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Abstract

The Bible is the most important classic in the west and is a collection of sacred
writings of the Christian faiths. This special version possessing the characteristics of
theology, history and literature has been making a profound influence all over the world.
Bible’s continuous translation is definitely the process of the interpretation of different
target languages and cultures which not only makes impact upon the different nations’
culture but also helps to forge their language systems. Therefore, how to translate Bible
and how to make a systematic research of its translation can be regarded as a most
significant factor to comprehend the whole human kinds’ social culture.

This thesis is based upon the mutual research between the translation theory and
Chinese Bible translation case study. Taking Even-Zohar’s Polysystem Theory and its
extension theories as the framework, this study reconsiders and analyses the Chinese Bible
translation as the case study to offer the theoretical support to the characteristics of
different stages’ translation in China, the position of the Chinese Bible translation as a
canonized repertoire during the Chinese history and the dynamic tendency from
“peripheral” to “central” or from “central” to “peripheral”. By putting Lefevere’s rewriting
theory in particular, this thesis also shows how, in the operation and reception of three
controlling factors, ideology, poetics and patronage influences or manipulates the Bible
translation in China so as to demonstrate the positive application of the cultural &
descriptive translation theory especially the cultural turn.

The Polysystem Theory belongs to the Cultranslation Theory, which connects
translation with the dynamics of the target context, social elements and emphasizes the
decisive role that the target culture system plays in translation and stresses that the existing
factors in target cultural system act as a filter. Thus, the translation study has been situated
and explored in a much broader and more complex research environment.

The Chinese Bible translation constitutes an indispensable branch of the Bible
translation in the world. The thesis attempts to make a detailed literature review of the
history of world’s Bible translation and Chinese Bible translation especially the division of
five stages of Chinese Bible translation into the beginning, the preliminary, the explore ,

the prosperous and the multiple period in order to offer definite cases to the theoretical
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support. The diversity of the traﬁslators, translated versions and translation principles
proved to be a turn of culture and literature as well as the external elements such as
political and cultural elements. Considering the influence upon language and literature and
the dynamic development of the Chinese Bible translation theories, this thesis makes the
conclusion of the tendency from “the absolute fidelity” to” the cultural acceptance” of this
religious God’s words’ rewriting focusing on the target culture, specifically Chinese culture.
On the basis of this analysis, the thesis author proposes the design or blueprint of
“reconstruction of Chinese Bible translation poetics” under such cultural globalization and
pluralism time just in spontaneous accordance with the polysystem or its extension’s
essences with the sincerely academic attitude to offer some theoretical supports in this

field.
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Chapter I Introduction

1.1 Background

The Holy Bible, aBbreviated as the Bible is the piously common worship classic in
faith of the three general sects of the Christianity: Catholic, Orthodox and Protestant. Over
the centuries, the Bible has been passed down and read by each generation with the polish
of the brilliant and splendid history and it is the most widely read book in history. It is
regarded by scholars not only as an important religious classic but also as a great literary
work, because the sacred writings are written in many forms of literature, such as letters,
stories, history, laws, prophecies, prayers, songs, love poems and epics. It can give its
readers both moral teachings and entenainmqnts. Bible made tremendous influence upon
the western culture and the world’s culture. Thomas Cahill called the Bible “the corner
stone of western civilization.” Susan Bassnett once said the Christianity was based on the
Bible so as to the task for the translators of both the language and evangelizaﬁon. The
history of Bible translation is accordingly a history of western culture in microcosm.
(Bassnett, 2004, P. 50)

This special text possessing the three-dimensional characteristics of theology, history
and literature has been a pchnanently canonized masterpiece along the human’s
civilization. It has become a most popular translated book with the vast quantity and

_influence all over the world. Due to people’s different recognition and intérpretation of the
Bible, the translation of Bible did arouse the religious reform and missionary movement

large-scale which promoted the evolvement of the national language and helped to



communicate the different cultural traditions and ideologies. Bible was translated
continuously and showed at the same time the diversity of translation and readers from the
religious aim to the literary one.

Chinese Bible translation activity was completely an important branch of the world’s
translation. Christianity was introduced to China in Tang Dynasty, in the late of Ming
Dynasty & early of Qing Dynasty and in the 19" century respectively. The 1300 years’
experience of the Chinese Bible translation was continuing with its turns and twists
standing out in the history. The tradition of Chinese Bible translation was a cultural
phenomenon under the Chinese ideoldgy and context. The Christianly culture at the core of
Bible was dependent upon the translation to the interaction with the Chinese culture and
strode out of the narrowly religious realms to a widely new era of cultural, ideological and
literary communication and interaction.

Chinese Bible translation was initiated at the beginning of the Tang Dynasty, declined
at Huichang Reign, revived in the Yuan Dynasty, and stopped with the collapse of the Yuan
Dynasty. At the turning period of the Ming and the Qing dynasties, it resumed once again
with the pioneering work of some foreign missionaries. After the hard time of prohibition,
it became prosperous after 1842, with the Union Version standing for its pinnacle
especially during the 1919 — the New Cultural Movement. After that, especially in recent
years, it has been flourishing whose influence has been engraved on many aspects in China,
such as politics, religion, language, literature, social customs and morals. With the
deepening of cultural exchange between the west and China, with the wider spread of the
Chinese Bible, the influence will be greater and cover more aspects. The following chapter

will discuss respectively the different period of Bible translation and its diversity of



translation versions, principles and ideologies which played a great role in the whole

translation history.
1.2 The Significance and Purpose of this Thesis

1.2.1 The Significance of this Thesis

Thc Bible is so important that the study on its Chinese translation cannot be ignored
which has greatly enriched Chinese culture. Ji Xianlin once said, "If a culture is a river, the
river of the Chinese culture iS sometimes full and sometimes low, butAnever dries up,
because water of fresh sources has poured into it. There are many times of such flow, great
or small, among which water flowing from India and the west is the greatest. It is through
translation that water from those two sources joins the river of the Chinese culture.
Therefore, we can say that translation is as useful as an elixir to keep the Chinese culture
evergreen.”' (Wang Binggqin, 2004, P. 3) The Chinese translation of the Bible is just like
digging a channel through which water from the west can flow into China. Looking upon
the history of Chinese Bible translation, we can evidently sense the hardship or turns of the _
translation activities due to the current political, ideological or some other reasons to its
stop. However, up to today, the Chinese translation is continuing with its energetic vitality
making an influential role in the world’s history or the Chinese history including politics,
language, literature, social ethic's and customs in China to some extent.

In fact, the Bible has been translated into Chinese since A. D. 635, which is a long
time span of more than 1300 years, 300 years longer than the history of Buddhist scriptures
translation in China. What's more, many a foreign missionary and Bible scholar at home

and abroad have been working hard and have produced numerous Chinese versions, some
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of which are excellent and influential. Their accomplishments should not be ignored. With

. the development of the times, besides Christians, more and more people would read and
study the Bible in order to appreciate it as great literary work, to get moral inspirations, or
just to acquaint themselves with the western culture, and the like. At present, the number of
Chinese Christians alone has already amounted to about 80 million. The study on the
translation of the Bible, the religions book they read every day, should be important
enough.

In addition, there are a great number of copies getting into mainland China from Hong
Kong, Taiwan and foreign countries, readers of Bible, therefore, are increasing rapidly,
which are not limited to Christians, many scholars of philosophy, aesthetics and students of
western culture and literature. Even common Chinese people come to the Bible for

reference. The circulation and variety of readership makes it worthy study.

1.2.2 The Purpose of this Thesis

This thesis attempts to apply the Polysystem theory and its extensions to the analysis
of the history of the Chinese Bible translation with a culturally descriptive view and
proposes a design of reconstruction of Chinese Bible translation poetics with the
illumination of the contemporary cultural study of translation and the Polysystem theory
and Lefever’s Rewriting / Manipulation theory in particular. For centuries, translation
theory was source-text-dominated. Translated works were considered derivative and
theréfore inferior, “not only second-hand, but also second-rate, and hence not worth too
much serious attention” (Hermans, 1985b, P. 8). In the study of translation, attention was

paid primarily to assessing fidelity to the original text, without taking into account the



context and the influence of the target culture (Baker, 1993, P. 236) As a result, the
function and role of translational a&ivities receive adequate consideration; this applies in
particular to Bible translatioﬁ in China in the sight of the cultural translation theory
mentioned above. This is the case with the study of Bible translation in China, on which
this thesis will focus.

The history of the Chinese Bible tran.slation was in accordance with the theory
analysis. In the tht of the polysystem theory, the Chinese Bible translation was
considered as a system with the relations to social, religious, cultural, economic and other
exterior elements. The thesis offers a clear line of the history of the Chinese Bible
translation which mirrors the canonized or primary position meanwhile the position from
central to peripheral or from peripheral to tilc central due to the different social and
political phenomena. Especially using the Lefevere’s three controlling factors--- pafronagc,
ideology and poetics as the base of the analysis, Chinese Bible translation can be best
understood that it definitely interacted with the exterior elements the theory offered under a
differing context. The diversity of the translators, translated versions which were discussed
in Chapter Three in detail and translation principles proved to be a turn of culture and
literature. With recent developments in translation studies, in particular polysystem or its
extensions like rewriting theory, the concept of translation has been widened; the elements
capable of being analyzed have become much more numerous; and the focus has shifted
from the source-text and context to the target- text and context. Thus translation has been
situated in a much broader and more complex research context. More and more
. significance has been attached to the role of the translators and the rewriters and the

socio-historical function of their translational activities; in other words, to the way in



which translators or rewriters ‘manipulate” a given society in order to “construct” the kind
of “culture” desired. Extending the scope of translation studies to cover polysystem or
rewriting not only makes possible a more appropriate coverage of the multiple forms of
translation activity, but also provides a new perspective ---- the perspective of descriptive
translation studies--- from which to reconsider the key role played by Bible translation in
China. On the basis of this analysis, the} thesis author proposes the design or blueprint of
“reconstruction of Chinese Bible translation poetics” under such cultural globalization and
pluralism time just in spontaneous accordance with the polysystem or its extension’s
essences. However, the application or how to direct Bible translation with this theory and
whether or not adding the aesthetic ideology to the research in order to achieve a dynamic

development in such a multiculturalism background still needs to be explored.

1.3 The Structure of this Thesis

The First Chapter is the introduction of the whole background of this thesis and the
significance of this research to offer a new sight of the analysis of the Chinese Bible
translation.

The Second Chapter then discusses the polysystem theory from a theoretical
standpoint, outlining its development and components, and providing the extension
theories of Toury’s translation norms and Lefevere’s rewriting theory and offers a new
approach of polysystem to the research of Chinese Bible translation.

The Third Chapter will outline the literature view of Chinese Bible translation from
western world to China and make a detailed division of 5 periods of Bible translation in

Chinese history with its typical versions and translators. The characteristics will be added



to establish a stable and clear foundation of the following research.

The Forth Chapter will focus on the analysis of the above theory and the Chinese
Bible translation. The chapter attempts to make a descriptive analysis of the relation
between the theory’s controlling concepts' and the Chinese Bible translation. More
examples will be shown in the course of the position and the repertoire of the Chinese
Bible translation especially the influence of patronage, ideology and poetics upon the
Chinese Bible translation during the different historical stages.

The Fifth Chapter will study the revelation of the Chinese Bible translation. Its
influence upon language, literature and the dynamic development of the01;y did make a
contribution to the history of Chinese Bible translation.

The Six Chapter summaries the findings of the study and proposes the design the
reconstruction of Chinese Bible translation poetics under such a multicultural globalization
in order to best manifest the function of cultural translation study eépecially in the

perspective of polysystem theory.



Chapter II The Theoretical Framework-Polysystem Theory

2.1 An account of Ploysystem Theory

Polysystem Theory was first developed in the 1970s by an Israeli scholar named
Itaﬁm Even-Zohar. According to this theory, a literary work should not be studied in
isolation but as part of a literary system, which itself is defined as “a system of functions of
the literary order which are in continual interrelationship with other orders” (Venuti, 2000,
P.13). Literature is thus part of the social, cultural, literary and historical framework. The
key concept of the polysystem theory is that of "system" which is used to denote "a
multi-layered structure of elements which relate to and interact with each other"
(Shuttleworth, 1998, P.176). The use of systemic concept has led to the process of literary
evolution being viewed as "an ongoing dynamic of “mutation’ and struggle for the primary
position in the literary cannon" (Munday, 2001, P.109). The hypothesis first appeared in
Apecu de la literature isruelienne in French. In his book “Polysystem Studies” Even-Zohar

describes "polysystem" as follows:

Polysystem is "...a semiotic system...a heterogeneous, open structure. It is, therefore,
very rarely a uni-system but is, necessarily, a polysystem-a multiple system, a
system of various systems which intersect with each other and partly overlaps, using
concurrently different options, yet functioning as one structured whole, whose

members are interdependent.” (Even-Zohar, 1990, P.11)

To explain the theory, Mark Shuttleworth and Moira Cowie defines polysystem as "a
heterogeneous, hierarchized conglomerate (or system). of systems that interact to bring
about an ongoing, dynamic process of evolution within the polysystem as a whole."

(Shuttleworth& Cowie, 2004, P.127) In other words, the term "polysystem" denotes a



stratified conglomerate of interconnected elements, which changes and mutates as these
elements interact with each other. Essential to the polysystem theory is the idea that the
various strata and subdivisions which make up a given polysystem are coﬁstantly
competing with each other for the dominant position. Hence, in a certain literary
polysystem there is a continuous state of flux and competition between the centre and the
periphery, in which different literary genres all compete for domination of the centre. Thus,
"semiotic phenomena, i.e., sign-governed human patterns of communication (such as
culture, language, literature, society), could more adequately be understood and studied if
regarded as s&stems rather than conglomerates of disparate elements" and "viewing the
semiotic phenomena as systems made it possible to hypothesize how the various semiotic
aggregates operate”. (Even-Zohar, 1990, P. 9)

Originally arising from the works of a group of Russian Formalists, the polysystem
theory offers a general model for understanding, analyzing and describing the functioning
and evolution of literary system, its specific application to the study of translated
literature---an area frequently marginalized by literary theory (Shuttleworth, 1998, P. 178).

Translated literature usually occupies a peripheral position, but can at times assume a
more influential role. Even-Zohar outlines three major circumstances when translated

literature would maintain a primary position:

1). when a "young" literature is being established and looks initially to "older"
literatures for ready-made models;

2). when a li‘terature is "peripheral” or "weak" and imports those literary types
which it is lacking;

3). when there is a critical turning point in literary history at which established
models are no longer considered sufficient, or when there is a vacuum in the

literature of the country. (Even-Zohar, 1990, P. 51)
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In the first case, as is characteristic of younger cultures, translation fulfils the need of
a young literature to use its new language for as many different kinds of writing as possible.
Since it cannot create all forms and genres, translated texts may serve as the most
important for a certain amount of time. The same principle holds true, according to
Even-Zohar, in the second situation, when a weak literature, often of a smaller culture,
cannot produce all the kinds of writing a stronger, larger system can, thus unable to
produce innovations and subsequently depend on translation to introduce precedent setting
texts. In such circumstances, translated texts serve not only as a medium through which
new ideas are imported, and new elements are introduced into the literary system, but also
as the form of writing most frequently imitated by "creative" writers in the native language.
In the third situation, established literary models no longer stimulate the new generation of
writers, who turn elsewhere for ideas and forms. Under these historical and social
circumstances, the primary importance of the translated literature in polysystem literature
results in the vague borders between translated texts and original texts. Translators tend to
more closely reprod_uce forms of the original texts and import new elements into the target
language culture. In this way, the receiving culture's original literature and the translated
literature become enriched and abundant gradually. The translation fulfills the role and
respoﬁsibility of helping the young literature, weak literature and literatures at the position
of turning point develop and become more mature increasingly.

