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Abstract

Tao some extent, Chinese cultre and westernt culture can be condensed o tao most
revealing words, e oand “heaven™, A combastive study ol the two wrms based on
systematic and independent investigations as is tentatively demonstrated here in this paper
could facilicate a better understanding of the two cultures, upon which the translatinn
betwieen the two words depends.

The study of den has aroused the interest of many scholars, among whom Feng
Youlan attributes five senzes to this concept, namely, the physical ffan, the ruler fan, the
Gtalislie fas, the maluralisue far and the patriarchal amd ethical Gas. However, his
clussification is incomplele ity exclusion of “u natural stute of things”, an mportant
poiut in Xunzi's doctrine, and his failure to recognize the central status of the patriarchal
and ethical e which, according w0 Yang Shi, Justifics the rules and the laws of the
traditional stralified fmily-oriented society where the vbediently accepled ethical values
in the name of love and care in actuality could hring the ounes in lower status into the
subission e the enes above them when agreal deal of alfention and regand are pad 10
the subordination of a son 1o his Luther, the younger brother Lo the elder, and o wile W her
hushand. Similarly, the semantic changes of “heaven™ in the Christian classic — the Hibfe
lave been diligemly studhed by western scholars throughoul history as seell as i modern
limes, and their reseurch shows that the significance of this word lies in its cenlralily of
man's focus on zalvation.

This thesis 15 composed of three chaplers, The Tirsl one i develed woan investigation
of tigr. The Conlucian radition of Chinese culture underlies the notion that the concept of
flan as laid down by Confucins, Mencius and Xunzi. the founding fathers of Contucianism,
15 ¢ moieroees ol whal Ws i Chingse culiare, And the Nive senses of fer o thair mind
converze vn Lhe patriarchol and ethical fan, o conlimalion of Prolessor Yame's arpument,

The second chapter attempts to investigate “heaven™ in the Christian classic — the

ible, which 1o some cxtent has Taid the very foundation of the westerm eolre, T e Meels



and engenders a God-centered culware pregnant. with the spicil of freedom and cgualily,
Thowsh 1 1s cqual 1o fer in il physical sensc, ils inpuet on westerm collure s most fell in
itz theological dimensions. As God’s domain, it i3 the place of salvation where the blessed
enjoy their clernal bliss, The concepuion of this Christian ieem sugzgesis thal degenerawed
men leam, 1o their arduous pursuil of heaven, that the only way of atlainng clemal
happiness i3 to be God’s faithinl zervants, e to be sincere and steadfast in religious
belicland in goad condugt, the sirict practice of which sceumes every God™s devoice the
eiual opporlunity of entering beaven, and therclore helps o esiablish o hurmoenious
zociety of freedom and equality,

Thg third chapter makes a contrastive sludy ol wan and “heaven™ in wwems of thedr
trunslation, The mdependenl rescarches i the st we cliaplers show the [ondamental
discrepancy between the two words, and thus deny the legitimacy of “heaven” as the most
aceepled rendering of rignn {exeepl in 113 physical sensel. T addivion, fGar, with s five
senses, has been lranslaled, however, by dilferenl and secmingly warclaicd words in
ditterent circumstances, which unavoidably undermines the integrity of these senses and
failg 1o convey dier’s complele meaning Tor westerners, The widely-acknowledged
Chinese rendering of “heaven”, fon song AW, 1s ulso o parlial lranslalion suggcsting
mare spatial connotation of “heaven™ than its temporal implication. Henee a proper wav of
dealing weich o may he not to tranglate it but oo keep it as pinvin “tian™ 1 the TT. text and
aid 1l with addiionsl explanslions. Trapslation 1s n o scnse the repluscment of the SL
culture with the TL culture, and on many accasions, on account of its disrezard for cultural

unigueness, eould only end in cither distortion or failare,

Key words: tign; “heaven™ (mnslalion; culture
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On Tian 7=~ and “Heaven”

[ntroduction

When doing something unpredictable, a Chinese often tends to comtort himse1f hy
saying “1% 1 7F A, I T AL AT Most Fnglish learncrs, T belicve, know the Lwo
universally-scknowledeed lranslalions of this proverb; “Man proposcs. God disposcs,”™
and “*Man proposes, Heaven disposes.” To my instinet, only the almighty (God not the
heaven could perform the act of doing something, Howewer, a sceond thought set me
hesitanl wnd wavenng belween the bwo verstons [ollowed by a scrics of confusing
questions: What does viaa 7 really mean in Chinese culmare? s it simply identical to the
wealern concepl of God or a term with complicated connedations? What docs “heaven™
mean moweslern cullure? 1s i the ranslation equivalent o the Chinese tem #an'? Wha
ditterences and what similarities are there hetween tas and “heaven™ since atter all, they
are both eloscly associaied with the overarching Girmament above us? How should the two
words be lmmslaled inocuse that they are not equivilent conceptions”? {In Lacl, a lol of
translators have addressed themselves to the problem and vet few have given a satistactory
answor) These questions attracted me 20 muach that T eowldn™t help devoting myself to a
conlrastive study of fes and “heaven™ o decode those ddles enlungling my mind.

Some further readings proved my smdy a necessity. taq 15 one of the most commonly
used words i Chinese. Owr daily Tanguaze or cven academic study 1 50 tecming with
words and cxpressions associaled wilh san st people ollen take this word for sraued,
totally unaware of its complexity, not to mention a systematic investigation that could
poazibly hring some valuable and interesting discoverics. At the inspiration of the hooks
on Chincse philesophy and Christisnity, 1 came o realize thal #ar and “heaven™ arc two
words of fundamental signiticance in both Chinese and western cultures. (renerally
apcaking, the cwolution of luunan history has witnesscd throe steps in the understanding of
the world; 1o know the world 1seIl 1o know men thermselyes and 1o kg the relaidonm

between the world and men themselsves, a process in which fias and “heaven™ become



ingvitable and in fact crucial issucs becavse of their alTinity with the Tundamenial concern
of munkind, and this further declares their underlving stalus o the b cullures,

O comrse far and “heaven” ditter in many ways from each other and with either word
i3 involved onc complicaled culiure distingt Fram the ather, Howover, comprehensive
knowlediee of these dilerences 1s almost impossible withou! investipulions of both words,
In tact, some achievements have already been made in this field. Fu Peirone defines i
with (v characters: Tominator, Revealer, Judge, Creator, and Sustainer.’ Howeyer, his
vlew s nol convinelng enough sinec (o some calenl the fve roles of dan exlibat oo much
Christian intfluence to be an exact depiction. It is (rod who plays the role of “Revealer”
and “Tudge™ and reveals His decree thal men muat abide by and who will punizsh them Tor
their disobedicnce, fen, on the comtrary, is vsually not as Uil o Geere as God, 1L s
awed just becanse it 15 mystically unlanown and threateningly looming behind. And men,
thaugh holding 11 as an all-powerful vuler, are oo engaged in human alTairs w care about
whom 1t 1y and whal i lells, Fonp Youlan alse attobuics Ove characteristics o fans he
phsical tian, the muler tan, the fatalistic tian, the naturalistic #ien, and the patriarchal and
cthical zien.” Comparatively speaking, Feng’s gencralivation is more aceeptable thaugh il
is not a complete one” The bigsest problem of the two scholurs is Lhat they do ot
recognize the central status of the patriarchal and ethical figw. a notion advocated by
Profeszor Yang, who, after a systematic analysis of the structare of the traditional
Tamily-onented socicly inowhich men by practicing the cthical values arc vnconscicusly
stratified as lord and servant, proclaims that ffae, as the sowrce of those values, justities
the unequal human relationship and helps to preserve social incquality.® Yang's
ploneering vicwpoinl is absorbed in my further research,

The semantic changes of “heaven™ in Christianity, especially in the Bite, have been
gtudicd v oa lot of works such as the Thendowical Thetionary of the New Testiament, the
Euncvelopedia Britaniica, cle, Mol surprisingly, apanl Tom being o physical eadsience,

“heaven” differs in itz semantic dimenszions from ey In almost every aspect, and these

R RN PR R L9 R 270
Fengs deseriptinm o zian wa | e ol barared an i Ohaprer One.
I'hiz prvint will b furdser sxslairel 0 Chapuer Cinge,

I'hiz ergument will be ilustrated inodetsil inplacs o my theas.
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dilfercnees converge on 1ls cenwalily of the Tocus of men’s salvalon, Signilying men’s
reumon with God and their salvation from sin their fallen stae, heaven 1s g place where
everyone ¢laims equal oppormunity as long as they tollows God's decree. Theretore in a
way, the Christdan congeplion of “heaven™ entadls the spivil of cquality, Torming a sharp
conlrast (o e, However lhese underlving differences arc ofien overlooked o the
translation of Canfacian claszics in which fian is replaced by “heaven™ in most cazes with
no further cxplanations, making the contrastive study an wrgeney, Translation betwesn foar
and “heaven”™ 15 hardly an casy job for 10 invelves two dislinet cullurey in which the two
words are of fundamental signiticance.

In hall way, my study of the two lermg conducted here 15 an imutation of the method
Professor Yang adopts in his study of * /1™ and “to be”, He argues that the meaning of a
word is a system 1 which its different lavers are interrelated with each other and theretome
a seientlic comparison must be cstablished wpon syslemalic scmantie yestizations ol
both words te cnsure a comprehensive study.” In view of the Gl that exhauslive research
on each minute shade of the meaning of tiax in Chinese culture is too huge a task to be
possible for a postgraduate thesis, most of the clMavis in this paper therelore will be made
o investigile the Confueisn concept of #an mslead of the nollon of this word in cvery
zchool of Chinese thought, e.g.. Taoist than, Moist fion, ete. This approach is further
ustiticd by the fact that wan in Confucianiam is a microcosm of what it i3 in Chincse
culture that takes Conluclamsim as is foundation, Lhree chapiers are devoted Lo my thesis,
ln the first chapter the Confucian fasq is investigated with correspending examples to
reflect i a broader sense its cantonrs in the whole Chinese culture. The conceptions of
Conluciug, Mencius and Xomed, the ceniral Guwres and founding Lithers of the backbone
of Chinese culre—Contucianism, are the focus of my study. The second chapter adopts a
aimilar method. Through an nvestization of “heaven™ in the Bibfe, the siznificance of this

word Inoweslern cullure 1y decoded sinee lis Christian classic inoa sense lays e
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foundation of the western cullure, Aler these independent rescarches on o and
“lhicaven”, w conlraslive study of the two wenms is made m the thind chaper, where, on one
hand, iira with its five senses i3 translated into difterent words. such as “sky™, “heaven™,
i, “heavens”, “Heaven™, and “Heavens” as renderings ol the physical tign; “heaven”,
“Heaven™, and “tian A7 the ruler fan; “heaven™, “Heaven”, and “tHan A7 the fatalistic
fleeery “lleaven”™, *Nature (T ieny” and “tian™ the naturalistic taw, and tinally “heaven™,
“Heaven™, and “figrr 727 the patriarchal and cthical sian, an exhibilion which praves thal
In mosl cascs W translate gan nlo “heaven™ (or “Heaven™) 1s mappropriate and that ils
cultural unigueness somewhat renders any attempt to tanslate the Chinese ternm with an
English word a fuidle and doomed Tailure, This argument iz fuether reinlforeed with the
research on a few scholars® works, On the other hand, it is argved that “#an foug A007
tails to convey the full meaning of “heaven’ as westerners understand it. In addition, a
table is given 1o show chronologically that behind these iranslations of the word, how
westerners” vnderstanding of i vinics and changes, Generally speuking, most of them lend
to translate #an into “heaven™ with only a few exceptions who stick to the pinvin “tian™
throughout 10 shaw theie awareness of the culiwral distinetion, Tnothe Tinal chapier, it is
concluded that #an and “heaven™ cxeept o their malerial sensc ame e cullurally loaded Lo
be mutually translatable terms. To some extent, translation is the replacement of the 5L
culturc with the T culmore, which wichout discretion and prudence conld only end in

cither dislorlion or In some cascs [ailure,



Chapter One Tian 7

Accocding W An Anadviical Dictionory of Chinese Characters (ST 8 8 Y tion in
ancient Chinese 15 equal 1o dien 9 meaning “the wp of the head®. fom which #on 1s
perhaps conferred with the feature of “high above man™ and further evolves into an
almighty eod in Shang Dyvnasty.” Tn spite of that, the etymoloey of this word is uncertain.”

