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ABSTRACT

This study mainly discusses the present situation of the Chinese Bible translation.
Several Chinese versions are selected for the deeper research and further discussion.
For data support, a survey of readers’ preferences for the Bible versions is conducted.

Chapter 1 introduces the contents of the Bible, its influence to the world and the
purpose of the study. Chapter 2 briefs the translation history of the Bible all over the
world and highlights the translation history of the Chinese Bible. Chapter 3 focuses the
survey on selected versions. The purpose, participants and procedures are detailed in
the chapter. Four versions are chosen for their different writing styles and accessibility
to readers in Mainland China. Participants are required to pick up their preference
among parallel texts in a questionnaire. The data shows readers’ different preferences
for the Bible versions owing to their different judging criteria and the most popular
version among the four. Chapter 4 further discusses the conflicts revealed in the survey,
namely the respect to the source text and the consideration of the receptor readers, the
ancient Jewish feature and the modern local culture, and readers’ various preferences
and the limited available versions. Chapter 5 points out the practical implication of the
survey and its limitation. [ hope that this study will prompt mote scholars to devote into
the study of the Chinese Bible translation.

Key words: Bible Translation Chinese Bible Translation Response of the
Receptors Chinese Versions of the Bible
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UNITY OR DIVERSITY — RESEARCH ON CHINESE BIBLE TRANSLATION THROUGH
THE COMPARISON OF FOUR CHINESE VERSIONS OF THE NEW TESTAMENT

Chapter One lutroduction to the Bible and its [afuence

In the beginning God created the heavens and the earth. Gen 1:1

1.1 Introduction fo the Bible

The Bible, known as the *Holy Scripture’ or the ‘Good Book’ among 175 million
Christians' all over the world, is a collection or library of many small books written
over a period of more than 1000 years. The word ‘Bible’ is translated from the Greek
phrase ‘za fiAw,” which literally means ‘these books’. Christians divide this anthology
of ancient Hebrew and Greek writings into the Old Testament and the New Testament.

The Old Testament, written in Hebrew from 1400 B.C. to 400 A.D., includes four
main divisions of the 39 books — Books of Laws, Books of History, the Prophets and
Books of Poetry. The Books of Laws are also called the Pentateuch, which refers to the
first five books of the Old Testament: Genesis, Exodus, Leviticus, Numbers and
Deuteronomy. The Pentateuch describes the creation of the world, the development of
human beings upon the earth, the establishment of Israel” nation and its redemption
from Egyptian bondage, the establishment of the Israel as a nation and the development
of their laws. Books of History record the history of Isracl. All of the books — Joshua,
Judges, Ruth, 1 Samuel, 2 Samuel, 1 Kings, 2 Kings, 1 Chronicles, 2 Chronicles, Ezra,
Nehemiah and Esther — are arranged according to the historical sequence. The
Prophets contain Major Prophets and Minor Prophets, bath of which tell the history of
Jewish kingdoms and prophets” comments on the politics, society and religion of that
time. ‘Major’ and ‘Minor’ are defined by the length of each book instead of its
importance. The four longer stories— Isaiah, Jeremiah, Ezekiel and Daniel— are called
Major Prophets, while the shorier twelve are regarded as Minor Prophets. Those
include Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephanigh,
Haggai, Zechariah and Malachi. There are five books which are exclusively labeled as
Books of Poetry. They are Job, Psalms, Proverbs, Ecclesiastes and Song of Songs. [ ob
is primarily concerned with the calamitics which afflicted God’s servant, Job, and the
change in his attitude towards the suffering he experienced. Psalms show the art of
prayer and praise to God. Proverbs talk about the wisdom. Ecclesiastes describes the
meaning of life, which is the most obscure book because of the mass use of metaphor,
Biblical words and loose structures. Song of songs tells about Jove and marriage, and
the ways it should be. All of these five books adopt poetic forms, which makes this
section have a special literary atiraction. Alithough the Books of Poetry are arranged
before the Prophets in the Bible, they were the last part to be authorized as Holy
Scripture in the Old Testament.

The New Testament is the central and most important part of the Bible to most
Christians (both Catholics and Protestants), for it tells the basic doctrines of Christianity,
the early history of Christian churches and their leaders. The New Testament,
cansisting of twenty-seven books originally written in Greek, is much shorter than the

! According 1o Alister McGrath in his An Introduction to Cheistianity, the statistics vary from 125 million to 175
million because of different statistical methods. .

? lsrael daes not refer to the country of southwest Asia on the eastern Mediterranean Sea but to the ancient Hebrew
nation.
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Old Testament. These twenty-seven books are divided into 4 parts and arranged in the
Bible in the following sequence: the four Gospels, Acts, the twenty-one Epistles
(Letters) and the apocalypse. This arrangement is to meet Christians’ need for
instruction and evangelization. The twenty-one Epistles were the earliest written books
finished approximately in the middle of the first century. Then followed the four
Gospels and Acts. The Apocalypse came last at the end of the first century.

‘Gospel’ means ‘good news’. The authors of the New Testament used the word to
refer to the good news that God sent to his people. The four Gospels— Matthew, Mark,
Luke and John— are four narratives of the life of Jesus Christ and his teachings.
Matthew, Mark and Luke are also called Synoptic Gospels because their similar
structures, descriptive orders, choice of words and historical materials. ‘Synoptic’
means ‘with the (same) eye’.

The Gospel of Matthew is written by one of Jesus disciples, Matthew. This book
is especially for Jews, so it puts much focus on the relation between Jesus and the
Jewry as well as its religious laws and society, The style of Matthew is strongly
influenced by Semitic languages spoken by Jews. Semitic languages belong to the
flecting language which represents different meanings through the changes of words’
forms. So even a Semitic language with limited vocabulary can express very precise
and detailed ideas.

The Gospel of Mark is the earliest written Gospel. The author details Jesus” life
instead of his teachings. Mark uses an old Greek and Roman style of writing called
‘protatasis’ where he links every sentence with ‘and’ (xar in Greek) which rheforically
gives his book a fast pace. Mark also uses the word ‘immediately’ a lot. The repeated
use of this word {Botnog in Greek) also adds to the flow and pace of the book.

The Gospel of Luke is written by a Greek doctor, Luke. His purpose was to help
Gentiles® to know the Christ and his good news.

John is the deepest Gospel full of theological implications. Compared with the
other three Gospels that mainly tell Jesus’ activities and teachings among the people,
John stresses the Word of God, his incarnation and the deep meanings behind the
miracles’ that Jesus worked. John uses short but concise sentences to explain abstruse
theological ideas, which reflects the typical Semitic style even though the book is
written in Greek.

The Greek doctor Luke also writes Acts of Apostles. He addressed both the
Gospel of Luke and Acts of Apostles to a person named Theophilus, who might be a
rich and influential sympathizer with Christianity in Rome (McGrath, 2003), or a
general seeker for God, because in Greek Theophilus means ‘friend of God’. The Acts
is a theological account of the early church, describing how the apostles evangelized
with the help of the Holy Spirit, the establishment and development of the early
Christian churches in the Mediterranean area.

In the first century, the leaders of the early churches wrote many letters to people
and churches in different places to clarify the Christian doctrines and their practical
meaning or 1o encourage those Christians who were suffering from the hostility of other
religious groups and the oppression of the secular political powers. During most of the

* Gentile; A person wha (s not of the Jewish faith or is of a non-Jewish nation.
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first century, the number of Christians was very small and they led a life with
harassment from Jews and persecution by the Roman governmeni. Many documents of
the New Testament were written under such circumstances.

Among the twenty-one Epistles, thirteen were written by the apostle Paul, During
his preaching journey, Paul established many small churches in Asia Minor, Macedonia
and Greece and contacted some of these churches through letters. The following letters
are compiled in the Bible: Romans, 1 and 2 Corinthians, Galatians, Ephesians,
Philippians, Colossians, land 2 Thessalonians, 1 and 2 Timothy, Titus and Philemon.

Following Paul’s Epistles is the book of Hebrews that deals with the struggle of
converting from one religion to another, especially the suffering when converting from
the popular religion (like Judaism) to the unpopular one (like Christianity).

James, 1 and 2 Peter, 1, 2 and 3 John and Jude are named *General Epistles’, for it
is agreed that they are written to general readers instead of some specific persons or
churches. Therefore, they are named after the authors rather than the previous epistles
named after the addressees.

The last book of the Bible is the book of Revelation written by the disciple John.
John uses symbolization to show his visions about the future history, which, for
Christians, foretells the last day of the world.

1.2 Influence of the Bible

The Bible is a combination of the Hebrew and Greek culture, both of which are
regarded as the origin of western culture. The Old Testament, a compilation of the
principles, laws, religious traditions, songs and poems of the Hebrew culture, is a
conclusion and reflection of the complicated Hebrew history; while the New Testament,
an integration of the Hebrew and Greek culture, establishes the foundation of the
Eurasia culture.

As the foundation document for Christianity, the Bible continues to shape the
lives of more than 100 million people today.

In the west, the Biblical principles, Biblical topics, even Biblical languages
permeate all the fields of people’s life—— the philosophy, the literature, the music, the
paintings, the architecture, so on and so forth.

However, the Bible is not only a book for westerners but also a valuable heritage
for all human beings. Up until now, the Bible has been published thousands of versions
in more than 2,000 languages on every continent. The history of the Chinese Bible can
trace back to the Tang Dynasty. In the year of 635 A.D., the missionaries of the
Nestorians firstly introduced the Bible to China. Since then for dozens of centuries,
although the Bible was sometimes ignored or repelled, it has gradually influenced and
changed some aspects of Chinese life.