Even-Zohar believes that the position occupied by translated literature in the
polysystem‘ conditions the translation strategy. If it is primary, translators will be free to
follow target literature models and be more prepared to break conventions. Consequently,
they often produce a Target Text (TT) that is in a close match with the Source Text (ST).

10



On the contrary, if it is secondary, translators tend to be conservative and adhere to the
ready-made models. (Munday, 2001, P.110) Even Zohar developed the literature works to
the structure concept of "system" and pushes it forward from the whole national literature.
He found that polysystem of larger, older cultures (such as Anglo-American or French)
differs from the polysystem of younger or small nations, such as Israel. The former,
because of the length and self-sufficiency of their traditions, according to Even-Zohar, tend
to commit translated literature ‘to ﬁe margins of society (except in periods of crisis),
whereas within the later systems, for opposite reasons, translations play a more central
role.

Polysystem theory pays most of its attention to concepts such as literature as a system,
the center vs.the periphery, the canonized literature vs. the non-canonizéd literature, and
the repertoire rather than human factors in translation activities such as the author, the
initiator, the translator, the reader and their actions, strategies and the interactions between

them.

2.1.1 Repertoire

"Repertoire is conceived of here as the aggregate of laws and elements (either single,
bound, or total models) that govern the production of texts."(Even-Zohar, 1990, P.17) Just
as he said, repertoire should have a wide range which covers not only literary outlook,
literary models, cultural customs, but also market, institutions, politics and ideological
tendencies and so on. In his "Revised Polysystem Theory" in 1997, Even-Zohar defined the
term "Repertoire” more concretely: "Repertoire designates the aggregate of rules and

materials that govern both the making and handling, or production and consumption, of
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any given product. A common repertoire's usability is constrained, determined or
controlled by some institution or market". (Even-Zohar, 1997, P.27) It is just the existence
of the repertoire deciding the production and consuming of the exact text, and the positions

.

or characteristics these texts processed in the systems.

2.1.2 Canonized and non-Canonized Strata

According to Even-Zohar, the opposition between canonized and non-canonized
products or models (i.e works, forms, genres, but also conventions and norms), roughly
corresponds to "high" versus "low" literature. Here, by “canonized” one means those
literary norms and works (i.c., both models and texts) which are accepted as legitimate by
the dominant circles within a culture and whose conspicuous products are preserved by the
community to become part of its historical heritage. On the other hand, “non-canonized”
means those norms and texts which are rejected by these circles as illegitimate and whose
products are often forgotten in the long run by the community (unless they change their
status).” (Even-Zohar, 1990, P.15) "Canonicity is the product of the power relations in a
system. Even-Zohar classifies canonicity into two kinds: one refers to the level of texts and
the other to the level of models (Even-Zohar, 1990, P.19). As Even-Zohar Points out,
canonicity is not an inherent feature of texts but is attributed by individuals, groups and
institutions. These attributions can change. We may also note that a term like “the
dominant circles within a culture cries out for specification: circles dominant in one area,
say performance poetry or the opera, are not necessarily dominant in other areas”.

(Hermans, 2004, P.107).
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2.1.3 Primary and Secondary

Primary and secondary are two defined terms from the perspective of the openness of
a literary polysystem. The opposition between "primary" and "secondary” activities, where
"primary" means "innovative" and "secondary" equals "conservative" (Hermans, 2004,
P.108).' When a literary pattern is established and all derivative models pertaining to it are
constructed in full accordance with what it allows, a conservative pattern comes into being,
Every individual product (utterance, text) of it will then be highly predictable, and any
deviation will be considered outrageous and unacceptable. Products of such a state are
‘referred to as "secondary” by Even-Zohar (Even-Zohar, 1990, P.14). On the other hand, the
augmentation and rcstruc‘turing of a repertoire (a text type) by the introduction of new
elements, as a result of which each product is less predictable, are expressions of an
innovatory repertoire (and system). The models it offers are of the "primary" type: the
pre-condition for their functioning is the discontinuity of established models (or elements
of them). Of course, this is a purely historical notion. It does not take long for any
"primary" model, once it is admitted into the center of the canonized system, to become
"secondary”, if perpetuated long enough. Naturally, change occurs only when a primary
model becomes dominant in the system. However, for any primary models, when they
have entered into the center of the canonized repertoire and established their stabilization
in the repertoire, after a period of time, it would turn to be the secondary model. The
tendency from primary model to secondary model is unavoidable. Although th.e translation
literature is always considered in the periphery of the system, under such conditions the

chances that the translation is close to the centre are greater.
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2.1.4 Mega or Macro-Polysystem

This notion is the enlargement of the concept polysystem. Here, Even-Zohar defined
that just as a piece of work activity in the social environment ca'n be taken as a system and
the necessary component of the social environment, the whole social environment itself
also forms another system. Meanwhile, this bigger is component of another great
system(Even-Zohar, 2002, P.31-32).

n In conclusion, according to the theory of polysystem, "the social norms and literary
conventions in the receiving culture (target system) govern the aesthetic presuppositions of
the translator and thus influence ensuing translation decisions." (Venuti, 1995, P.30). If the
literature of nation in the polysystem is powerful and consequently the translated literature
is of secondary position, transl;tors in the polysystem tend to adopt domesticating
translation represented by Bassnett and Nida who prefer finding existing and equivalent
expressions in the target literature. If the literature of a nation in the polysystem is weak
and the translated literature is of primary position, translators in the polysystem tend to

exploit foreignizing translation to emphasize "faithfulness" to the original.

2.2 The Extension of Polysystem
2.2.1 Toury’s Translation Norms

" Inspired by Even-Zohar's theory, Gideon Toury puts forward, in his influential work
Descriptive Translation Studies and Beyond, a methodology for descriptive translations
studies (DTS) as a non-prescriptive means of understanding the "norms" at work in the

translation process and of discovering the general "law" of translation, focusing on a
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descriptive category to identify translation patterns. (Toury, 2001, P. 10) Toury suggests
identifying trends in translation behavior and decis;ion-making processes in the aim of
reconstructing the translation norms of the period. The translator considered one of a
"culture's authorized spokespersons"” is he or she who has acquired and internalized
translation norms reflecting socio-cultural constraints through education and socialization.
Mona Baker explains that in Toury's view, norms are the options that translators as
members of a community living in a given socio-historical context select on a regular basis,
for the translator is a member of a community with shared values, norms and practices
(Baker, 1998, P. 164).

T(;ury divides three different kinds of norms operating at different stages of the
translation process: preliminary, initial, and operational norms. "Preliminary norms"
involve translation policy and directness of translation. Translation policy refers to factors
determining the selections of texts for translation in a specific language culture or time.
Directness of translation refers to whether translation occurs through an intermediate
language. The "initial norms" categorize the general choice made by individual translator
to subject oneself cither to the ST with its textual relations and norms, or to the linguistic
and literary norms of TC. The initial norms subsequently influence all other translation
decisions. "Operational norms" are the actual decisions made during the translation process,
including metrical norms and textual-linguistic norms. Metrical norms ‘determine the
completeness of the TT; while textual-linguistic norms govern the selection lexical items,

phrases and stylistic features.
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2.2.2 Lefevere’s Rewriting / Manipulation Theory

Building on polysystem theory, scholars of the Manipulation School began to consider
' the role of ideology and patronage in the system of translated literature. The key
contributor to this study is Andre Lefevere (1946---1996), giving a further explanation
about the cultural turn and his work is heévily informed by system theory, in particular by
Even-Zohar’s polysystem mentioned above, which offers fundamental elements for
rewriting theory. In his book Translation, History, Culture in 1992. "Trzm'slation’is, of
course, a rewriting of an original text. All rewritings, whatever their intention, reflect a
certain ideology and a poétics and as such manipulate literature to function in a given
society in a given way. Rt;writing is manipulation, undertaken in the service of power, and
in its positive aspect can help the evolution of a literature and a society. "(i..efevere, 1992, P.
3) Asis mcntione:d in the above part, though it has its flaws, Lefg:vere's triad theory of
poetics, ideology and patronage is highly applicable. Based on Lefevere's theoretical
framework, many seemingly inexplicable translation phenomena in the past can now be
satisfactorily explained, because in-depth investigations reveal that any translation is full of
rewritings and manipulations by ideology, poetics and patronage.

Ideology

The word ideology was coined by Count Detutt de Tracy in the late 18th century to
define a "science of ideas". Merriam-Webster's Collegiate Dictionary (tenth edition),

defines ideology thus:

a): asystematic body of concepts, especially about human life or culture;
b): a manner or the content of thinking characteristic of an individual, group, or
culture;

c): integrated assertions, theories and aims that constitute a social-political
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program. (Merriam-Webster, 1998, P. 575)

And this is implied in the definition of ideology in The Contemporary Chinese

Dictionary, 2002 edition with English version:

Ideology: man’s systematic views on the world and society formed on a certain
economic basis. Philosophy, politics, art, religion and morality are its concrete
manifestations. Ideology is a component part of the superstructure, and it has a class
character in a class society.” (The Contemporary Chinese Dictionary [Chinese-

English Edition), 2002, P, 2279)

Lefevere refers approvingly to Fredric Jameson's concept of ideology as "a conceptual
grid that consists of opinions and attitudes deemed acceptable in a certain socigty at a
certain time, and through which readers and translators approach texts" (Bassnett
&Lefevere, 2001, P. 48).

- His quotations of the concept of ideology and the numerous examples he cited
showed us the way how he viewed ideology: ideology is held by a particular group or
person, or there exist both the individual ideology and the dominant ideology, which is
relevant to the notion of power; in some cases the individual ideology equals to the
dominant ideology, in which case the dominant ideology is what the individual translator
"willingly embraces"; but in most cases the individual ideology is in the control of the
dominant ideology and that is why ideology is described as constraints imposed on the
individual translator; ideology that is imposed on the individual translator as constraints is
largely presented in the sphere of politics.

Poetics
The word poetics originated from the Greek philosopher Aristotle and was discussed
within the scopes of epics and tragedy. From a modern view, poetics is clearly a major

instrument for establishing ideas, beliefs, and the content of thinking characteristic of a
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given society, as well as setting up social norms for the community. In the above dictionary,

poetics is defined thus:

Poetics: literary or art criticism; analysis and review of the works, creative activities
and creative tendency of an author by given aesthetic standards; part of the study of
literature and art.’ (The Contemporary Chinese Dictionary [Chinese- English

Edition], 2002, P.3368 )

As part of the study of literature and art, poetics defines standards for literature.
According to Lefevere, it consists of the various literary ingredients and a concept of the
role of literature in a given social system. (Lefevere, 1992a, P. 26). In his eyes, poetics is
composed of two components: "one i;s an inventory of literary devices, including genres,
motifs, symbols, and prototypical characters and situations; the other a concept of what the
role of literature is, or should be, in the social system as a whole."(Lefevere, 1992a, P. 26)
The latter component is especially important in that it influences the selection of themes
and determines the reception of literary works. Consequently, when a poetics is codified, it
exerts a tremendous system-conforming influence on the further development of a literary
system. But who sets the standards? Who defines what literature is or should be like?
Superficially it is the literary reviewers and critics who formulate rules, standards and
establish the generally intellectual and literary climate. But the ideologies of a community
inform all these controls. In this case, 'Lefevere treats ideology and poetics as parallel
concepts although to some extent he prioritizes ideology, arguing that when there is
conflict between the two, poetics always gives way to ideology (Lefevere, 1992a, P. 41). In
fact the two notions should be seen as subordinate and super-ordinate to each other. In this
sense, ideology should cover poetics as a subset of the beliefs and values of a community
within a subsystem----literature is a subsystem of the larger social system. Poetics, in other
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words, always serves the aims of a certain ideology. To sum up, a poetics together with the
ideology has a strong controlling force on translation. Translators must follow rules set by
the two components of poetics and at the same time use their translation to influence the
evolution of poetics of their time.

Patronage

Patronage according to Lefevere refers to the powers such as persons, institutions that
further or hinder the reading, writing, and rewriting of literature. Patrons can be an
influential and powerful individual in a given historical era, or groﬁps of people like
publishers, a religious body, a political party, a social class, a royal court, or the media
including newspapers, magazines, and television corporations. Patrons can also be
institutions which regulate the distribution of literature and literary ideas, such as national
academies, critical journals, censorship bureaus, and, most important, the educational
establishments.

Pétronage is usually interested in the ideology of literature more than in the poetics,
and it can also be said that the patron delegates the power of authority to the professionals
where poetics is of the most concern. The patron's cooperating partner professionals who
censor writings and rewritings may represent the “reigning orthodoxy" at a given time in a
given society. In fact, the patrons .along with these professionals guarantee the literary
system in line with the dominant social ideology and poetics.

According to Lefevere, patronage basically composes of three elements: the ideological
that regulates literary products to make sure that they conform to other system of society;
the economic component that guarantees the professionals’ living and the quality of their
products; and finally the status component that allows the professionals’ to be integrated
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into a certain group or its lifestyle (Lefevere 1992a, P. 16).

The three components may be dispensed by one and the same patron;~or be separated
onto differént patrons. Patronage can be differentiated or undifferentiated. Undifferentiated
patronage is where the three components come from one source with the same ideology. A
good example is feudal China, where the emperors and the court controlled all three facets
of patronage. Differentiated patronage, on the other hand, refers to situati;)ns where the
three elements are not dispensed by the same source. In this case, “the economic success is
relatively independent of ideological factors, and does not necessarily bring status with it”
(Lefevere, 1992a, P. 17). Differentiated patronage is the norm in modern, democratic

societies.

2.3 Polysystem Theory as a New Approach to Chinese Bible

Translation

Polysytem theory and its extension theories have given an expanded view on the
fields of literature translation studies as well as Chinese Bible translation studies.
Traditional translation theory tended to stress “one to one notions of correspondence as
well as the possibility of literary/linguistic equivalence” (Munday, 2001, P. 117) and
maintained that equivalence to the original is the basic and fundamental quality that a
translated work should possess (Baker 1993, P. 236). This source-oriented tradition
dominated the study and assessment of translation for a considerable period. In China, for
instance, Bible translation was preoccupied with “faithful to the original” ideology and the
translators dare to isolate the so-called “God’s words™ because of its task of missionary.