Because ol its anbiguity, ter i Chinese cullure remains a controverstal lopic loday,
Scholars never stop maling their propositions, but no one could claim dominance, For
example, T'u Peirong attributes five features to the term rios, namely as Dominator,
Revealer, Tudge, Creator, and Swstainer, Hewever, *Revealer™ and “Tudge™ partake off
Chrstiun mfluence, and the five roles of Han are overlupping with @ach other since all of
them can he rezarded as one aspect adding to the portrait of an anthropomaorphic figuare.
Comparatively speaking, Feng Youlan®s classilication® s semowhal clearer and more
convineing, Feng defines fian as the physical #an {in contrast with physical & HE), the
ruler réan {an authropomerphic dominator), the fatalistic i#an (an uncontrollable power
over s destmy), the naturabisie e { the objeetive world operating aceonding o s
innate principles, e, faw in Tanlun £ 402 % ). and the patriarchal and ethical #awn.
Towever, his description does not include “naturalness™ (a natural state of things) an
unporland poind in miany scholars’ doctrings.” Tn my thests Feng®s classilicalion is adopuad
with some modification, that is, the meaning of “u naturaliste Fan™ will be expanded 1o
refer to both “the objective world operating according to Its innate principles” and “a
naturl slate of things™,

Some further explanations need w0 be muude conceming Feng's ideu. The [ve senses of

féanr as laid down by him constitute an overview of what {fax means in the overall Chinese
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culivee nsicad of merely in Conlucianiam, However, 11 s beyond doubt thay Conlucianism
15 the source of Chinesc cullure and thal all the mainsircwmn Chinesc philosophical
thoughts claim their debt to it. Theretore Feng’s elassification of taw in Chinese culmre
can apply w Conlucianism as well, and thiz will be cerificd in my  Tollowing
oy Cslignilion,

Among Confucian seholars, Confucing, Menciuz and Xunzi are the most breilliant
piancers wpon whom Conlucianism lavs s loundaiion, Their wleas of dan  though
somewhat different from cach other  arc soverned by the five senses menlioned above,
amang which the patriarchal and ethical fas s the core because of the man-centered
natwre of Chinese cullure resulting feom the stratified family-ariented socicly'” dominated
by the lord-and-scrvanl human relationship, However, such a distoried mhoman relaion
has been believed to be natural by the advoeating of Contucian teachings which back it up
and infegraie it with the loving human kindness of kinship and friendship. Confucianism
combines Lhe two scemingly conradiclory sides Inoan extremely tactul wav: domination
and subordination in the name of the more benign terms of xivo {=FT filial} and & (FH
loving {0 brothers) between Tather and son, elder brother and younger brother, husband
annd wile wre nalural cnough and so are Ui of ruler and bis subjects, And Lhese [llering
ethical values take finn as their final resource. which theretore serves to justify the

distorted human relationship and further the society of incguality,

1.1 Confucius’ tian

Confucius is the forerunnar of Chinese philosophy. Recognized as China’s tirst great
teacher hith chronologically and in importance, Conficias® ideas have becn the fertile soil
m owhich the Chimese cullural radition has been culivaled and has Moomished, From the
little evidence illusirating his #az we find that this concept has never been clearly stuled in
The Analecis. A closer laok might find out that it 15 1in fact composed of several scnses that

are Lalked whouwt morelatomal 1erms, that s, Comlucius has hude coneem aboul e m

" The stmtified family oremed society [asz i 240 refiers 10 the waditional Clinese sociery in whick fimily oo
el 1w the basic it and mowhich family members aee of superior snd iferior stz 1o, domination and sooemd nation
lic hebwaen Mahor and som. elder brother and younger brother, ard husbanad sl wile, However, such ineguality is
helicwed wbe nataral sines i1 megratsd with sinship inewhich ke is mn indispensab e cooment
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isplation rom man and never gives it any purcly cosmological deseription,

Firstly, Confveius 1s seemingly nol excmpt Tom the traditional beliel thal Hap s the

all-possrerful raler. For example:

FENZE: PEIWE, REZ, REZT

This deelaration s made when Conluciug’ mecling with Nanzl, w nolorious woman,
displeases Zila, one of his best dizciples. [He says that ffon will abandon him ifhe has done
anything impropet, Tn his cyves fiair 15 a raler supervising what happens an carth and may
tithie due aclion when necessary, However 1L s no longer e shnivhiy sod worshipped by
Shang people. Rather, it is an anthropomerphic tigure which, though high above mankind,
i3 morc concerned with what is taking place on carth, And this is why in Confucius’ mind
1 muy punish bim il be hus done anyitbhing improper, thus prescnling o contrasl w the
situation in Shang Drvnasty when men bow down low 1o the decree of raa.

Confucius® andiade lowards figr s pragmalic, For him gies 15 no more than an
dwesome ruler whom he bas linle mlerest in exploring funther snd whe s concemad wilh
nothing but man.

FATAL. h B P

TH: RN, ez, g R, "
Confuciuz flatly refuses to discuss what man can hardly know. ln his eves, instead of
inquiring into the spirits, man should respect them and at the same time keep them at a
dislanee, For lum, what bovond man's knowledge s bevond his concern.

Secondly, fias 1s destiny,

A, WRbER.

L,
“ming 87 and “tian A" express the same meaning — destiny, on which man, dead or
alive, rich or poar depends, The sceond quote states that Confucing at the ase of fifty
knows the bidding ol #an. However, tian ming Mo for him 1y more than destiny.

Confucius takes himselt” as the one chosen by {ins to shoulder the responsibility of

I e s,



reconstructing & (. Rilvals) created by £hou people. I is the divine mission in which fesm
hay selected him as “the champion sd carder of China®s cullure™® Thus #an in his mind
i5 not anly destiny but more importantly that which has entrusted him with the sacred
TNTETATI

Confucius 1 never o pessimisl facing the vnknown Gae, Instead, as o greal humanisi
he 15 more interested in human atfairs. The uncontrollability of desting is by no means a
hindranee Lo men’s sweiving foe their decams, dan ming should only be obeyed when men
have exbansted cvery other chotee,

Thirdly, Contucius asserts that fes is the source of virtue within him.

FEl RS P SR P

-
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When informed thal Husn Tw s atempting o kill him, Confvsius s nol afaid, He
belizvas that fias is the source of virue within him, which will render any harmtul attempt,
including murder, Tuule and useless. Tuis virug that inspires Conlucius for he belicyes thai
his virluc sceurcs him the pesiion as the chosen one W shoulder the responsibilily of
restoring Zhon people’s achievements, a divine missien that cannaot be interferad.

Not only tigpe 15 the source of virtue in Confuciug, but it *ig the mast imporiant moral
Toree in the umiverse and. . human beings who wish 1o be morally good must therclon:
seek to discern and tollow it.”"

FEL RASERT WA, T R Sk
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Though tiar does not speak, it delivers its messages through things under its command,
quch as the four scasons going round and the hundred things coming into being. Tleee fear
15 neither whal some scholars argoe an anlhropomorphic ruler nor the nwumslisic fion
operating in accordance with some innate laws. What Confucius emphasizes is that these
natural phenomena inform of something that fige should have said, that is. “F0 SeEyY

M iri5, G0, K00 & 08 implics “that through the harmony, beauty, sublinzity of
its natural processzes” flan “comnmnicates a great deal about how human beings ought to

I Hrvan W, ven Morden. ed., Coefioeig oond the dmedaets: Sews Frspn, 0% fond Universite Press, 2002, T
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live and act™ Tt is man instead of siga that holds the central congern. What man should
do lies o othe following cxample o which Conlucius culosizes Yao as a groal ruler wilh
the remark *“Cireat indeed was Yao az a mler! Tlow lotty! It is only Ileaven™ that is areat
and il was only Yao who modeled himsell upon i Confuecius belicves that Yao's
grealpess 1s i his vinue and he owes 1y onigm e #ar, 2 belicl denoting whal man in
general should do for the quality of man lies in his virmue which has fios as s final
resauree.

Man's virtue that Conlueius advocales 1s sceomnyly no more than o seres ol clhical
values, Confucius is a great humanist who, as a suceesser and transmitter of the
man-genlered Iradition siemmed fram Zhow Thvnasty, devowes hig g 10 culiuring man
with these values, which, however, destroy 1he onginal banmoenious human relalionship on
account of their innate inequality determined by the stratified family-oriented society
where subordinaiion and domination thematizc human relalionship, Meanwhile these
valoes are rogarded as the natural behiavioral nomms becawse of thelr mlegralion with the
immanent love and care among tamily members. And #fan, as the source of man’s virue,

thus justifics the cthical values and serves social incguality,

1.2 Mencius’ tian

Mencius is regarded as Confucius” most prominent suceessor who eams his fame by
his firm helict in the goodness of buman nabmare. Tor him e is also a2 multi-layered
comeepl, varymg in g speclrum from the mest anlhropomophie sense w the least.

Firstly, rfan is the ruling power governing the world which reveals its will with no
words but conduct. Tor czample,

WTO. KR LER S AT sl R
fion confers the throne upon the emperor, but iy appoiniment is nol invested with specific

ijunctions. e docs not apeak. Tt shows it will by the cmperor’s personal conduct and

U Drvan W Wen Momden, ed. . Oaefleins ard e Aredectss New Drscovs. Qs ford Urniversine Press, 2002, 70,

MTTeaven™ us the wamsation of fian is nol appropriale. which will e disoussed o Chpler Thres,
Drvan W Voo Murden, el Cowfeciuy and the Liealecis: New Desove, Qxlund Universite Trress, 2002, 70,
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his conduct of allairs, ~
Secondly, fam relions (o the sky where run falls and the celestial bodies movi,

EAEZMY. FMIE L, ERT O, NAERs L
Fmtd, MmZiiih, waT0sL T 17, rlHRrEh.,

Here tign s understood in its natural sense, 1 operales inoaecordance with ils ol

principles that are not inaccessible to men. Though it is high and stars are distant. men ztll

have the meang ol going back w the salstice o a thousand years ago as long as they have a

close invesligation of fen with ils all kinds of phenomena ”

Thirdlw, o is destiny.

e AR " '"'“‘"
Meneius aseribes his not finding a prince of Lu o {the will of) g, his destiny, In Lhis
zentence the sage expreszes his fmstration at men’s impotence in such an uncoentrollable
world, He acknowledges that cvery living thing has a desting 1o which they must be
obuedicnl, and the vbedicnee, he further arrucs, 1s oflenimes the aflermath of the hardshap
and the toll with which they endeavor to fight against their destiny, a view complying with
Conlucivg” idea ol destiny.,

Last but nol leas), flam 15 a concepl eloscly relaicd 1o the stratificd Tamily-odenicd
society, which resonates with Confucius’ idea. Mencius maintains that man’s xing (Fl
namra) is good, a3 proved by the thct that cvervone has in him the “Tour Teginnings™ a
sense of compassion for vihers, 4 sense of shame, 4 sense of modesly and courlcsy, and a
zense of right and wmng."‘ And these, he savs, “are not infused into us from without, We
are certainly poasessed of them: and a different view is simply from want of reflection”” ™
Mlan 1s born wilh these roots of ethical valucs, and 1o el wecording 1o them s w universal

praperty of man, i.e., man’s nanue, which, for Menciuz, is engendared from tiqs. There is

I Tenven dues ol spretile. T sienply slwweed ils will by lis personal cunduet aod lis conduct ol alluies™ Mencios, The
oo o Mewcion, teans, Jurnes Lepee, Dover Publications, [, 1970, 355,
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an example that “hies the universal dispositions al hsing [1.e, ving, nature] 10 the absoluie
authorily of 1'ien™;

Flmle, Ofam. o RN, L8

T icn gave birth 1o the (coming masscs;

Every thing bas 1ts Law,

The nart which people pozsess

Ts Tove of splendid virtue,,, ™
This pecm cehecy cxplicitly Moncius® wden thul the cthical values as man's natore come
trom {os, which justities that the best way to know fan 15 nothing but to know man’s own
naLuariz,

R N 1 L TR P | TP S
Thea man who exhausts his mental constitution knows his natare, and to koow his nature is
w know g, Here fign Tunclions nod as a physical cxistence but ag something thai
sustains human nalure, Le., whal makes man man and (o which man owes his very cssenee
of his being. However, human natare as Mencius believes 13 by ne means natural. The
cthical valucs are designed purposclully o prescrve the swabilicy ol the stratilcd
Tamily-onented socicly in which men, though labeled as supenior or infenor, are blinded
by the manipulated kinship and triendship that make them willing to aceept those values,

1.2, 0 subject to their inforior status.
1.3 Xunzi’s tian

Ay oan avowed successor of Confucivg, Xunzi departs to some extent trom his
predecessor and leaves great intlucnce on Chinese people™ understanding of S i twio
senses, Firstly, fem s the absiract, mpersonal ebjechive world operatmg by Toresceable

processey and principles thal are cerlain and constant.