Owing to the translation and publish of the Bible, many denominations of
Christianity are introduced to China, which enriches the ideology of the society and
leads to the establishment of the Chinese Christian theology.

The basic ideas of democracy, equality and the humanism in the Bible gave
inspiration and encouragement to many Chinese innovationists and revolutionists like
Hong Xiuquan(it 74 and Sun Zhongshan(Fh1tL).
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The Bible also changes the daily life of Chinese people. By introducing the
Sabbath®, Christian missionaries helped Chinese to adopt the week calendar. The
monogamy advocated in the Bible pushes people to reconsider women’s social status in
China.

In order to preach the Christian message, missionaries in China tried 1o make the
Bible understood by people as many as possible, not only the educated officials and
rich families, but also the poor and uneducated. Therefore, in the year of 1857, the
vernacular Chinese Bible came out. After that, in 1919, the Union Mandarin version
was published. These versions, to some extents, helped to spread the vernacular
literature in China,

1.3 Purpose of this Study

Due to the spread of Christianity, the Bible has become the book that has the
largest number of translated versions and readers. There are the bibliology and the
hermeneutics that focus on the explanation and interpretation of the Biblical texts.
Moreover, the Bible is being studied and researched by scholars from a great variety of
disciplines— literature, history, linguistics, sociology, archacology, so on and so forth.

Compared with research efforts abroad, Bible research in China does not get the
same popularity. For historical and cultural reasons, the Bible is excluded from the
mainstream academic study. The purpose of this study is to draw more people’s
attention to one of the greatest literary works in the history by introducing and
discussing the Bible in the translation aspect.

This quotation from Eugene A. Nida clearly shows the purpose of this study:
“There are, however, certain ways in which this may be a distinct advantage to the
reader interested in the broadest possible aspects of translating, for Bible translating has
a longer tradition (it began in the third century B.C.), involves far more languages
(1393 languages by the end of 1968), is concerned with a greater variety of cultures
(Bible translators have worked in all areas of the world), and includes a wider range of
literary types (from lyric poetry to theological discourse) than any comparable kind of
translating.” (Nida & Taber, 1974:1)

Just as Nida says, the translation of the Bible covers so much that just one thesis
cannotf discuss every aspect of il. There are dozens of Chinese versions and each
version consists of 66 books with hundreds of chapters. The only possible way to study
Bible translation is to choose sections of the book and thoroughly research these parts.
In China, Bible translation is much more diverse between Catholics and Protestants
because of their theological bifurcations. In order to let readers put more focus on the
field of translation, all the versions in this thesis come from the Protestant church.
Protestants normally start their missionary work by translating the Bible, while the
Roman Catholic Church generally preferred to prepare some catechisms. The
lectionaries and private versions of parts of the Bible translated by the Catholic Church
were nol meant for general publication and dissemination in China. The Bible

* ‘The Sabbath is the day of the week when members of some religious groups do not work. The Jewish Sabbath is
on Saturday and the Christian Sabbath is on Sunday.
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translation work and circulation of the Bible in China are mainly a Protestant endeavor.
To specify the topic of the thesis further, the Protestant versions of the New Testament

are selected, for the New Testament is far more familiar to peopie than the Old
Testament,
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Chapter Two: An Overview of the Bible Translation History

Now the whole world had one language and a common speech. As men moved
eastward, they found a plain in Shinar and settled there.

They said to each other, “Come, let’s make bricks and bade them thoroughly.”
They used brick instead of stone, and tar for mortar. Then they said “Come, et us
build ourselves a city, with a tower that reaches to the heavens, so that we may make a
name for ourselves and not be scattered over the face of the whole earth.”

But the Lord came down to see the city and the tower that men were building. The
Lord said, "“If as one people speaking the same language they have begun io do this,
then nothing they plan to do will be impossible for them. Come, let us go down and
confuse their languages so they will not understand each other.”

So the Lord scattered them from there over all the earth, and they stopped
building the city. That is why it was called Babel —because there the Lord confused the
language of the whole world. From there the Lord scattered them over the face uf the
whole earth. Gen 11:1 —9

2.1 Bible Translation History Around the World

The Bible firstly was spread through ‘talking’ instead of any writien forms. Later
appeared manuscript copies on papyrus (paper like sheets made from the papyrus plant)
and parchment (dried and treated animal skins). With the spread of Christianity, the
Bible translation has the unique and great history. Many scholars and socicties have
devoted and are devoting themselves to translating the Scriptures, which makes the
Bible to be readable by more and more people all over the world.

When Harry M. Orlinsky and Robert G. Bratcher did the research on the history
of Bible translation, they divided the history into four great ages by ‘the vernaculars
that were involved’(Orilinsky & Bratcher, 1991:10) and “the role played by organized
religion’ (Orilinsky & Bratcher, 1991:10).

The first great age (about 200 BCE— fourth century CE) was Jewish in origin,
and the vernaculars invelved were Greek and Aramaic. Orlinsky and Bratcher describe
the historical setting as follows:

“The destruction of Judean sovereignty, ...the exile of much of the elite of the
Judean populace to Babylonia, and the flight of other (especially anti-Babylonian)
ranking Judeans to Egypt, wrought a radical change in the linguistic character of what
had become a highly developed Hebraic culture. Aramaic, the diplomatic language, of
much of Western Asia and Egypt, made rapid inroads in Judean circle from the sixth
century on; and in the wake of the spectacular and extensive conquests by Alexander
the Great, Greek swept much of the Fertile Crescent and beyond from the end of the
fourth century on.”(Orilinsky & Bratcher, 1991:16) As Hebrew gave way to Aramaic
and Greek, the Judeans realized that they would have to turn their Sacred Scriptures’
into a language that was immediately comprehensible to them, especially to the
younger generation who could not understood classical Hebrew any longer. So in the
mid-third century B.C.E., sevenly-two scholars were appointed to translate the

* 'The Sacred Scriptures refer 1o the Old Testament.
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Scriptures into Greek. Some later retellers gave an account of this translating as an
overt inspiration from God— after laboring separately and independently for
seventy-two days, each translator rendered a text with versions that were perfectly
identical. Thus, this landmark translation was known as the Septuagint, abbreviated
LXX (seventy). According to “he Letter of Aristeas’®, the translated text was decided
‘not on the basis of inspiration nor on the basis of unanimity but on the basis of wherein
the majority agree’ (Worth, 1992:6). Nor did the scholars work separately and alone.
Instead, they made “all details harmonize by mutual comparisons’ (Worth, 1992:6).

According to Orlindky and Bratcher, the Jews who lived in the Diaspora’ to the
north and east of Judah translated the Hebrew Bible into Aramaic. This translation is
known as the Targums. However, the Septuagint was much more influential than
Targums among Jews living outside of Judea. ‘Most of the scriptural passages cited in
the New Testament are not from the Hebrew Bible itself; they are either direct
quotations or paraphrases of the Septuagint translation.’” (Orilinsky & Bratcher,
1991:115),

The second great age (fourth century CE — about 1500) was (Catholic) Christian
in origin, and the languages involved were primarily Latin. In the fourth century
Christianity was designated the official religion of the Roman Empire. ‘In 381, Pope
Damasus commissioned Hieronymus (3407— 420),to be better known as Jerome 1o
render the Bible into the common tongue for the Latin-speaking Western church.’
(Orilinsky & Bratcher, 1991:30) According to the History and Literature of the Bible,
the text, known as the Latin Vulgate, which was translated directly from Hebrew and
Greek, became the official Bible of Roman Catholic Church. In the following almost
1000 years, ‘owing to the collapse of the Western Roman Empire in the late fifth
century’ {Wang Xingiu, 2003:60), no other major translation of the Bible was published.
‘Pre-Reformation translators merely rendered Jerome’s Latin into the languages of
modern Europe.” (Wang Xingiu, 2003:60)

The third great age (about 1500— about 1960) was essentially Protestant in origin,
and the languages involved were German, and several emerging vernaculars of Europe,
but overwhelmingly English. During this period, there were two versions that played a
significant role in the history of Bible translation and Christianity.

One is the German version translated by Martin Luther (1483--1546). As a
pioneer of the anti (and not)-Catholic Protestantization of the Bible, he helped
determine the philosophy of the Bible translation and set the tone for the almost five
hundred vears that followed—

“We shouldn’t go and ask the Latin text how to speak German, as those fools do,
we must ask the housewives and children, the ordinary men in the street and listen to
what they say and translate accordingly— then they’ll understand and see we’re talking
proper German to them.” (Storig, 1973:21, my translation)

The other is the English version known as the King James Version or the
Authorized Version. In 1640, the British king James [ appointed fifty-four scholars to

¢ ‘The Letter of Aristeas is of a short history of the events surrounding the Septuagint. Aristeas is a high official
during the reign of Ptolemy Philadelphus (285-247B.C.).
" The aggregate of Jews or Jewish communities scattered ‘in exile’ outside Palestine or present-day [srael.
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make a new version of the Bishop’s Bible for official use in the English Church. After
seven years of laboring, the scholars produced the King James Version. By far in the
beauty of its rhythmic prose and colorful imagery, it still remains unsurpassed in
literary excellence. Many Biblical scholars nowadays prefer to use KIV out of

hundreds of English versions for its linguistic elegance.