But in the perspective of Polysystem Theory, the history or the study of Chinese Bible
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translation can be regarded as a change or turn towards culture or target-oriented rewriting
direction. This shift- the emphasis on the role of the reader in investing texts with meaning-
is very important to translation theory since a translator is a reader of the original work in
the first place, and his or her interpretation of the original is thus both authorized and
contextualized. Translation is not done in isolation from it's social and cultural context, and
it cannot be confined to the text per se. When translation activities are viewed in isolation
from their context and hardly connected with social phenomena, translators become
mechanics substituting stretches of original texts with equivalent stretches in the target
language, rather than mediators or active and creafive participants in constructing a new
culture, including a new ideology and poetics for the target society. Thf; Bible translators
should focus on the Chinese readers’ response and acceptance upon their translated version.
Thus, rather than the conventional parallel analysis of source and target texts to assess
whether certain choices are “right” or “wrong”, “faithful” or “unfaithful”, this tileory
attempts to study the way in which Chinese bible translational activities operate and
function in the host culture especially the great Chinese culture. Lefevere’s rewriting
theory is one of the most productive and versatile theories for studying the function of
translational communication, that is, how translational activities operate in the target
culture. Especially his theory of rewriting stresses “cultural rather than linguistic aspects
[of translation] and discuss translation history in terms of poetics, ideology, patronage.
Polysystem theory transcends the research of the texts themselves aﬁd offers a much wider
research field which holds that besides the source text and translator, the controlling factors
of literature translation made a mutual influence on the taréet culture. An analysis of the
Chinese Bible translation under the system of politics, the tendency of social ideology, the
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current literary norms and conventions, religion, and its position form primary to
secondary position in different periods is very essential in deciding how to translate/
rewrite in order to be great accordance with the readers and powers’ cultural acceptance.
Even in such a multicultural and cross-communicational permeating world, as the
translation study, we should make efforts or design to a different angle for the inevitable
cultural impact. Base ourselves upon the local culture and fuse the international culture
into a polysystemic view, the study of Chinese bible translation will be increasingly spread

and extended in the near future.
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Chapter Il A Survey of Chinese Bible Translation

The history of the Chinese Bible can be traced to 1400 years ago with its
manifestation of unique and clear characteristics. They have influenced Chinese culture,
politics, religion and other aspects, and have played a very important role in the cultural
exchange between China and the western world. The Chinese Bible translation activities
constitute an indispensable factor to the history of Chinese translation and its prosperity or
decay was deeply influenced by the current policy and the ideology of the ruling class.
There occurred a diversity of the different versions, different styles. The translation
ideologies produced through Chinese Bible translation can be regarded as a treasure or
offer a rich element toward this translation field. Although the mainland Chinese scholars
seldom or lately cover this field until 20th century, the research of Chinese Bible
translation did make a glorious achievement during a long time. Along with the missionary
of Christianity to China, the Chinese Bible translation can be divided or has experienced
five stages dating back form the Tang Dynasty to now and it will be continuing to makev
greater development in the near future. The tradition of Chinese Bible translation can be
represented as a cultural phenomenon under the Chinese context which helps to
communicate with the Chinese culture rather than the religious missionary but a new era of

dialogue among culture, ideology and literature.
3.1 The Introduction of Bible and Bible Translation

3.1.1 The Introduction of Bible

The Holy Bible, abbreviated as The Bible is the piously common worship classic in
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faith of the three general sects of the Christianity: Catholic, Orthodox and Protestant. The
name of the Bible originally comes from the Hebrew "Kethudhim" meaning "articles"
which is after all derived of "Scripture” namely "Graphai" in Greek and "Scripturoe” in
Latin. The word "Bible" comes from the Greek word "biblia" which means "little books".
The oldest book was written about 1500 B.C. or earlier. The last was written about A.D.
100. The singular form of "biblia" is "biblion" derived from a Coptic word ';byblos"
meaning papyrus roll because it is said that the origin Hebrew scripture was written down
in leather scrolls and tablets over centuries, and the authors included kings, shepherds,
prophets and other leaders inspired by God.

In the early 5 A. D., the bishop of Constantinople began to regard the Bible as "the
only book" and from then on the Biblia gradually became the formally special name for the
masterpiece of Christianity. The Bible was named in modern Eur;ypcan and American
languages as "the Bibil", "la Bible" or "die Bibel" with its original trace.

Generally, the Holy Bible is divided into two sections. All that was recorded prior to
the birth of Jesus Christ is referred to as the Old Testament which covers 39 books (in the
Protestant Bible) written from approximately 1500 to 400 BC, and the New Testament
(New Covenant) contains 27 books written from approximately 40 to 90 AD which ushers
in the church age begins with the coming of Christ into the world as the prophesied
Emmanuel (God with us) in the form of the baby of Mary, Jesus. However, academically,
the post bible scholars take the Deuterocanonical into consideration. The British scholar
Mona Baker said in his Routledge Encyclopedia of Translation Studies that the Holy Bible
included 3 parts: the Old Testament, the New Testament and the Deuterocanonical
academically. The original Old Testament was written mainly in Hebrew, with some
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Aramaic, while the original New Testament was written in Greek.

Over the centuries, the Bible has been passed down and read by each generation with
the polish of the brilliant and splendid history. Some believe it to be a fantastic historical
treasure; others a book to live by; and others simply a fantastic story woven over time.
There are those who believe it to be the "Word of God" given to us for comfort and
gﬁidance. They believe that God speaks to us through his "Word" and thereby gives us
wisdom, knowledge, and guidance in our daily lives. This great book certainly has a wealth
of information on history and human nature which offers abundance of values on culture,
literature, language, education and even the whole universe to a bigger extent.

However, the Holy Bible is not one book but a complied writings of God's letter to
humanity collected into 66 books written by 40 divinely inspired writers over a period of
over 1,600 years. Therefore, it is considered one book, The Book, The Holy Scriptures,
The Word of God. The time period recorded during those 1400 years covers nearly 4000
years of human history and God's revelation of Himself to and through man. The history of
the Holy Bible is the history of God's involvement with mankind. Christians believe that

God speaks to men through His actions and words as they are written down in the Bible.

3.1.2 The Introduction of Bible Translation in the World

Initially, the brilliant and holy contents of Bible were much oral materials to pass
down and gradually repeated by father to son, revised over and over again and then put
into written form by various editors. These editors often worked in different locales and in
different time periods and were often unaware of each other. Their work was primarily

intended for local use and it is unlikely that any author foresaw that his work would be



included in a "Bible." In 1454, the printing was invented in Europe which finished the
manuscripts and emerged a popularity of different visions of Bible. Meanwhile, the
religious reform movement happening in the 16th century did promote the translation and
circulation of Bible. In 19th century, the Protestants’ missionary movement made it
possible for Bible to the Asia-African countries. However, the abundance of the
information of Bible is surged’on the internet with so much convince and frequency to
spread a wider extent of the Bible. And its significance can be readily sensed by the fact
that at least one book of the Bible has been translated and published in 2009 languages and
dialects, spoken by a minimum of 97 percent of the world’s population.

The history of western Bible translation can be traced to the 4 BC when Greek
literature was introduced to Rome and the Septuagint (-6+F# i§ 3L 4%) which means a
group of 70 or 72 scholars in Alexandria of Egypt translated the Old Testament from
Hebrew into Greek was regarded as the oldest and earliest translation version and the
“second original version” of Old Testament and even can replace the first position of
Hebrew original text. Therefore, the flowing long river of western bible translation has
been never ceased and evolved as a main clue of the whole western translation consistently
advancing.

Except the translation of Odyssey by Livius Andronicus, an Old Roman translator,
another 3 bible tran;lation versions even dominate the “four masterpieces of translation
versions” in the western translation history. They are Septuagint (-5+F 75 & 3C4), the
Vulgate( #5717 LA) and the Authorized Version published in 1611(]XEZ). And
including our ancestors’ persistent efforts, nowadays we have confidenﬂy found and made
a conclusion that the translation of Bible is the most complicated, most frequently
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translated version and the most quantities published works all over the world. Up to now,
the bible translated versions with 392 different languages have been published. Just with
regard to the Chinese Bible translation, we have thus far 14 kinds of translated versions.
The recent ten years, the Chinese Bible was published 2500000 volumes. With the data
above, we can be definitely aware that English and Chinese bible reader will be the largest
walks of readers totally.

The scholar Harry M.Orlinsky and Robert G. Bratcher divided the worldwide bible
translation into four stages:

The First Stage: The Jewish Period (200 BC-----4th century AD)

The main translation version is Greek.
The Second Stage: The Roman Catholic Period (4th century AD ----- 1500)
The main translation version is Greek and Latin.
The Third Stage: The Protestant Period (1500 ---- 1960)
The main translation version is German and English

The Forth Stage: The Corporation of Jewish, Roman Catholic and Christianity
(1600 --- now). The main translation version is English

The English Versions of Bible Translation are listed below in order to demonstrate the
literature review of this field.

1) The First Complete English Translation in the Form of Manuscript: Wycliffe’s

Version, 1382

The first complete English translation appeared in the 1380's. John Wycliffe, an
English religious reformer, and his followers made the translation, in order that the Bible
could be understood by the common people. This version, as the last version in the forms
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of manuscript, had been prevailed for almost 150 years and made the foundation for the
following English Bible translation.

2) The First English Version in the Form of Print: Tyndale’s Version, 1526

William Tyndale (1494 --- 1536), an English religious reformer, humanist influenced
by Martin Luther, the German Protestant reformer and the greatest Bible translator during
the Renaissance who worked on a German translation and finished it in 1534 and this
version is the first "People's Bible" and played a critical role in -the union of the German
language and the emergence of modern German. (Luo Le, 2002, P. 58 ) His work became
the foundation of several later English versions. The language of this version is “brief an&
strong” and “to some extent to determine the version’s style, formation and features.” And
Tyndalé was considered as the “Father of the English Bible”. (Ira Maurice Price, 1956, P.
251)

3) The First Catholic English Bible: Rheims-Douai Bible, 1609 - 1610

The name of this version is derived from the 2 places: Douai and Rheims, a Spanish
and French town respectively, where the translation task occurred and proceeded. This
version was to serve for the Catholic.

4) The Authorized Version, 1611, abbreviated as AV or KJV

In 1604, King James I of England authorized a committee of about 50 scholars to
prepare a revision of earlier English translations of the Bible. The new version appeared in
1611 and became known as the King James Version or Authorized Version. This version,
with its simple, beautiful, dignified and powerful language, has been praised as "the
noblest monument of English prose" and regarded as one of the best works in the history of
the English literature. The cover of the version said that: “TO THE HIGH AND MIGHTY
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PRINCE JAMES BY THE GRACE OF GOD.” So it is named as King James Version. It
had great influence upon the Standard English. For more than 200 years after it was
published, the King James Version remained the most widely used translation in the
English-speaking world. “The KJV is an indispensable component over several centuries in
aspects of social, moral, religious and political factors in the English world”. (Ira Maurice
Price, 1956, P. 277) Its rcviscci version did not appear until the 1880's, but the new version
was not very popular and most individuals and churches still preferred the King James
Version.

5) In the 20th century, several modern English translations of the Bible appeared. These
translations are easy and close to common speech. The most notable are the Ame_rican
Standard Version (1901), the Revised Standard Version (1946-1970), the Good News Bible
(1966—197.6), the New International Version (1973-1976) and the New King James Bible
(1982). The Revised Standard Version has become highly popular since it was published.
Its edition of 1973 is the first English translation of the Bible that has won unanimously
approval from Protestant, Roman Catholic, and the Greek orthodox religious leaders. The
New Revised Standard Version, published in 1989, made further improvement of the text.
It eliminated many archaic and ambiguous words and replaced many mz;sculinc words with
words applying to both sexes. (Hao Peng, 2005, P. 27)

All these versions have great contribution to the spread of Christianity and the
development of western languages. And there are many world-famous Bible translators and
translation theorists, such as Philo Judaeus, St. Jerome, St. Augustine, Desiderius Erasmus,
Martin Luther, Nicholas Udali, William Campbell, and Eugene A. Nida and so on. (Tan
Zaixi, 2004, P. 67)
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Meanwhile, the Chinese Bible Translation cannot be neglected. The tradition of Bible
translation into Chinese can be dated on 7" century (635). In other words, the Chinese
Bible translation occurred earlier than the English, French and German translation.
Therefore, during the third and forth stage, Chinese is one of the main target languages as

well.

3.2 The History and Characteristics of Bible Translation in China

The Chinese Bible translation is a dispensable branch of the worldwide Bible
translation with its unique historical, cultural and religious elements. Of course the
introduction of Bible cannot be fulfilled without the eastward movement of the Christianity.
For a very long time, according to the records on the Nestorian Monument in Xi’an { k%
FHRAT F EB) °, a branch of Christianity called Nestorian carried Syriac version of
Bible to China in Zhen Guan 9th Year, Tang Dynasty, which is a beginning stone of the
history of Chinese Bible translation. (Wang Hanchuan, 2005, P. 34) The whole history of
Chinese bible translation can be regarded as “one form of the Chinesc translation
literature”. (Liu Yugang, 1989, P. 26) This thesis author just divided the whole history of
Chinese Bible translz;tion into 5 stages as follows and the relative translation versions and

some typical translation theories used in the version’s translation.

3.2.1 The Beginning Period (the Tang Dynasty and Yuan Dynasty)
3.2.1.1 The Bible translation in Tang Dynasty

As mentioned above, the earliest record about the Chinese Bible translation can be

traced to the Nestorian Monument in Xi’an, a branch of Christianity called Nestorian
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carried Syriac version of Bible to China in Zhen Guan 9th Year,f Tang Dynasty in 781. Da
Qin refers to the Roman Empire; Jing Jiao is Nestorianism, a heretic branch of
Christianity(Lin Wushu, 2003, P. 35). On the well-known Nestorian Monument, there
recorded the Fall of man, the birth of Mishike(3% /i, i.e., Messiah<38 % ¥>, a name of
Jesus in the Old Testament ), the miracles of Jesus, and the introduction of Nestorianism's
coming to China and its prosperity. Besides, the monument records the fact that Nestorian
scribtures were translated into Chinese, as there are such words on the monument as
"translating scriptures in the Emperor's library, and discussing the doctrines with the
Emperor in his inner chamber(B1£ 15, ia] i %5 )", "leaving twenty-seven scriptures(£

B —+LH—H4)” and "translating scriptures and building churches(B4£ 2 3%)”.
3.2.1.2 The Bible translation in Yuan Dynasty

Until the Roman Catholic came to China in the thirteenth century in the Yuan Dynasty,
no recordings of Bible translation existed. In 1289, the Roman Pope Nicolas IV sent John
de Monte Corvino(if fF# i) to do missionary work in the east. In 1294, John de Monte
Corvino arrived in Dadu (then the capital of Yuan and Beijing at present) and warmly
welcomed by Emperor Shizu of the Yuan Dynasty and got the allowance to preach in Dadu.
John de Monte Corvino had translated Book of Psalms of the Old Testament and all the
New Testament into the Mongolian language which is the language of the ruling people of
China at that time, not exactly Chinese. This is the earliest translation of the Bible by
Catholics in China. (Zou Zhenhuan, 1996, P. 38) No actual copies of this translation were
found and the concrete influence at that time can't be known, either. With the collapse of

the Yuan Dynasty in 1368, the Catholics also withdrew from China. In the following over
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200 years, there was no record about the translation of the Bible.
3.2.2 The Preliminary Period (the late Ming Dynasty to 1807)

At the end of the Ming Dynasty and the beginning of the Qing Dynasty, Bible was
introduced by the Roman Catholic for the third time to China when there was an absolute
isolation between China and Europe. Some foreign missionaries showed very strong
interest in the Chinese culture a.nd became the brokers of the two brilliant cultures.