T Bahert Kni. The Cempfioton Craagon of Neaven: Flilasophy and the Derense of Ritvad Meoery, Stae Tniversily nf®
Mew Torh Press, (w00, 121,
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* Rolwerr Fao, T Cavefteriony Cresption ol Hespeens Phidosood weed (e Defonse of Bt Mesteer, B Laezrsing ot
Mowe riork Pross, 9910, 121,
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He whin s exhansied hig menlal consGubinn knows his naore. kaesdng bis natune, be kuess Hesven™ dencius,
e By af dene iy, nung, Jamnes Leeses, Diver PubBealioms, Inc. 1970, 448,
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The course of fan 1s comslant. 1t docs nol exast becavuse of good sovernmenl, nor docs 1
perish hecause of misgovernment. What counts is that we understand it and respond to it
inglligently sa that we can benefie frome it We should know the difTerence beuween far
dnd man, observe s constaney and make vse of 1L, an dea declanng Xumer™s close
attention to man’s affairs with little interest in exploring fian as westerners have been
dotng. This cchoes the tradilional Chinese culture whergin man s ol the paramaunt
mmporlance and therchy assers Xunzi™s membership in Confucianism,

[n addition, Xunzi takes tiaar as a natural state wherein evervthing develops as it s

Ll

supposed 1o be,™ “Man must not ‘contest aver the work of Nature,” in which nothing is

done yet there Iy completion and in which nothing 1s soughl ver all is oblined, ™
FUEL R Jh . AT, AT, fLEE, A N A2 TR maE,
ARG . Arls, Aol F aFE, W2, [T o firiks
AR, it Rttt

Whatever belongs to original nature is the gitt of Nature™, It cannot be learned. It

cannol be warked Tar, The Sage-Kings brought Torth the eules of proper conduci
(L7} and justice (7). Men lewn them and pain ability; they worle for them and
abtain results in the development of character. What cannot be learmed and cannot
he worked tor, what i3 in the power of Natuee only is what is meant by original
mature, Thal which can be lewmed and which zives men abilily, which can be
worked tor and which brings resultz in the development of character, whatever is
in the power of man is what i3 meant by acquired character. This iz the distinetion
Between oripinal nalure and acquired eluracier®

Human nature is something one iz born with. 1t is not natral but artiticial tor man to

tollorar his conjured-up ides instead ot his inner natire.

[o this scnsc Xumed owes s deb o Zhusnged who criticizcs that he etlical values

kL oA
BEH
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thai Conlucius and Mencius advocale diston human natuee and he argues that “nonaclion”,
Las. 10 et overvihing be whil il 1s 1s the only wiy oul.
FAPYA LT, FEIMET IS . TR IR A W BLACGKR, Ll
S S RTINS Vi T R =T e T Y Y [ vy 1 M =i
That horses and oxen have Lour [eel 15 o natural slule, whercas puiting @ haller on the
horse’s head, piercing the ox’s nase is by the human and thus artiticial. Zhuangzi strongly
opposes man’s intrusion mig the natoral state and belicves that what 15 human shauld no
wipe oul whal is natural, whal 1s purposclul should nol wipe out what 1s Duled, and Dine
zhould not be men’s pursuit in all circumstances. To gum'd what they have already gained
in g natural way is (o return 1o the True, i.c.. naturalness.™
However, human nalure, according 1o Xunzl, 15 evil, so "nonacion™ 15 [ulile and
“action” should be taken to transform evilness into goodness. He argues that the solution
liges in those gthical values thal Mencius wakes as human nalurs,
,’x.é’,1"-|-' M, Hﬂ:‘%_lhil_! A e
Ban is Do evil. A cood man is not born, but made. And what makes a good man is
nothing but a serics of ethical values, such as 7 A, and yi 3
[RRUAREC o YS9 E A ON e : P T N b
Theretore the civilizing influence of teachers and laws, the guidance of the rules
of proper conduct (74) and postice {¥) is abzoltcly nccoessary. Thercupon
courlesy results: public and privale cliguelle 1s observed: and good govemment s
the cn;'maeu:[uem::E:.m
Cnly through these cthical values can man’s cvil nanire he transformed into goodnesa,
In this wiuy Xunel cmbraces Meneius hough they bold the opposile opinions on human

namre. Their comvergence denies what some scholars uphold Xunzi as an avant-garde

Mo s, ik,
T T el omen have T feet — Uhis 35 wehat T e by the Tleavenly. Puiine a holier om che horse's head, piercing
Lhe "5 micemas — this i wehal Tocean b Lhe barmam, S| sae: do not Le whel is haman wepe oul whal s Tleaven v doonod
lal whal 15 preposelul wipe cul what e Galed: o mel let [the d.ct.ir-: ] i lead vuu alier Gome. Be cautiouws, muacd 1L,
and ool kose il s s wehal T ussen by relueminze b Lhe Trae” Zhoonee, Fre Complete Worky of Chzeanr Tou, rans.
Dhurlkomn Wiilsum, fLJ]uTrlhl 1 TTniversily Tress. | G687, [R5,
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naturalist.™ Rather, his proposition af cthical valucs fo transform man’s ¢vil nature
allinms his statuy in Conlucianism, the doctine of which is cstublished (0 preserve those
ethical values produced in a stratitied family-oriented society. As an aggresaive undertaker
ol Confucianism, Xunsi belicves in man’s initiative in dealing wiih géan.

Confuclamism winessces s Lunther development in Han Dyvnasty, Song Dyvnasly s
well as the Buddhist influence. lowever, Confucinz, Mencing and Xunzi are bevond doubt
the pioneers of the mainsiream Chinese cullure. Any later sparkle of thought is indebied 10
the: three sages Fom whose perspective a serutiny of f#on is able W vicld an vverall piciure
of this word, inclading what it is in todav’s use. {renerally speaking, fain’s meaning ranges

feom the nalueal phenomenon o the anthropomorphic ruler,™

1.4 tian in today’s use

1. i the region in which the celestial bodics maove, i.c., the sky

For instance, the term fian wen 7% X4 equates astronomy, the scientific stady of the
qun, moon, sars, cle, Here das relers 1o the sky as well ag the eclesiial bodies in i, and
fign wen A therclore a study of these phenomena, There are many other words and
phrazes nsing the character tian n this sense:
RE Rby S Rtk RHEME Rmils Rethin Ry &
FLEs omH e R A Al AR T AR ANR NATH A
oo RTOM KT RFHSE RTAf AT RN RITLE ®i
B RMZN R4 T RO RPN FFM. TAES RT AT,
LIS LRSS 1 I G

2. adi. on top of
fran®s adjective use originates from “sky™ which i3 high abowve man and therefore
merdifics something “on top of " something ¢lse.

Far example, fion chuane K08 s a window on the top of a house through which the
(-] (=
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sky can be perceived, And grro fie tian gigo Lo AP 15 a similar case,
3. adi. natural, inhorn

For example, tian cai 754 is equal to “genius” in English which means a person
inhorn with great walent, There are many similar words in this group:
KW NEE NN NE KB Kb NTE NEOA KRR N ONERD
AR REE XK
4. p. a day and night of 24 hours, especially the day

tian se M usually refers to the time through perceiving the color of the sky. fion
cfurng ri jie 7 L A is of the same type.
5. 1. SEason
ST A
6. n. climate
FAORERE BE ER R
7. p. dveitics and their habitation

tiwn damg FoT i3 a translated word that originally refers to God's domain. It
corresponds Lo the waditional Chingse beliel thay tégn is the habitation ol deitics, This
meaning s shared by the following Chincse words and phrascs;
FACEE R R = R
8. . the supreme transcendental ruler

fian tan Az 1s a building for ancient Chinesc cmperory (o pay (mbule to Han o scck
help tor the preservation ot their royal power. More similar words are:
FEY RLAME FITAT R AL FRRAE R KRN RS RE
I AR N P N Y TR B AL (Pl



Chapter Two “Heaven”

“Tleaven™ is a concept underlving the western culture just as tiaee does i1 Chinese
culfure, T as mankind’s ever-lasiing pursuil miriguing countless speculation and yuest,
However, man™s inability to know the absolute truth symbolized by the expulsion of Adam
and [ve for their disohedience indicates that we have no way of knowing what “lieaven”
really s, Simee what the Bible provides s noethimg bul mere hints mstead of therough
analysis or a clear picture of “heaven”, what we can know and believe to know is only the
human conception ot the holy domain deduced from speculative nuderstanding of the
biblical weachings.

“Heaven”, like fign, 1s also 4 concepl of complexity with ils meaning varving rom the
least theological to the most. “TTeaven combines physical and metaphysical components. Tt
duesignales evervihing that s actwally or Dguratively Tocated over the carth and abowve
humanity: “the fimament, the vaull of heaven, the expunse, the divine.™"' The
Ciod-centared nature of Christian teachings erves “heaven”™ the fundamental stams in that
the: theological dimensions of this word serve as the sbimul Tor human purswi, And a1s
meaning is distilled o the Chnstion classic  the Bibfe, rom which evolves in u sense the
western culmure. Thus an investigation ot *“heaven™ in the Iiffe can help hring about a
betier understanding ol the mnature of weslern cullure, However, w exhaust the meaning of
“heaven”™ n the Hibfe 15 4 “mission inpossible”™ which | dire not propose 1o complele in
thiz thesis. For the time being, an investigation of the major points will suthice for the

purpase here,
2.1 “heaven™ in the Bible

Christianity asserts that men nust believe in (vod 0 that they can find salvation from

their sin and the ultimate hliss in heaven, Al humans, according to the Bifkle, arc sinners

! Harst Bale and {izrha d Schneider, Foegeibeal Ficsionars af e Aen Testaamn, T&T Clark 1ad., 1990, Frglish

tram 4 latiaom nl fxegretize e v @G rmer el o Newen festomianr, Vorlue W Kaoblhammmoer ConhH, vl 2, 1978-81E
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on account of Adam and Tyve’s origmmal sinand they “in their Tallen condition™ will never
bo uble wo love and worship God as they are supposcd e Instead, they are sell-cenlered,
ungratetul, and disobedienc, which severs a meaningtul relationship with God and destroys
the very basis of human happiness, The only way of regaiming God’s blgssing 15 10 believe
m God and o be His Labful servants, by which men can enler heaven home Lor all
Ciod's devotees whao are longing for their eternal happiness. “*The very essence of heaven
15 a relationship with God characlerized from the human perspective by endless
Tuseimalion, lowve, awd g,ratLiLudu."”';E Heaven 1s g [undamental conceptivn for all human
beings, not just Christians, tor it deals with the innermoest receszes of hnmans who always
feel helpless when faced with death and yearn Tor a harbor where their anxicty can be
dissolved and inner pesce restored. With this underlving nolion, the mesning of “heaven™
can be viewed as tollows.

Firgily, “heaven™ 14 equivalent 1o “sky™ or “frmament™ which is regarded as the
highest parl of the wvniverse "o gencral i 15 prescnled on the basis of simple
observation™" — as in the case of Genesés where heaven is created on the second dav.

And Gad said, “T.et there be a dome in the midst of the waters, and 1oL it separate
the witlers Tom the waters,”™ So God made the dome and scparated the waters tha
were undet the dome trom the waters that were above the dome. And it was so.
Cind called the dome Skyv. And there was evconing and there was moming, the
seeond day,™

Moreover, the spatial priority of heaven, 1.e. the fact that it 15 high ™above™ man, is
further related o its supremacy on account of the face that it 15 God who creates it and
dwells 1ot “That which bad power over humans and lay bovond their control wias heaven,
the heavanly, o1 in heaven.™ Howraver, 10 the (Mg Testomeni, heaven s more connected
with God's work on carth — ITizs omnipotence of controlling the destinics of humansz, Tn the

New Yestament. beaven stands under God's invielable londship and il 1y the sphercs of

= Tecew Lo Walls, fewven: die Lopde o Evemed Joe, Oxlund Universily Tress, 2002, 37
g rans,” Theelogicad Decfionae af e Mew Teseaneny, el Gelied Kile] sod Gebiad Friedeich, abe ed., Williaw
B. Ferdmana Puhlizhing Company, 1965,

e, 1

' Harst Bale and {icrha d Schneider, Foegeibeal Ficsionars af e Aen Testaamn, T&T Clark 1ad., 1990, Frglish
tramslativn of fxegedyehay WOrterbocd zeo Sawen wnament, vorlag W Kehlhammeor GrlH, wol 20 1UTH-50



God's donunian (“T thank you, Father, Tord of heaven and carth, because you have hidden
thise things [rom the wise and the milelbeent wnd have revealed them o infanls,”™ [Mar
[1:2]} As the dominator of both heaven and earth, Gnd 15 high above everything and the
source of the supremacy of heaven, God’s domain, “Deeigive Tor the understanding of the
seope of the matter is thul God himself is delerminative of what is predicated o begven™"
Ciod and heaven belong together. . whoever awears by heavan, swears Iy the throne of
God and by the one who is seated upon iL."% Here “throne™ denotes government,
suggesting God’s absolute and myviolable power, and s heaven 1s confermed with these
attributes tor it is where (iod sits upon His throne. Besides, the positioning of Jasus Christ
in the New Tesigment “at the right hand™ implics the savercigniy of heayen, Tn a wend,
heaven's shire e inherenl power of God serves 1L as o substilule destgnadon [or God
and His supreme =overaiznty.

mccondly, heaven is the place ol salvation, As the dwelling of God, heaven 18 the
souree of blessing, the scling of Lfe, and the pluce whoere God's planned salvalion is
already achieved. "Heaven represents the telos™ and the climax of salvation” and it is the
“goal toward which salvation aims.”™" Feaven declares the fulfillment of a lang overdue
promise in which God restores the relationship betweon man and Himscll and thereby
endows man eternal happiness and peace.

