BN
Wik i

SRBAERE T F—— (&) MEARHIA P IERXS L
w5

W SR
RO
Tlb: BEIETE S 30
TR W

20090613



mE
(X)) TNEEBHMER, MERRET CANERARBS. £ (X£2)

NERTREFH LS, BPEATETEENZWE. R, ROASME (E4)
RULE P E R R TI B LUEE N, 3 BEXBUS KT EE K P12 R A4 1 %
FRER, HBEEIAM. AOFMBAART (FL) FENKRIRE, KT ARHD
SEET, EARSEEY, BEREUESTHEINPNEEFARGS. BT
BERERUMR (X2) HEERM (R2) ARPEFELR, ENHBLEU (E£) FX
AERBERBEN. MEKRED (L) WFE EW—AEZNEE, 7EH LR
E—MEEE-EBETERZIROHFER. EFE, S TREZHHLERE, Lk
REBHTRERLEE, X (FE) RETHEE (FL). WLMEL 70 E44,
AE R i A D KE B IR B E LA BN R IR OER F LR, HHEE
SR ZREEENER. BT LRXERBERFRRD, RORBHEST - ALTH
BTG, MBI SCA R LR &, 2T B e F-& AR 3024 1083 H [
B AR SRNURIGERE, FH4HT (X2) BiFHmistt. FeX5H0
RApCEAR R T BH B H S P ESAL W RMRE . 1022 8% R UE 2 s
S REHER AR, FRETAS B RRREE.

X@H: (F2) RiF, WBHR, MaEx, AFEE, EEHEER



Abstract

The Bible is not only the canon of Christianity but also a very important part of
Western culture. Through the thousands of year history of Chinese Bible translation, its
significant influence on Chinese culture never was negligible. However, few people know
how it has developed in China and during this long and important history various versions
were produced, but still remains unknown to many people. This thesis is basically focuses
on the process of development Bible translation in China and discusses the main Chinese
versions in different history background with different intentions, principles and features.
Chinese Union Version (the CUV) and Today’s Chinese Version (the TCV) are two
representatives. They both used English versions as their textual bases (Revised King
James Version and Today’s English Version). Since the CUV was published in 1919, it has
been the most popular Chinese version and for most Chinese readers, the Chinese Bible
equals the CUV. The TCV is the product of a group of Chinese experts in the 1970s."
Though it is a comparatively new version and its translators had claimed to have produced
a version for non-Christians which made up the majority of Chinese population, it did not
arouse much attention of Chinese readers. The author takes Peter Newmark’s criticism of
translation the main principles of the study. Besides, Chinese Bible translation represents
an aspect of the meeting between Christianity and china. The translators of Bible have
contributed to establishing the conditions for such a meeting by the main guidelines for
translation they adopted. The study of these main guidelines will reveal what kind of
conditions have contributed. The findings of this research may give valuable suggestions

for the future translation.

Key words: Chinese Bible translation; comparative study; the CUV; the TCV; reception of
readers
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Chapter 1
Introduction of the Study

1.1 Purpose and Significance of the Study

Bible, as a canon of Christianity, is an important part of western culture. Although
Bible translation has undergone a long history, this is still fresh to many Chinese including
scholars in translation. Both foreign and Chinese experts made great contribution to
Chinese Bible translation, and many good versions were published. The Chinese Union
Version (the CUV) and Today’s Chinese Version (the TCV) are representatives.

The purpose of the study is to search the main principles and methods of translation in
the Chinese Union Version which was the most popular Bible version in China and the
Today’s Chinese Version which was published in recent years with modern Chinese. The
Chinese union version has the largest circulation and more than 20 million copies have
been printed by the China Christian Councils. When we talk about the Chinese Bible, it is
equals the CUV. Although the CUV was published in 1919, a large circulation of
readership till today makes it worthy of study.

The TCV is the product of a group of Chinese experts in recent years which aims to
produce a version for non-Christians which made up the majority of Chinese population.
Unfortunately, the TCV did not arouse much attention of Chinese readers and was
unacceptable to most of the believers. In this thesis, the author tries to explore the reasons
with theories of the expectancy norms and aesthetics of reception for the acceptance of the
two versions by Chinese readers. Discussing the real reason why the TCV which is
readable and understandable but is unacceptable by the believers, through a comparative
texts study and an analysis of background of the two versions. These analyses may be
helpful for future revisions.