In 1581, Michael Ruggieri(%'Bi ¥ )came to China togcthef with Matthaeus Ricci(F)
¥} 5E)and some other missionaries. In 1584, abridged translation of the Bible and Tian Zhu
Sheng Jiao Shi Lu(KF F# 3L F)was published in Guangzhou. He is "the first person
who propagated Jesus' doctrines in China in the Chinese language"(Wang Zhixin, 2004, P.
61). Due to Michal Ruggier's limited Chinese, many nouns were literally translated. Thus,
this version‘was very hard for the Chinese to understand and could not achieve the
expected goal. Actually, the real goal of Jesuits to China is to missionize not to have the
cultural communication. The below is the various translated versions in this period.

Basset's Version (BV, Bi%i%4)

Jean Basset(ik* ¥, 1662-1707), a member of the Paris Foreign Mission and a
Roman Catholic priest, translated part of the NT from Latin into vernacular Chinese in
about 1700. This is the first formal Chinese version, which includes the four Gospels, Acts,
the epistles of Paul and Hebrews.(Yang Senfu,1984, P. 46; Strandenaes, 1987, P. 101) It
contains four gospels and some of Paul's letters which is a manuscript and now kept in

British Museum in London, usually called "Slogan Manuscript". Basset's version later

served as important reference for Marshman and Morrison, and played a very important
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role in their translation. (Zhao Weiben, 1993, P. 33)

Louis de Poirot's Version Z{E%& (& HX£)

During 1750 to 1803, the Italian Jusit Louis de Poirot(35i& %, 1735-1814) who has a
good commend of Chinese translated the Bible according to the Latin Vulgate version into
colloquial Chinese under the name of Gu Xin Sheng Jing ({ & # &% )).This version is tile
second formal Chinese Catholic version and the first relatively systematical and complete
one of both the Old Testament and the New Testament. This version was not printed, either.
The manuscript was kept in Beitang Library of Xishiku Catholic Church in Beijing before
1949.(Zou Zhenhuan, 1996, P. 76)

What is most significant is his preface in which he wrote some translation principles
and his comments upon the former translators. Furthermore, this is the opening one in the

Chinese Bible translation history to explore and attempt the translation theory and practice.

3.2.3 The Explore Period (1807 to 1854)

Up to the 19th century, with the spread of the missionary movement to the world,
Chinese bible translation also began to a new look. In 1807, the Protestant missionary
Robert Morrison stepped to China and began the history of Protestant Bible translation in
China. Tﬁe position of Chinese Bible translation in the Protestant missionaries' agenda was
quite different from that of the Catholic mentioned above. The Protestants, however,
attached much importance to the very action of Bible translation. Since then, both
translation work and circulation of the Bible formed, and are still a central part of
Protestant Endeavour. (Strandenaes, 1987, P. 117) And their Bible translation activ'ities

have been done with great effort and interest. This can be seen in the Missionary
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Conference held in 19th century in China, which made Bible translation and circulation, its
chief agenda.

Morrison’s Version (4L %)

It is generally considered that the history of Protestant Bible tr;«mslation in China
began with Morrison's arrival in China in 1807, thus begins the second period of Chinese
Bible Translation History. With the sponsorship of the British Overseas Bible Society,
Morrison began to translate the Bible and finished the work in 1813. His version of the NT
was printed secretly in Guangzhou in 1814 with the help of a printer Liang Fa who has
become the first native missionary in Chinese and Millian, Morrison's assistant since the
missionary work was severely forbidden by the Qing government This great version is
called "Shen Tian Sheng Shu" {#XX4), which is also called Morrison's Version or the
Morrison-Million Version. This was a remarkable event in the history of Bible translation
and the first complete Chinese version. And it is also the first Chinese version which is
introduced to European countries.

Morrison and his Chinese Bible is highly praised for his translation introducing the
western culture especially the Protestant culture to China and initiated the multicultural
progress in China. Though the progress is manifested by the conflict among the western
culture, the tradi'tional Chinese culture and their integration, the Confusion culture is no
longer dominant in China, and the Chinese culture began to develop towards a modern
multiple tendencies. (Gu Changsheng, 2004, P.56)

Marshman's Version(5 % 8 ¥ 4)

. At the same time, another missionary sent by the Baptist Missionary Society Joshua
Marshrr.xan(giwﬁﬁkﬁ, 1768-1837) also did a Bible translation in Serampore, India. (Yang

34



Fusen, 1984, P. 68) Marshmz_m was a ‘British having zealous religious spirit of selfless
devotion and innate language gift. Together with Lassar, an Armenian born in Macao who
was so good at Chinese and a fluent Chinese speaker and writer, they made effort to the
bible translation for nearly 18 years. Although Marshman's Version was published one year
before Morrison's, it was published in India whereas the latter was published in China. So
it is generally considered that Morrison's Version is the first Chinese translation of the
Protestant Bible. Compared with Morrison's Version, the language of Marshman's lacks
smoothness, so the former received greater public acceptance and larger circulation than
the latter. Marshman's translation tends to be literal in order to achieve "word-level
accuracy”, which makes the language appear stiff.. However, one important reason for
using Marshman's version is the Baptist preferred its use of “¥%”(jin) for "baptize" to the
Morrison's use of “¥t”(xi).(Zhao Weiben, 1993, P. 50) Both Morrison's and Marshman's
V.ersions are important monuments in the history of Chinese Bible translation, for they
paved the way for their successors.

Four People's Group Version(P4 A\ /M #F )

In 1835, a translation group of four was founded with the original purpose of revising
Morrison's version and this year marked the beginning of the cooperative translating period
of foreign missionary organizations. The four men were: Karl Friedrich Gutzlaff(#83Z %),
Elijah Coleman Bridgman(#!753C), Walter Henry Medhurst(Z #F /8 )and Morrison's son,
John Robert Morrison(5 f&X). The revised New Tgstament was published in 1837, named
the Newly Bequeathed Oracles(37# 1% 33).The revised Old Testament, renamed the Sacred
Book of the Old Bequeathed Oracles(/Hi#i%¥5), was published in 1838-1840. The OT
part of this revised version was mainly done by Gutzlaff, a Prussian missionary of the
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Netherlands Missionary Society(fif 22 Z £ 4). Gutzlaff made big contribution to the most -
task of revision or translation so his revision is called Gutzlaff's Version which is very
important in the history of the Chinese translation of the Bible especially on the style and
some academic terms. Later, this version was wide spread and accepted among Hong
Xiuquan’s Taiping Heavenly Kingdom and paid so much importance that it was used to be
the textbook and the main examining topic from the very beginning until the failure of

their revolution.

3.2.4 The Prosperous Period (1854 - 1919)

This period was the prosperous period of Chinese Bible translation, in which many
forms of versions were produced. Such as High Wenli({F3C#)versions, i.e. classical or
traditional Chinese; Easy Wenli(#& 3 3 )versions; and Mandarin(‘& i Jor colloquial
versions. High Wenli and Easy Wenli both belong to literary language, the former being
more formal and traditional, preferred by Chinese literati, while the latter by less highly
educated people. Mandarin or colloquial is the vernacular used or understood by the
majority of Chinese at the turn of the 20th century. However, looking back to the
contemporary history, the political shade of restriction is apparently demonstrated. Because
of the several generations of the Emperor of Qing Dynasty hostile to the Catholics or
Christianity and even promulgating the forbidding edicts, both foreign priests' missionary
work and Chinese people' s converting to Christianity were prohibited. So, for more than
one hundred years before 1842, it is very long time hardship for Christians to do.
missionary work in China. So is the Bible translation. This is why Marshman went to India

to translate the Bible and why Morrison had to do his Bible translation in the capacity as
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the interpreter of East India Company and print his version in Malacca.

Goddard's Version(# #1%¥4%), Bridgman's Version(# {4 3% Z)and the Delegates'

Version(B/H ¥4/ K IFE)

The signing of the Treaty of Nanking and a series of other unequal treatiés in 1842 is
a landmark of the re-translation of Bible in China, because the treaties forced the Qing
government to lift the banning edicts and allow western missionaries to work freely in
China.

On August 22, 1843, fifteen missionaries, representatives from the London
Missionary Society, the American Baptist, gathered together in Hong Kong to inauéuratc a
new Chinese version which was known as the Delegates’ Version later. The disagreement
of God resulted in the separation of the group and the many versions of Bible which
violated the original plan of the committee.

The American Baptist Board first withdrew because they would not accept the
rendering of “¥t” (xi) for "baptize" and preferred “3&” (jin). The Baptist missionary J.
Goddard revised Marshman's Version, and published the New Testament in 1853. Goddard
and E. C. Lord finished the Old Testament in 1867 and published the complete Bible in
1868. This Baptist revision was called Goddard's Version which is both elegant from the
perspective of Chinese readers and accurate with respect to the original texts.

In 1862, under the sponsorship of American Bible Society(% B %4 A4), Bridgman,
M.S. Culberston and some other missionaries translated independently, and published in
1863 a complete version of the Hebrew Bible in which God was rendered as Shen(##) and
characterized by the accuracy of the translation and its loyalty to the original Hebrew texts.
This version was called Bridgman's Version. (Wen Yong, 1992, P. 47)
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- With a compromise of the translation of God; the British Bible Society (B.B.S.) using
"Shangdi" and the American Bible Society (A.B.S.) "Shen", this NT version was finally
finished in 1850 and published in 1852 and was called "the Delegates’ Version". Whét is
deserved to mention is during the translation process of W. H. Medhurst, W. C. Mmilne,
John Stronach and so other missionary’ s translation, James Legge (EHE %, 1518-1897),
the missionary in London Society and the famous Sinologist and Wang Tao (E3#), a
famous Chinese scholar and literati, made the great help of polishing and the smooth,
idiomatic and elegant of the version. This version is regarded as the “Most influential one
in the 19th century on the Chinese Bible translation. (You Side, 2002, P. 363 )Its quality is
much better than that of Bridgman's Version and Goddard's Version. It was the production
of a cooperative team of delegates from different missionary organizations in spite of the
sharp confrontations, the administrative structure of the committee enabled the delegates to
get a deeper understanding of the relationship between the local languages and the
translation, and it exerted production of dialect versions.

Bishop Scherchewsky's Version(ii£7:& £ 4%) / “two Figures Version” (Z#§ ¥ %)
The above versions by the early foreign missionaries were adopted the High Wenli
(ECH), i.e. classical Chinese for the readers of the scholar officials and the literati in
China. However, after the Opium War, with the opening of the door of China, the western
culture gradually pervaded in to China with their classics as the primary. The traditional
ideology began to fluctuate and the Easy Wenli increasingly replaced the position of the
Bible translation to meet the ordinary people’s needs. There were Griffth John's Version,
John Shaw Burdon's Version, and Bishop Scherchewsky's Version and so on. Bishop
Scherchewsky's Version is worth mentioning here.
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The American Bishop and sinologist S.IJ. Scherchewsky translated the Easy Wenli
Version under his disease of stroke. Only using two fingers’ writing, he successfully made
the completion of the Bible translation after 12 years’ efforts and was published in Japan in
1902 with a humorous nickname of “the two fingers’ version”. This version is famous for
its concise, elegant and smooth language and widely popularized among the Northern part
of China. His versions, which were p;inted twenty-six times before 1919, brought the Bible
to numerbus common people, and laid a solid foundation for later Bible translation in
Mandarin, especially for the translation of the Union Version. His versions were obviously
better than those of hjs contemporaries, which mainly benefited from his early Jewish
Christian education. This shows that a translator's background is an important factor for the
quality of the translation. (Zhang Liwei, 1994, P. 43)

Griffith John's Version (##% JF % 4)

The British missionary Griffith John(##%JE) published New Testament Easy Wenli
Version in 1885 as the Greek Bible as his original. He not only had a good command of the
Chinese language, but also had an outstanding perception of translation theory. He opposed
word-for-word translation ( ad verbum) and held the view that a faithful translation is the
one that maintains and expresses the meaning of the original text. This view is similar to
Nida's translation principle- dynamic equivalence. He designed 7 specific principles as his
guidance of non-literal translation. He emphasized on “the faithful to the original” but “a
flexible method” toward this “faithfulness” such as liberal translation, transformation and
other faithfully liberal translation principles. Although received much criticism; this theory
is the foundation or attributed to the exploring of the translation theory.

Union Bible Wenli Version JXE & AR FAE
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Translated from the “Revised Authorized Version”, the High Wenli NT in 1906 and
“the High Wenli OT” were united as Union Bible Wenli Version, publishing in Shanghai,
1919.

The Mandarin Union Version (B i 14 %) and its “literary tendency”

The Mandarin Union Version later called Chinese Union Version is an epoch-making
milestone in the history of the Chinese translation of the Bible. At that time, the committee
decided to choose Authorized Version as the underlying version just because of its highly
literary values in order to translate and publish “a simple, smooth and full of literary
appreciation” (Chinese Recorder, 1919, P. 440 ) At first, the seven members of the
Executive Committee of t‘he Mandarin Version included Chauncey Goodrich(E ¥), Calvin
W. Mateer(}k%30), J. R. Hykes, John Livingston Nevis, George S. Owen, Thomas
Bramfit and Henry Blodget(H X 3#), with Calvin W: Mateeras the chairman. They were all
outstanding figures, proficient in both the original Bible and Chinese. The CUV’ s
translation principle published on the Chinese Recorder in an article called The Style of the
Mandarin Bible (1) using everyday spoken language which can be understood by the
common people instead of classical or obscure Chinese; (2) the accordance with thé
colloquial language of the sentence structure (3) the style of writing being clear and simple
(4) using native Chinese language

After it publication, many comments were emerged to give a very high appreciation
toward its literary nature. Harold B. Rattenbury said it was the lastest and greatest version
of western missionary translators; Zhou Zuoren said this version accomplished the
“faithfulness” (f5) and “expressiveness” (J&) thus wrote in his The Holy Bible and the
Chinese Literature (Zhou Zuoren, 1921, P. 2-14):

40



This version is translated for the religious purpose with little attention to the literary
effect. However, because of its prudent and faithful translation, so much of its
original literariness remains that it has great literary valpe. It is reaily difficult to
translate the Bible so faithfully and expressively. Once some people objected to the
new literature by saying, as I can remember, that the articles of the new literature
were not new, for they were all imitating Book of Matthew. At that time, I felt their
remarks funny. But now, I can't help admiring their foresight. Book of Matthew is
indeed the first Europeanized literary Mandarin. I predict that it would greatly

. influence the future of the Chinese new literature(Zhi Yan, 2004: 60-61)

Zhu Weizhi pointed out to say this was a model translation. (Zhu Weizhi, 1941, P. 70)
And also many scholars considered this version a model of good literary Mandarin. (A.H.
Jowett Murray, 1953, P. 165-167)

Coincidentally at the same time, the May Fourth Movement which stands for a
brand-new era of the Chinese literature and culture broke out. Mandarin was digniﬁed and
used in literature. Millions of copies of the Mandarin Union Version were solfl and many
people said that this version acted as the catalytic agent and played a facilitating role in the
May Fourth New Literature Movement.(Ren Dongsheng, 2007, P. 175) All the above
comments offered a firm evidence that The Mandarin Union Version possessed the charm

of both time and literature.