The fourth great age (about 1960-- present) is ‘the unprecedented attempt on the
part of the Jewish, Catholic and Protestant communities in the United States and Great
Britain.” {Orilinsky & Bratcher, 1991:11) The language is overwhelmingly English. [n
this age, translators try to get away from the mechanical, word for word reproduction of
the Hebrew and Greek text and instead, to make accessible to the readers the plain
meaning intended in the original.

2.2 Translation History of the Chinese Bible

The translation history of the Chinese Bible can be traced back to the Tang
Dynasty. Missionaries from abroad, religious communities and Chinese scholars ali
contributed to this great project.

In 635, missionaries of the Nestorian Christianity came to Chang’an through the
Silk Road and got the official approval to translate the Bible and preach Christianity.
According to historical documents, it is believed that the missionaries established
Jingjiao—the first name of Christianity in China and rendered parts of the Bible into
Chinese. Unfortunately, none of the copies of that time survived.

Since the middle thirteenth century, Roman Catholic missicnaries began to preach
and translate the Bible in China. The bishop wrote to the Pope in Rome from Beijing in
1305 and reported that missionaries had finished the translation of the New Testament
and Psalms. Nevertheless, no texts survived.

After that, no real translation was done unti! the beginning of the cighteenth
century when J. Basset, a missionary of Paris Foreign Missions, rendered a Chinese
version of the four Gospels, Paul’s Epistles and the letter to Hebrews. A copy of his
New Testament transiation is siored in the British Museum.

From 1720s to 1840s, the Qing government forbade the Christianity in China, so
no missionaries devoted themselves on the translation until Robert Morrison arrived in
Canton. As a pioneer of Protestant Bible translation into Chinese, he finished the New
Testament version in 1814 and the Old Testament version in 1819. This Bible,
published in Malacca in 1823, is the first Chinese Protestant Bible. Junior Robert
Morrison (son of Robert Momrison), K. F. A. Guiziaff, W. H. Medhurst and E. C.
Bridgeman later revised this version. The revised New Testament was published in
1837 and the Old Testament in 1840. When Taiping rebellion took place, this revised
version was adopted as the fundamental document of the Taiping Heavenly Kingdom.

Almost at the same time as Morrison was translating the Bible, another British
missionary, Joshua Marshman  (1768-1837) also started translating the Scriptures with
the help of Johannes Lassar (1781-1835), an Armenian born at Macao. After sixteen
years of labor, they produced the whole text in 1822. Although this Marshman Version
was published one year earlier, it was much less popular than the Morrison Version.

In the late summer of 1843, a meeting of Protestant missionaries from various
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denominations was held in Hong Kong. All the delegates agreed that they should
jointly undertake a revision of the Chinese Bible. However, because of the different
opinions on the translation of “‘God’, some delegates left the meeting. The rest of the
missionaries, with the support of the British and Foreign Bible Society®, adopted the

translation of ¢ -5 and produced the Delegates’ Version in 1854.

The American Bible Society® supported another version using ‘#1’ as the
equivalence of God. E. C. Bridgeman was in charge of this project, so this version,
published in 1863, was known as the Bridgeman Version.

The Delegates’ Version is a better translation than the Bridgeman, especially
concerning the style of writing. Wangtao, a famous Chinese scholar also participated
the translation of the Delegates’ Version. Owing to his endeavor, the text conforms to
the ancient Chinese expression much more than the Bridgeman.

After quitting the meeting in Hong Kong, the Baptist'® missionaries, with the
lead of J. Goddard, E.C. Lord and W. Dean, produced the Goddard Version in 1868.

At the second Protestant Missionary Conference held in Shanghai in 1890, it was
decided to initiate work on three Union Versions of the Chinese Bible, namely, High
Wenli, Easy Wenli and Mandarin. The translation of the New Testament of all three
versions was completed before the third Conference in 1907. At this conference it was
decided to settle for only one Wenli version instead of the two originally planned in
order to comply with the literature development of the vernacular Chinese. This
resulted in only two Union versions being completed, namely, the Union Wenli version
in 1915 and the Union Mandarin version in 1919,

For Catholic Christians in China, no popular and complete version was published
until 1968. The Studim Biblicum Franciscanum Sinense (SBFS) started this project in
1945 in Beijing and later in Hong Kong. This SB version, as the first Chinese Catholic
Christian Bible, enjoyed a wide circulation as the only official Bible text of Catholic
churches.

For hundreds of years, it was mainly foreign missionaries and scholars who
organized and conducted the Bible translation. No Chinese scholars tock this
responsibility until the later half of the twentieth century. Many famous scholars like
Xiao Tiedi (%), Wang Xuanchen (EZ1E) and Lv Zhenzhong( R $&+) rendered
their personal versions. In addition to these scholars, many religious societies and
academic communities encouraged and supported Chinese to translate the Bible. In
1979, the United Bible Societies published the Today’s Chinese Version exclusively
translated by four Chinese scholars. Besides that, the New Chinese Version, as well as
the Modern Chinese Version is also credit to Chinese scholars.

The translation history of the Chinese Bible is not only a history concerning

® The first Bible society in the fullest sense, founded in 1804 at the urging of Thomas Charles and members of the
Clapham sect, who proposed the idea to the Religious Tract Society in London. An interdenominational Protestant
lay society with intetnational representatives in London, the British and Foreign Bible Society was mainly concerned
with making vernacular translations of the Bible.

® An infernational agency under lay control, formed in New York in §816 as a unjon of 28 local Bible socisties ‘o
encourage the wider circulation of the Holy Scriptures throughout the world, without note or comment, through
translation, publication, distribution, and stimulation of use.’

1% A member of an evangelical Protestant church of congregational polity, following the reformed tradition in
worship, and believing in individual freedom, in the separation of church and state, and in baplism of voluntary,
conscious believers.
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Mandarin, but also the diversified dialects. The table below clearly shows this point:

Dialect (Colloquial) Year of Publishing | 15" Translated Scripture
Portion
Shanghai 1847 John
Ningbo 1852 Luke
Jinhua 1866 John
Wu :
Dialect Hangzhou 1877 New Testament-selections
Suzhou 1879 Gospels and Acts
Taizhou 1880 Matthew
Wenzhou 1892 Matthew
Xiamen 1852 John
Min Fuzhou 1852 Matthew
Dialect Shantou 1877 Luke
Hainna 1891 Matthew ]
Others Hakka 1860 Matthew
L Guangdong | 1862 Luke, John J

This table does not cover all the dialect versions because of the limited historical
materials, but it is enough to show the great variety of the Bible translation. Moreover,
the Bible in China also has more than thirty Minority versions, most of which are
written in Latin alphabets, for sore minority languages do not have written form at all.

In the last one hundred and fifty years, a great variety of Bible versions have been
iranslated and published in China, but unfortunately, by far most of these literature
achievements cannot be found in China any longer. Only two versions are accessible 10
common readers: the Union Mandarin version and the SB version. Sometimes in
Protestant churches the Today’s Chinese Version can be found, but it only contains the
New Testament.

10
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Chapter Three Survey on Readers’ Acceptance of the Selected Versions

Stop judging by mere appearances, and make a right judgment.
Joh 7:24

3.1 Preview of the Survey
3.1.1 Purpose of the Survey
This survey was conducted to test the necessity of different versions in China and
their acceptance among Chinese readers. In Mainland China, common readers cannot
acquire many different Chinese versions; neither can they find information easily about
the differences between and controversies on these versions. The Union Version
overwhelmingly occupies readers’ choices except for sometimes when the New
Testament of Today’s Chinese Version is on the stock.
This survey was carried out in questionnaires for further discussion and analysis
of the following questions:
Question One: Do readers prefer to have a unified version or have more choices?
Question Two: Do different readers (belicvers and nonbelievers) have the same
standards when judging different versions?
Question Three: Which selected version as a whole is more accepted and why?
3.1.2 Methodological Approach
The survey was conducted during October to November 2004. The participants
voluntarily joined the project separately and were given identical questionnaires. (For
more details about the questionnaire, please see Appendix I) A detailed explanation was
firstly made to make sure they know how to fill in the questionnaire. Then they were
asked to finish the questionnaires within two weeks. The time is long enough to ensure
the participants make their choices without any rush.
3.1.3 Participants
The participants are all voluntaries, which shows that they are all interested in
either translation or the Bible. In order to know the judgments of different readers, the
proportions of believers and nenbelievers were controlled on purpose. Because all the
versions discussed here belong to the Protestant Christian books, believers refer to
Chinese Protestant Christians. Besides that, some seekers for the Protestant Christianity
were also picked as participants for their great interests in the Bible and the test of
different versions’ imperative function.
The following table shows the demographic information.

Age Under 18 18-25 2535 35-45 Above 45
Numbers 0 8 4 0 0
Two-year Bachelor Master Degree

Education Middle School College Degree or above

Numbers 0 4 4 4

11
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Linguistic . o . -
compelence Only Chinese Bilingual Trilingual Multilingual
Numbers 1 8 4 0
Faith Believers Nonbelievers Seekers Antji-Christians
Numbers 5 4 3 0

Geographic  South of  North of
Information ~ China China

Numbers 3 9 Numbers 2 10

Gender Male Female

3.2 Reasons for and Details of Selected Versions

In this study, four Chinese versions of the New Testament are selected for the
further discussion and analysis, namely the Revised Lv Zhenzhong Version, the
Revised Union Mandarin Version with New Punctunation, the Revised Today’s Chinese
Version and the Modern Chinese Version. Readers are familiar with these versions as
their original names: the Lv Zhenzhong Version (LV), the Union (Mandarin) Version
(UV), the Today’s Chinese Version (TCV) and the Modern Chinese Version (MCV).