Readers of the Bible are not limited to Christians, but many scholars, writers and
translators. Undoubtedly, the Bible also has a great influence of Chinese culture and

literature. Mr. Ren Dongsheng pointed out:

(X2) ETFEMEENERIRE, EREBHUS FEAS ULHRENRA T
B, BREZFEAGMPEERERMIIER.
The large circulation and variety of readership make it worthy of study. There is

many other different Bible versions in Chinese from the earliest sections of Bible occurred
in the Tang Dynasty to the latest published in 1993. The Chinese Union Version and the
Today’s Chinese Version have been chosen as the object of my analysis for the following

reasoms:
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1. The Chinese Union Version which was published in 1919 is not the first
Chinese translation of the Bible, but the first Chinese union version and the
first mandarin version in the history. The Today’s Chinese Version which was
published in 1979 is not the latest Chinese version, but the first modern
Chinese version and the first Chinese version which was under the principle
of “dynamic equivalence”.

2. The CUV is the authorized version in the Chinese churches, although it was
translated in nearly one hundred years ago with “half literal and half
vernacular” feature. The TCV which is under the guide of the United Bible
Societies and published in recent years is unacceptable. It is very interesting to
find out what special qualities make it a success.

3. The CUV has been used for a long time, it has been accepted by readers from
generation to generation and an image' may created by the readers on how
Bible version ought to be. This image may judge the latter versions. It is
useful that the principles of translation and methods in such versions be
studied.

It is necessary to study the background, translating principles and the methods of the
versions. Chinese Bible translation represents a process of combination between
Christianity and Chinese culture. Just as Nida and Taber had mentioned: “A translation of
the bible must not only provide information which people can understand but must present
the message in such a way that people can feel its relevance (the expressive element in
communication) and then respond to it in action (the imperative function) The findings of

this research may give valuable suggestions for the future translation.” (2004: 24)

1.2 Methods of the Study

The translation involved the rendering of a source language text into the target
language. We may make sure about the surface meaning of the two will be approximately
similar and the structures of the source language will be preserved as closely as possible
Peter Newmark (2004:186) has pointed out:

Any comprehensive criticism of translation has to cover five topics:Da brief analysis
of the SL text stressing its intention and its functional aspects;@the translator’s
interpretation of the SL text’s purpose, his translation method and the translation’s likely

readership;®a selective but representative detailed comparison of the translation with the
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original;@an evaluation of the translation (a) in the translator’s terms, (b) in the critic’s
terms;®where appropriate, an assessment of the likely place of the translation in the target
language culture or discipline. I take these topics as the main principles of my study and
take a brief analysis of the second source language text to find its intention and function.
And then, the study comes to the purpose of the translators and the readership of the target
language which play and important role in the choice of translation principles and methods.
No matter how the translation work is perfect in theoretical, the work should be
accepted by the readers finally. The reader-oriented theories insisted that the perceiver is
active and not passive in the act of perception. The meaning of the text is never
self-formulated; the reader must act upon the textual material in order to produce meaning.
The aesthetics of reception and expectancy norms were taken to analysis the success of the
CUV and the loss of the TCV with a plenty of the examples from the CUV and the TCV.

1.3 Structure of the Study

This thesis consists of six chapters.

Chapter one provide a general introduction to the study, including the purpose and
significance of study, method and structure of thesis.

Chapter two presents a basic knowledge of the Bible and historical review of Bible
translation in China.

Chapter three gives a brief introduction of the CUV and the TCV from the aspects of
historical settings, textual basis, translators and translating process.

Chapter four makes a historical review of Bible translating principles and the
translation principles of the CUV and the TCV.

Chapter five presents the text analysis of both the CUV and the TCV from the aspects
of the intention of the text, translator and the readership.

Chapter six conducts a comparative analysis of the Bible of the two versions in many
aspects. Through the comparative study, the differences and similarities of the two versions
are made clear.

Chapter seven made a discussion of the reception of reader and loss and gain of the
TCV. As a modemn version but is unacceptable for most of the believers. This phenomenon

will be accounted for as a conclusion in the light of aesthetics of reception.
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Chapter 2
The Bible and Bible Translation in China

2.1 Basic Knowledge of the Bible
As the most popular book in history, Bible has been passed down and read by

generation after generation. It is regarded by scholars not only as an important religious
classic but also as a great literary treasure. The Bible also received great respect by both
Christians and non-Christians.