3.2.5 The Multiple Period ( 1919-)

The Mandarin Union Version is the best and the last translation version of Bible of the
foreign missionaries in China. It stands for the summit of the Chinese Bible translation.
After that, Chinese scholars began to study and translate the Bible independently with the
flourishing of many versions’ appearance and multiple translation periods. Such as Wang

Xuanchen's Version(F E L% 4), the first translation version by the native translator; Zhu
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Baohui's Version and so many other versions of parts of the Bible translation. After the
foundation of the Chinese Republic of China, the center of Chinese Bible translation
moved to Hong Kong with the 5 complete versions of Bible: Sigao Version (E&Z4), Lu
Chenzhung’ s Version ( B+ %) , Living Bible(414%%), Today’ s Chinese Version
(AL CIFEA), New Chinese Version (XL FHiFA) .

Sigao Version

De Portiuncula's Version is the first and only complete Catholic Bible in China by
Studium Biblicum Franciscanum(8 5 X4 %4r), which was founded by Italian Catholic
priest Lei Yongming(%5 7K B) on the base of the Herbrew, Greek and Latin vérsion. After
its publication, it is not only the master version for all the Catholic ceremony books, but
also the starting point of Bible interpretation for Bible courses in theological seminaries or
other theological teaching centers. The feature of this version is characterized firstly by
faithfulness, secondly by expressiveness, and thirdly by elegance. But some people
criticize that it is not elegant and smooth, and some complain it to be a bit difficult to
understand.

Lu Chenzhung’ s Version

This version was published in Hong Kong, 1970 by Lu Chengzhung a scholar at
Yanjing University. His "direct translation" method, with exact one-to-one
correspondences to the original Hebrew, reflecting the original meaning and content of
each word and even keeping to the original grammar and structures helped to solve or
avoid some problems that are faced in the Union Version.

Today’s Chinese Version

The center of Christianity's development moved from the mainland to Taiwan after the
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communist party gained control over Mainland China in 1949. Therefore, Taiwan's effort
in translating the Bible into Chinese reflects the best level of translating in China. The
translating work began in 1971 including an editorial committee which consisted of Chow
Lien-Hwa(/ABX*£), Martin Wang(E ), I-Jin Loh(3%4£{=)and Evelyn Chiao(£5#f)and
a review committee composed of eight Bible scholars. And it was published in 1976 based
on the blueprint of Today’s English Version and the guidance of Nidé’s Dynamic
Equivalence Principle. The TCV is the product of cooperation between Protestant and
Catholic churches, which was the first formal cooperation between the two sides in China.
As this version is mainly translated for secondary-level readers and non-Christian people,
importance is attached to colloquialism and smoothness, and translators tried to avoid the
use of religious terms, theological nouns and transliterations. In 1995, its revised version
was published. Now Today's Chinese Bible has become‘the second most popular one.

Living Bible

Chinese Living Bible is a liberal translation of Dr. Kenneth Taylor's Living Bible in
English. In 1972, the Representative Office of the Living Bible International in Hong Kong
was founded, and the Chinese translation of Living Bible began. Guided by the principle of
neither adding nor deducting any meaning, and trying to be smooth and simple, the whole
version was published in 1979. It is said that this version is very useful for the sprea{d of
Christian doctrines.

New Chinese Version

In 1992, New Chinese Version was published by the committee of 30 Chinese
scholars and with the sp.onsorship of Lockman Foundation (% E SRAl[JH 4 4). This is
the first version by the group of Chinese scholars to directly translate from the original
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Hebrew or Greek. During the process of the translation, they adopted “Formal
Correspondence” (JExXAH#F) as the principle ---to be faithful to the original and to use

idiomatic contemporary Chinese.’

3.3 The Characteristics of Chinese Bible Translation

From the above historical review, analysis and division of the different periods of the
Chinese Bible translation, we can have concluded that during such a long time’s
development, the diversity of translation versions, styles of languages, source texts,
readership, intentions and strategies are definitely the typical feature playing an influential
role in the activity itself 0;' even the other aspects of the society which the thesis author
will discuss in the following chapter. Due to Bible’s special nature of theology, history and
literature, the translation of Bible became a long standing and well estai)lished stream in
the world which was considered as a masterpiece possessing the most languages, the most
versions and most influence upon the human kind. It was universally acknowledged that
the translation actives did cause a big-scale of religious reformation and missionafy
movement and have promoted the mutual development of the national language,
differently cultural traditions and ideologies. Of course, the Chinese Bible translation was
not an exception with its continuous progress and development taking on an interpretation
from theology to literature in order to cater for the taste of the readers or the current
cultural direction. For example, today’s bible translation began to focus on the local culture
as will mention below and the target culture’s ability of acceptance under such a
cross-culture globalization. They attempt to rise a new turn of the research of the Bible

translation including the interference of many exterior elements. The exploring of



accumulated translation strategies during such a long period formed the necessarily
complementary components to the history of translation and featured uniqueness with

Chinese characteristics.

45



Chapter IV An Analysis of Chinese Bible Translation from

“Polysystem Theory”

4.1 The Postion of Chinese Bible Translation in the Literary

Polysystem

Even-Zohar's polysystem is important to translation theory because of the attention
and thought given to the role of translation within a literary system, a role traditionally
ignored by literary theorists in general. Since translation is a means of cultural interaction,
translated literature especially Chinese bible translation is undoubtedly one aspect of the
literary polysystem. Having established the systemic status of translated literature,
Even-Zohar introduced two vital concepis of "primary" and "secondary" to explain the
position of the translated literature. In most situations, translated literature is in the
secondary position. However, there are 3 conditions which give rise to a situation that
translated literature may move to the center to occupy a more primary position: when a
literature is "young", or in the process of being established; when a literature is
"peripheral” or "weak" or both; and when a literature is experiencing a "crisis" or turning
point (Gentzler, 2003, P. 116).

The opposite social conditions, according to Even-Zohar, govern the situation in
which translation is of secondary importance to the polysystem of the target culture. In the
polysystem of larger, older, or stronger cultures, "with weli-devcloped literary traditions
and many different kinds of writing, original writing produces innovations in ideas and
forms independent of translation, relegating translations to a marginal position in the

overall functioning of the dynamic system" (Gentzler, 2003, P.117). "In this situation,
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translation often assumes forms already established as a dominant type within a particular
genre, and the translated literature tends to remain fairly conservative” (Gentzler, 2003,
P.117).

Looking upon the history of Chinese Bible translation, we during the 5 periods
mentioned above, we can have a clear clue about the tendency of the position. In the
Beginning period, just because of the popularity of Buddhism, the Chinese Bible
translation coincidences with its appearance but in 845 (the fifth year of the Huichang
Reign in the Tang Dynasty), Wuzong, an emperor who believed in Taoism and disliked
Buddhism, issued an edict that Buddhism be prohibited. And this also brought calamity to
the Hlustrious Religion and put an end to its 200-year history of development in China. It is
not until the Yuan Dynasty that the Chinese translation of the Bible appeared in history
once again but without the existence of the versions or copies. In the following over 200
years, there was no record about the translation of the Bible. Until the late Ming Dynasty,
when Bible was introduced by Catholic missionary, there occurred the first formal Chinese
version--- Basset's Version. Up to the 19th century, with the spread of the missionary
movement to the world, Chinese bible translation also began to a new look, the protestants’
missionary set Chinese bible translation as a very important agenda to their task.
Morrison's and Marshman's Versions are two typical ones in that phase. Translation of the
Bible in this period set a solid base for the versions that followed. We can sense that the
position of Bible translation began to walk to the center from the previously “peripheral”.
In the 4th period the Chinese bible translation began to its Prosperity in which many forms
of versions were 1;roduced. Such as High Wenli versions, Easy Wenli versions; and

Mandarin or colloquial versions. The CUYV, the most influential version also occurred in
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this period with the special historical features. Since 1842, after the signing of Treaty of
Nanking and a series of other unequal treaties, the Qing government was forced to lift the
ban which happened in Jiaging emperor in Qing Dynasty. Therefore, the native literature
was on the “weak” or “crisis” under the political influence just be accordance with Zohar’s
3 situations of the primary position. That fragment of histor;' witnessed not only the forced
opening-up of China to the Western imperialist powers but also the gradual penetration of
Western technologies, in the first place, and thoughts and ideologies, the next, into the
self-alleged "Central Empire". When China was for the first time easily defeated by the
Western powers with the advanced weapons, some officials began to be painfully aware
that China was left far behind in this new world and their first reaction was to "learn
advanced technologies from the Western nations in order to defeat them" so as to keep up
with the West. Following this awareness was a remarkable torrent of translating Western
books of natural sciences into China. So is the Bible translation. That witnessed a turn
from secondary to primary. In the last stage, before the open policy had adopted, the study
of Chinese Bible translation seldom made achievements keeping approaching from the
“center” to “periphery” although in recent years the research of this field gradually put an
era of diversity seeming to approach the center, it still take on the weakness or secondary
look under such a multicultural globe.

In a word, from the above analysis, we can find that the Chinese Bible translation
which we also regarded according to Polysystem Thoery as a “system” in the whole
literary system has experienced a complicated and dynamic change from the “center” to
“periphery” or “periphery” to “center” due to the other elements in the system. The 5
different periods offer an evidence for such tendency we have concluded above. But as a
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branch of the translated literature, fhe Chinese Bible translation still set a position of
“secondary” now confronted with such a powerful Chinese culture or literature although it
did witness the weak or crisis of the national literature and did position as a “primary”. The
recent systematic research of this field was being paid more attention and was being made
great efforts to the study. Ren Dongsheng’s publication S'tudy on the Tradition of Bible
Translation into Chinese as his Ph.D Thesis acts a very important example to the research
and many a young scholar shows great interest in this academic field. But the current
problems still exist: the narrowness of the academic view, the confusion of the academic
practice and so on. For instance, some scholars didn’t communicate or discuss the practical
translation concepts each other so as not have a thorough understanding about the research
itself, much less polish the specific terms, the different version’s authenticness and the
slight but important details. Therefore, the position remains to be promoted as a very

important factor to the development of the Bible translation worldwide.

4.2 The Repertoire of Chinese Bible Translation

"Repertoire is conceived of here as the aggregate of laws and elements (singlé, bound,
or total models) that govern the production of texts". (Even-Zohar, 1990, P. 17) In the
polysystem it is in the repertoire that canonicity is most concretely manifested. In Zohar’s
"Polysystem Theory (revised version)" in 1997, he said, repertoire should have a wide
range which covers not only literary outlook, literary models, cultural customs, but also
market, institutions, politics and ideological tendencies and so on. The relations which
obtain within the polysystem do not only literary translation norms change with the

ideological changes, and in turn, translation norms determine the changes in the aggregate

49



of texts and the literary repertoire of the translated literature charaéteristics. Texts which
had the qualification to come into the repertoire during that period must be in line with the
dominant political ideology and poetics. Just like during 1950s and 1960s, the Soviet
literary works gained the dominant status in the literary translation because the choice for
literary translation was heavily influenced by the Soviet literary system in the first years of
the People’s Republic of China. The aim of literary translation is not literature itself, but in
dominant political ideology. Among the history of the Bible translation, we can treat it as a
repertoire which contains many elements directing the translation. “While repertoire may
be either canonized or non-canonized, the system to which a repertoire belongs may be
either central or peripheral”. Admittedly, the Bible was actually a canonized masterpiece so
that it had been translated by so many translators and to so many languages during so long
a time. But the Chinese Bible translation activities may not be regarded a canonized one as
it struggled in the literary system with the change of different historical background,
ideology, political situation and other exterior elements. In Tang Dynasty, with the boom of
the translation of masterpiece or so-called “canonized literature”, the Buddhism translation
was so popular that the Bible translation was slow or ignored though somewhat
development. That was because although some important literature or even religious
scripture like Bible were in the repertoire of the whole system, they were only in the static
canonicity. That is to say, in the polysystem, their productive function within literature was
in an end, and they are lack of influence and efficiency. The Emperors of Tang Dynasty
didn’t pay emphasis on the Christianity so as to the stagnancy of the Bible translation. But
with the unchangeable struggle of canonized or not, just as the distinctions between
“standard”, “high” vulgar” or “slang” in language are not determined by the language
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repertoire itself, but by the language system----i.e. the aggregate of factors operating in
society involved with the production and consumption of lingual utterances. Up to the end
of Min‘g Dynasty and the beginning of the Qing Dynasty, with the foreign missionary’s
movement to China, the Chinese versions appeared like Basset and Louis de Poirot S.J’s
versions. And still we could see a slight change of the repertoire in the literary system.
While for more than one hundred years before 1842, it is very hard for Christians to do
missionary work in China because the Emperor Yongzheng and Emperor Qianlong were
hostile to the Catholicism and issued edicts repeatedly prohibiting Catholicism in China.
There were 3 large-scale movements of persecuting Catholics with its missionary work
disappearing at that time. What’s more, Emperor Jiaqing also issued forbidding edicts and
Macao government promulgated a decree of bénning the Chinese from believing in foreign
religion. Of course their text or this canonized repertoire moved to the peripheral due to the
ideology of controlling class. However, with the invasion of the foreign imperialism, the
Qing Government had to release all the bans making it possible and activeness for the
mission@ work. There occurred a prosperous period of the Bible translation as their
missionary carrier. Goddard’s version, Griffith John’s version, Mandarian Union Version
and Dialect versions and versions for Ethnic minorities were representatives of the
diversity and abundance of the Chinese Bible translation. And the translators’ translation
principles filled the repertoire actively and helped to constitute a series of elements in this
repertoire. Therefore we can conclude that the repertoire of Chinese Bible translation is
dynamic canonicity and moving to the center at that special historical period.

To sum up, the repertoire of the Chinese Bible translation was a complicated one both

with its canonized or non-canonized features with the different time along in the history
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concerning with the political, economic, ideological and other crucial factors in the eyes of

Zohar. It could be best concluded as the following sentence like

The canonicity and the canonized repertoire are not determined by the literary
values of the works or by their positions in the literary history in the world, but
determined by ideology and translation norms. Ideology and translation norms can
set up some policies and explain them for their own purposes. As a result, some

literary works are regarded as "canons". (Zhang Nanfeng, 2001, P. 12)

Canonized items are present in the system without actually taking part in the cycle of
literary production; in other words, these items are canonized in the sense that they are
larger recognized and their prestige acknowledged, yet they are not central in the sense that
they do not meet contemporary prevailing literary norms nor serve as active models for

producing new texts.