321 Selection Reasons

The selection reasons are: firstly, their styles resulting from their translation
principles; and secondly, their accessibility 1o common readers in China,

3.2.1.1  Writing Styles

The Lv Zhenzhong Version (LV) is a typical literal translation. Lv tried to keep
the original grammatical structures as well as direct meanings and at the same time
make the Chinese text as natural as possible. Obviously, he put much more focus on the
literal and structural faithfulness than the idiomatic renderings. He translated all the
measurement unifs according to their pronunciation and kept most of the figurative
expressions. Even there is a ready equivalent word in Chinese, he would write out both
the Chinese equivalence and the transliteration from Greek to ensure no meaning was
lost in the translating process. For example, yéavve , which means the place of the
future punishment, can be regarded as the equivalence of ‘#ifik*(hell) in Chinese. In
LV, Lv adopted ‘#15k> to translate the word and bracketed ‘JXM T4 as the
additional note for ‘HuXk’. ‘TRM-F4A is a transliteration from yéevva . Owing to these
direct renderings, this version expresses to readers very vivid situation of the Judea
society and historical settings. However, the Greek grammatical structures left in the
Chinese text result in non-Chinese grammatical renderings and less linguistic elegance.

The Union Version (UV) is regarded as the most elegant Chinese Bibie from the
literature aspect. ‘The fact that translators of UV meant to prepare a version to be used
by a wide group of Christians of different church traditions in China make them take
precautions 1o make certain that the translation would be theologically acceptable to the
various groups.’(Strandenaes, 1987:95) So they ‘make a special effort to render literally
words and phrases which have a theological or ethical import, and which are, or may be,
used by any school for proof or support of doctrine, putting explanation in the margin if

12
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necessary.’(Strandenaes, 1987:95) In their opinion, formal correspondence could best
accomplish their goal—to make the version widely accepted by Chinese Christians.
The other effort for their goal is to avoid localism and low-frequency words. This
version was firstly rendered in the beginning of last century, so the text shows a
classical style for present readers. On the other hand, the long history aiso resulis in a
less intelligible text, for many words and expressions become much less popular among
Chinese nowadays.

The Today’s Chinese Version, according to the articles written by one of the TCV
editorial committee members, XuMushi (¥ #1if), was prompted by ‘the new theory of
translating with its focus on communicating the message of the original” (Strandenaes,
1987:139). Translators intended to prepare a version for seekers and new believers
under two main principles — ‘corresponding meaning and equal effect” and ‘faithful to
the original and faithful to the reader(s)’ (Strandenaes, 1987:139). The oral forms are
widely accepted to ensure an intelligible text for listeners of sermons.

The Modemn Chinese Version is the representative of free transiation. In ifs
preface it says: ¢ Faithful translation means more than the word matching. The text
should express the same meanings and take the same effect among the target language
readers today as the original text among the source language readers thousands of years
ago.” Here ‘faithfulness’ is defined as the loyalty to the writers” ideas rather than the
concordance of styles. The translators intended to give a version intelligible for both
believers and nonbelievers with purposely avoidance of theological and Biblical terms
and vocabulaties,

3.2.1.2 Accessibility to Common Readers

The Union Version is the only complete Bible version available for local readers
in Mainland China. As the official text of Protestant Christian churches, the UV can be
purchased at any time in any Chinese Protestant Christian church in Mainland China.

The Today’s Chinese Version (only NT part) is generally acceptable by both
Catholic and Protestant Christians. However, it can only be found in Protestant
churches in Mainland China and is often out of stock.

The other three vetsions are not accessible to readers in Mainland China.

3.2.1.3 About the Revision

It is notable that most versions, except for those being published recently, selected
in this thesis are the latest revised versions. Such a choice is to ensure there are less
translation mistakes or inaccuracy and less influence of the changes of linguistic rules
or conventions as fime goes by. For example, Chinese before the liberation in 1949 had
read the books in vertical typesetting ever since the first book appeared, but readers
nowadays, except for a few aged and educated people, feel very awkward to look at
vertical lines instead of horizontal ones. The usage of new punctuations and simplified
characters also changes people’s reading habits.

3.2.2 Details of Selected VYersions

The following table supplies the detailed information about the selected versions
of the New Testament.

Year of Reference
Translation (Source Text)

Translator
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(only the * 1 j
NT part)
Ly The Greek Bible
.. 1940-1946 (Alexander LvZhenzhong ( 8 #& 4)
(original) ,
Souter's Text)
LV The Nestle Greek
. 1949-1952 | Bible (17" | LvZhenzhong (£ #% 7)
(revised) i
Edition)
The English | Western missionaries
Uy Revised  Version | appointed by the Protestant
(original) 1891-1907 Bible ( the King | Missionary Conference in
James Version as | 1890, assist by Chinese
an addition) scholars
uv Chauncey Goodrich, G.W.
(1* revised) 1907-1919 Baller and Spencer Lewis
UV (revised
with  new | 1989
punctuation)
. Chinese scholars, namely
Tev 1971-1975 1:; o;JtE:N(;T;E XuMushi ( #F 8 it ),
(original) edition) ZhouLijanhua (‘}ﬁ B 1E),
LuoWeiren (38 4{ ), etc
TCY (latest 1997
revised)
MCV 1974 The Living Bible

* NT: the New Testament
* UBS: the United Bible Societies
1.3 Data Analysis

3.3.1 Accessibility to and Attitude towards the Bible

All the believers and seekers and a part of nonbelievers, which accounts 75% of
the participants, have read at least one Bible version before taking part in the project.
Among these nine Bible readers, only one person has read both the UV and the TCV.
The rest of them are familiar with either of these two versions. No other versions are
mentioned by the participants owing to the inaccessibility of other versions in Mainland
China.
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How many versions have you read?

Being asked about the reason for only reading one version, three one-version
readers explained that they have never seen or heard of other versions. One admitted
the church’s influence on her choice, She chooses the UV because the pastors in her
church only quote or teach verses from this version, The other readers think they are
quite satisfied with the present version (either UV or TCV}) and do not neced to seek
other versions. However, later through the analysis it will be found out that their
favorite versions are others rather than the versions they firstly mentioned.

It turned a little bit complicated to clarify people’s attitude towards and definition
of the Bible. Is it God’s words, a historical document, literature or a collection of fairy
tales and folktales? It is generally agreed that the Bible is a mix of all of those options,
so in the survey participants were allowed to make more than one choice to describe
their definitions of the Bible. However, they were required to rank their choices
according to the their significance, so that it would clearly show which concept firstly
come to their minds whenever they think of the Bible. All the believers unanimously
took item A, saying *God’s directions or words to us’ as the most important account of
the Bible. 33% of the participants chose item B firstly, which shows that they are very
conscious of the theological specialty of the Bible. '
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The question: In your opinion, the Bible is
A God’s directions or words to us
B a religious book publicizing Christianity
C a historical document of Jewry
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D a collection of folktales and fairy tales
E a Western literature
3.3.2 Readers’ Response to the Selected Verses
There are nine groups of parallel verses selected from the four versions. In each
parallel- verse group, item a is selected from the LV, item b from the UV, item ¢ from
the TCV and item d from the MCV. It is a transition from the extreme literal translation
to the freest one. Participants were required to rank the four selections according to
their comumients on them, from the best to the worst.
3.3.2.1 Result of each parallel-verse group
The nine tables below illustrate the participants’ response towards different
versions, Best, Good, Bad and Worst are the four levels that they should set for the
versions, The chart herein shows the readers’ preference among each parallel-verse
group.

number of
participants

i 1 b 6 T o &

b

parallel-verse group

3.3.2.2 Result of each participant group
According to their attitudes towards Christianity, the participants are divided into
three groups—believers, nonbelievers and seekers, The data reveal the difference
between these groups.

o A0
E |
T i
g 30 |
2 i Eoe iever
g 20 A -—- W soeker
S ' O scnbe” iver
g 10 -
=] ! E
g ’—"I . L )
0

2 Dbest version® d

3.3.2.3 Result of One-version Reader Group
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25% of the participants admitted that they have read only one Chinese Bible
version so far because they feel quite satisfied with the version they possess. Two of
them had the TCV and the other one had the UV. These two TCV readers gave their
favorite choice to the UV and LV in eight Parallel-verse groups. One of them even did
not rank the TCV on the best choice once. The fact proves that without any other
choices or comparisons, these participants regard the only version they have as the best
choice, but they really enjoy other more versions if possible.

3.3.2.4 Result as a whole

The table below is the proportion of each version counting for among the

participants’ first choices of the nine parallel-verse groups.

First choice a b ¢ d
Person-lime 17 29 15 47
Percentage 15.74% 26.85% 13.89% 43.52%

3.4 Findings

The purpose of the survey was to test the necessity of different versions in China
and their acceptance by Chinese readers. The research questions addressed by the
survey were as follows:

Question One: Do readers prefer to have a unified version or have more choices?

Question Two: Do different readers (believers and nonbelievers) have the same
standards when judging different versions?

Question Three: Which selected version as a whole is more popular? And to what
extent?