There are many literary types in the Bible, such as poems, drama, letters speeches.
Besides, it also has a lot of information and knowledge on history, geography,
anthropology, archeology and architecture. Somebody even call the Bible an encyclopedia.
The believers also claim the Bible as the word of God, the creator of human beings and the
universe. ’

The word Bible can rightfully claim to be the great-grandson of the Greek word biblos,
which the name was given to the outer coat of a papyrus reed in Egypt during the eleventh
century B. C. The plural form of biblos is biblia, meaning “books”. And Biblia gave birth
to the Latin word of the same spelling. Later people used this word to refer to the most
valuable book, and it changed from its original plural form to the singular. Now it is the
sacred scripture of Judaism and Christianity. There are many names for the Bible, such as
“Holy Scripture”, “Holy Writ” or “the Good Book”. The Bible was written long ago in
Hebrew, Aramaic, and Greek, and translations were made later into Latin and some other
languages. Today, a complete version of the Bible exists in 429 languages. Parts have been
translated in 2429 languages.

The Bible contains different kinds of books. Some are history, telling the stories of the
Jews, Jesus, or Jesus® followers. Some are collections of wise sayings. Some are God’s
commands to His people, which He expects them to obey. Some are songs of praise to God.
Some are books of prophecy, messages from God that He gave through chosen people
called prophets.

It is a collection of 66 books altogether, composed by many different writers, under
different circumstances, and writing at various periods during the space of about 1600
years, from around 1450 B.C. to about 100A.D.

The first 39 books compose the Old Testament (the OT) and the rest compose the
New Testament (the NT).

The Old Testament which is mostly written in Hebrew, some parts are written in
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Aramaic is divided into four parts---Books of Laws, Books of History, Books of Poetry,
Proverbs and Wisdom and the Prophets. This tells the story of the Israelites and how God
chose them to be called his people. This part of the Bible is considered to be holy by Jews
as well as Christians.

The Books of Laws are also called the Pentateuch, which refers to the first five books
of the Old Testament, Genesis, Exodus, Leviticus, Numbers and Deuteronomy. The Books
of Laws describes the creation of the world, the establishment of Israel nation and the
development of their laws. Books of History represent the history of the Israel, which
contains Joshua, Judges, Ruth, 1 Samuel, 2 Samuel, 1 Kings, 2 Kings, 1 Chronicles, 2
Chronicles, Ezra, Nehemiah and Esther. The third part, which is made up of poetry,
proverbs and wisdom literaturé, includes Job, Psalms, Proverbs, Ecclesiastes or the
Preacher and Song of Solomon. The Prophets include Major Prophets and Minor Prophets
deal with the prophets who played a major role in the political and religious life of the
Hebrews.

The second part is called the New Testament, which is written in Greek. The main
part of this book is the story of the life of Jesus Christ. The New Testament also contains
letters by early Christian leaders, especially Saint Paul. One of the most quoted verses in
the Bible is John 3:16: “ God loved the world so much that he gave his one and only Son,
so that whoever believes in him will not be destroyed but live forever.” '

The New Testament can be divided into four parts: the Gospels, the Acts, the Letters
(the 21 Epistles) and Revelation. The fist four books of the New Testament, Matthew,
Mark, Luke and John are called the Gospels.

The Acts deals with the word and testimony of the apostles. The last book of the Bible
is Revelation, a book of prophecies. Christians regard the Bible is the “word of God”, in
other words, the Bible is “God’s word in man’s language” (Nida, 1952).

2.2Bible Translation in China

Since Christ says that the gospel hall be preached in all the world (Matthew 24: 1’4),
and David says of the apostles and their preaching, “the sound of them went out into each
land, and words of them went out into the ends of the world” (Psalms 19:4), and after that
David says, “the Lord shall tell in the scriptures of the peoples, and of these princes that
were in it” (Psalms 87:61), the word of God was spread all over the world and China is not

an exception.
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So far as we know, languages and cultures have very close relationships in social
contexts. In a word, language is the presentation of culture. That is to say, understanding of
language is inseparably related to the understanding of culture, they are united as a whole.

The famous translator Ji xianlin once said:
MEERPRMEL, PEOMEX—FKR, FHKRFEHBE BHFKOH

f&: BHMNENS, REMEBEFHKEN. EARKEKRKNMNRIMZH. &K

BHFIR, —KRMERERIK, —REMBETRIK. TOXFRHAEAK

FEHHEHIF. PEXUZHURKESS, TNRAREHE. BFEZAHX

R

The translation work is not only an activity, but also brings the culture and new
elements from other culture and language. Professor Zhuang Rouyu of Lingnan Univefsity
(Hong Kong) divides the history of Chinese Bible translation into four periods: the Initial
Period (the Tang Dynasty-1807), the Developing Period (1807-1854), the Disseminating
Period (1854-1919), and the Domesticating Period (1919-the present). (2000:16-17)

In order to focus on unification among subject of translation, nature of translation and
names of version, Ren Dongsheng divides the history of Chinese Bible translation into four
periods: the Narration Period of Nestorianism (635-845), the Section Translation Period of
missionary (17% century-19™ century), the Whole Translation Period of Protestant
(1819-1919), the Diversification Period(20™ century-the present).