4.3 The Influence of Translation Norms on Chinese Bible

Translation

The word "Norms" mainly includes some established and commonly accepted
behavioral and moral criterions in a society or culture. As the author mentioned above,
Toury regards translation as a norm-governed activity, and he defines norms as a category
for descriptive analysis of translation phenomena. That is to say that norm means the
constraints for translation from social culture, mainly from target society and culture while
directly influencing translators' decision. It locates somewhere between two extremes, one
of which is comparably absolute "rules" while the other one is pure "idiosyncrasies". In
order to check the function of norms in translation, Toury distinguishes between three

kinds of translation norms: preliminary, initial, and operational norm. “Preliminary norms"
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have worked before translation activity. They involve factors such as those which goveml
the choice of the work and the overall translation strategy within a polysystem.
"Operational norms" are the actual decisions, adherence to original or attempts toward
target cultural system, made during the translation process. The "initial norms" categorize
the individual translator's choice to subject oneself either to the original text with its textual
relations and norms, or the target culture's linguistic and literary norms, or some
combination thereof. The initial norms are placed at the top of the hierarchy of operational
norms for they subsequently influence all other translation decisions.

Take Yan Fu’s Bible translation for example.

In terms of the “preliminary norms”, we can see from the historical background. In
1905, after a series of unequal treaties were signed, the Qing Government adopted the
“opening door” policy as an invasion and surrenderiné mark. At that time, the whole
nation’s future was not clearly predicted. Many intellectuals confronted with blankness and
perplexed situation, they began to show interest, approval and sympathy to the western
religion especially the Christianity. With an unprecedented flourishing of the missionary
movement being the helpef of the western invaders though, the spreading of western
culture in to China help to pure a fresh power into the traditional Chinese culture and
society. Many a missionary came to China and learned Chinese attentively, becoming the
professional Sinologists such as Morrison and James Legge. They all made great
contribution to the translation of western works as well as Bible. Yan Fu, as a
representative scholar of “learning from the Wést” and due to his translation of Evolution
and Ethics, waé regarded by Kang Youwei as “the most outstanding talcnts'for translation at
that timg”. The ideology of enlightening people's mind, and the debate on the directions of
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translation and introduction at the beginning of the New Culture Movement had worked as
the preliminary norms of translation policies. Yan Fu’s eminent proficiency of the foreign
culture can not be comparable at that time even with Kang Youwei, Liang Qichao, Wang
Tao, and so many famous people of the Reform Movement. Yan Fu’s initial involvement
with the Christianity began with his study in Britain during 1877 to 1879 when the
Authorized Version of Bible was revised to a full scale. He actively probed into the British
society in aspects of customs, religion and political constitutes. As a promising and
aspiring young intellectual and living such a country permeating with the Christianity from
child to the old, Yan Fu could not turn a blind eye to the most typical or influential element
on behalf of the western culture- Christianity and Bible. With regard to the unknowing and
blindness of the Chinese ruling class and the ordinary people to the Christianity, he made
all efforts to the circulatiqn of the religious knowledge with the main aim of “letting people
to know the authentic and real position as well as its carrier --- Bible and to bridge the
Sino-western culture. He made all use of the magazines, newspapers and all kinds of media
to speech or to make a detailed introduction of the Christianity and western country. His
action of introducing the west filled up the blank of the research of the western religion by
us Chinese. He was invited by the church or some organizations stationed in China to
translate the Bible. In terms of the initial norms, Yan Fu‘s personal intention was actually
subjected to the sponsor’s goal but his traditional conventions. His translation of The
Gospel made an epoch-making success up to now. Yan Fu hoped to make the Bible a great
classic for the Chinese ( I-Jin Loh , 1995, p. 58 )so they invested his own interpretation of
the Bible to his translating. In terms of the ‘operational norms”, he obeyed the tradition of
the missi;)nary translation on one hand, on the other hand, he retained a sharp
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-characteristics of his own manipulation of the text. As the rule, he translated “God” to
“E®”, “Gospel” to “#AF”,” Holy Spirit” to “ZER” “baptism” to “¥t
3.7 “Sabbath” to “#% 8 H”.Meanwhile, his preferable translation methodology can be

apparently seen in his version. For example, in the First Chapter:

And John was clothed with camel’s hair, and had a leathern girdle of a skin about

his loins, did eat locusts and wild honey. (The Interlinear Bible)

Yan’ s version: ZVMKIEEZ K, BEH, MEBEEHE,

“yi” “yao” “shi” are all the classical Chinese characters meaning “cloth”, “girdle”,
and “eat”. Yan Fu preferred to using the Chinese classicz.al characters to translate in order to
'accomplish the “domestication” His translation principle of “faithfulness, expressiveness
and elegance” was shown in his translating Bible. Compared with the CUYV, YT R
BEKAR, BEREW, 22 HFFE, the elegance in Yan’s version was totally
evident. Because he must take into account the readershi;; at that time --- the Confucius
intellectuals who commanded a mastery of the Chinese classical literature. His translation
norms must comply with the target readers’ culture.

. He deliberately canceled the expressions which didn’t conform to the traditional culture.
Take the literary quotation Matthew’s Effect (55 A %) in the Bible for example. In the

4th chapter,

And he said unto them, Take heed what ye hear: with what measure ye mete it shall
be measured unto you: and more shall be given unto you. For he that hath, to him
shall be given: and he that hath not, from him shall be taken away even that which

he hath.

CUYV translation: fRIIIFTFMER L. RIAMGARBEFIA, hOHHARSE
SR, FFHEZLHN. BATH, EESM: BEN, EMFANHES
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#. (New Testament, P. 39)

That means that a person’s power or energy can be increased by repeatedly utilizing
whereas if not be utilized, the ability would be degenerate. In 1960s, the American
scientists concluded this phenomenoﬁ as the Matthew’ Effect. However, this value showed
a different view with the Chinese tradition of “average” fair” or “justice”. So Yan’s version
didn’t contain this stanza. From his operational devices, we can see Yan Fu was offering a
platform for the communication between Chinese Confucius ideology and the Christianity.
Due to his familiar with both the culture, and his intention at that special period, his
translating marked a very significant epoch in the Bible translation history. Although he
received a lot of western education, he deeply was influenced by the long- established
Chinese feudal value. Therefore the translation norms vividly were accordance with his
process of translation. His great interpretation to the Bible of “elegant style” showed the

historical and individual factors having a mutual effect overlapped.

4.4 The Influence of Patronage on Chinese Bible Translation

Patronage is "the powers (persons, institutions) which can further or hinder the reading,
writing and rewriting of literature." (Hermans, 2004, P. 126) This power such as royals,
autharities having the right of deciding who can be the translators of the Book and whether
or not they are allowed to carry it out. To encourage Bible translation in China, they would
do many things to make the translation work go smooth. Emperors might offer translators
houses to work in or gave them high position in the court in order to feed them. But when
emperors were against the religion, it was impossible for believers to survive, not even to
say that they could do translation work. We can make a proof on this issue from the history

of Chinese Bible translation.
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When Christianity was first introduced to China, it was welcomed and protécted by the
royals of the Tang Dynasty, because the Tang Dynasty had very little prejudice against
religion and especially up to the reign of Tang Taizong(J A 599-649) in order to
govern the whole nation well and develop the economy, he adopted a policy of “embracing
the diversity of cultures” so that the Buddhism, Taoism and other foreign religions were
created a favorable soil to survive and to develop of course Christianity included. Tang
Taizong even built a special temple for the first Jing missionary Alopenzz to translate Bible.
This great occasion was recorded on the Nestorian Monument in Xi’an.

In the early of Qing Dynasty and the late of Ming Dynasty, China was in a complete
isolation with the Europe. The Chinese Bible translation was introduced by the Catholic
Jesuits to China i;x a third time. Because the royals of the late Ming Dynasty adopted a
neutral attitude towards the foreign culture neither welcome nor rejection. Michaele
Ruggieri (¥ B % )and Matthaeus Ricci(F/335E) were sent from European Bishop to China
with the task of missionary work and learning from Chinese culture to educate their own,
which gained the first permission of the government. Then a series of versions followed
such as Michal Ruggieri's Tian Zhu Sheng Jiao Shi Lu(K EF#(5L3X), Basset's Version
and Louis de Poirot's Version. Up to the Qing Dynasty, especially on the reign of Emperor
Kangxi (FEEE 1661-1722) , the Chinese Rites Controversy(3L1XZ %) broke. Should
Chinese people respect Confucius and adore their ancestors? After several debates, in 1707,
the missionary Charles Thomas Maillard de Tournon enforced the policy from the Vatican
that it was forbidden for Chinese to respect Confucius and adore their ancestors. This
angered Emperor Kangxi and in 1720, Kangxi said "No foreign missionaries are allowed in

n8

China anymore." And the following emperors also adopted the similar attitude to the

57



Christianity (Roman Catholic at due time). So, for more than one hundred years before
1842, it is very hard for Christians to do missionary work in China. All missionary work
then went underground until the Opium War in 1841. Few missionaries came to China and
there were only a few Chinese translations of the Bible. This is why Marshman went to
India to translate the Bible and why Morrison had to do his Bible translatioﬁ in the capacity
as the interpreter of East India Company and print his Shen Tian Sheng Shu in Malacca.

And then with the invasion of the foreign imperialism, China had to “open its door”
and created a condition for the foreign missionary work. The London Missionary
Society(Z E 2 H(2), American Bible Society(% E X4 /A %), and other Baptism Society
are the sponsors. Sponsors can encourage the publication of translations they consider
acceptable and they can also quite effectively prevent the publication of translations they
. do not consider so (Lefevere 2004: 19).

Until the recent time, the Chinese Bible translation approached a period of
multi-culture. With the sponsorship of Studium Biblicum Franciscanum(/& & ¥4 %
4)and Lockman Foundation (3£ k7[1#4 %), we came to the different versions
mentioned in Chapter 3.

Thus we can have the conclusion that if the poetics is the tool to manipulate the source
text, the patronage is the executor to manipulate the text. Tools cannot make sense without
the one using the tool. So is the executor. The tool for the patronage to manipulate the
translation is power we analyzed in the above part. In such a powerful system, the holy
source text is not that sovereign and the God’s words are not as supreme as the church

alleged. The influence and manipulation of the patronage do make a meaningful point.
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4.5 The Influence of Ideology on Chinese Bible Translation

In terms of the manipulation of the ideology on the translation, the Bible translating
can prove the viewpoint “translation is a kind of rewriting and rewriting is manipulation to
some degree.”(Andre Lefevere, 1992, P.7-9) In China, the Bible translation is similar to
that mentioned.

In the very beginning, translation of the Bible was a purely religious activity; it was
just one of the steps necessary for evangelization. With the manipulatiox; of the current
ideology, the function of Bible translation in China extended to culture interaction. Politics
greatly affected it, and each translation boom benefited from a good political atmosphere,
while every policy that 5anned the spread of religion also put a barrier or stop to Bible
translation. That was especially true for Catholic missionaries when they first came to
China; they all relied on the royals. In the Tang Dynasty, Alopenzz was welcomed by Tang
Taizong and was allowed to build a special monastery to do Bible translation and
evangelization. While in the Qing Dynasty, the banning of the religions form the Emperor
Kangxi led to the stagnancy of almost 100 years’ Bible translation. Throughout the 19th
century there was Anglo-American dominance not only politically but also in Protesta;lt
missionary activity in China. Political dominance influences the literature choice of Bible
translation.

The latter half of the 19th century in China was characterized by great missionary
activity because the political situation was under foreign invaders’ control.

Missionary work with Chinese leadership and administration began to gain popularity
only at the beginning of the 20™ century. Even under a rather special period in Chinese

history. Indeed, no period in Chinese history is comparable in the sense that the country
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was then in great turmoil, with many highly significaﬁt historical events defining the era in
a unique way: the overthrow of the feudal regime (1911); the establishment of the Republic
(1912); the two unsuccessful attempts at restoring the monarchy in 1915 and 1917,
followed by warlords fighting for control over the Beijing Government; the resentment of
Chinese people towards Japan’s seemingly insatiable appetite for China’s territory, leading
to an anti-Japanese campaign(1915); the nationwide May Fourth incident (1919); and
finally the presence of many foreign forces trying to find mouthpieces or foptholds among
the warlords. The country was thrown into chaos, with a complex transitional period. At
the same time, the students returned from abroad bringing with them various ne\'v ideas.
New journals flourished and fresh intellectual and cultural movements began to take shape.
A brief examinatioln of the social and political situation before and at the beginning of the
literary revolution might help us understand this unique environment in which Chinese
Bible translation and its ideas found fertile ground. China’s glorious history, splendid
geographic position and its highly literate culture produced a sense of uniqueness, which in
time became a sense of arrogance and superiority. However, china’s defeat in the Opium
War (1840-1842) shocked not only Chinese intellectuals but also proud imperial
bureaucrats. So a lot of ideologies like “learning from foreigners’ strong points in order to
defeat them” (¥ %2 K EA#I3) (Chen Fukang, 1992, P. 83), “Chinese feudal order of
seniority in ht;man relationships and the Confucian ethical codes as foundation,
supplemented with technology from other countries in order to become rich and strong”
CAHEZRE. BBAE, HLUEEE®RZA) ( Chen Fukang, 1992, P.87), and -
“Chinese learning as essence; Western learning as complement” (P2 41k, #%4 H)
became the basis or macro-ideological climate -for the translation and Bible translation
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included. Yan Fu at this point, made a large-scale of movements introducing the Bible to
Chinese and translated Gospel in order to realize his goal of “letting people know the
western country to strengthen ourselves”. He was paid at that time by the British and Bible
Society in China (K2 %4544 and his participation established a mark on the tendency
of literary Bible translation in China. His translation principle discussed in the above
chapter could be shown that Yan Fu’s proficiency and brilliance of foreign culture and
language made a possibility and success in the Bible translation and the first one to
translate Bible by independent Chinese rather than the foreign dominance in the policy and
the administration of missionary work and Bible translation. The Mandarin Union Version
appeared at this special period being an epoch-making milestone in the history of the
Chinese translation of the Bible with its initial literary nature.

Meanwhile, Daoism and Buddhism’s important role greatly influenced translation of
the Bible. At the beginning it was simply about which words to use; when they translated
the Book, Bible translators borrowed many words from Chinese culture and some words
were marked by Buddhist scripture. For example, In the Gospel according to J ohn? the very
first words are "In the beginning was the Word, and the word was with God, and the Word
was God." The transla.tion in the Union Version is “A¥JH 1, & 5MFE, ﬁsﬁ%ﬁ' o7
The word "Dao" is borrowed from Daoism, meaning Logos. Because "Dao" has become
part of Chinese culture, when translating the Bible, it is very natural for the translator to
borrow this word. Yan Fu proposed to use the word "Dao" to refer to God.

Since religious restrictions were loosened after the 1970s, 30 years after the foundation
of the People's Republic of China, Christianity has grown significantly within the whole
country. Especially along with reform and open policy, Chinese people have gotten to
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know the outside world and developed cultural exchange programs with many foreign
countries in a full preparation‘for the severe competition of the globe. Nowadays, even
under a general background of “peace and competition;’, many translators are able to have
the mutual learning and communication with the other countries. Bible translators try to
keep up with the time and cooperate with the overseas Chinese experts and develop in this
acadelﬁic field. Now such a diversity of Chinese Bible translation appears for Bible doesn’t
viewed as a purely religious book, but a literary book as well. With the most popular
translation theories in mind, the present translators translate the Bible in such a free way
that they do not follow the source text step by step. Take Wu Jingxiong’s translation about

Psalms for instance.