In order to address the questions, the following research hypotheses were tested:

Research Hypothesis One: The Bible has a great influence in many fields of the
human society. For some well-known reasons, the Bible has been purposely ignored in
China within a long period. However, with the openness and development of the
country, the Bible is getting more and more recognition and its readers are not just the
believers any longer. Many people show their interests in the book for its literary beauty,
cultural diversification, historical value and philosophic richness. For the great variety
of readers’ backgrounds and their purposes to read the Bible, they should bear different
expectations on the Scriptures. Therefore, they should feel more comforiable if being
provided with more choices of Bible versions.

The chart in 3.3.2.1 clearly shows the preference diversification of different
readers. In each group, at least three versions are chosen as the best renderings. No
version enjoys the unanimous popularity in the survey. The Hypothesis One is proved
right that readers prefer to have more choices of Bible versions.

Research Hypothesis Two: Since the different attitudes towards and definitions
of the Bible, Christians and Non-Christians bear much different criteria on judging the
text of different versions.

According to the chart in 3.3.2.2 and the data in Appendix LI, 83% of the
nonbelievers regard the MCV as the best translation, while 16% of the Christians in the
research bear the same preference. Half of the believers insist the official-proved UV as
their preference. Seekers’ ‘best’ choices distribute widely among the four versions.
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Apparently, different reading groups bear different criteria when judging different
versions. The next chapter will deal with their judging criteria through the further

analysis of the selected verses.

Hypothesis Three: Since readers like to have more choices of Bible versions and
judge the versions with much different standards, it is hard for one version to get much
more favor of readers than others. Even if there is one version winning more favor than
the others, the extent of its popularity should not be too much greater than others’
extents.

The table in 3.3.2.4 illustrates that no version wins the favor of over 50% of the
participants. Readers’ preferences differ from ecach other largely. However,
comparatively speaking, the MCV is more popular than the other versions. The MCV
overall is a free translation and the easiest one to understand as it is been talked in 3.2.
This ease of comprehension is just one of the criteria of testing the translation
advocated by Nida in his the Theory and Practice of Translation. The next chapter will
analyze more information about this standard as well as the other two - (1) ‘the
correctness with which the receptors understand the message of the original’ (Nida &
Taber, 1974:173) and (2) ‘the involvement a person experiences as the result of the
adequacy of the form of the translation.’(Nida & Taber, 1974:173)
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Chapter Four Problems and Conflicts Revealed in the Survey

In the beginning was the Word, and the Word was with God, and the Word was
God Joh. 1:1

Nida defined translation as ‘reproducing in the receptor language the closest
natural equivalent of the source-language message, first in terms of meaning and
secondly in terms of style.” (Nida & Taber, 1974:12) Moreover, he put forward a new
concept called ‘dynamic equivalence’ as the translation norm. Dynamic equivalence is
‘defined in terms of the degree to which the receptors of the message in the receptor
language respond to it in substantially the same manner as the receptors in the source
language. This response can never be identical, ... but there should be a high degree of
equivalence of response’ (Nida & Taber, 1974:24). Nida further pointed out that the
response of the receptors does not only mean the comprehension of the information, but
also includes the expressive function and the imperative function (especially the Bible
translation).

This norm is proved feasible and quite instructive when it is applied to resolve the
prablems and conflicts revealed in the survey.

4.1 God’s Words Vs Humans’ Intelligibility

Christians believe that © the Bible is none other than the Voice of Him that sitteth
upon the Throne! Every book of it- very chapter of it — every verse of it — every word
of it — every syllable of it — (where are we to stop?) every letter of it -~ is the direct
utterance of the Most high!’(Landow, 1980:55) Therefore, some scholars like Erasmus
greatly doubted about ‘how open a book the Bible as a whole was and about how far
the common people should have access to it. ‘(Hammond, 1993:18)

Luther’s response was to assert that ‘no part of the Bible was obscure, except
insofar as there was ignorance of the original Biblical languages, and that it was a
church’s responsibility to make it accessible to all.” (Hammond, 1993:18) Ever since
the Bible was firstly translated into Greek, the debate about the authority and
accessibility of the Bible has never stopped.

On one hand, the inviolability of the Bible inclines to rigid formai-comrespondent
renderings. On the other hand, the effort to conform to alien cultural patterns takes risks
of distortion and loose paraphrase of the meanings. The solution can only be find when
the focus is shifted to the response of the receptors.

From the survey, it is obvious that more readers prefer to choose the versions
intelligible for them. Even though the UV enjoys a reputation of linguistic elegance and
an overwhelming status in churches for its official approval, it does not get most
participants’ favor, Many scholars ctiticize the MCV and TCV, as the over
interpretation of and deviation from the sacred scriptures, for these two versions fail to
cotrespond to the original form. However, such versions receive wide acceptance of
common readers as the data has shown in the survey,

The reasons lie in the fact that in these two translations, dynamic equivalence has
priority over formal correspondence. Dynamic equivalence stresses the thorough
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comprehension for ‘the informative function in language can only be served by a
translation which is thoroughly understandable.” (Nida & Taber, 1974:24) Nida quoted
the words of a pilot to describe this translation principle: ‘for us, complete intelligibility
is a matter of life and death.” (Nida & Taber, 1974:1) The Bible translation may be even
more than that—it concerns a matter of ‘eternal life and death’.

Here are some examples from the questionnaire.

Example One: Parallel-verse Group One--Mat. 19:10-12
(Greek LXX)

AéyouoL alit ol pabntal [uhrod]* €l olitwg éotiv f altle tob dupdmon petd tfig yovakdg, ob
aupdépel yauflomt, O 8¢ elmer abtoic ob fdrteg xwpobow tou Adyor [toltor] A’ olg Sedotmi. elaiv
vip ebvobyor oitive; & kothing pmpdc Eyevwimoar obtwg, kel elolr ebvobror oltives
elvouyiononv (md tdy drdpunwy, kil elolv edvodyor oltiveg edvalyiony éavtolg Huk Ty Beotdelar
TV obpav@y. & Suvdpevos Ywpelr ywpeit.

When Jesus went to Judea, some Pharisees questioned him about the reason to
divorce. Jesus replied that no reason was acceptable except for marital unfaithfulness.
Men would commit adultery if he divorces his wife for other reasons and marries
another woman, After hearing his teaching, Jesus’ disciples conducted such a
conversation with him. In this group, according to the data analysis (the chart in
3.3.2.1), TCV and MCV won the favorite of 83% of the participants. Here the key
problem lies in the translation of edvodyog (ebvodyor is its nominative masculine plural
form). In Greek, it means a eunuch, ‘a castrated person empioyed to take charge of the
women of a harem and act as chamberlain.” In the scriptures, ‘ebvoiyog’ appears three
fimes, The first one refers to those who are born that way; the second one refers to
those who are castrated by men and work for the human king; the last one refers 10
those who voluntarily serve the heavenly King. It is obvious that for the first two,
‘elwodyog’ means the real physically incomplete men, but for the third time is used to
describe a man who has to sacrifice himself for the king—he may be not a real eunuch.
In LV and UV, the three ‘clvobyog’s are rendered as “H’.

a TJRERTERSRYE @ “ ARE FHXRRERIZE, SHERIRT Y WEBIIE 1 “KiFA
R—IAREESE, TRGSE, EREET. RATEA LML FREIXEN,
HRARBEN: RTRHARARENGHEECHM. REZH, LhEg.”

b TGN RRER G C AMTFERARE, HANAR.” BKE: XEREENRHHIETH,
MRS, T BEAR. AFLRERA, SHEARN, #0HXEHEY BEK.
IXRHEREMSE, AT LR

o (1A “ERARL KRB FNHRARZN, NEBEE." RERES: “IXEMKIHAL
AABEREZH, ARHEH LFSHNBBOAL SRR, BIATSHORORE. G
MEERTE TSN, AUARANNRE T LS BTENEY T RENHGH T
Wi, ESESXHIMHARETEL”

d. 1ERREER G “MRIIRBARLSEFBEOE—EH, HTRNAEHE.” B 4
RETHMAS MBI TR, HaBEG M AR ARY. — S AT RERRT
AREEHEE . HEAARBEE TR HEARANOERTAELE: Ak
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BAKRE, EHFL4M%. LRESHEIRIIRRMOA, BRI, "

Chinese think *#’ a character out-of-date and classify it into the low-frequency
vocabulary. The expression like ‘M A°, ¥/’ and ‘[’ are very strange and
confusing to Chinese readers. Hence, a and b is hard to understand compared with b
and c, that is to say, their informative function is weaker than b and ¢. Moreover, the
character ‘#’ implies some sarcasm and vulgarism, which easily mislead readers to the
wrong feeling of its relevance to their lives and fail to take the correct expressive and
imperative functions.

Example Two: Parallel-verse Group Nine-- 1 Corinthians 13: 1—3
{Greek LXX)
"By teic yadoong 6V dvlpdnuy Aadd ket 1w dyypérey, dydmy & uf frw, vévova
if the tongues (of) the men (I) speak and (of) the angels, love but not (I) have, (I)
yehkdy Yy i xipfeiov dlmidfor. xai Hy &w tpodyrelny wi 430 th puotdpie tave Kal
become brass sound or cymbal clang. And if (I) have prophecy and know the mysteries all  and
Tacay Ty yraow kol v Exw ndoey ty nlotw dare dpn peBlotdver, dydmny S ph Exw, olBéy
all the knowledge and if (I) have all the faith so that mountain to move, love but not (T) have,
eipt. kv Youioew  wavte t& Ondpovtd  pov kel € Tepedd TO
pothing I am. And (I) feed (with) all the possessions of mine and  if (1) give to death the body
adud pov tva kowyprouwat, Gyémmy 8 pm Exw,  obdEv  Gideloduat.
of me to boast, love but not (T) have, nothing (I am) profited.