The (M Festgment witnesses Tleheew™s covenant with God and their wiolation of it
which 1s belicved W be the primary covse of lheir desivelion and miscry. The
pain-haunted history of lsraelites makes them long for the coming of a savior who will
take them out of wriuwre and sufforing. “Through the expericnees of Tsracl’s own
disobedicnes o the laws and the will of God and defiows al the hands of its cncmies, the
concept of the ‘day of the Lord.” which is to bring salvation and victory, came into
existence™ And in duc time the “day of the Lord” nirns into the “dav of judgment”

{*Alas for vou who desire the day of the LORDY! Why do vou want the day of the LORLY?

™ Horst Baly and Gorha d Schngidor, Foegesicad Dicrionar of Mg Sen Tessgaion, 1T Clark 11, 1990, Fnglish
translativn of Sxepedyehay Worterbooh zem Sawen wnament, vorlag W Kehlhammer GmlH, vol 20 1UTS-R0,
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Tuig darkness, nod light” [Asros 532087 when God's pious Tollowers will be blessed and
broughl mbe beaven and the disobedient sinners thrown into hell, However, in the midst of
the 8" century 37, Israelites helieved that they were the only people chosen by Cod and
any other people would be ruined for their dishelicl, To was in the Tawr period which
witnessed the political destrustion of Israel (8" comtury BC) and Judih (6™ century BC)Y™
that the hope of salvation was “to include not anly Israel hat also the Gentile world™ (Tt
15 oo light a thing that you should be my servant 10 raise up the ribes of Jacob and 10
reslore the survivors of lsmacl 1 owill give you as a light 1w the nations, thal my salvadon
may reach o the end of the earth.” |{sa. 49:4]). The day of the ldgment is “the bearer of
cschatalogical hopes™ which claim that there will be a 1000-vear Kingdom of Christ and
of his own people, in which the ones who wre suflernng now will rule ever their cnemics,
After that all ereatures will be libarated to receive the Final ludgment with the good going
w2 haawen and the evil hell, T the main, salvation in the OFF Testoment 1s nol a realily but g
uloplid,

The Christ-event expands the semantic dimensions of this religions word. The
violation of the covenant no longer brings ¢iernal damnation Tor God™s grace and love Tor
hwnmnans, 4y shown n oy sending His own Son o live among them and suerifice his own
life to save them, overcomes all the barriers that li2 in the way of human salvation, *The
nudament of God on heaven and carth is the hbackzround to the true messags of the BT, ic,,
the intimation of wlal is enduring and unshakable,™ Everyihing will pass away, bul only
Jesus’ saving work remaing (And remember. | am with vou alwavs, 10 the end of the
ape.” [Mad 28:207). Josus™ grcatness lica in his turning the ilasion ino a reality and
makes hman's salvalion possible  he 1s the inlgtor of the acon of resumection, He
brings hope to men desperate tor thair violation of the covenant with {rod. He 1s not only
the gate of heaven ("Very tralyv, T tell you. T am the gate for tha sheep.™ [odie 10:79]) e

“wherever he 1s, beaven beeomes g eality™ (“And he said W him, *Very wuly, 1 el yvou,

£ Thid,
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you will see heaven opencd and the angels of God ascending and descending upon the Son
of Man,™ [Johfn 1:51]). He unues the Kingdom of God with himscll by s words and
deeds of grace and glory. “IF for Tudaism the peculiar eschatological event lies in the
fwure, this Tulwre of God, according w the New Tewiamead, has alrcady begun with
Chrst™ (*Ihe time is fulflled, and the kingdom of God has come near,™ [Mark 1 15]).
The passage recording the haptism of Jesus is the key to the understanding of this
paint. Heaven opens abave Josug and God bears witness 1o him, “And when Jesus had
boen baplized, just gs he come up Gom the water, suddenly the heavens woere oponcd W
him and he saw the spirit of (od descending like a dowve and alighting on him.™* This
event marks the beginning ol the cschalolagical blessing, conlradiciing “the apocalypic
sense of the world, which sulfered wnsder a closcd heaven and a silenl God,™ the wken of
the enraged (sod by men’s sinful deeds. Heaven thence denotes not Just the place trom
which God’s lordship comes down, il also carrics the relference lo God's saving work thal
15 miltaled Dom heaven, “God's saving will charscterizes the heaven Tom which Jesus
comes and to which he remuns.”™ In his litetime Jesus through his words and deeds
praclaims the Kingdom ol God, which siands as men’s cenwral hope sinee God in His
Kinpdom will claim His lordship and thereby human will be liberated from the Uweal of
death and be embraced vy {30d’s eternal glory. “Heawven is a focus for present and futare
blessings in the new acon, c.g. citizenship, dwelling, inheritance, reward, and treasare.
Boemy i heaven, these blessings are with God or Chnsl, wilh whom believers already are,
althaugh inmmprehensibl}-'.“?' lesus” word calls men to eschatological decisions and
makes the Tinal ludament a present concerit. That 5. men follow his dircction in hope of
heavenly bBliss, “LThe presence of Chrsl is the anlieipation of the fwure of God, and the
tuture of {rod is the fulfillment of the presence of Christ. (7od has reconciled the world in

Christ bur not vt redeemed @™ Jesus represents Giod's reconciliation while heasven

O wCachatolusy.” Brc rofomedin Britannica: Macropedia. L5th 2., vol. & 950,
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redemption, He brings men opportunity of cotering heaven, which, however, depends on
nothings but their own cffon. Jesus” Croeitlixion sigmifics his redemplion of sinful men. As
the son of a virgin, his exemption trom the original sin malkes him the only eligible one
whao by his purging blood restores men’s bondage with God sa thal their salvaiion is
within reach, “His Crucifision in loncliness and alicnaion is understood s the proescnee of
zalvation among the unsaved and as revelation of the divine rig_htnanu;rvews.’"?'1I Jesus’
resurreetion brings hope 10 his disciples who see in this action the anticipation ol his
parousia lhat cchocs the approaching sleps of clemal happiness. He is awalled Fom
heaven because his coming means eschatological manitestation.
The Parousia brings the visible presence and indwelling of God in his new
ercilion. 1L brings the recdom of the “children of God” and thes e new homanily,
It brings the liberation of the whole creation, which "waits with eager longing” for
its glory of God and the participation of the new man in peace and lreedom,™
[m a word, God and men. beaven and carth are given o new reladon by Chrast's
zacrifice. The paradise is regained thanks to the restoration ot the meaningtul relationship
and the universe iz inegraled inlo @ whole under the name of Christ through whom the
work of reconcilistion wnd peace is done (Mas o plan for the Tullness of ime, o gather up
all things in him, things in heaven and things on earth.™ [Eph. 1: 1] ). By means of Christ’s
work, the isolation and the autonomy of heaven and carth are ended. TTeaven 15 oo longer
Lizh above the canb as something alicn and unglladnable, Ralher, 1t is concemed willh what
takes place on earth. Men's belief in (od and their compliance with His will make it
poazible for them to regain the innocent state of the Garden of Tiden where Adam and Thve
uscd 1o Lve belore they fell Men's belicl and their own conduct make o perfodt world
immanent with (3od's glory and they, atter conquering the power of death, will enjoy the
ccsrasy of the cternal bliss when heaven deacends oo carth and becomes a reality, and God
cimbraces men wills all His love, I s in iy sense that o unity of beaven and canth, God

and men. i.e. the moment ot men’s salvation is reachad.
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Thirdly, heaven is “an cmpirical poimt of reference™ ™ that has theological
mmplications ws Gar s human beimgs are concerned, From hcaven come God's revelations
that direct men’s halief as well as their conduct. Far example, “the light from heaven in

L

Agts 9:3 is a light Trom the Tord that leads 1o Taith and knowledge,” and ~“God’s wrath is
also revealed Fom heaven noand with the reveladon of dghicousness.”™ All he
revelatinns intimate that men’s only duty is to e God’s servants through the unconditianal
praciice of Hig deereg, a point best illustrawed inthe end of Matthew, = Al authority in
heaven and on carth s been wiven W me. .. and leaching them (o obey evervihing that [
have commandad j,-'l.".nu.“""" Ta be human means to live under heaven, and this demonstrates
heaven’s domination and men’s subordinalion ("Now there were devoul Jows lrom cvery
nation under heaven living i Jervsalem,™ [Acts: 2:5]), “Man 1s under heaven: in principle,
then, he can be only a passive recipient. Heaven here denctes the action of {mod which
crbraces the whole world and which contrals all men.™™ Heaven Tunctions as the Judae
which supervises men’ conduct and decides the st of the men W be suved s well ws he
guidance under which humans learn how to be (7od’s faithtul servants. Therefore, it does
not sulTice wo only Follosy the ritwals and the rules, T is purity in hearl and humbleness in
mind that 1s crucial, Men should have “cenlain audtudes, desires, and belicls, For example,
it would be mled cut for one who did not believe (rod was worthy of praise or who telt no
desire to be wnited to hin.™™ Tlawever, the notion that faith can justify one or get ane to
heaven s not enough W salisly all the belicvers other than the ortbedos Christians, Good
deeds for men's salvation are not unnecessary. Believers cannet mistreat others and be
tolloarcrs of God, 1o, they are obliged o bring their moral self o perfection. Supreme
good must be established upon the spiritual peace tha esulls when vice s eradicatcd,
“But what is it we wish to do when we seelk to attain the supreme good, unless that the

tleah should cease to hist against the spirit and that theee be no vice in us against which the
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spitit may st “The Parable of the Pharisee and The Tax Collecior™ is a good example,
By conlrasting the arropant Phansce who claims himsell devour and moral with the
humble tax collector who contesses himself as a sinner and begs for God’s pardon, Jesus
waches that “all who exall themselves will be humbled, bul all who homble themsaglves
will be exalied.”™ Humbleness constilutes the foremost virue that men should abide by
tor it is men’s arropgance that causes their expulzion from paradise. The truit of the tree of
knowledge symbalizes the uluimale ituth which no cecature other than God can know, And
Adam and Eve’s caling that Guit 1s therclore o sipm of challenging God's almighiiness,
henice, inevitably their degeneration.

Finally, heaven is “a depository, Trom which the righicous reecive their reward.™
Howoever, the reward s not some tanpeible compensalion for the loss mevitably cavsed by
beliet in (rod. For example, the opinion that the martyrs whose lite 1s often endangered
and cruclly icrminated by martyrdom could count on ceriain compensation in heayen is no
rcligions piely. In God®s eves Lhe bigpest reward [or the virluous 1s the Lact that they have
done pood deeds. “(70d Himself, swho is the Author of virtue, shall there be its reward: tor,
as there s nefhing greater or better, He has promised Himselr™ " Heaven isell is the true
reward for comslynt belicl wnd continuous pood decds, Mormover, vinvous conduel for the
zake of entering heaven is not truly religions either. Desire estranges one from any access
to heaven in that good deeds with ne sincericy are meaningless. The real virtuous therefore
should be those whe always do good decds wilh no capeetation or desire of any mulerial
or spirital reward.

