in this version is very hard to follow and
the context is very logical. Whole the Pastoral Bible, which is also translated for

Catholics is translated for layman originally, it is much easier to understand.
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But nowadays, almost anyone can have access to the Bible and can produce their
own interpretations of the Bible. The reason why they read the Bible could be that
they are curious about the Book, and some people treat it not as a religious book but a
literary work. As a result, they even omit religious words and make the translation
purely literary. Different intentions of Bible translation may due to different
translators and also due to different historical environments.

Besides all the above characteristics of Bible translation in China, there could be
more characteristics. The author just concludes the four characteristics in order to help
readers understand the specialty of Bible translation and the following chapter would

explain reasons behind.
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Chapter Three  Causes for Diversity in

Bible Translation in China

After viewing the diversity of Bible translation in China, some questions have
been raised. What is the primary principle to follow when one translates the Bible?
What kind of Han Chinese should be chosen and what level of language and what
style of translation should be employed? How can there be so many differences in the
translations of one book? What are the factors that have caused this? The author of
this thesis would attempt to answer these questions with the three aspects of ideology,

poetics and patronage.

3.1 How Patronage Affects Bible Translation in China

Patronage is “the powers (persons, institutions) which can further or hinder the
reading, writing and rewriting of literature.” (Hermans, 2004: 126) This power also
decides who can be the translators of the Book and whether or not they are allowed to
carry it out. When the powers such as royals, authorities encourage Bible translation
in China, they would do many things to make the translation work go smooth.
Emperors might offer translators houses to work in or gave them high position in the
court in order to feed them. But when emperors were against the religion, it was
impossible for believers to survive, not even to say that they could do translation work.
The following two examples would show how the royal could further or hinder the
translation work. The same thing would happen to religious attitude to Bible
translation. When they held that Bible translation was not allowed, very few dared to
do the work. The following would also state how the attitude has hinder Catholic
Bible translation.

When Christianity was first introduced to China, it was welcomed and protected
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by the royals of the Tang Dynasty. Because minority groups greatly helped the Tang
Dynasty at the time when it united the whole nation, the Tang Dynasty had very little
prejudice against minority groups. When the Tang Dynasty was stable, in order to
govern the whole nation well and develop the economy, Tang Taizong (F K%
599-649) embraced all different cultures, and welcomed and absorbed foreign cultures.
This cultural policy created a very good atmosphere for religious development, so
when Catholicism was first introduced to China the Tang Dynasty welcomed it
warmly. And Tang Taizong even built a special temple for the first Jing
missionary—Abenlo (F Z ) —to translate religious books.

The other example is the Qing Dynasty. When Emperor Kangxi (/E EE
1661-1722) gave Christian missionaries freedom to preach in China in 1692, Bible
translation continued. But then a dispute about Chinese tradition emerged: should
Chinese people respect Confucius and adore their ancestors or not? Originally in a
debate, Matto Ricci argued that Confucius and ancestor worship was nothing more
than the demonstration of remembrance and respect to ancestors: it was not a matter
of paganism. His view was praised by Chinese scholars but rejected by other
competing Churches. Others argued that ancestor worship was a cult that had to be
prohibited. In 1707, the missionary Charles Thomas Maillard de Tournon enforced the
policy from the Vatican that it was forbidden for Chinese to respect Confucius and
adore their ancestors. This angered Emperor Kangxi and in 1720, Kangxi said “No
foreign missionaries are allowed in China anymore.” (“LAG N6 FAE ATEP EHIT
#, #1E918”) All missionary work then went underground until the Opium War in
1841. This shows how political patronage can control the translation situation and
hinder the rewriting of the Bible.

After viewing the history of missionary activity in China, many questions can be
raised. How is it that the Chinese Roman Catholic Church, which has a much longer
history of missionary work in China than the Protestant Churches, began to publish
Bible versions or parts thereof only at the end of the 19® century?