Here is the translation on the word level. Because Greek verbs can express the
person (1%, 2 or 3", singular or plural} and the tense (passive or active) through
conjugation, there are no subjects in sentences. For example, ywplow is a conjugation
of the active 1st person singular form of fwpilw. Puyi{w means feed, give food to or
give away, so Julow can be translated as ‘1 feed” ar ‘I give foad’. All the parts in
brackets above are the meanings that can be expressed through Greek conjugation but
in English or Chinese more words have to be added for the clear expression. For more
influent English, the Authorized English Version is adopted as a reference here.

Though I speak with the tongues 6f men and of angels, and have not charity, ] am become a8
sounding brass, or a tinkling cymbal. And though ! have the gift of prophecy, and understand all
mysteries, and afl knowledge; and though I have oll faith, so that 1 could remove mountains, and
have not charity, I am nothing. And though I bestow all my goods to feed the poor, and though I give
my bady to be burned, and have not charity, it profiteth me nothing.

LV is the most formal-correspondent translation, which reads:
BHEHEAAZ BT LEE, RETHAFMETREE, AREE Rt TOHEME
M- . RERTHSHANOIE LHE YRS, —HRR BRERTEE0E. &
B, ARFE, BHERTH2. BERBE-DEMSHAL: BEREFBHEGA
P CHEBE “HEBRE, HBRTE, RETFTH.
In the survey, over half of the participants chose the verses of the MCV as their
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favorite.

MRAREWHEH R FHES, BEGHRENES, CRIRASE, BRARTL @
WHMPEEWENERT . REREWE (HLEHER Mo, WE-TrRE,
WA AR, RERARLKNEN, BENETER BREZELMHE. PERELSHE
P F=HAARTN, REHEECKEE, FARMES ATNRNEHE RBamiKH—
TRk,

In LV, the translator tried to deliver the meaning of every word and keep the
original structure in order to render a good translation. However, such an effort results
in the awkward collocations and ambiguous meanings. For example, ‘BHAH# LIKIfE
1 (literal meaning: I have moving mountain faith) is very hard for Chinese readers to
understand. When reading “H — 1 % B 47 4 A 2> , people will also be
confused—how could people eat("z) the possessions(¥ti4)? According to the Greek
dictionary of the United Bible Societies, Ywpilw (the original form of ywuiow) has
three means: feed, give food to; give away (the property). Obviously, Professor Lv
wanted to express all of them through Chinese characters, which leads to the confusing
renderings.

42 Ancient Culture Vs Modern Society

This conflict actually contains two aspects - one is conflict between the ancient
and modern societies (the temporal problem); the other is the conflict between the
western and eastern cultures (the spatial problem).

Since the Bible was written thousands of years ago, the features of the ancient
society is expressed everywhere in the book. Most of the features, from the material
objects to the abstract conventions, have disappeared as time goes by. It is hard to make
sense for readers of the present time if translators render all of these concepts as the
original text. However, the abandonment of al! of those ancient features would tend to
render an incomplete text.

Again, the solution of this problem comes from the response of the receptors. The
Bible was written in a ‘modern’ language of its time and the readers at that time must
feel that they were reading a book describing their present culture. So the translation of
the Bible should make the readers have the same feeling by using the modem language
and concepts.

Here is an example from the questicnnaire.

Parallel-verse Group Seven: Act. 3:1

Greek LXX

Tétpog 8¢ kel Twdving duéfarvor elg o lepdr  &mt Ty dpav e mpoceuyfic The vty
Peter and John go up into the temple on the hour the prayer the ninth
. A EBE, B FFEA (BEX BARK BENHE.

A BB, W, AW LEERE.

F—R, FEZpdimmE #RnasEXRE.

—R, EEMAELIENE (T RBRCS IERNEBRR, ARAAFER RBEE,
SR T F = LE#HE .

o e Fp
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According to the analysis in 3.3.2.1, 75% of the participants chose the expression

“FA =45, the modern timing method, as the best translation. Only 25% of the
participants took the Chinese ancient timing expression * Hi4]]’ as their preference. Not
many readers can get any information from the phrase “#47)°, for this timing method
has been rejected in China for decades. It is true that the fraditional timing method was
being used when the original UV was finished in the beginning of last century.
However, revisers in 1989 should realize that it was an ‘ancient’ expression. They
might try to reflect the ancient culture through such ‘ancient’ expressions.

The other aspect deals with the differences between the eastern and western
culture. Christianity is the foundation of the western ideology. As the fundamental
document of Christianity, the Bible is of much significance in the western culture. It
was the western missionaries who firstly introduced the Bible 10 China and rendered
the first Chinese version. Many Chinese take for granted that the Bible belongs to the
west. In the survey, one-third participants think it is a western book. Nevertheless,
Christians believe that it is a book to save all the human beings. In fact, the Bible
originated from Palestinian areas where combines both the east and the west cultures.

Some translators, especially when adopting an English version as the reference,
do not pay much attention to the cultural factors and mislead readers to think the Bible
as a western book or deviate them too far to the Chinese religious aspects.

According to Nida and Taber in the Theory and Practice of Translation, words
have both referential meanings and connotative meanings. The referential meanings is
‘words as symbols which refer to objects, events, abstracts, relations (Nida & Taber,
1974:56), while the connotative meanings is the ‘the words as prompters of reactions of
the participants in communication’ (Nida & Taber, 1974:56). Both of these two aspects
should be delivered to readers, so that the text can take the same effect in the target
language readers as in the source language readers.

Here is the example from the questionnaire,

Mat. 4:3-4
Greek LXX
Kui mpooeiBon O melpdfwy elmev abtg €l vidg el ToD BeoD, elme v ol AiBoL alrol
Eptor yévwrtow. b & dnokpLBeic elmev: yeyportay® ol &n’ pToy péuwy (Moetey b EvBpwnog, GAL et
mevtl Ppiuert ékmopeuopévy Siud otdpetog Beod.
a RBEERK, W REMER EHRHILF, REBEXT LRI BRERT
i CHCHR ANES, ARRERER, HERLHOERUE- PN
b. IBABRMIGETR, b “URER EFHLF. TR EREY. " B
ERAES G, % LinER, AER, TRREEY NEEWORRBN—TIE"
c. HREE LRHAR. “HERME BRI, S4XEH TR " BRI 2
“ELBY. AEEMMIRESY, NRELFHENE 187
d. xet, MSCRT, AR “MRFREFHILE, BeSReLERmaE.” 8
BREIA W “42) L. ATBEHEEHES, AEEWNEREKE -RiEA s
AAF

The main divergence here lies in the translation of ‘&ptoc’(&pror is its nominative
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masculine plural form. ). According to the Thayer Lexicon , “6ptog’ as a noun means ‘1.
food composed of flour mixed with water and baked; the Israclites made it in the form
of an oblong or round cake, as thick as one's thumb, and as large as a plate or platter;
hence, it was not cut, but broken, ... 2. food of any kind, ...” Many English Bible
versions translate the word as bread or loaves. For English native speakers living in the
western countries, the bread or loaves is their daily food ‘composed of flour mixed with
water and baked’, and ‘bread’ in the westerners’ minds is directly associated with the
concept of daily food, necessities of the daily life, or nourishment. These three concepts
are the ideas that the original text intends to deliver, God’s words are the daily food for
humans’ spiritual life and the words are necessary and nourishing. However, for most
Chinese who had never seen the food called ‘bread’ until the recent decades, ‘bread’
means the western food and an option for the breakfast. Basically if the word “dptog” is
translated as *7ijf’(bread) in Chinese, the connotative meanings, especially the
theological instructions, are lost.

Translators of both LV and UV realized this duality and took special effort to
give the connotative meanings as well as the referential meanings. LV uses ‘", a
common food in the nerth of China, as the equivalence. Nevertheless, such a rendering
cannot deliver the same connotative meanings to readers from the south of China. The
translation of the UV is “&4J°, which is a kind of semantic adjustment. According to
Nida, when transferring the source language to the receptor language, it is necessary 1o
make some semantic adjustments. In Chinese there is no specific word for ‘&ptoc’, so
translators can choose ‘&#J°, a generic word which closely approximate ‘&prog’. To
some extents, the incomplete renderings in the MCV and TEV should be responsible
for the readers’ misunderstanding of the Bible origin.

Some Chinese words may have the same referential meanings as the Greek words
but quite different connotative meanings from the Greek. The example below again
comes from the questionnaire.

Luk. 6:36

Greek LXX

Tiveote olktlppove; kafog [kal] 6 nathp Oudiv  oiktippawy Eativ.
Be merciful  as (and) the father (of) you merciful Iam

IR RIAL, CRRMINRE S MKC R,
A IERE, RIRIIR L .

FIRE, EREIHRLAEN.

AR BN IR B

oo TP

Different renderings are given for the word ‘olktipwovec’ (oixtipuovec is the
normal nominative masculine plural form). ‘olxtipuove” in Greek means merciful and
is used as a poetic term in ancient Greek. P31, #E and {7 all have the meaning
of ‘merciful’. ‘&35 in Chinese culture refers to the doctrine of the Buddhism and let
readers think of the phrase ‘K% AE>(greatly merciful) specially to describe the
Buddha. Such a translation easily prompts readers’ feelings of the Buddhism and
misleads them to think Christianity or the Bible shares much similarity with Chinese
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religious thoughts. Moreover, the knowledge about the Buddhism may influence
readers’ opinions on the Bible in a negative way.