A sorutiny of what “heaven™ mostly means in the fifde 2ives us the conowrs of this
word that can be viewed in general om two aspects, 1L reflects on the one side the ancicnl
view of heaven as a vault and on the other side the beliet that heaven is the diving spher=

trom which (iod descends, And the two sides in the main encompass almost evory aspect

of “heaven™ in loday’s use, which will hopefully be remforeed by the following
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explanations of “heaven™ according lo The Qefind Enulish Picrionary™

2.2 “heaven” in today’s use

1. “heaven™ is a natural existence. It refers to the sky. the armosphere near the sky, ortoa
largcr oxtent the region bevond the sy and where eclestial bodics move. To be specific, it
15 composed af the Tollowing scnscs:
I. a “The expunse in which the sun, moon, and stars, are seen. which has the
appcarance of a vast vault or canopy overarching the carth, on the *face’ or surface of
which the clouds scom (o lic or Qra the sky, the Inmament. Since 17" ¢ chaelly
poetical in the sing.. the plural being the ordinary form in prosa.”
Stars and Conztellations; some fixed for the arnament of TTeasven.
Heaven's hagh canopy, thal covers all,
Still burns wide Heaven with his distendad blaze.
A& serene heaven stretched overhead ™
b. “The plural Fegvens was Tommerly used, esp.n Hibheal language m the same sense
as the sing.; it is now the ordinary prose form for the visibla sky.™
maps of the heavens, planisphere of the heavens, globe of the heavens
2. a "By cxiengmon (i accondance with Bibhcal use) the region of the almosphere m
which the clouds float, the winds blow, and the birds fly; as in the more or less
poctical expressions, the efowds, wimds, breoth, fowls of heaven ™
The Mountame Pines fretled with the gusts ol heauen,
Tears, and the caraless rain of heaven, mixt Upon their faces.
h. *Tn reference to the atmoapheric conditions of' 2 country, the clear ar clondy sky,
cle,. =¢hmate,”
Everie Countrie, by the nature of the place. lhe climate of the Heaven, and the
influcnee of the starres hath certaine vortues.
Flowers ol all heavens Grow side by side,

3. . UThe realm” or region of space beyond the clouds or the visible sky, of which

B hyen,” e Cxgemd Wagelish Perianary, 2l ed, vo 7, Osliml Laniversite Pross, 10N,
Ballthe ceplanstions and Ure relaled examplos are Laken divcotly from The Egfad Knglish Dicmomar,
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the Taucr iz papularly ar poctically vicwed as the *Noor’. Fyp in the collocatian
fleaven and eartii, as constiluling the universe,”

Looke how the floore ot heanen [s thicke inlayed with pattens of bright gold.

All heaven buests her starey Moors,
b, “The plural 1s sometimes used for the reabns or repons of spuce in which he
heavenly bodies move”

Lilicd up Far above the starry heavens,

The plansts and Comaels move inthe Heavens very frecly,
4. “In the language of earlier cosmography: Each of the *spheres” or spherical shells,
Iving abave or owgide ol cach other, inig which astronomers and cosmographers
fommerly divided the realms of space around the canb, These gencrally comesponded
to the spaces supposed. according to the Prolemaic system, to be comprised within the
succrssive orbits of the seven plancts (including the sun and moon), the lised siars,
and other spheres, Lheir number virted according Lo compulation om seven 1o
eleven.”

Whatsocver is comeingd within the cirguil of the heaven ol the Mone,

Sometimes she decmed that Mary bad Gom above Lell his 0O0b beaven, the

powers of men to prove.
Sccondly, “heaven™ is a word identitying itself with theological connotations,
1. g, “The celeslial abode of mmortal beings; the hubilation of God and his angels,
and of beatified spirits, usvally placed in the realms bevond the sky; the state of the
hlessed here after. Opposed to &efi” And this scnse is also true o the plural form of
“hewven™, Le., Cheavens™,

Better to r=ign in Hell, then serve in Heav'n.

TMeaven is nat the firmament overhead, hat the condition of the redecmed attier

deatly, of which the bluc serene gives us the approprale svmboel,
b. "By tha Jews (at l=ast in later times) seven heavens were recognized; the highest,
called also “heoaven of heavens,” being the abode of Gad and the most cxalted angles,
Thenee also the seven heavens of Muhgmmead,™

And we have ereated over vou seven heavens,



From Jerwsalem he seemed 1o mount upwards, and ascend leom ange Heaven 1o
anvlher.
c. “The seat of the celestial deities ot heathen mythology™
Wiath Towe in heauon, or some where ¢lse,
&ourora, nowy o the Olvmpian heisht Proclaiming, stood new day 1o all in
heaven.
2. 4. "The power or majesty of heaven; He who dwells above; Providence, God.”
The will And high penmission of all-ruling Heaven,
sweet Heaven, torgive weal thoughts!
b. “Alsoin pl, The powers above; the gods; God.”
The Heavens Lorbid vour hishness such miashap!?
she was ever praying the sweet heavens To save her dear lord whole trom any
woungd,
I o addition, the Tundamental meanings of “heaven™, that 1s, s natural and hcological
connotations, generate some related sensas.
I, Some figurative usages are derived lrom “heaven™ in the sense of natural
cxlslence,
a. “Things of great height are said vy hyperbole to reach to heaven; opposite points of
the sky are said ta be a whole heaven apart, Also ffie”
Trees, As high as heaven.
There must always remain a whole heaven of ditterence between the
position of those wha know nothing of namre and that of thosc wha recoznize
light and puidunee as coming 10 men fom the living God,
b, “transt. [from senze 1 in Part 1], A canopy: the covering over a stage, In the 19" ¢,
quats. Directly fig. tfrom sense | [in Parc T].°
Bright solden zlobes OF fuit, suspended in their own green beaven,
2. The theological dimensions of “heaven” alse bring about some figurative
connaLations. As a atate of supreme bliss, *heaven™ turther refers to any state or place
with thiz auribule,
a. A place like or compared to heaven, a place of supreme bliss.”

s



Fngland., that was formerly the heaven, would be now the hell Tor women,
The mind is its own place, and 1 o sell Can make o Heav'n of Hell, 8 Hell of
Heav'n.
b. “A siate ol bliss or supreme leliciny,™
Husbandes arc in heauen whose wiues scold not,
The ¢loclk That faithiul monitor, *twas heaven to hear, When =oft it spoke a
promised pleasure near,
¢, “ln osime scnses: hesven ol heavens., seventh heaven, thivd hoaven,™ I s @
figurative usage trom Jewish conception ot seven heavens.
He looked upon himsell as approaching w the seventh heaven,
Lacly Ramsey was i the scventh beaven of delighl,
3. “heaven™ is often used at vow making and exclamation, etc. to show man's
honesty or vehement emedions, Thig may devive (ram its theological implicalions,
A, Lo asseveralions: by (Uwough, before, “fore) beaven, (heavens).”
Fore heaven, [ scarce can think you are my friend.
By Heaven thal hears, Tl vou the elean truth,
b, “ln cxclomalions cxpressing surprise, homor, ole, (Also m opl), Ollen wilh
qualifications, as good, gracious, prear. Also Heaven und cariht! Hewvens above,
wlive!. Hewvens to Bewsp! (U507
¢ “Hewven farews, () Used (0 emphasize the truth of g slatement. {01 Uscd o imply
that something is unknown to the speaker, and probably also to others. Freq. with
whiert, where, who”
Shee ha's spoke shat shee should not, 1am sure of that: Heawuen koows what shee
ha’s knowne.
Mot i Tlopia — subterrancan ficlds, — Or some secrcted island, TTeaven knows
whore!
4. “heaven” is used in expressions combined with other words with 1ts hasic
meaning unchanaoed.
heaven-climber, hegven-worshipper, heaven-assa g, heaven-de Mying,

heaven-kissing, heaven-rendinge, heaven-threatening, heaven-accented.



heaven-begol, heaven-deseended, heaven-dyed. heaven-fallen, heaven-Torsaken,
heaven-given, heawven-made, heaven-protected, hewven-sprung, heaven-tauglht,
heaven-attianced. heaven-aspiring, heaven-dear, heaven-devoted, heaven-erected,
heaven-iranslated,  heaven-clear,  heaven-sweel,  heaven-hued,  heaven-high,
heaven-wide,  beaven-bow,  heaven-brudpe,  beaven-bursier,  heaven-pgazcr,

heaven-gazing, heaven-god, heaven-plant, heaven-send. heaven-tres, heaven-bliss



Chapter Three Tigan & and “Heaven”

Tha man-centeredness of Chinese cultire determines its fundamental difterence from
the western cullure charvacterized by Guod-cenleredness, This fradition made 13 debul in
Zhou Dynasty of which the rulers were awakened by men™s power in the destruction of the
preceding dvnasty and realized that the absolute worship of fien would be of no avail
when men wene beeoming the real threal (o the stabaliy of the country, Thus they Tocosed
on human affairs and formulated & (3L Rituals), for the sake of rule, which ushered in a
new era in Chinese history and from that period ensued whac is generally known as
Chinese coliure i the llowing thousands of yvears, This new trend van i in Conlucius”
dociring in which he absorbed Zhou people’s achievements und established his own
ethical wvalues resulting from his anxiety over the effect of thuse Rituals on taming men
iy ohedient subjects, Confucins amd his newly-Tfounded school atempled w lrangform
the traditional Rituals inte beliels that muke men’s submission more sincere and inmeinent.
Confucios’ successors, among whom hencius and Xunzi are the most prominent ones,
dueveloped his theory I different aspects. Meneius belicves thal the clhical values arc
men’s mmile Food nature wnd Xunzl regands them as necessily o tansform men's evil
namra into good. [Towever, these ethical values are not merely tarpeted at the enltivation
ul men, but rather serve 16 uphold the humgn relationshp ol domimation and subordination
in i fumily-onented sociely. Hence the human-centeredness combined with the sirulified
tamily-oriented society constifutes the natire of Chinese culture upon which the ditterent
shades of the imcanimyg of figr converge and upon which a thoreugh understanding of this
word relies,

Western culture reveals a different picture. Stemmed from Creelk culoure, it is horn
with the spint of fFecdom and cguality inlegrated with Chnstiam mfMuenee e the later
centunies, God is wlways the vlimate backdrop of every pursuil of men. His almighliness
and men’s humblenesz underlie the Christlan classic — the Sitle and 0 some extent the

wostern cullure, The expulsion of Adam and Tve rem the Garden of Tiden Tor thear
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dizabedicnes, the esablishment ol the covenant and dis violation and Jesus™ eedempion of
men’s sin delineate o loving wnd meanwhile severe God who reeonciles wilh the arrogan
humanz and paves the way for their salvation where men are no maore than vualnerable
recipicnts wailing for God’s grace. God iz always there, amd what counls iz whether
hwmnans whandon thelr amosanes and subjueate 1w God w gam the fnal bliss or they arc
thrown into hell tor their dizohedience. Fear of God is the heginning of wisdar. And men
gradually Tearn that God’s blessing is far more imporani than the unauainable absolute
truth symbelized by the fruit of the ree of knowledge, What thoy should and can strive for
is all gitts bestowed by (rod who promises them a heaven where they can find the eternal
eestagy. such a huge blessing purchased with the price ol their compleie subardination and
wlat is 1o their way 15 just how Lo achieve thal “compleie subordinalion”™ belore sulvation
is at hand. [n addition, subjection to (rod s ne hindrance for them to be independent
individoals bul rather a guaranice of theie egqual right and opportunity 1o cnigr heayven
Lewever difforent their positions might be m e world sinee the supremacy of God also
zecur=s for men the universal brotherhood, and thus their freedom and equality. In a word,
the nature of western culture @5 Goad-eenteredness with the spirit of freedom and cquality
underlics u thoroweh understandiny of “heaven™

The distinctiveness of the two cultures revealed Dy the discussion above
predetermines that wios and “heaven™ are in essence different torms wich similaritics in
cirlaim aspeels  the fundamentals thal make o comparalive study possible, However, Lo
rush to generalize the tundamental nature of the two terms with such words as
“similaritics™ and “*ditferences” would be too ovor-simplified to provide a clear picmre of
their actual malure and in Gwl miphl distor them aliogether, And he comparison W be
made herz in this paper will be divided inte twa parts: “fiqe and heaven”, and “heaven and
fian™. Thart 135, an cxhihition of ses s Tinelish renderings will be followed by a discussion
of “heaven™s Chinesc (lranslation cquivalenls, O course, the dala can hardly be
exhaustive and what | will show is therefore a general portrait of the mast important

points.