Yet their voice goes out through all the earth,
And their words to the end of the world.
In the heavens he has set a tent for the sun,
‘Which comes out like a bridegroom from his wedding canopy,
And like a strong man runs its course with joy.
Its rising is from the end of the heavens,
And its circuit to the end of them;
And nothing is hid from its heat. (Psalms 19:4-6)
(New Revised Standard Version, 1989)

41 H kK3,
SEALFT I BE;
HHRES,
PR .
KAT— T2,
NEEHA.
TN (#5 19:4-6)
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Mr Wu’s special translation can be regarded as an exquisite and refined one for he used
the Chinese ancient style —~“yuefu” in order to achieve harmony both in style and in spirit.
His translation also conforms to the natural beauty of God creating the earth. Although this
kind of translation would be considered blasphemous to God in the past, nowadays with
the different ideologies in this period of China just mentioned, it is definitely a successful
and acceptable way of translating. Thanks to the.freedom and diversity of Bible translation

in such a cross-cultural globe, we can appreciate the bible in such various ways.

4.6 The Influence of Poetics on Chinese Bible Translation

Poetics, originating from the Greek word “poietike” with the original meaning of “the
techniques of writing poems” was later generally used in the standards or rules for
literature as well as the inner norms of the writers just like the creation of the drama
constrained by a series of norms. What is translation or what is not translation is assessed
by our inner norms. As the one of the controlling factors in Lefevere’s rewriting and
manipulation theory, poetics serves as a chief factor constraining the translation. Moreover,
different time’s poetics intends to replace or absorb in the traditional poetics in order to
pursue a leading position. Language is part of the poetics and poetics is the main elemerit
to constrain translation. What’s more, the poetics differs with the time changing. However,
the Chinese Bible translation was not an exception and offered an evident example for us
to gain the comprehension of the influence or manipulation of the poetics.

Evidently, the manipulation of the “structure” goes first. The interchange of the
Chinese language makes it possible for the renews on the language, style, grammar,

punctuation respectively. We can have a distinction from CUV which lied in the classical
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Chinese time to today’s’ various colloquial versions. As mentioned above, language differs
or changes with the replace of time and the turn of the culture. For instance, some proper
nouns must be changed and the translated version must be renewed with the time changing,

“PEHET "replaced “TPEHE”, “fAHIKIA” was changed into “%)KH1JEIA]” (Chinese
Union Version with New Punctuation, 1988).The poetics changes with the language
changing with an apparent trend of the continuous publication of the simple or colloquial
Chinese language version.

In the process of the Chinese Bible translation, the choice of words is also being great
control or manipulation of the poetics. Before the introduction of the Christianity, the
Chinese poetics was deeply influenced by the Confucianism and Taoism like “iE” “#47”

“Hii®” being the typical representative elements of the theology. In the sight of the
Polysystem Theory, we can actually see the poetics as a repertoire. The inter-struggle of the
source poetics and the target poetics relates and play a mutual role on each other. For
Chinese Bible translation, the Chinese poetics influenced the whole process of translation.
In other words, it determines with the role of the Christianity on the Chinese people. The
role of Bible on the people’s mind takes an active play in the Bible translation and
meanwhile has an effect on the target culture.

In terms of the individual poetics, to spread God's message in a totally new cultural
background, translators of different sects of Christianity adopted different translation
principles with great efforts. In the Tang dynasty, the dominant religion in China is
ﬁuddhism, which was strongly supported by the Tang emperor. Persecuted at home by East
Rome, Nestorian Christianity set their feet on China in the 7" century. In order to be
accepted by Chinese people, the translators of Nestorian Christianity made great efforts to
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make their scripture as identical as impossible with that of Buddhism, which had already
been deep-rooted in Chinese people's life. For instance, In terms of the text research, it can
be clearly found that the Nestorians tried to assimilate the dominant Buddhism ideology
which is the most powerful religion at that time to translate the Bible. Although all the
translated manuscripts are lost, further research could only be done after new
archaeological discoveries. However, from the eight published manuscripts, some features
of the Bible translation at that time can still be seen.

In order to localize their doctrines, the Nestorians borrowed form Buddhism term

“Jing” (£) to name even most of the passage of the Bible translation.

Translated Names in Today’s Translated Translation
Tang Dynasty Names Principle
(ETR) (EIHACY (Genesis) Liberal Translation’
(BHEELR) (% Kid) (Exodus) Transliteration & LT"
(REBL) {EFF) (Psalms) LT
(Bl DEFIALZ) (#&FPB) (Evangelism) Transliteration™
(2D {fEREITHEY (Acts) LT
CGEBRA) {LABERT 15) (Ephesians) Transliteration
(HES) {/873%) (The Revelation) | LT

(Zou Zhenhuan, 1996, P. 38; Ma Zuyi, 1999, P. 232)

They borrowed from the ready-made concepts of Buddhism and Taoism in the Bible
translation. For example, the “God” was translatedas “f#” or “KH” ; Jesus was
translated as "Shizun"(#t %, ie., Sakyamuni<# & £ J&>in Buddhism); Moses was
Translated as "Moushi"(%:1i); "luocha"(%'#|, Rakshasa in Buddhism) is used to refer to
devils, "feixian"("¥il))is used to refer to angels, and there are many other words such as
"miaoyou"(#H), "wuwei"(FL H), and "fajie"(3ER); “Three Regulars” meaning “faith,
hope and love”, “Eight Bourns” meaning “Beatitudes” “Cixi Lamb” meaning “ the God’é

lamb” and other many words are translated alike the Buddhism terms. This indicates that
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efforts had been made in the translation to cater to Buddhism and Taoism, which were
more influential then in China. Meanwhile, they also adopted the transliteration for the
character’s names. For example, “Yahve” was translated as “f %' ” as its Syrian
pronunciation; “Jesus” was translated as “ R ” “5%(” to a gracious extent; “Satan”
was translated as  “#{E” .

Take Louis de Poirot's Version for example. Making a comprehensive view upon the
western Bible translation, it can be easily found that “faithful to the original test” is quite
important and popular as the translation principle making an influential effect over server
-centuries’ bible translation. The Latin Vulgate is the typical example. Louis de Poirot's

talked about this phenomenon in his preface of Gu Xin Shengjing Jing { &y HT X&) :

HEXZMA, BEBE, MBATEXLELE, X2KH
EIEEELT . BBERNE L, BAERERSEXENRE. b1
AEEEAEXERANE, BEEEXEMEER, FEBA,
WA XL AL AR, (XuZongze, 1949, P. 19-20)

Accoding to Louis de Poirot's understanding, the text of Bible should be the tool or
service for the missionary work. So its translation should be very faithful to the original
one in order to be accordance with the God not to please people. However, he did realize
the problems existing, unreadable to some readers who didn’t want to learn the doctrine but
for leisure. Therefore, he designed the exegesis to make explanation and supplement to
those who cannot understand the text which he wfote in his preface is a necessity to help
the readers to have a complete understanding to the Bible. This methodology is the existent
earliest literature about Chinese Bible translation and launched a typical academic role in
this field.

Up to the 19th century, the Chinese Bible translation greatly changed by the Protestants.
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The typical versions appeared with a clear sign of their translation poetics. Morrison
translated according to the Authorized Version with the clear consciousness of Chinese
reader’s ideology toward culture. He must comply with the sponsor the British Overseas
Bible Society’s requirement of “understandable to Chinese reader” and “respect by
Chinese readers”. His translation almost began with the blank area and he created a lot of
Chinese Bible terms used in the following Bible translation such as “KHE” . “EE”. -

“UrwE”“BE”.“FE 7. “ X ” and so on which is still used in the CUV . The characteristics
of Morrison’ s translation and his translation principles help him or his methodology as the
main sfream. For Morrison, to use simple and easy words should be the paramount
principle in Bible translation. So he would rather use the common words easy to
understand instead of classic ones that are difficult and seldom seen. In a letter to London
Mission, he wrote that he had taken into consideration of fidelity, perspicuity and
simplicity(JE 3£ BHIX M8 %) in his translation. He thought any translator should
accurately understand the meaning and féel the spirit of the original faithfully,
perspicuously and idiomatically and if he can attain it, elegantly. Therefore his version is
not only of the solemnness of the classics but also the colloquial color of the common
words. The influence and popularity of Morrison's Version has proved to be great success
and an example to the future translation.

What coincides with Morrison’s principle is the great translator Yan Fu’s translation
principle --- “faithfulness, expressiveness and elegance”. He divided the original text into
“meaning” and “spirit” much accordance wjth Nida’s so called “meaning” and “style”.
Morrison put the reader’s acceptance as his main consideration though with the critical
principle of faithful to the Bible. So his ideology can be called the “the balance of the
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double faithfulness” which is a greater progress than Louis de Poirot's absolute faithfulness.
This opening principle in the history of Chinese Bible translation makes a milestone and
offers much theoretical guidance to the future research in this academic field.

With the development of the Chinese Bible translation poetics, we can see a tendency
from “faithful to the original” to “rewriting upon the target culture.” The famous “two
fingers’ version” made such a change in principles. The cultural background of the original
and the literary nature of the translation version are the two significant elements in
Scherchewsky’s translation practice. Differing from the former missionary translator’s
absolutely faithful interpretation to the original like Louis de Poirot, Morrison and so on
mentioned above, Scherchewsky had realized the translatability and suitability of Chinese
expression of such kind of “God’ doctrine” and proposed his translation theory of taking
account of two different culture in translation. When he did the translation practice, he not
only respected the tradition of the interpretation of thé Bible but also focused on the
expressive form of Chinese language with his words concluding of “respected the original
with limitation of the acceptance of Chinese”. (¥ FJF%E B LAPUEMIAZHE N AR)
(Zhang Liwei, 1994, P. 40-45)

For example, the concepts of “AR” “BHZK” “RIK” are so sensitive that

Scherchewsky used very careful words to translate them. In the first chapter of Ruth, 16th:

But Ruth said, “Do not press me to leave you or to turn back from following you!
Where you go, 1 will go; where you lodge, I will lodge; your people shall be my

people and your God my God. ( Ruth, 1: 16)

In the Hebrew version the word “people” is “am” but the CUV translated it to “{Rf¥E
MARKME” . Scherchewsky thought in terms of the common social status of Naomi and

Ruth’s mother, it should be translated as “AREEMZLEMER” to avoid the
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misunderstanding of the political problems. He translated “ all the nations of the earth”
into “RTF”.

And in the Herbrew Bible “circumcision” meaning “VJ#|” is translated “#|4L”
with a consideration of Chinese culture and splendid language charms.

As detailed analysis of different versions in the previous chapters, CUV’s literary
tendency, TCV’s colloquialism and smoothness, living Bible’s free translation and New
Chinese Version’s to be faithful' to the original and to use idiomatic contemporary
Chinese(BEE T R3L, XA FIAIEEI) are all the important elements of the tendency
of literature. In the sight of manipulation of the poetics, the Chinese.Bible translation
should be accordance with the chief poetics so that the Bible should be accepted and

appreciated by the public.
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Chapter V A Revelation of Chinese Bible Translation'

5.1 Influences of Chinese Bible Translation upon Language

The Chinese Bible played an important role in the language transition. When the
Union Version was published in 1919; the Vernacular Chinese Movement advocated by the
Chinese intellectual was in full swing. The Union Version acted as the catalytic agent and
facilitated the establishment of the Vernacular Chinese. Just as Zhu Ziqging pointed out,
"Modern Mandarin translation of the Christian Bible has enriched ouf language."(Zhu
Ziging, 1989, P.45) It is counted that more than 1,000 new expressions were invented in
the translation of the Union Version. Baptism(#t4L), angel(R{¥), paradise(’R ), hell(}h
¥R), revelation(87R), (£i%) heaven(?é), gospel({&#), original sin(JR5E), trinity(=
fZ—4%), and many words and phrases are borrowed frdm the Chinese Bible and have
become very popular in China.(Liang Gong, 2001, P.59)

More examples are taken here to be a proof of the enlargement to the modern Chinese

language. They are contained in the Modern Chinese Language Dictionary.

R R RfE R 88 ILF X T8 RE AL &R % 3
KM BE 2T ME k¥ X8 Y B BA X2 B KH
aE +FR 2FE NN BEHE RPR BREE 8 EX BETR
WRZY LIBRENR M REMBE IBHERE FHERER #F
F AR

There are also some idioms cited from the Bible
e.g WIEFLHR
“It is easier for a camel to go through the eye of a needle than for someone who is
rich to enter the kingdom of God”. (Matthew 19: 24);
KIZHEZE “the lost sheep” ( Matthew 18: 10-14);

1T ERERMELE
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"If anyone strikes you on the right cheek, than turn the other also.”(Matthew 5:
38-42);

AERBA, SEHEARE

“Do not judge, so that you may not be judged" (Matthew 7: 1).

The Chinese Bible encouraged the development of anti-illiteracy campaign and
education in China as well. Through reading the Bible, some Christians became literate.
“The Churches tried every means to teach people to read. 60 percent of the men fellows
and 40 percent of the women fellows could read the Bible.”(Wang Zhixin, 2004, P. 287 ) In
the late Qing Dynasty, zhuyin or pinyin campaign started by a group of educationists and
some foreign missionaries even invented written languages for the ethnic minorities with
pinyin in Roman or Latin letters. In this way, the Bible spread and common people in those

areas learned to use those languages in everyday life.

5.2 Influences of Chinese Bible Translation upon Literature

As a classic work of the humankind, Bible is not only a great religious book but also a
masterpiece of literature., With the globalization of culture and communication, Bible has
greatly functioned from a mere religion to a multi-role of culture through all aspects of life.
Furthermore, Chinese Bible translation has great influence upon literature from modern to
contemporary. The Scholar Ma Jia once pointed “if we regard literature as an everlasting
and running river, the influence of Bible upon the world’s literature will be permanent.”
(Ma Jia, 2000, P. 121) Translation performs a most direct action for literary communication
among the different nations. Chinese and foreign translators introduced Bible to China and
the Bible literature became a very active element in the Chinese literature and even played

an influential role in it.
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Literary creation worshiping Jesus Christ appeared as early as the beginning of the
Tang Dynasty, as we mentioned in Li Bai’s poem “Shang Le Yun” (L55%), we can have
a feeling of Jing Stele’s effect on the poem. In Qing Dynasty, Emperor Kangxi’s “Ode to
the Cross”(-+F%2%%) can serve as an example of the emperor’s familiar with the Bible
especially the Gospel. After the May 4th Movement, many poets and writers turned to the
Bible for inspiration of their creation at a result of many works flooded with Jesus' image
and words and allusions from the Bible.

Bing Xin(/K/L»)is among the writers who first wrote poems according to the Bible.
She was baptized and studied the Bible systematically like other scholars at that time Xu
Dishan, Yu Dafu, Xu Zhimo, Lin Yutang and so on. In March, 1921, éhe published sixteen
religious poems on Life, a Christian journal. On her representative works are permeated
with the spirit of Jesus' universal fraternity.