“Already in 1615 Pope Paul V allowed the Jesuits in China to translate the
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Bible into Chinese, but they did not do so. This does not mean that the Roman
Catholic missionaries did not engage in translation work. Translations were made
both from Chinese and into Chinese from the 14% century onwards. However, when
the lectionaries were prepared and private versions of parts of the Bible were made,
they were not for general publication and dissemination among the Roman Catholic
Christians. Whereas the Protestants normally started their missionary work by
translating the Bible, the Roman Catholic Church generally preferred to initiate
literature work by preparing a catechism followed latter by a Bible history.”

(Strandenaes, 1987: 20)

This also happened in China. The catechism translated by Michele Ruggieri®
(known as FBH'® in China) was already in print in 1584. This was followed by a
history of the passion of Jesus and the life of Jesus by other authors; a lectionary by
Manoel Diaz appeared in 1636 with commentaries on the texts. It was widely used
and acknowledged for its literary value.

The reason why the Roman Catholic Church has not done nearly as much in the
area of Bible translation as the Protestants is mainly because of the Roman Catholic
position on Scripture and its close relationship to the teaching authority of the Church.
The Roman Catholic Church wanted to be certain that the reading of the Bible was in
line with and followed the guidance of Roman Catholic doctrine and Tradition.
Therefore the Roman Catholic versions of the Bible have often included doctrinal
notes and have required the imprimatur of the Church authorities before being
published.

Thus, in spite of the long history of Roman Catholic missionary activity in China,
Bible translation was, for a long time, a private matter and not meant for publication.
Not until the end of the 19" century was the publication of Roman Catholic versions
initiated. This was not a good sign for the status of Chinese Roman Catholic Bible
translation in the 19" century. “Beckmann investigated and evaluated Roman Catholic
missionary methods used in China from 1842 to 1912.” (Strandenaes, 1987: 21) The
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activity of publication and the translation of the Bible in Chinese were not given a
priority until the present century. This does not mean, however, that the Chinese
Roman Catholic versions of the Bible in the 20™ century are without roots. Rather, it
means that the versions which have appeared have been drawing from teaching
traditions in the Chinese Roman Catholic Church and from the traditional Chinese
terminology used in this Church and in the preceding private versions, lectionaries
and other publications. It also means that several important Chinese Protestant
versions of the Bible were at the disposal of the Roman Catholic translators. It is
therefore important in the analysis of texts to look for possible Protestant influence on
the Roman Catholic version.

But Protestants believe that since the Bible is for everybody, everyone can
interpret the Bible according to their own understanding; hence Bible translation
could be done without the approval from any authority and Bible translation is
prevalent.

Under the patronage of Vatican authorities, Catholic Bible translations were often
delayed or postponed, while Protestants — whose numerous denominations lack the
central authority that the Catholic Church possesses - were freer to produce various
translations of the Bible. Thus, even today, Protestant Bible translations are more

prevalent in China

3.2 How Ideology Affects Bible Translation in China

In the very beginning, translation of the Bible was a purely religious activity; it
was just one of the steps necessary for evangelization. Politics greatly affected it, and
each translation boom benefited from a good political atmosphere, while every policy
that banned the spread of religion also put a stop to Bible translation. That was
especially true for Catholic missionaries when they first came to China; they all relied
on the royals. In the Tang Dynasty, Abenlo was met by Tang Taizong and was allowed
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to build a special monastery to do Bible translation and evangelization. In the Qing

Dynasty, Matteo Ricci presented himself at the Imperial court of Wanli (Ji/f) at
Beijing in 1601 and was allowed to stay in Beijing. This was very convenient for his
translation work.

Throughout the 19™ century there was Anglo-American dominance not only
politically but also in Protestant missionary activity in China. As with Roman
Catholic missionary activity, Protestant missionary work was also very much in the
hands of foreign missionaries. This requires that one be especially aware of the kind
of presuppositions which the missionaries brought with them into the work of Bible
translation. It is very likely that they had inherited certain traditions of Bible
translation from the versions with which they were most familiar with and that, these,
in turn, became a canon for their own translation. Political dominance influences the
literature choice of Bible translation.