2.2.1 The Narration Period of Nestorianism (635-845) .

The translation history of the Chinese Bible could be traced back to 635 AD, Tang
Dynasty. It is known that in 635 AD the missionary named Alopenzz(FJ % &) of Nestorian
Christianity arrived in Xi’an through the Silk Road. In 781AD, a stone stele was erected by
the Nestorianism known as “The Memorial of the Propagation in China of the Luminous
Region from Daqin”(CKZE B #fi 1T+ E#)which was discovered in 1625 in Xi’an,
Shanxi. “Daqin” is the name for Roman Empire and “Jingjiao” is the Chinese name for
Nestorianism, a branch of Christianity which was established in Syria. “Jing” means light
and this represents Jesus will bring the light into the world. This stone stele records the fall
of human being, the birth of Messiah, what The Savior had done and the spread process of
Nestorianism in China. All of these show that there was already Bible translating activity
in Tang Dynasty. Besides, the monument records the fact that Nestorian scriptures were
translated into Chinese. The versions which the stele mentioned and we can founded today

(such as {FFUTKIFFTZ) 636---the earliest Bible translation in China) are only a part of
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Bible. In this period, all the translation of Bible in China was coming from Syriac version.

The following are extracts from the original article:

R ARG AR, RORMEGAK . RELERERNA—EL, BEKHE,
GBI AKHERE N, REH. JDEKERS . AURSEHERFAELL, £5
KIREE, S—VIREREBRIFE. FHEAASRLEE, REFHRS. MERE
FoESREmEE. KEFEE—5, BABR. LRAEN. BLMREE:
N EER, ... —IREHRE, KREETRLE, EERHM, AFBH.

Some features of the Bible translation at that time can still be seen. The obvious one is

that there are many terms were borrowed from Confucianism, Taoism and Buddhism, such

as:
FELFIL RHEX EMAEFEX
Father i ER

Christian 14 | Bt

Church e wE, BiEk
Prophet, Apostle, Saint ®=F S&e4n, H4E, XA
Holy Spirit TR, ZR XR

Moses RETG BT

John L] BEREE

God KE L%

Jesus BR HR &k

Mary Kifh 2y SN

Messiah i T PRIEW

2.2.2 The Section Translation Period of Missionary (17" century-19" century)

From the last years of the Ming Dynasty (1368-1644) to the early years of the Qing
Dynasty (1644-1911), West European Catholic missionaries returned to china again.
During the 130-year period of their preaching, the Chinese version of the Bible hadn’t yet
been published. The only information available was question and answer lists for Chinese
disciples to read, which contained some quotes from the Bible. Protestant missionaries
pioneered the translation of vernacular dialects, as well as the printing, and distribution of
Bibles so that the knowledge of the Christian Gospel message could be more widely

known in China.

Basset’s Version (B %)
In the early years of the 18" century, French Catholic missionary Jean Basset (it « &2
#, 1662-1707) translated some parts of the Bible into Chinese. Basset s Version (E# %
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%) was translated from Latin version--- Jerome’s (340-420) The Vulgate. This is the first
formal Chinese version, which includes the four Gospels, Acts, the epistles of Paul and
Hebrews. The translated manuscript is now kept in the Museum of London.

Although the Bassets Version has never been published, this version served as and

important reference in the translation work of Marshman’s Version (%1 8i%%) and
Morrison’s Version (5L iEZ). |

Poirot’s Version (15 51 X2)

Louis de Poirot (1735-1814) was also a French Catholic missionary. He translated the
most parts of the Bible, except the Minor Prophets, and also, the Poirot’s Version was
translated from The Vulgate. This version has never been published, and the manuscript is

now kept in the Beijing Beitang Library.

2.2.3 The Whole Translation Period of Protestant (1819-1919)
The mainly textual basis of versions in The Whole Translation Period of Protestant
was English versions, such as The Authorized Version (1611) and The Revised Version

(1885). We call the Bible versions which were finished in this period as Modern Versions.

Morrison’s Version (5L %)

It was only in the early years of the 19™ century that Protestant missionaries started
translating the whole Bible into Chinese. The earliest Chinese version of the Bible
appeared in 1822.