3.1 tian and “*heaven™

Lmilying Ove scnscs, Le., the physical o, the ruler fen, the Batalistic gar, the
naturalistic #an, and the patriarchal and ethical wian, fan s never an easy word for
translators. 5o far the prevalent way i3 to translate thiz word differently according to

which o the Ove senses 13 mended m dilferent conlexts, which 15 detanled gy Tollows,
3.1.1 the physical tign and “heaven™

The plirsical tfon means that fiae (s 2 natural existence where rain or snoww falls dowan,
clowds Moal, birds Oy and celesual bodics move, The Conlucian dan inoits physical sense
15 mainly 1 Mencius® conception and he expounds il in three aspects;
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Tranzlation |
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il The sky mrows vily. clouds fomm, snd strewms of rain fll. and the com Lifls its
head stomly, ¥
i Tre the sky was dark with rain,
The mulberry carth we gathered,
Tir knit the door und window;
And now those nether folk
WAl searee]y dare alfronl us. H
(37 Heaven is high, and the stars and planets are far, but by going into their habits,

. - ool
mid-summer dav a thousand vears hence can be determined where we sit.

Accarding 1o the cxplanations @ven i OFED, “heaven™ inois natoeal sense relens 1o
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“The expanse i which the sun, moon, and stars, are seen, which has the appearance ol a
vast vaull or cunopy overarching the carth, on the ‘Gee” or surface of which (he clouds
seem to lie or float, the sky, the firmament.™ s in the first tao exarmples 15 the region
where clouds Moal and rain falls down and in the third the space where cclestial bodics
meve, Henee bith “sky™ and “hewven™ o lhis casc are cquivalenl W #e,
Translation 2:

i3 1 elowds bepan o gaber in the sky and raim comes pourng down, then the plants

will spring again,”™

(2} When it has not vet clouded ower and rained,

Tiake the bark of the mulberry

And bindd Lust the windows,

Mow none of the people below

Will dare treal me with insolence,”™
3¢ In spite of the height of the heavens and the distance of the heavenly bodies, if

ona seeks out former instances, aone can caleulate the solstices of a thousand vears

henee without slirring from ong’s scat, ™

[o his trunsladon D C. Lau, chooses hree different words Lo lnanslale gar desplic the
tact that what it signities is merely a phyvzical existence. What catches our eyes most 15 the
geeond cxample in which any notional word related w “heaven™ docs not appear bt anly
an emply word "1, wousags unmavoldably rominding us of the typical English scntenee I
i5 raining.” in which “it” functions as the subject of an impersonal verb, presenting a sharp
contrast 10 the Chingse expression “tien xia v Je 72 F T which hints at Chinese
worship o #oan and their regardings 1 as the very source of all weather and elimate elinges,
ln addition, although the plural form of the ward *heaven”™ means the same as its singular
torm, it is “now the ordinary prose form for the visible sky™ Toth *it” and “heavens™ are
regsonable translations,
Translation 3:

(13 Then the clouds eollect denscly in the heavens, they send down wrrents of rain,

: Tloneims, Adencies, s, 12 0 Lan., I-':.,"nguin Hnoks, 1971k 54,
" b, X1,
i, 114,

.
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P2

A

and ihe grain crects itsell, as iMby a shoot,”

Bafore the heavens were dark with rain,

| zathered the hark from the roats of the mulberry trees,

And wove it closcly 1o Torm the window and door of my nesi:

MNuow, 1thoushi, v people below,

Ferhaps ve will not dare to insult me. ™

There is heaven so high; there arc the slurs so distant, 10 we have mvestigaied
lheir phenomena, we may, while siting m our places, go back Lo the solstice of 4
thousand vears agn.n?

mentiened above, both “heavens™ and “heaven™ vefer 1o the canapy above us,

which justifics the tmanslalion here,

Tranzlation 4

(L

Eut i[ the Heavens then [l with clouds, snd vain falls nosheets, the shools bursi
inte Life apain,™

Before the Heavens darkened with rain,

T gathered up mulberry rools,

woye Lghl window and door

Mow thozse people down below —

how could they disparage me?™

Heaven is high and the stars distant — but if you attend to the thets, you can

P ; ; I
calculate solstice tor a thousand vears without ever leaving vour seat.

Cicnerally speaking, the data so far collected demonstrate that fion s usually

ranslated as “Heaven™ whon 1 denotes o tinge of wlmightiness just as will be illustmied in

the following examples. Thus “Heaven” here in its capitalized tform is differing from its

average usage. Whatcever the manslator intends to imply through capitalization, “heaven™

o ils physical sense already declares tlsell o lepitimaie ransladon of the phovsical e,

" hloneii, Phe Becke of Matedes e James Legee, Dover Pualicadons, ne., 1970, 735,

Lh
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Thed, T4,

Ibdl., 431-35%.

eloneins, Afaeies, mang, David Hintor, Counmerpeine TUSH, 4.
Relemetis, Sfmeies, mang. David Himber, Counepnine TUE, 535,
Ilanel., 1340
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The renderings of fan show an inleresting Mgl that thowgh fier is only a physical
exlstenec cqual 1w “heaven™ W ils material scnsc, every (manslator nevertheless chooses
difterent words to replace this single word — Leonard Lyall translates it as “sky™ and
“heaven™, T Ol Taw, “sky™, i and “heaven®, JTames Tegge “heavens™ and “heaven™, and
David Hmen “Heawens™ and “Heaven®, which scom somoewhst burdensome  and
cumbersome Tor the reader, and vet may be a deliberate effort to malke English as eolartul,
diversificd and clegant a language as possible, However, it docs nat make sense when
readers eneounfer U7 and “Heavens™ that mightl lewd them sslruy Tom the inlended
phsical sense. Mobably behind each word 15 looming certain connotation that informs of
the translawor’s unigque understanding of the ST, =1, All iranslations are not impulsive
choiees but products ol much deliberalion on the part of the tmmnslalor, Generally speaking,
all the equivalents of fan discussed above are seemingly reasonable and acceptable
translalions,

[o wddition w0 cxamples In ancicnl classics, the physical fan and s ransladon in
madern Chinese is also worthy of noticing. For example, o beng of Hie O HEE is
rendered inko “heaven Telling and carth rending ™™ i in the ST, phrase is in ils physical

sense, and “heaven” therelore is a proper ranslation,

3.1.2 the ruler tian and “heaven™

I3y “the rnler o™ it is meant that o is an anthropomorphic and all-powertal niler
governimy The world and takimg charge of man®s alTars oo mysieally unknown way,
Chinese paopla, though holding it in awe, are more concermed with human atfairs,

1y SEW TR, Hidth. ™

1) I 1 offend heaven, | cun (or need) ask for nothing, ™
23 He who sing against Heaven has nowhere left for praver.'”

- 4 - : : 14
31 Who sind against heaven hag nothing 10 pray 1o

111 I
A

ML A - TR

" Contueius, The L FocBeing Ulteronces of Kewg Tsi Keown fo che $esiorn Woekd nr Confiaciuy, mans. T F Wadc,

TR, Th.

M mlueins, The Anadeots, rams, Arthur Waloy, | nreigm Lamguegere eaching and Redcerch Prose, 1997, 510
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43 When vou have olfended aprminst Heaven. there is nowhere you ¢an lum W in
YOUT prayers,

51 yvouolond against Tleaven, thare 13 no ane W pray Lo, e

63 He who has put himsell in the wrong with Heaven has no means of cxpiaion
Lo, 10

71 1 ane has sinned against Heaven, there is no one to pray to.'™

%) Having eTended heaven, there would be nowhere o pray. '

. : . .
§1 A person who olTends apainst Han &R has nowhere clse lo pray.,

1) Onee you've offended Heaven, thera’s no where to turn.
0 FRhLo, WWiEKGs T
13 If Heaven gave 1, was the Bidding loud and elear?’™
7) Does this mean that Henven gave him detailed and minute instructions?'
39 ...did Meaven conler its appointment an him with specilic injunctions?''®
A4y Il Heaven ave 10 1o him, dad 1l also school him in the details ol s
mundate?'”

In general, jan in this case is translated into three words: “Tleaven™, “heaven”, and
pinvin “fan A2 tiaa owes s ranslations of “Heaven™ and “heaven™ w their sense of
holinegss as God's domamn, God and heaven belong topether and heaven s a substitule
designation of God and marked symbol of Tlis sovereignty. Tn other words, heaven’s
superierily Ties mowhat 1L represents rather than what o docs 10 s God's sovercign decds
that muke Him almiphly, an atlnbute exponded 10 cover His domain, This 1s contrasted

with fias which as “the anthropomaorphic ruler™ is believed to “do’ something.

W Form Pound, Ceenfiecis, oew Divections Miblshing Cerporation. 1937, 203

105 Contusing, Toe Aaofeet, teang, Th OO an, Pengoin Books [ 1979, 69,

W Cantineing, The Anadects, AN, Ravmand Dawson, Oxfard Universite Pross, 1993, 110,

% Confusing, The Aacects of e Caanpesation s of Confiebes with His Piscilor and Coefs Otbers, mans William
Fotward oot |, Oxfard Liniversite 'resz, "937, 22,

0 ¢ rntineing, Tie Aus oo o eauris, trans. Chichmng, Hnang, e ford Liiversiry Pross, W7, 00

T P dags ¥ e Fuglish, Confaciys Publishong Ce,, Prz, Lo, 1995

Cunlusiws, The Analecry of Confecins: A Fhilosophical Transiadon, rans, Hoger T, Arnes & Tenry Bosernsod e,
The Ballantine Moblishing Group, 1998, 23,

Le Copfieing, Thednodectr, wans, David Liswn, Coanterpoint, 1595, 24,
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Maonews, Sfeneies, mans Loomard Lvall, Longrans, Creeen and O'a, TR 7435,

Momeius, Aeweies, many, 1200, Lan., Ponginin Books, 19794, 143,

hlonciws, Fhe Windks of Mercius, rams Jemes Legpe, Dover Poblicsoony, Ine, 1970 355,
ooy, Afewedis, e David Hinwn, Coonterpoint, T THT
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In thig sense “Heaven™ or “heaven™ is notl a praper translation of fas, which is both a
domain wnd wn “wntropomorphic™ feure, that s, il has the qualilics of a god with ils
unpredictable and uncontrollable domination ot the waorld. And “lHeaven™ or “heaven™ an
the oher hand is woid of any antheopomorphic connotalion, Roger, Ames & Henry
Rosement Jr. make it explicit that fan 1s rendered as “Hon A7 on acoount of the fact that
“Tian is a term that we have chosen not to translate, largely becanse we believe its normal
Tnglish eendering as “Heaven™ canonot but conjure up images  derived  from he

“UEthe statement of which

Judeo-Christian tradition thal are not 1o be [ound in China,
indicates their full realization that f#z# and “heaven” as the underlying wards of the two
dilfeeent eultures are predestined with uniguengss,
The Chinese proverb talked of at the very beginning of thas thesis serves as o good

example here.

A, RRER,

Maun proposcs, God disposcs,

hlan praposes, Heaven disposes.
The key w the differenes between the two versions lics in “God™ and “Heaven™, As
mentioncd sbove, fan in lhis proverb 1 an anthropomorphic OpEure and its daily ususe in
madern Chinese puts a lot of emphasis on its almightiness in deciding human atfairs,
praducing a sharp contrast to men’s inability. In a striet sense it can be translated into
neither “God™ nor “Heaven™ because of the incompatbilily between #dan and God or
Heaven on account of the distinction betaeen the two cultures. However, in terms of the
tfunction they fulfill, “God™ rather than “ITeaven™ 15 a more appropriate oranslacion since it
eapresscs the almightiness of the moler i the 5L ext and can arouse equivilent feclings

amang the TL readers.

3.1.3 the fatalistic #en and “heaven™

(L AR 4, W R AL Y

NS Cunlucius, The Anamiecrs of Cunfivcize A Fliifosopdiced Transtation, Wans. Boeer T Ames % ey Busernon T,
‘I'hi Hallanting Publishing Coan gy, 149, 106,
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1y .o live or dic, as il 1y endained; they are weallhy or honourable, as heaven
[desiretl].' ™

2y Death and life are divine dispensations, and wealth and honours are with
Heaven.'™

3y Death and L have their scaled orders, riches and honours arc fom
heaven.'™

A Lile and death are a maier of Destny wealth and honour depend on
Heaven, ™

3) ...death and life are predestined, and riches and honours depend on
Heaven, ™

fiy Death and lite are the decree of Heaven; wealth and rank depend upon the will
of Heaven.™

7) Death and life He with Fate; wealth and rank rest upon Heaven,' ™

%) .. life and death are predestines, riches and position are up to heaven.'”’