The latter half of the 19™ century in China was characterized by great missionary
activity. During the years 1807 to 1853 there were 22 different Protestant societies
working in China; this number increased significantly during the next few decades.
During the first 100 years of Protestant missionary work in China, the number of
active groups increased to more than 100 societies. Of these, some 70 societies
registered were still active in 1905. This increased missionary activity led to the
employment of more workers, including those from abroad.

Missionary work with Chinese leadership and administration began to gain
popularity only at the beginning of the 20" century. Thus, the power and coordination
of the work lay primarily in the hands of the non-Chinese missionary workers. This is
clear if one looks at the nationality of the delegates to the Missionary Conferences.
These Conferences provided opportunities for overseas missionaries to gather, discuss
and coordinate matters related to missionary policy. When these conferences were
held, they served as unique opportunities for Protestant missionaries to organize and
confer with each other, in the pursuit of furthering their work of evangelization and

Biblical translation.
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All of the missionary societies in China at that time came from the United States

and the United Kingdom.

“At the 1877 Conference, of the 142 people present, there was not one
Chinese delegate; 72 represented American societies and 49 British. In 1890 there
were two Chinese among the total 445 members of the Conference but 230 were
from the American societies and 193 from the British societies. Even at the
Centenary Conference, with a total attendance of 1,170, which was comprised of
500 delegates and 670 visitors and representatives of the Home Boards, there were

only six or seven Chinese.” (Strandenaes, 1987: 79)

Foreign dominance in the policy and administration of missionary work in
China was characteristic of the period. In this context “foreign” means predominantly
Anglo-American. In Chinese Bible translating this foreign dominance was evident
during the 19" century and continued well after the completion of the Union Versions.
Although the overseas missionaries employed Chinese coworkers and secretaries in
translating, all they could do was to revise different versions; their names never
appeared in the books.

During the 1840s, Western missionaries spread. Christianity rapidly through the
foreign-occupied coastal cities; the Taiping Rebellion (K FXEiE5) 1851-1855)
was connected in its origins to this missionary activity. British and American
denominations, such as the British Methodist Church, continued to send missionaries
until they were prevented from doing so following the establishment of the People’s
Republic of China.

Since religious restrictions were loosened after the 1970s, Christianity has grown
significantly within the People's Republic of China. Along with this open policy,
Chinese people have gotten to know the outside world and developed cultural
exchange programs with many foreign countries. Nowadays, many translators are able

to learn and benefit from the knowledge and history of other nations and cultures;
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they have accepted the precious cultural heritage of the world and gradually Chinese
culture has become an important part of that world culture. Bible translators try hard
to cooperate with the overseas Chinese experts and now they do not view the Bible as
a purely religious book, but a literary book as well. With the most popular translation
theories in mind, the present translators translate the Bible in such a free way that they
do not follow the source text step by step.

For Example, in Psalms, the parallelism is very similar with Chinese ancient
poems in rhythm, so the great translator Wu Jingxiong once translated Psalms in the
ancient Chinese style. In the past, people would regard his way of translation as
blasphemous to God, but nowadays with the different ideological situation in China, it
seems very new and acceptable.

The original text is quoted from New Revised Standard Version, published in
1989.

Yet their voice goes out through all the earth,

And their words to the end of the world.

[n the heavens he has set a tent for the sun,

Which comes out like a bridegroom from his wedding canopy,
And like a strong man runs its course with joy.

Its rising is from the end of the heavens,

And its circuit to the end of them;

And nothing is hid from its heat. (Psalms 19: 4—6)

Many works in Psalms can be sung and some are considered songs in the Church.
Mr. Wu chose Yuefu style for his translation in order to achieve harmony both in style
and in spirit: (Ren Dongsheng, 2000, 2: 60)

THEHRE,
FEALF I EE:
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Mr. Wu’s translation opens our eyes and convinces us that translation works in
this special way. Different cultures can cope with each other in such a cozy way. All
this would be impossible if today’s ideology did not allow for freedom of Bible
translation; this would never happen if the Chinese literary world was not open to the
outside world.