4.3 Readers’ diversification Vs Versions’ Limitation

As the first hypothesis addressed in the research, readers’ diversified preferences
for Bible versions are greatly confined, for in Mainland China not many versions are
accessible to readers. Ever since the UV was approved as the official version by
Christian Protestant churches in the beginning of last century, pastors in churches have
kept using just this version until today. It is frue that the UV is the most elegant
translation. Many sentences and paragraphs are widely quoted in different kinds of
articles, Quite a few people know some the famous account of ‘what is love’!" in this
version but have no idea where this originates.

The chart of 3.3.2.2 shows that nonbelicvers did not choose any verses in the UV
as their favorite in the nine parallel-verse groups. It wins its popularity among believers.
Some Christians admit that they choose this version because of the church
tradition—whenever they go to church for the sermon every Sunday, they like to open a
book and read the same verses as what the pastors quote. Compared with nonbelievers
and seekers, believers understand the Bible more easily owing to their background
knowledge of Christianity and the regular sermons in church. Hence, they tend to
choose a version familiar to them rather than a comprehensible version.

80% of the Christians in the survey think that the UV translation of Lord’s Prayer
is the best. Among the rest, except for one seeker, no one chose the UV as the best.
Being asked the way to pray, Jesus told the disciples the words they should say.
Believers latterly called these words Lotrd’s Prayer. In Chinese churches on Sunday
mornings before the sermon, people there are supposed to stand up and recite Lord’s
Prayer together. Almost all Chinese Christians memorize Lord’s Prayer in the UV or at
least are acquainted with it. Most of them prefer the UV translation, largely because of
their familiarity with it. However, when facing the less famous verses, like the
definition and importance of faith in Hebrews, they turned to choose the intelligible
ones. The data from the survey show that, 60% of the believers prefer other options in
the fourth parallel-verse group rather than the UV.

' New Testarsent: 1 Corinthians 13:4-7 “BRAEAZH. XHRY: BRAEKP. ERTET, FKIE 4fF
FEHOE, ARECHEL AREES. AHERAKYE, ALY, REXRER, ASAE ALEME
AERYH, REDH .~ Quoted from ihe Bible {Chinese Union Version). Nanjing: National TSPM&CCC. NT P305.
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Chapter Five Conclusion

5.1 Future Perspective

Translating the Bible is a great chailenge for translators. The Greek, for its rich
word form changes, is regarded as one of the most complicated languages in the world.
Not very many people in China nowadays expert at this language, which results in the
normative status of the English Bible versions in the Chinese Bible translation. When
the text is translated from Greek to English and then to Chinese, it is easy to be twisted
or misunderstood. Hence a better Chinese version should be translated dircectly from
the Greek to Chinese. And moreover, it should be a project conducted by Chinese
translators instead of foreigners, for the Chinese cultural factors can never be ignored
when rendering the text. Hopefully as more and more Chinese scholars begin to put
their eyes on the Bible study, there would be more translators accomplished in Greek
and inserested in the Bible translation.

5.2 Practical Implication of the Research

This research was conducted to draw more attention and prompt more meditation
on Chinese Bible translation. Compared with the study of the same area abroad,
Chinese Bible transaltion began much earlier but made much less progress. Although
some religious groups or scholars have rendered several versions, readers still call for
more and better translations. As the survey shows, different problems exist in the
present versions, which either hinder or mislead readers’ understanding and attitudes
towards the Bible.

Firstly, some versions stresses too much on the ‘inviolability’ of the Bible with
the ignorance of readers’ need for intelligibility. Translators who insist the literal
translation principle in the Bible translation should reconsider their working purpose. It
is not for God’s convenience to deliver God’s words into different languages, for God
knows his own words well. The translation is prepared for humans who speak different
languages and intend to get information from the Bible. The response of the receptors
should be the first and the most important factor to determine their renderings. For the
very first step, the rendering should be accessible to their minds.

Secondly, the modernization and localization of the Bible still provoke much
argument. The persistence to keep the ancient style of the Bible to some extents
hampers the appearance of Bible versions which are more useful and more interesting
to readers. Besides that, lack of cultural consideration of some translators results in
either a western-style text or a Christianity tinted with traditional Chinese Religious
thoughts. Translation means first to translate meanings and then to convey the style of
the source text. Wherever there is a conflict between them, the meanings should be
always picked as the first choice. The Bible translators should adopt the informative,
expressive and imperative functions as their directions without any hesitation.

Thirdly, the present situation of the Chinese Bible translation greatly limits
readers” choices. There are too many reasons to explain why one’s favorite version
disgusts another—different definition of the Bible, different reading purposes, different
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education backgrounds, ... The statistics show that there are dozens of English Bible
versions available for readers, while in Mainland China, just one version of the

complete Bible can be found. Readers expect a wider range of choices.

In a word, when translating the Bible, translators should always keep the response
of the receptors on mind. In order to get a betier translation, translators should try to
reach dynamic equivalence instead of formal correspondence. ‘A translation of the
bible must not only provide information which people can understand but must present
the message in such a way that people can feel its relevance (the expressive element in
communication) and can then respond to it in action (the imperative function).” (Nida &
Taber, 1974:24) The relation between translators and readers is more like the relation
between teachers and students nowadays. Teachers’ responsibility is to provide a way
that students can understand the knowledge easily and correctly, to let student feel the
instructive meanings inside the knowledge and accept it to guide their lives.

5.3 Limitation of the Research

This survey has a comparatively small sample size, which limits the
generalizability of the results, Most of the participants are bilingual or trilingual. Their
linguistic competence may make them more telerant towards not very idomatic Chinese.
The survey is primarily done in Tianjin Foreign Studies University, which limit the
geographic diversification of the demographic data.

The words from Ernst-August Gutt best describes my feeling of the research, “this
study has tried to deal with a fairly wide range of phenomena — which means that many
of them have only been touched on. 1 trust that this will stimulate others to research in
greater depth ...” (Gutt, 1991:190) Hopefully more and more people would come to
explore the Bible translation siudy and more versions of the Bible would be available
for readers in the near future.
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Appendix I Questionnaire on Reading the Chinese Bible

T (FH£) AIENIREES
Mg EMBEUCHFARIRAE, EREHMAERHEMHREE, RASENERR.

jdioEret B % M. - B 4%

ik sl

A MEEELE B #H C B D &M b
AT LA AT R JL0E & M A AR el a 15 ?

AWE BXEE CHEE DBE EHE FPHEEGEHH__
EHESR:

AYwEILES BHRESESF CHREEGHHRA_ D

B EENNEER:

A REFHEMD

B FRENE, HEEXHBROEFEREHED
C TH—t, HERRHEELX

D A—Fiif @R R

E ARF R BT

1.\l (EE) g?
A B — BE2
B ®E — ¥4
2. BREEJLA (25 B
A—N RN AER UMMk o HE GEE®A___ )
— R 3
B AU L, ¥ - AAE O BiRXTEE AT GER
W - 4
3. BEEIRCEEREN
A BIEHERER, B 4D BWESREREE
B MMAEMFAEER, RRLEHEMN
C BHMEA s iEMegE - MEE
D HEEE GFi )
4. Wik (RE) B
A BwdtEfINES
B HHEESHNRH E
C —~#MAXTRARKST L i5E
D —HEAE RIS ERE
E —WEBFLEEF

(K, FEERREHEF)

5. HFRLEVHREAREES (X2£) &%, HRERKENBHEF.
(1) K 19: 10—12

e. [MEMEREEY | “ ARMETFHOCREERIZSE, SRBIHAT Y RIS
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HF: BRI - BE

“REFE-DABREZN, TIRBSE, EREES. RATERARNLS
ATRAZHN: TRARKEN: hETRARNKBEOGYOCKM. RS
{9, ikAbdEsE. "

IR HRER S, “ AFIEFELRIXEE, AR, BERHE: “IXEN R AT
ZH, MEBRRAYHE, ROTRENESE. RATAREMA, REHARKN, FAAK
EM&H QMK XiIEERERZ, RTLHE."

(VER: “BRSCARMEFRXRRIXE, FEGFILF.” BEREE: “XHNHT
HARAABREERN, (TR LR BBHALEEZ. FAALLRN
BHRE: TEAREXNETEHEN. TEARININERMNRRGE SR
ARATREMSRMAGE. BEEEXHFRAREZE "

ITGERTRER I, “WMRXRBARSE A BN —HEd, BN NALNE.” TR
W “TRAAMARESBBGIIRIA, REPLETRMAARHOAES. 2
APREEGHEAAARREER . FEAEXRRTEFNRS: GEARANN
REAGEAER; AUARRARE, BFLGMY. FLERBHEIRITEZIKA,
AT AECE S

(2) kA 10: 13—14

a.

HiF: B — B%E

ik 2 TR, ETRRARAZRT . bHRUETE, AN ILRINIEZ
BtE. S TRAIREERAT: MR TIERRE, JFlBeR, ERIERZGE.
BrelBEE A, RITEREFRMRAE.

AR NI, LERAFEZN; WREEN, LAMERTIZRHD THite
28 AXPIRIEHE, SBAHEAITH &8, MEFIREZAE. RITREDN
oUW, RIRBE IR E.
HAIMEBNE—MRAREFR—BANZAT N, LGS S bir]
HBRIE DGR, SRARNEHR, BN E, ERIHENHE, &
FAETHA — & . FLl, FRERMAN, FIELIEFRBNE.
EOIFRIEEBRESFEALZHOE—REK. AR EHRTER. fhaibdd]
ZERMITERZOER, TRARIZEFRN, SIRMHRE—K DB, 175K
TS ik, BRREMHAN, EBEREFL.