9% Life and daath are a matter ot one’s lot:
wealth and honor lie with fen X%

10 LT il and death are matiers o destiny, that wealth and renown are matlens
of Heaven,'™

(SRl T It
1) To end the work resls wilh Heaven, ™

13z
2) Heaven alone can grant success,

Cumluciws, The L Vi Being Cuerancey of Ko 750 Koonen o e Bestern iecld ar Ceonfoainy, rans, T, T Wade,
18G9 14,

1 Contusing, Too Aaofecly of e Conereadioongs of Corfiasday wele Alre Dosespfes oned O anfegens Olihers trang William
Foward saorhi'l, Oncfard Llniversine Press, "937, 117,

Y Frra Pomnd, L, o Dirgctions Mabl shing Corporation, 1937, 244,

o Continging, The dagfects, trans, 13 O, an Penguin Hooks T1d. 1979, 113,

~ Oantieing, Ve ddcdects trans, Ravmand Paweaon, Oxtard llniw:'siT}' Prizss, 1993, 15,

Confileins, Ve dizicats, trans. Arthear Waley, Foroign Langags Teaching and Hessareh Proes, T998, 140,
Confitcing, Pl daafects of Crafivies, mans Chichung Huang, (roford Dniversty Bross, 1997, 120,

TPl fun YO da Frgtisk, Contaciug Publishong O, Poe il 1945,

=5 Conlasius, The doadects of Confi v A Plidocopkived Fransdaifon, lrans, Ruger T, Ames & Tlenrye Bosensent I, The
Rallastie e Pyblizhing CGroup, "9498 154

U Confieina, The Asodeets, rrang, David Hirmn, Conterpoint, 995, 155,
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U honcius, Afemedie, wens. Loomerd Lvall, Lenmranng, Creen and o, TH3Z, 54

P Monuius, Memeias, wans. 12,0, Lau., Penguin Books, 15970, 71,
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3) As o the accomplishment of the srent resull, that is with Heaven. ™’
43 Your own success depends upon Heaven alone, 1

The fatalistic {ae 13 closely related to *the mler rion” which, however, functions with
differeni emphasis. The Faabisue o cnphasiccs the uncontrollability of men’s destiny.,
nol necessanly hintng al some wll-powcerful domingior in charge ol their desliny, whercis
the beliet in tian as an anthropomorphic mler stems from Shang Dynasty when fian nsed
w be worshipped as an almighty god,

The Enulish cquivalents of siar in this case are mostly “Heaven™, “heaven™ and “#Hoan
F7. For Conficiuz and Mencius, men should fight apainst their destiny and embrace
whatever results, fan as somcthing beyond men’s coneol is therelare bevond  their
concern, and what they should do s o Lwe the realily, For woeslemers, however, though
destiny 13 bevond thelr power, they have the opportunity to reach the final bliss as leng as
they lollow God's decree. Tn other words, destiny in this world is bevond men’s control
but in the ether world s prodestined with tee alicraiyves: heaven or hell, Thus wo fight for
a better futhure in the secular world is doomed to end in failure and what men should strive
[or 15 heaven: their final and only destiny, Tn g word, the Tundamental distinction between
fign and “heaven™ delormines thal “gen 27, compared with “Heaven™ and “heaven™, is
the maore appropriate translation.

This problem remaing in mdav's uae as well, as it is clearly scen in the translation of
fing tian yorr ming WP ACFE @7 submit Lo the will of Heaven™™ This phrase is ofien
used in modern Chinese to express men’s submission o and acceptance of fate when
tacing something bevond their control. With such a discrepancy betwecen fian and
“lhicaven™ s analyecd above, this ranslation s hardly ws sucecsslul one as 1L 1s miended Lo
be. Besides, heaven in Christian cultura iz a designation of (od’s domain and thus is
impossible to posscas such faculty as “will™ as God doos, which further proves the

ilesitimaey of the iranslation of this phrasc,

3.1.4 the nataralisiic tian and “heaven™

Y Wencius, The Wochs of Weecins, rans, James Legge, Tiover Miblications, Ing., 1974, 179,
U WMencius, Aecin, wans, David H inmon, Connrerpoinn, 1948, 37,
SR 5 T TR TR B TR T SR TR S L

"
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The naturalistic Sae, peculiar 10 Xuns's dociring, 19 rather a XunA's invention, Ti
refors 1o not only the objeelive world operating aceording Lo ifs own innale prangiples bul a
namral state of things. i.2., natmralness.

(1 the objective world operating according 1o ilg innate pringiples

“J' MNITA . ARG A EEEL. 13t
Ly Tleavem has a constant resularity of action. Yao was not necessary to
suppori itz order, nor could Ch'ic destroy its order.™
2y Heaven®s ways are constant. [t does pot prevail because of a sage like
Yao; it does not cease to prevail becanse of a tyrant like Chieh.'
3y As lian maintams the constant routines of the hegvenly bodies. 10 did no
special aet lowand Yao's survival, nor toward Jic’s Ll

(1) FAH A, e,
1y Nature (1*ien) docs not suspend the winter because men dislike cold.™

2)  Heaven does not suspend the winter because men dislike eald, -

3y Tian does not abandon winter because of humans® dislike af eold."
(2} a natural stawe of things

R R | NTTE P TS
Ly  Whatever belongs to original nature is the gift of Nature. It cannot he
learned. Tt cannot be worked ftor,
2y The nature is that which is given by Heaven; vou cannot leam It, you

- . . (Bl
cannot acquire it by etfort.

As mentioned above, tian is the objective world aperating with its own law as well as

L olemon mgpmesl
- H, ".?-'"\_. I R
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Umivarstty Pross, 1962 1,
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a natural slawe of things. Obviously “heaven™ in Christian wadition has no such
connolilions snd benee by no meuns o proper lmslalion. Edward’s “an™ 1s containly an
undesirable and vet wise choice, a clear indicator of the unigueness of Chinase culture.
Heowever, whal deserves our special atendion i3 Homer™s wanslation ol the verse in which
“Nature {1"ien)” 1s applicd. Aceording to O&1) “nalure” cun denole “Lhe ercative and
regulative physical power which 15 conceived of as operating in the material world and as
the immediate cause of all its phenamena,™™ a meaning correspanding 1o the sense of
fian signilving the objective world operating acconding 1o lls male principles wnd proves
“Mature (T ien]™ in this case a proper translation. Apart from its material sense, “nata=" In
general is more ke human or animal’s inherent dispositions, i.c., xing £ in Chinese
whercas #an means @ natural slale in which homasn nalure 1s made, Therelore fan and
namre here are ditterent notions that deny “Nature™ as an appropriate rendering.

The translation of “ties wa F2B0 as in the idiam “buo an tion wi 23270807 in
medern Chinesc 1s g relaled topie in that gen 15 rendered oo “nature”™ and the whole
phraze “produects of natore,” Obviouszly tiar here refers not to “heaven™ but the whole
objeetive world af which heaven is just a part, a notion cchoed by “nawwre™ in the scnse
that 1l 15 ““The material world, or ils collestive objeels and phenomenys, csp. those will
which man (s maost directly in contact; freq. the teatures and products ot the earth itselt, as

[E L

coutrasted with those of human civilization, S0 “nature™ in this casc cxprossci what

fion means amd thus o seod manskition for the lacr

3.1L.5 the patriarchal and ¢thical #gn and “heaven™

Ihl : m:-j_'i .)I:'.nl JI'\! HI'I:'_::": LIUJ-_.:: - Han
19 Heaven alone is great, and Yae did like uno i1

: . : 152
21 Only Heaven is great, and only Yao answers to its standard.

Vi Chgae ]ug i Py, 2nd o, wo 0 10, Oseford Uindversity Pross, 1935,
GRRLOME, fRA T LG M T T A Teen.
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3) ...only the heaven®s working is greal, snd Yao alone on that patler.'™

43 It is Heaven that is great and it was Yao who modeled himself upon ir.'*?

31 TLis only Tleaven that may be deemed greal, bul only Yao modaled imsell
upon i

6) There is no vreatness like the greatness of Heaven', vet Yao could copy it, ™

71 Neaven alone i3 areatest! Yao alone conld imitate it! L

%) How magnificent that areal is heaven, thal Yao was comparahle!™

9) Only dan X is wuly greal. and only Yao ok it as his model, ™

10y Heaven along is truly majestic, exalted and majestie, and only Yao could egual
it (4]
@ RTLH, AFisd. R, aEnacR,
1) He that goes o the bottom of his heurt knows his own nature: and
knowing his own nature he knows TTeaven. '™
21 Fora man e give Toll vealieation 1o bes Tieart 15 for him w understand Tis own
nature, and a man who knows his own nature will know Heaven,'™
31 TTe who has exhausted all his mental coustimtion knoas his namre. Knowing his
nature. he knows Heaven,'™
4y To bGuhom the mind 15 0 understand your nature. And when you undersland
source vour nature, vou understand Ieaven.'™
This is the centeal meaning of tdar and 1L depiets the nature of Chinese culiure, Both

Conlucivs and Mencius take o ws Lhe linal resort of the ethicul values, Yao's greatness

lies in his modeling upon the great figa and thereby his attainment of the ethical values

5 Faia Ponnd, Confirepns, wew Dirgetians Pobl ching Corporation, 1937327

Contusing, Toc daafeets trans, O Lan, Pengnin Boaks |1, 1979, 94,

Confusing, Tae Anadects, trans, Ravymand ['.Iawa-r_\n: Cletard Liniversity Pross, 1993, 50,

Contiusing, Ve dagfectz trans, A waley, Forcign Languaze 'Teaching and Resgareh 'roas, 1996, TIH.
U7 rantineing, Tie Ausdfoeds o eauris trans. Chichmng, Hnang, e ford Liiversiry Pross, THWIT, 09,

U e dags VO Fuglish, Confaciys Publishong Ce,, Prz, Lo, 1995

P Camlacius, The dnaleets of Canfueiny: 4 Fhifanambical Tramwlusion, icany. Bover T Axoes & Tenry Rosemont Jr, The
Dallacice Publishing Group, (996, 129

WY Contieing, Thednoiecte, twans, David Llisoen, Coonlarpoinl, [595, 96,
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that e ropresems, Comparcd with hig predecessar — Conluciug, Mengius Turther vegards
thosc cthical values as human nature, the knowing of which grants the knowledue of #an,
Though in Xunzi’z worlks seldom appear sentences with fios denoting the patriarchal and
cthical sense, his (irm belicl in the power of those cthical valucs in iransforming men’s
evil mulure Ly already sceured lis stlus o the history of Confucinism. Despile these
nuances the ethical values in Confucianism are always inseparable from their athinity with
the steatified family-oricnied socicly thar makes human relationship a relationship of
domination and subordinglion by manipulaling men in the mame of love and carc, henee,
constimting an invisible fetter too inherent and natural to break loose 1n spite of its
suppressing nawere and ¢fTeer repeawedly  Tele throughouw! Chinese history, The ethical
valoes W actwality are invisible shackles for men and geny signillcance lics in s
Justification of these repressing values and it therely reveals the nature of Chinese culmre.

Nol bound by the Tamily-orienied socicty i which ingguality marks human relations,
the westem cullure 1s, comparatively speaking, of more Fecdom and cqualily, and heaven
as the domain of (God generates a spirit completely ditterent from that of Chinese culture.
Te calls Tar men 1o do good decds, a 1oken ol obeying God and of being with Him forever,
The etlical valucs are far from being the origin of incquality sinee all men arc God's
children as long as they abide by His mandate. The only one to wham they are subject is
no othor than God, the rale of whom i Chinese cultne 15 usually plaved b father, clder
brother, and busband whe are all servanls W ohe king, which cxplams why Hlislncss is
cherished as the utmast value in Chinese culture. For a Chinese love is stratitied within his
own family while for a Christian love means to lowe his neighbor, the fraternity anmwong all
God's children.