If we take a look at different religions in China we can sense that Daoism and
Buddhism have become part of Chinese culture. Buddhist Scripture translation formed
the first translation boom in China, which lasted from the year 146 to 1111. Many of
its terms have found their way into Chinese literature. Buddhist translation greatly
influenced translation of the Bible. At the beginning it was simply about which words
to use; when they translated the Book, Bible translators borrowed many words from
Chinese culture and some words were marked by Buddhist scripture.

Daoism is a local religion in China; many seemingly religious terms from
Daoism are actually part of our daily life. The following is an example to show how
Daoism affects Chinese translations of the Bible.

In the Gospel according to John, the very first words are “In the beginning was
the Word, and the word was with God, and the Word was God.”

The translation in the Union Version is “A#]H 8, ES5HFRE, EXEMH. ”

The word “Dao” is borrowed from Daoism, meaning Logos. Because “Dao” has
become part of Chinese culture, when translating the Bible, it is very natural for the

translator to borrow this word. Yan Fu (&) proposed to use the word “Dao” to refer
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to God. This shows how the existing ideology affects translation.

3.3 How Poetics Affects Bible Translation in China

Chinese is “the official language of the People’s Republic of China and Taiwan,
it is one of the official languages in Hong Kong and Singapore, and spoken by a large
section of the population in Thailand, Malaysia and Vietnam.” (Baker, 1998: 365)
Chinese language has a long history; it goes back to the first hundred years of the first
century. The language was used by the educated people through the written form of
Chinese: the recorded characters, for example, ideographs. Because ideographs are
unlike a phonetic script, they are not affected by phonological evolution and are
therefore largely immune to change. However, the spoken language has developed in
his own way. The gap between the written and spoken forms grow wider and wider.
Even when literature appeared, written Chinese employed classical Chinese and it did
not ease the gap between the spoken and written language. Therefore, ordinary people
could not understand the written literature. The situation did not change until the first
half of the 20™ century, after the May Fourth Movement.

This raises a question for Bible translators: what kind of language should they
employ to translate the Bible? If they translate it in classical language, then ordinary
people cannot understand the meaning - this is against the Christian doctrine of
spreading the Gospel to every person; but if they employ spoken language to translate
the Bible, it would seem odd to Chinese scholars. The following section will state
how Bible translators have coped with the Chinese poetics situation in their
translations.

Before the foundation of the People’s Republic of China, the main value
controlling China was Confucianism. For any translation to be accepted by Chinese
people at that time, it must have been at peace with what Confucius had taught. Matto

Ricci realized that Chinese culture was strongly tied to Confucian values and
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concluded that Christianity had to be adapted to Chinese culture in order to take root.
He called himself a “Western Confucian scholar.” With the introduction of Western
science and state-of-the-art gadgets like the automatic clock and world atlas, he
attracted the attention of some traditional Confucian literati and officials. If he wanted
to attract them with his religion he also needed to speak their language in the Book.
So beginning with Matteo Ricci, other missionary translators adopted Chinese
Wenyan to translate the Bible.

Many Catholic missionaries were sent from the Society of Jesus’. These Jesuits
tried hard to adapt to Chinese culture in order to spread the Good News of the Bible.

The Jesuits went to unparalleled lengths and showed unbelievable patience in
adapting themselves to the people they were determined to teach. For instance, they
sent out a small expedition of ten or twelve priests to Christianize four hundred
million Chinese. They started this almost impossible task by studying China. The
Jesuits therefore spent several years learning Chinese philosophy, art, and literature,
and were prepared to meet the Chinese on their own level. After the imperial officials
had slowly, reluctantly admitted them, the Jesuits at once flattered them by talking to
them in their own tongue, and attracted them by displaying specially prepared maps
and astronomical instruments. Instead of being rejected as foreign barbarians, they
were accepted as intelligent and cultivated men. One of them, who became a painter
in the Chinese style, is now regarded as one of the classical artists of China.