(3) K 6: 9—13

a.

b,

BAER R, BHROAMERE, BIROERR BROSETAR L, W
AHERE: ROBA EE B2 HEY SABARI £ TRIINFMHR
MERTBE T KROFHEOA. ARIOIFEAGRE: BEJARNBEEBTESE.
(BiE . &)

BRATEX LM BALEFRAELE, BHROEER: BEOSETERE,
MAATER L. BOBANKE, $SHBARI. RROINGE WRBI%RTA
M. ATV IR, BRI X%,

BAMER ERSLR, BASYRGFHNES, BIRAL EEN BROBETRE
b, MASRER b BARNSAFTN (RF AT K. #BE
RO TR, CORIRAT S RRANMA. FELRIEZAMTRNS
%, ERBIBEBBEEQT,
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d. RAERMR, BEMEFINEE BREMXEREE BEMER fREX
L8, i DREUER. FHTRIOFFREY, ERERIQOE#H, %R
BRI EARHA G ROA—F. FLRNAZER, RRBRIERE A
%‘O

ey B — BE

(4) # 11: 1-3

a ERAEANFHENERTRE, MRAEERAEHRHEN . RiXg, ASET
BFRIEE. RERE, B TESH S EHMERARN, BMESEFANA
A R 2 A K

b, ERRFHZEHTE, RN FNMHE. §AEXE AT RUMERE. BA
s, MaEErREEsEEnm, S8 FELY. IARABRZWES
HM.

c. M4, BEORHAE? SOKENFIENHEEE, SARENNERTE. 4
NESED L¥MPUREa TRAAHEE LR, ATEC, RIMEFHEFEF L
HEEERA: ZH, DEBLNEATESR WK KA.

d. EWERFERERIFHEOEN, SERIFAERRAGEE. WAL LRTRE
BT EFRRE. SEE0, RIEMTIEE LTGS2 TR, Fit,
] WS TR LY.

HF: BiF — BE

(5) K 4:3-4
e, REEMITH, A, “RMEBRLFRILE, BRI LR KA R HEEER
mPs s CHIDBER CAEE, TRREREY, PEELFORRHMO—IE.”
£ UGG AGERTE, XTAREE. ORI R EHELT, AT LA MK R AR 7 B
GEHIEE. ‘2 FinHER. ABE, FERREY, NHEEMOEFRUN—IE"

g. WREE CRIAHMAR: “BERHE L sLT, fir 4 X de g L AR R E IR HEER [P

“XW. AMERATEREY, MLA% LFEME—aiE.”

b XE, BEET, b “mERR EHFHILE, BMabSEELERE AL, B
BRIE R, “¢8) bit: ATBEHSERPIEH, NEEWMN SRS — Y
L

F: BY - BE

(6) 7 1: 2425

2 A BRI R RS 2 o, ERAES, JFEANERN RS, REAS. ERAN
AV R AT RN . B LA RITTBA RN E KBS B2
T bR . LR ER N B, WA R IBT R, R

b AR IR S, BT, A NRBNE %, REAKS, BERAS LINEE
B, TRV IRTIBTIRIME S, T B MR, RCHRERENTEE.

o RIERA AT T B RS, FOIRANK LRE, § ISR B R
fhiy B h—— R BRI BT AR TR CRME R, £ THRIIHRE, EHERIAES
Rk, FRAERSTAA. R4 RERISHIE LHHE BT,

4 RAME ORI B . fETRN SRR SR M 3 (EDRE) MRS
. EWHT MR BRERABSMIA, BRESBMEE LFAHEE.
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ey B - B

(7 4 3: 1

e. WAR. AWEEEL, BFFFIN (BB BAMRR #EHNR.

f. HERSHER B8, 98 LERE.

g TR TH=ZRAfHNE, HHNA%1XR%.

h —K, BERAGIEEXE ITRERCYRSERMER, hRKAFRE KEL,
R R T = A ——EEH S

Y. B - BE

(8) B 6: 36

e. TRIETHEAL, ERFBTIHZTHHRML--#.
. IRPIERE, RIENHLEE .

g TAECE, ERETIMNRLRIEN.

h MDEEAS IR K.

i B — BE

(9) BKET 13: 13

. BERMA LSBT LG BE FAAEM0E SRS HREE, BRRRTEHE RN
B, BERAESHEHAAEE XA —RB. VAU, BEFRELSENE. &
BRI, NETE, BREATHA. BERE -VRUIS A, BUERSFHELYE
A (HhEE “HERE", HBRNE RREHFTH.

. REGHEITANES, FAMEEE, NEFE, RERTEHE, ik —K. REH
SEAVUEIE Y fe, HEIA SRR ER, ZENMIR, MEHFLSE&ME, MBRSEL, 4
%, BREABHA. BERFENEAFFA, (IECITMAKE. HRTHE, IRY
R A -

. BEMEL A RIS ENE, HETAMMIE, E-ANEE. RIHEHEVHEKENRZ%
—8, BAFAER/ARE. ReRRBSOIR. FHRNE, EEEREMEOEES
LfEd, BEAREE, REFRTHA. RETERGHBEHREGAN, EEdtocmns
A, BEEAER, RABODREE L.

. WRELZHHENEEHES, EELUREMES, ERIFE R, BRARTL —@mv
HEREMENRET. REREMAS (EHLEHRERL f4sE, RE—TIREE,
EEEHAE MR, RERAE OGN, AEARTE, BaR=XnE. ERIEACHK
HHB A TA, BRSO O S, FASEERE, RTIRDRER, BaBEK
W\ --EHR.

ey Bl — BE
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Appendix Il Original Data Related to 3.3.2.1
a:Lv b: UV c: TCV d: MCv

Group One
Best Good Bad Worst
a 1 (person)* 2 0 9
b 1 0 9 2
< 2 8 2 0
d 8 2 1 1

1 (person)*; Each number shows how many participants ranked the version on the present
level. Here | means one person chooses the LV as the best translation.

Group Two
Best Good Bad Worst
a 1 3 2 6
b 5 1 5 1
¢ 2 7 1 2
d 4 1 4 3
Group Three
Best Good Bad Worst
a 2 2 3 5
b 5 3 4 0
c 1 3 3 5
d 4 4 2 2
Group Four
Best Good Bad Worst
a 1 4 3 4
b 3 1 6 2
c 4 b 1 2
d 4 2 2 4
Group Five
Best Good Bad Worst
a 3 1 2 2
b 3 2 5 1
C 0 7 4 4
d 4 2 1 5
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Group Six
Best Good Bad Worst
a 2 2 2 6
b 3 1 7 1
c 3 6 2 1
d 4 3 1 4
Group Seven
Best Good Bad Worst
a 3 3 0 6
b 3 2 6 1
c 2 3 5 2
d 4 4 1 3
Group Eight
Best Good Bad Worst
a 4 5 0 3
b 2 3 7 0
c ¢ 4 4 4
d 6 0 1 5
Group Nine
Best Good Bad Worst
a 1 0 4 7
b 3 4 4 1
c 1 5 3 3
d 7 3 1 1
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Appendix III Original Data Related to 3.3.2.2

Believer Nonbliever

Group Seeker group group
1Best good midium bad  1Best good midium bad 1Best good midium bad
d ¢ b a d ¢ b a d C b a
d ¢ b a c a d b d c b a
b a c d a d c b d ¢ b a
¢ d b a d c b a
d ¢ b a

2Best good midium bad  2Best good midium bad 2Best good midium bad

c b d a d ¢ b a d < b a
b a d c Best a c d d c a b
b ¢ a d a ¢ b d c d b a
b ¢ d a d c b a
b a d c

3Best good midium bad 3 Best good midium bad 3Best good midium bad

b d c a d ¢ b a d c b a
a b < d b a c d d b a c
b d a c a d b c c b d a
b a d c d c b a
b d a c

4Best good midium bad  4Best good midium bad 4Best good midium bad

c b a d d ¢ b a d c b a
¢ d a b a d b c d a b

b ¢ a d b ¢ d a c a d b
b a c d d c b a
c a b d

5Best good midium bad  5Best good midium bad SBest good midium bad

a b c d d ¢ b a d c b a
b a c d b ¢ a d d c b a
b ¢ a d a ¢ d b d C b a
a b c d d c b a
b d c a

6Best good midium bad  6Best good midium bad  6Best good midium bad
c d b a d ¢ b a d c b a
b ¢ a d a c b d d ¢ b a
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b a d I b a c d c d b a
c b a d d c b a
a d c

7Best good midium bad  7Best good midium bad 7Best good midium bad

a b c d d ¢ b a d ¢ b a
d b c a a d c b c d b a
b a < d a d b c c d b a
b a c d d c b a
b a d c

8Best good midium bad  8Best good midium bad 8Best good midium bad

d a b c d ¢ b a d c b a
a b d ¢ a b ¢ d d a b c
a b c d b a ¢ d d a b ¢
a ¢ b d d < b a
Best a c d

9Best good midium bad  9Best good midium bad 9Best good midium bad

a d c b d ¢ b a d c b a
d b a ¢ b ¢ d a d b a
b d a ¢ d b < a d c a
c b a d d c b a
b d a c
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