Mao Dun(3¥ & )wrote the novel The Death of Jesus(BF £ ZE)in 1942 to lay bare the
crimes of Kuomintang government. Besides, he translated a novel Jesus and Bandits(HR &k
F38 & )to criticize the reactionary government.(Chen Zhong, 2004, P. 36-39)

Xu Zhimo(#3 % E)’s early work Ren Zhong You Lai( A F'HiK) presents the love and
happiness between Adam and Eve.

Ai Qing's(3 ) spirit of self-sacrifice and Jesus-like personality are represented in his
poems the Death of a Nazarene(— MNEMEIAKIFE), Manger(518), Sower(EF#H),
Torch(!k ) and so on. (Liang Gong, 2001, P. 75)

Lu Xun(&iR) was deeply influenced by the Bible even under the New Movement
period. He pointed out, "Book of Matthew is very good and well worth reading." His
Revenge II(& ffu<¥ =>)drew material directly from the chapters about Jesus' deathl in the
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Bible. (Yang Jianlong, 1996, P. 33-40)

In Cao Yu's(# & )Thunderstorm(5 /J), we can see a lot of impact on the Bible. Zhou
Puyuan, the hero, stepped into the church at the beginning, and at the end, he was listening
attentively to people reading the Bible after he had converted to Christianity. In the

foreword of his Sunrise(H 1), Cao Yu thus wrote:

I read Laozi, read Buddhist scriptures, read the Bible, and I read many books that

are regarded as fierce floods and savage beasts...I can't see much brightness before

me. Just as Jeremiah cried in the Old Testament..." 1

Ba Jin (24) was deeply influcend by Bible in his words and works. He once said:
“the Old Testament did influence me especially the Gospel. I often quoted some sentences
from it.”It was estimated that he quoted and referred to the Bible for about 63 places. (Hu
Shaohua, 1999, P. 143)

Lin Yutang (#KiE %) was grown up in a severe religion family and was educated in
church university. His mast'ery of Bible and a diversity of Chinese and western education
and cultural influence made his works and ideology full of the shade of spirits in the Bible.
At that time he had a clear awareness of the characteristics of religion and literature of the
Bible. His popular work A leaf in the storm(AFS#5UR) and Moments in Peking(3 4:4H
Z)are quite an example under such ideology in the Bible.

After “Cultural Revolution” in which the intellectuals had experienced hardships and
bitterness, their works reflected the calamity, Jesus' spirit of equality and universal
fraternity. Thus, the content of the Bible could be found repeatedly in their writings.

In Who Am I(% /2 #), Zong Pu(Z3E)quotes the story in Book of Genesis and groups
intellectuals together with the snake (incarnation of Satan). In Zhang Jie(3Ki%)’s novels

ATk(75 #1), it reveals three women's spiritual state of hungering for shelter and redemption.
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| In her autobiographical reminiscences, The One Who Loved Me Best Is Gone(tH 5 b 57
EHIANANZET), Zhang Jie regarded God as her comfort in her utmost sadness after her
mother's death.

As to Zhang Xianliang(7k % %), a "Rightist" writer, he wrote many works concerning
with Bible. Revelation of Materialiéts(“ﬁ% W B 77X gets its title from
the Bible; in Half of Man Is Woman($ ARJ—F &% A), "when I looked around at the
prisoners that were weeding, with their waists bent, my heart was filled with compassion
out of my sense of superiority in spirit, just like Jesus' thought of ‘I'm the son of God' on
the cross at Golgotha when looking at the two bandits on both of his sides. In Accustomed
to Death(2J %€ 1-), Zhang Xianliang described Jesus in a very absurd way.

Some novels of Wang Meng(F 3¢), were also influenced by the Bible. The end of Mr.
Bar’s Dream( 4 5G4 %F)is an imitation of the scene in Book of Genesis to show his calm
mind: “There are stars in the sky. They are not bright, but serene, just as what they were in
the beginning. God said, Let there be light.”"* In White Clothes and Black Clothes( &k
X MR), there are such sentences as "I fell that Lord has punished him"; "This is God's
revelation. This is God's anger. This is the punishment God has given to our nation." These
works express the writer's intention of criticizing the reality and warning people with the
Bible and, especially, God. This intention finds its finest expression in his On the Cross(+
?%@J:).' (Ye Rong, 2003, P. 71-75)

Yan Lianke (f]3%#})’s Sunlight Year (H %% 4F) is a typical example of quoting the
Bible. He not only used “milk and honey” as the head title, but also at every beginning of
the chapter quoted a paragraph in Bible. This kind of writing closely relating the Bible
gives a fresh view to the contemporary literature.
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The impacts of the Bible could also be traced in some misty poetry after "the Cultural
Revolution". Shu Ting(#F#&)yearns for the redemption of her soul in The Last Elegy (% /&
4% 3K). Hai Zi(# ¥ )imitated the Bible in his creation and even his young life. (Ye Rong,
2004, P. 77-84)

The Chinese litterateurs actively pursue the Bible literature due to their spiritual desire,
knowledgeable interest and the enthusiasm for arts. Both modern and contemporary writers
. sought to pour a perfect element into native literature. Their keen appreciations toward
Bible definitely cater for the tendency of the literature and flourished a diverse flower in A

the Chinese literature garden.

5.3 The Dynamic Development of Chinese Bible Translation Theory

From the detailed analysis and view of the history of Chinese Bible translation, we can
briefly conclude that it has experienced three stages:

The First Stage (in the early of 19th century): “faithful to the original text” as a
representative of Louis de Poirot's translation principle.

The Second Stage (in the middle of 19th century): “flexible equivalence” as a
representative of Griffith John's translation principle.

The Third Stage (in the 20th century to 21st century): “literary translation” as a
representative of Zhu Weizhi and Feng Xlang

In the process of the dynamic development of Chinese Bible translation, the conversion
of the translators’ text view plays an essential role. “Faithful to the original text” means the
mechanical convey of the original text with a reflection of “Bible= God’s text”. This kind

of ideology was in main position of the history of Bible translation. The translator was so
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awe to the God that they dare not change even a word in their translation. The word-to
word literal translation continued to be an absolute faithful without taking the readers’
acceptance into consideration until the middle of 19th century when Mbrrison’s fidelity,
perspicuity and simplicity of translation, Scherchewsky’s focus on the original and target
culture and Griffith John's non-literal or flexible equivalence. “The flexible equivalence”
emphasized the active interpretation and dynamic expression of the Bible as to a
manifestation of “Bible = God’s Words and Human’s Language”. The ideology of “literary
translation” pays more attention of the literary charadem with a slight ignorance of the
religion as to a view of “Bible = literature”. These development and progress of the
translation principle proved to be a tendency of the challenge to the traditional faithfulness
and established the initiative to the “communicative Chinese Bible translation” with a
significant essence to the future. The foreign missionaries’ continuous progress of their
translation theory committed a huge contribution to the interaction between China and the
western world and to the advance of Chinese Bible translation as well. Zhu Weizhi, Lu
Zhenzhong and other translators of the New Chinese Version came to think the
retranslating of the Bible. In addition, some Chinese translators corfsidercd Yan Fu’s
“faithfulness, expressiveness and elegance” as their translation principle.

“Translations are facts of target cultures.”(Toury, 2001, P. 29) Chinese Bible
translation occurred in China and Chinese cultural context with a spontaneous nature of the
Chinese characteristics. If the history of Chinese Bible translation constitutes an

indispensable factor to the history of translation in China, the theories explored by several

generations’ translators should be included in this glorious store.
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‘Chapter VI Conclusion

Using Even-Zohar’s polysystem theory and its extensions in a view of cultural
description as a framework and Chinese Bible translation as a case study, this thesis
regards translational activities as a macro-system concerning all aspects of society, culture,
religion, ideology and so 01'1 to dynamically analyze and describe that under what
conditions or in what systems the Bible translation activities occur, how those elements in
polysystem theory relate to Chinese Bible translation with a specific analysis of ideology,
poetics and patronage’s manipulation in the light of Lefereve’s rewriting and manipulation
theory. The study has demonstrated that Chinese Bible translation played a crucial part in
the evolution of Chinese literature and culture.

Chinese Bible translation has experienced vicissitudes during the past over 1,300 years.
It was initiated at the beginning of the Tang Dynasty, declined at Huichang Reign, revived
in the Yuan Dynasty, and stopped with the collapse of the Yuan Dynasty. At the turning
period of the Ming and the Qing dynasties, it resumed onc? again with the pioneering work
of some foreign missionaries. After the hard time of prohibition, it became prosperous after
1842, with the Union Version standing for its pinnacle especially during the 1919 — the
New Cultural Movement. After that, especially in recent years, it has been flourishing. Its
influence has been engraved on many aspects in China, such as politics, religion, language,
literature, social customs and morals. With the deepening of cultural exchange between the
west and China, with the wider spread of the Chinese Bible, the influence will be greater
and cover more aspects.

The diversity of versions, translators and strategies was expressed in the above chapters
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during different period of the history such as “Jing stele” Ming&Qing Version”, “Modern
Version” and “Today’s Version” in the language of Wen Li, Baihua, contemporary Chinese.
The different strategiés from Louis de Poirot's “faithful to the original text”, Griffith John's
“flexible equivalence” to Zhu Weizhi and Feng Xiang’s “literary translation” has offered a
tendency of lite'rature and the real efforts of several generation’s translators’ explore and
research in Chinese Bible translation. The = translators differed from the foreign
missionaries to the Chinese scholars with a clue of “translating assistant --- cooperative
translating ---- independent translating’. Yan Fu’s translation of Gospel According to Mark
pioneers among the independent translating the Bible by the Chinese and set a mark of
literary translating with his own unique interpretation toward Bible. After that, a series of
research of the Bible translation did take on a prosperous or multiple situations such as
Zhuo Zuoren’s declaration of the literary feature of the Bible, Zheng Zhenduo’s plan of
retranslating the Bible, Zhu Weizhi’s design of “literary Bible”, Xu Dishan, Wu Jingxiong
and so many Chinese translators’ precious efforts and explore to the Bible translation.

_ Through elaborations in the chapters above, the study demonstrates that the Chinese
Bible translation was regarded by the thesis author as a polysystem including political,
economic, cultural, religious and other elements. The translation itself cannot be dealt with
a single phenomenon but a complicated system in quite accordance with the theory’s
essence especially the relations among the key elements in the theory in order to show a
clear research and analysis interacting each other. The position of the Chinese Bible
translation converted from the “center” "co “periphery” or “periphery” to “center” due to the
different background in the system which was concluded in the 5 different periods. The

repertoire of the Chinese Bible translation was a complicated one both with its canonized

78



or non-canonized features with the different time along in the history concerning with the
political, economic, ideological and other crucial factors according to Zohar. The thesis
also highlights the important role played by “controlling factors”--- ideology, poetics and
patronage and in this case Chinese Bible translation was manipulated respectively in
definite approval of Lefevere’s rewriting theory which successfully placed different forms
of translation, obvious and less obvious, within a larger social, ideological and poetic
context and allowed us to observe the way in which such forms interact with the target
environment and to better understand the impact of rewriting on historical events.

Under such a phenomenon of today’s cultural globalization, cultural isolation no longer
exists with different cultures complementing with each other. The particularity of a certain
culture coexists with the universality of the world culture. Cultural globalization does not
aim at the eradication of cultural diversity but at the coexistence and mutual development
of all cultures. The translations will inevitably show the features of both the source and the
target language cultures and races shifting from isolation to integration. Globalization is a
conflicting process, combining integration with diversification, globalization with
localization and assimilation with differentiation (Zhang Boran, 2002, P.58). With regard to
the Chinese Bible translation, how can it continue to develop or what is the specific role of
Chinese Bible translation in such a diversity of culture? “The study of translation is just
like the study of culture which needs a plurality of voices”. (Bassnett, S., 2001, P.138-139)
In addition, with the development of scholar’s efforts about translation, the Polysystem and
its extensions are the pioneers of such academic filed. The study of translation has come to
a new stage of plurality of culture since 1970s. Now, we have entered the 21st century, the
evident globalization accelerated the cultural communication in which translation plays a
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significant role. As to the Chinese Bible translation discussed the whole paper, it will meet
the opportunity and challenge. Therefore, the reconstruction of the poetics of Chinese
Bible translation will be urgently necessary. Poetics as mentioned in the above chapter
means the various literary ingredients and a concept of the role of literature in a given
social system in the eyes of Lefevere. The poetics of translation was born as the base of the
cultural studies as we mentioned in the above chapters like Zohar’s polysystem, Toury’s
norms and Léfevcre’s extended theory. In 1996, the Canadian critical Sherry Simon
proposed the poetics of translation meaning the esthetic realization of the cultural pluralism.
However, through the study of translation in China, especially the Bible translation, the
ignorance of cultural turn or cultural description should be put in the agenda. Furthermore,
this thesis based on the cultural description just makes a little contribution or provides a
theoretical support to this field. The application or how to direct Bible translation with this
theory and whether or not adding the aesthetic ideology to the research in order to achieve

a dynamic development in such a multiculturalism background still needs to be explored.
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Notes

1. HE AR, PR —AKT, HARIIE a0 G E
WokHIE. BRRZEFKEN. EANKEKARMDRAE M. BAHEHK, —
WRMEREERIIA, —KEMTEIREK. THEFRIKEAREOHREE, fi
T2 B KBEEE, FRRZREHE. BEZHHARR |

2. BiTBA: E—EMAFEM RN, AMTFHARLLSHERENBERN
W, 2. BUA. TR 2H. BESRTHAKER. RHVsR LERSIAR
WA, FEN G S B BN G

3 EHE: BIE—ENRF WA RS, QRS AMEBSET A AP
. RISEMNARIBS

4 .The other English name is Douai Bible, The Douai-Rheims Bible.

5. CRERHRTF RN LEREERIHA. WRSFE62S FERHEERE
B+, BRTHEEARAEEWE. RS TREERRES ZF (787 ), B 2.63
k, %068K, F). 25K, LRTFR, MENKSRHMTE BRI, B
THREEE R ABm)R, BREEE, i 1780 F, HR T RECEHEEPEHE
FARE R BN ENFSRSARRS, SRR OER, S BT
RIBINE HARIE L 70 SHHELT. HECERMEREHCERAETE, 25
FENEEHETREGRSERPIOANB R, SLF0. XHEEERT
MY JAbETAEHRAE, 1995)58 239 W.

6. the ninth years of the Zhen Guan Reign of Taizong Emperor in the Tang Dynasty

7. BEFEX, X&FIRREAEI
8. LEARLFEEANEPETH, FiLr#.
9. Ei¥

81



10. FRMRIFMES

11. Fi¥

12. ..2XWTF: RiE (EF) , E (HE) , & (L), RESOTHEAAB
KEEKBE. RIAERE, RREZLIBHAOR, BITFEERKGE NGB
¥, AXEREETTRRE..... RESHRITEE O B (HA) B
BOARETIT S “BNEL, BEZERMERER, REXK. ... TE
RES (HHY .

13. REA—FEE. BB, RMZFEmIE, #E:ME k!
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