Jesuits missionaries adopted Chinese culture and language in their translation
work, as well. “The first translation of the Old and New Testaments into vernacular
Mandarin was done by the Jesuit P. L. De Pirot (1735—1814).” (Baker, 1998: 369)
The language of his translation was in Wenyan style since that was the language used
at that time.

Because the political situation in China during the last five decades of the 19"
century was characterized by a strong foreign influence, at the turn of the century
anti-foreign campaigns initiated a time of increased nationalism in China. The fall of

the last Manchu Regent ended the Qing Dynasty. The foundation of the Republic (&
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&) in 1911-1922 gave further support to this nationalistic movement, which gradually
penetrated society. In 1905 the old system of imperial examinations was abolished,
and language reforms followed. The state examinations had been an effective
institutional protector of Literary Chinese. Now spoken Chinese gradually became the
standard by which literature, in its broad sense, was measured. The May Fourth
Movement, sparked off in 1919, became an important reason why the Union
Mandarin and not the Union Wenli Version became more popular.

How this affected the work on the Union Version is of particular interest and will
be dealt with in the following section when the text of the Union Version (and UN
1907) is examined. First of all, along with the change of language used in society,
transiators adopt Mandarin as the translated language. And further more, they tried
their best to revise the version in order to make it more intelligible.

In Col 1:18 and 1:20 the translations of UN 1907 were substituted. In Col 1:18
UN 1907 has fb B2 S4&8K, X&&RREHS. (“And he is the head of the body;
this body is actually the Church™). In UN 1907 the figure is made clear. UN has 1
RELLHB2H (“And he is the head/first leader of the whole body offeverybody in
the Church”). The Union Version’s rendering provides a figurative expression, which
corresponds more closely with the Greek original than does UN 1907. UN 1907
translated as BESR At +F42091M0.... (“Since/ therefore through the blood of his
cross....”). In UN the figure has become clearer: BER#EH B7E+ F42 L BTHAG
ffi.... (“Since/because through the blood which he shed on the cross....”). In both
editions “the blood” as a figure is kept. A reader who is not familiar with the
figurative use of “the blood” to represent death may not understand that it refers here
to the atoning effect of the death of Jesus Christ. Instead, he may be led to believe that
“through the blood” refers to some form of magic. The translators prepared to render
into more functional equivalence, although the figure is made clearer in UN than in
UN 1907.

The comparison has shown that the UN version is slightly less correspondent in

its renderings than UN 1907. This is obvious in the handling of figurative expressions.
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In the UN there is a tendency to make the figures clearer or to replace them by other
figures, which the revisers must have considered to be more intelligible than those of
UN 1907. The revisers have shown hesitancy to deviate from the solutions and
interpretation followed in the Revised Version. Thus, there is a tendency in the UN to
adhere to the translation of the RV if the translation is considered intelligible.

At the present time, Chinese Putonghua is the official language and all kinds of
written styles are promoted. Everybody can write in either ancient Chinese, in 4-word
poem style, in Ci style or any other way they can think of. Many different styles have
appeared because nowadays Chinese people can understand many different kinds of
styles. All of the following styles are allowed at present in China, which means
poetics today allows translation work like this to exist. The following example is
taken from a collection of famous speeches, some of which contain Biblical
references:

(For the Almighty has His own purpose) “Woe to the world because of offences;
for it must needs be that of offencesome, but woe to that man by whom the offence
cometh.”

In one of Ren Dongsheng’s papers, he stated different Chinese versions for the
above verse. The Union Version translated it as : “ Xt R HER T, Eh¥ALH); &
FANBEREATH, ERLHANTRT. ”

Zhao Yifan translates it as: HTREEMHAZERE, EHAHERLRERN,
R B MERKNAEZ T .

Shi Youshan translates it as: &M, UHKBA#E. RBATE, BHAL
H, EBAERR,

Tang Chengxian translates it as: BEHZF, WEZH, FEREASTH,
BEEE LIBR.