“heaven”, “Heaven™ and “sign K" are all applicable tor the translation ot fan in this
gense. The fundamental difference between tias and “heaven™ claborated on above denics
the: legimmaey of the Orst lwo ranslatons wnd again gives the loorel wo the third one “tHan
o

A fall view of the ditferent versions of the translation of the torm fan in Confucian

classiey 19 provided mothe Tollowing bl



1455

Sense the the uler the fatalistic the the
phyaical Eiceer Fivie natwralistic | patriacchal
Vorsion tian Han and cthicul
N, tice

T. F. Whade heaven heaven Heawven
I Redr
[Tomer IT. Teaven,
Thubs, 1928 Walure

(T ien)
Leonard sk, Heaven Heaven Heaven
[yall [932 heaven
William ITeaven ITeaven [Teawven
Tidward
moothill 1937
Eeaa  Pound heaven heaven heaven
193]
Tarton Teaven
Walson
1964
. . Lan sk, it Teaven Teaven TTeavan
1970 hewvens
Jumes Lepge  heavens. Heaven Heiven Heaven
1970 hewven
O €. Lau Heaven Heaven Heaven
1574
Cdward I tian
Machle 1993
Ray mond Meaven TTeaven TTeavaen
Drweson




Chichuang lleaven ll=aven [Teaven

TTuang 1997

Arthur Waley Teaven Teaven TTeavan
1998
Lyavid Heaven Heaven Hueaven

Hinton 1995

Dravid Heavens, Heaven Heaven Heaven

TTinton [ 998 ITeaven

T heaven heaven heaven
Lun ¥1

Fower 1.
Ame & Tlenry
Rosamont,

T 1995

tan N tian M fiem

The daly so Lor collected elearly show that #aa has been irunslated imlo “heaven™ (or
“Tleaven™) in most cascs while only a fow tranzlators adopt pinyin “tian™ in order to
preserve the umigueness of this word, The magonity of the franslators may ke “heaven”
{or “Heaven™) us the best word for the suke of convenience of translulion in spite of their
obvions awarcncss of the cultural diftorences. Perhiaps the case of caltwral commmunication
m thor eves oulweighs the omgmalily of the 51 dex) smeg Lthe Chincss comeept of #ean,
compared with “heaven”, would very possibly constitute a barder for westemers o
understand the Chinese culture, and would give rise o misunderstanding owing to the
lundamnenial distmetion between the fwe words, Thus so Far as 11 can be oo, any atlompt
to replace the Chinese lenn #ax with any English word has proved o be futile {excepl the
physical tian) and the hest way out of the dilemma seems to e nothing but not translating
1, ve, rendening 1l as an with additonal explanations,

tan in lhe pamiarchal and ethical sense is found well in use in modem Chinese. For
example, “ian fun zhi le 72 577 nowadavs is nsually taken as “family hamincaﬁ"”""

depieting g laving picture m which Gavmly members enjoy therr reumon, Howeyer, fian lun
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{4+ natural order In Chinese culture is in actuality /e fen (CACE human reladonship).
i word immediately remineding us of e sietilicd fmilv-ornenled socicly o which men's
behavicr 15 defined vy rigid behavioral norms characterized by their lord-and-servant
relatiomship, Such disiortion an the other hand 15 regarded as the mast natral thing Toer i
1% buscd on the differny deprees of alection wnong Ganily members and Sicnds which is
as natural as if it were inborn. In this way the artitficial moral rales ren len A ({2 are subtly
wansformed and reinforeed by the natural human law g T 7005,

Noltwithstanding the underlying distinetion some compalibility can sull be [ound
between tigx and “heaven™ in their empirical significance. Confuciuz has been respected
for thausands ol vears as the archetypal virtuous man and the ¢thical valucs he suongly
upholds comstitute a series of prneiples for men's scli-perfeciion. which bhelps he
establishment of a harmenious society in which men are encouraged to do good deeds.
Comparably in the west, heaven lunclions in a similar way, Men®s Tonging for the linal
Bliss drives their arduous offor o following (od™s deeree that on one hand themalizes
their absolute abedience and on the other the practice of good deeds, which makes the
socicly more stable and peaple more obedient, And this is partdy why Christianily, a
hercucal belicl porsceued by rulers in 1y beginning veurs, was adopled as the orlhodox

religion and has dominated the western culture tor some two thausand vears.

3.2 “heaven™ and tan

The translation of fian centainly goes hand in hand with that of “heaven™. In Chinese
the Tnglish term “heaven” s uswally rendered ag “fam fang 22T, 8 word lierally
denoting only spuliul preference sinee “rong 77 s lierally 4 hall, and such a rendering
deprives “heaven’ of its temporal significance in the sense that its creation 13 prior to that
of Adam and Thve and 10 is where one 13 bound to reside after the Tinal Judgment, But,
mlerestingly, convenlion and s cxlensive use make s lanslalion so widespread and
well acknowledged that “gan fang X007, as a spatial term has acquired its temporal
connotation after cenirics’ nse.

I adchivion e this, the ansladon ol another word deserves our allenion as well, God
in Catholicism is translated into “dan zhe A T=70 As man’s lord “zhee 7 is justitiably a
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proper innslation. whercas A2 was added by the mamslator w Geilitaie o betler
geceplanee amony Chinese people since #ap i popular Chinese [olklore 15 g holy place
where deities live, and thereby “tian e 72T in their eves is understandably the most
supreme spiritual being, The foreign clement combined with the logal Chinese culure has
seenred g suecessful wanslation and the guaranice of casicr cultural tegralion,

The investigation of o and “heaven™ as well as their translation draws our attention
w some problems in cultural communication, MNeither far nar “heaven™ can be casily
runslatcd  withoul considering in a browder vicew their cultural backeround,  As
tundamental concepts of the Chinese and western culture, {fiu and “heaven™ are not a
perlieet equivalem for cach other and thetr Toreed mateh can ingyvitably be misleading and
m some cises could only end m Llore, Therelore in lranslaling far (o proserve pinvin
“tian™ with some extra explanations mizght be an undesirable and wvet the only acceptable

allernative availahle,
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Conclusion

fian and “heaven™ are lwo conecpls no only elosely relutled W men’s daily Life but
highly culturally-loaded because of their underlyving status in two distinet cultures. gas is
the ko to underatanding Chinese cultare tor 1tz ustification of the walues of the traditional
sirahificd fumilyv-onented socicly, “Heaven”, in conlrast, underpins g God-centered culture
laveely cherishing equality and freedom. And the distinctiveness of the two cultures
preparcs tor the notion that the translation hetween fan and “heaven™ in most cascs 1s
hardly suiaslactory, or W be cxact, hardly possible,

The five senzes of #fan investigated in this thesis are in actuality interrelured with 2ach
other, comverging on “the patriarchal and ethical fas™ that reveals the natwre of Chincse
culture, High above men, rfen 15 basically a physical exastence where natural phenomens
tuke place and to a larger extent the objective world operating with knowable and
cxploitable nnate principles. Perhiaps the apatial priority gradually contors it with
nleologenl privilege. that 1y, fes s al the same tme regarded as asupreme domimalor and
destiny caused by men™s frustration and incompetence when they are tfighting against the
inditferent and imposing world. Geoerally apeaking, Chinese poople are not devoted to
explonng  the nature of e, e, whelher ol 15 the physical exastienee o oan
anthropomorphic ruler. Their stronyg interest in human affairs explains why in later times
the diztinction betwecn men and fair Ty and laree intimates that hetween artificialiess (a
slile wilth human mterferenee) and naturalness (i state withow! human mlerenee). which m
some cases desicnates human nature where two great wits conflict and converge. Mencius,
belicving thar cthical values are all inborn and the most natueal part of humanness, holds
thal homam natore 1w basically good, whercss Xuna, behicving mothe evilness of human
nature, states thal ethical values are something artifieial and when imposed on humans in
the way of hehavioral norms, serve to contain and repulate it, and thus transtorm the
evilness of human mture e good. Conlucius, though makmy no direed comment. on
human nature, strongly upholds those values i culturing men. From lhe three sages

cnsucs Chinese people’s helict that a truly wirtoons man is the one who abides by the



cthical values, an idea not only scrving scll-cultivatdon, hul more imporantly, wshering in
the conlrsl meaning of fan; the palmarchal and cithical fam. ln radilions] Chinese culture,
the ideal of social equality is often satirized by the soatified familv-criented society in
which the swict practice of the ethical values beings about distored human relations:
domination and subordinaion between Lulher and son, clder bobor and vounger brother,
and husband and wite. However, such relationship 15 abediently accepted Decanse of the
immanent love and care among family members who therelfore regard their complianes
with the fetlering cthical valucs as their innale responsibility, fan, as the fnal source of
thiz complicated svstem, thereby zerves to fultlll its role of justifying the manipulating
cthical values, thenee the social incguality,

Though “heaven™ m its physical sense comesponds 1o gean, 1s hicolosical dimensions
nevertheless draw a clear line between the two words. It engenders and mirrors a
compleicly difTerene culture in which God plays the major tune and men as God's childeen
dre born Lo the brotherhood of equality and Oecdom, An myestisation of “heaven™ in the
Eibfe suffices for knowledge of this term in western culture imumearsed in Christian
waditon, As God's domain, heaven lunctions as the subsiitue designation Tor God and
symbol of His sovereignty, which prodestines ils sipmificance as the residence where the
virmous are granted the eternal bliss. However, to enter heaven is by no means an easy
undertaking for human heings, Adam and Tve's ariginal sin causes their cxpalsion and the
doomed miscry of their ofspring who, due W lheir sinful decds, violate the covenunt with
(rod, mining the opportunity to enjoy the eternal happiness. Morwithstanding, men's
arrozance does oot stop God's benevolence, and in face, TTe has newer given up TTis offorts
Lo save human, 1 is Jesus, the Son of God, that brings beaven down Lo the coanh and makes
the earthly paradise a possible reality instead of a mere utopian dream. His teachings bring
men’s pions belict and conduct, and higs Crucitixion purees them from 3in and opens for
them the gate of beaven,

Heaven's significance in men’s salvation exerts great influence in the secular world.
The conviction that the final bliss lics in the hand of men themselves calls for their
slead lasiness mbelicand persisienes o charitable acts. Morcover, belicl and conduet Tor
the sake of entering heaven are by no means truly religious, A real Christian should be the
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ong who liemly belicves in God and swricily Tollows His decree without any expeetation off
reward, and the sole and true reward he con receive is no more than the fact that he has
done good deeds — the evidence of CGod's grace. Thiz helps to establish a harmanious
socicly in which everyone is cncouraged 1o sineercly sirive Tor moral perlicetion amd thus
pavies the way for Christianiy’s being accepted as the onthodox religion,

The distinctiveness of the meaning of the two words makes their translation hardly an
casy job, Apar. Tram their material sense, similarities can be Mund, yel with 100 many
diflcrences 1w be neglhimble, thus muking uny malch-making efforls on the part of the
translator futile. The table recording the difterent versions of the translation of #an (except
the physical tigs) inthe third chapler reveals that most vranslalors replace it with “heaven™
or “Heaven™ willy only g few cxecplions where they wre trmaslated as “Nawre (1'ien)”,
“Natare™, pinyin “tas 727 and “tian”, words either the products of context-hased
vranslation or the prools of the ranslaters” awarencss ol the colweral uniguencss of i and
“hcaven”, “Heaven™ is nol a justillable rendening in spile of some people™s argument
it is the only word at hand to facilitate cultural communication sinece its theological
signilicance 13 somewhal analogous o fga in its Tunction as an amhropomaorphic culer,
Howoever, “hewven” only represents God's sovercignty and vel 1y devowd of any ability 1o
“do’’ zomething as the mler {iux does in traditional Chinese people’s mind. The ather
genges of far malke it a concept completely anigue to Chinese culture, which proves that
“hcaven”™ ws the rendoring of ger undermines rather than assists cultural copuumicalion,
Perhaps a proper way of dealing with this word i3 not to translate it at all, i.e., simply to
puat it into pinyin “tian™ with additional explanations.

The Chinesc  tmspslalion of “hesven™ s oot unproblemalic  ciher, The

widely-recognized fion tng K30 proves a partial translation, only conveying the spatial

connotations of “heaven™ sinee “waag 2 lilerally means a hall, and thus fails 10 expross
15 omporal sigmificance. However use and convention overcome Lhis problom and the
semantic dimensions of dan tang K57 are pradually expanded to include both spatial and
temporal SCnscs.

Angther problem associated with fiam’s ranslation deserves our adention as well. For
Chinese people, tan is always a unified multi-lavered term. Lo spite of its five senses, no
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ong will deny that this word 13 a perfeel miggeation o those [ve aspeets, which therelore
univoldably easts some deubl on fan’s ranslation recorded imothe luble im the thrd
chapter. Generally speaking. the prevalent method is that the difterent senses of dawn are
wanslaed g JilTerent words foe the convenienes of culuaral communigation, whigh
mescapably destrovs the intcurnily of the word and 1ls senscs that susluin #aa’s cullural
unigueness. And the westerners, therefore. could hardly be aware of the unity of the sanses
on aceount ol the uneclatedngss of such renderings as “sky™, “heaven™, “nawre™, and so
o,

A good translator must ba a master of words as well as cultures behind them. In some
cases wanslation is less an issue af mere ceplacement ol words than that of cullures, a
closc study of which may reveal nol only heir ner complexity but thelr discropancy,
which malce translation both indispensable and on more than one occasion, impossille, a
sitwation where the so called translation cquivalenis could end only in distottion or Tailure
e w resull of their colural unigueness, In other words, the uniquencss of the culturally
leaded words might deny any possibility of translation. The case of foa and “heaven™,

which iz the subject of the paper, could be counted as one ol such cxammples,
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