Ren Dongsheng translates it as: #ETHEERFE, HEFRIME: BEHME
ATFEE, RmeRTHA

Originally this was a quotation from American president Abraham Lincoln’s

inaugural speech in 1865. He quoted from the Gospel according to Mathew, Chapter
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18 and Verse 7 to strengthen the world-renowned truth. The first three translators did
not copy the version from the Union Bible, instead they translated it by themselves,
and Ren also tried to translate this verse in his own words. Zhao’s style is very natural
and fluent, Shi and Tang attempted to enhance the power of the speech by using the
ancient Chinese style.

Along with the changes of poetic situation, translated versions change according
to code with the literal requirements. Chinese poetics changed from the very formal
ancient Chinese style to the informal oral Chinese style, and nowadays translators can
choose whatever style they like for their version; this was unacceptable for the ancient
literary world. The existing translation versions were decided by the poetic situation at
that time.
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Conclusion

Cultranslation enlarges our research area, helps us to jump out of the literary text
itself and go to the background of the text. Polysystem Theory helps us to view the
society in systems and the development of Polysystem Theory leads us to specify the
elements into three concepts: patronage, ideology and poetics. These concepts affect
translation so greatly that it is hard for us to neglect them.

Patronage decides what the society wants. Therefore, for Chinese translations of
the Bible, whenever the government or the royals wanted Christianity to be spread in
the country, Bible translation was promoted and both foreign and Chinese scholars
liked to try their hand at Bible translation practice. Different policies of authorities
also influence translation practices, just as the Vatican’s position on the Bible greatly
influenced Bible translation. Ideology is the convention or belief ordering our actions.
Existing ideas in the society and in people’s minds naturally influence the attitude and
the words chosen by translators. Because of foreign dominance in the political world
before the foundation of the Republic of China, Chinese translation of the Bible was
mainly in the hands of missionaries. Only nowadays, owing to the freedom in
ideological world, can literati use whatever language styles they want to translate the
Bible. Poetics determines what the cultural field allows it could be. When Confucius’
ideas were dominant, any version of Bible translation could not be allowed contradict
to his ideas if it wanted to be accepted. However, the three concepts could not be
separated clearly. In one phenomenon, many different elements contribute to it.

This thesis discusses different elements separately in order to show how each one
affects Bible translation. There is a great field to discuss how the three work together
to influence Chinese translations of the Bible. In the meantime, to illustrate how one
concept works, the author only provides the materials that are at her fingertips. More
could be served with further research.

The three constraints are conditioning factors, not absolutes. Individuals can
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choose to go with or against them. Translators, too, can decide to defer to the powers
that be, or foment opposition, be it poetic or political. This reminds us of the
subjectivity of translators. Polysystem Theory neglects this point, so following
theorists adds subjectivity of translators to the theory. Just as in Bible translation,
different translators adopt special translation strategies; some may be against the

present ideology or poetics. This is not discussed in this thesis.
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Notes

'This movement of literary criticism is characterized by a concern with the text itself
and with the literary aspects of the text. The Russian formalists were interested more
with words and literary devices rather than the actual meaning of the words
themselves. This school of theory was popular in Russia from approximately 1915 to
1930. Russian Formalists viewed a text as an object of art itself and as different from
everyday speech and objects and thus worked to figure out what made it so. Key
functions of literature for Russian Formalists are defamiliarization of life through its
representation in literature and exposure of the literature functions by calling attention
to literary forms and conventions.

h

//calstaging bemidjistate.edu/en3 160f01/litcrithelp/russian.html

2 Michele Ruggieri % 88%(1543-1607), an Italian Jesuit who was the first Western

missionary to arrive in China in the sixteenth century, published his Tianzhu Shilu
{XFLK) (Veritable Record of the Lord of Heaven). It is considered to be the

first book about xixue P42 (Western learning) written in Chinese and printed in

China. (Li Kuanshu, 1998: 41)

3 The Society of Jesus was founded in 1540 by St. Ignatius Loyola, a Basque
nobleman and soldier, who found God in all things. Today there are over 20,000

Jesuits serving the Church in 112 nations on six continents.(Xiao Xiao, 1998: 105)
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