The first Protestant missionary who came to China was an Englishman called Robert
Morrison, who arrived in the southern city of Guangzhou in 1807. Some experts say that
he was also the earliest Christian to run a school in China. In 1814, he published the New
Testament he had translated independently. In 1823, he worked in cooperation with another
Protestant missionary, William Milne (K1%) to publish a whole translated version of the
Bible---the Morrison’s Version (5#L3#1% 7). This was a remarkable event in the history
of Bible translation in China, .for it was the first Chinese Protestant Bible and from that
time the complete version of the Bible was introduced to China. Morrison’s version had
defects. It was, however, faithful to the original. Morrison himself made preparation for a
revision. In a letter to the Bible Society, he wrote ; “I make it my daily study to correct the

Chinese version of the Scriptures; and my brethren of the Ultra-Ganges Mission are
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requested to note down whatever may occur to them as an error or imperfection in the
translation. These are sent to the college and preserved, or immediately employed, as may
appear best.” He hoped that his son would revise Morrison and Milne’s Translation. This
wish was frustrated when the death of Morrison.

The production of this most important version, and the numerous and successive
editions through which it passed, was mainly due to the aid of the British and Foreign
Bible Society, who contributed more than 10,000 pounds for the translation and circulation

costs.

Delegates’ Version (X% % 2) and Bridgman’s Version (36 3L E %K)

In 1843, the representatives from the missions of England and America whose name is
W. H. Medhurst (2 #5 ), J. Stronach (}3 #7), Bishop Boone (L Z f&) , E.C. Bridgman
(YA X), Lourie (ZF 4 )built up 2 committee and decided to re-translate the previous
Chinese versions of the Bible. During that re-translation, missionaries engaged in 1he'
translation were at odds on translating some terms. Their biggest pint of contention was
whether to translate God into shen (') or shangdi (_£75).

Agreement was never reached and the two translating teams each translated it in their
own way. In the end, the shen version of the New Testament was published by American
Bible Society and the shangdi version of the New Testament was published by British and
Foreign Bible Society. Both of the two versions are all published in 1852. When the
translation work came into the part of Old Testament, the representatives W. H. Medhurst,
J. Stronach from the mission of London quitted the committee because of the different
opinion. They translated the word “God” into “shangdi” and finished their work in 1854.
The whole Bible was published in 1858 which was called Delegates’ Version. With the help
of the missionary of London Mission and Sinologist James Legge (EHE%, 1518-1897)
and Chinese scholar Wangtao (FE#5), the Delegates’ Version became more smooth and
more elegant. This is also the reason that this version was well accepted by the Chinese and
became the most influential version in the 19 century.The other team which composed of
E.C. Bridgman and Michael S. Culberson published the complete translated shen version
of the Bible by American Bible Society in 1863. It was published with the approval of the

delegates, and is known as “The Delegates Version”.

Schereschewsky’ Version (212 % X)
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Before the Schereschewsky’ Version, all the versions belong to High Wenli versions.

The readers of these High Wenli versions were almost literati who were well
educated.

After the signing of Treaty of Nanking in 1842, the government of the Qing Dynasty
was forced to lift the ban on the communication with other cultures and countries, Easy
Wenli became more and more popular. At the same time, the missionaries aware that most
Chinese people were lack of education, they could not understand the meaning of these
Hige Wenli versions. This change urged the missionaries to re-translate the Bible into Easy
Wenli and Mandarin to meet the needs of the common people.

Missionary Griffith John (##%3E,1831-1921) of London Mission Society was the
first person to translate the Bible into Easy Wenli version. He opposed word-for-word
translation, and held the view that the translation work should maintains and expresses the
meaning of the original text. His New Testament was published in 1885, and the Old
Testament including books from Genesis to Song of Solomon was published in 1905.

During 12 years, the bishop of the American Protestant Episcopal Church S. L. J.
Schereschewsky (ﬁfﬁé’\j %, 1831-1906) finished Easy Wenli version in1902 and was
published in Japan. One thing we should mention is that, Schereschewsky was suffering
from disease when he decided to re-translate the Bible and he went on translating with the
only two fingers that he could move. That is the reason this version was also called
“Two-Finger Edition”. This Easy Wenli version is known for its concise, elegant and sooth
language and it was the most popular version before the Mandarin Union Version which

was published in 1919.

Mandarin Union Version (B i&M&#%ZE)

Although there were so many kinds of Bible version with different features and styles
at the end of 19" century, the missionaries were still not satisfied. Because they found that
these different Bible versions would made the readers confused and this problem would
interfered the dissemination of Bible in China. In this way, an authority Bible version was
urged to be published. In 1890, the General Conference of the Protestant Missionaries of
China was held. At the end of 19" century, Mandarin has been used by most people as oral
Chinese in China, but Mandarin had never been used as written Chinese. So they passed a
resolution to produce three union versions in High Wenli (Classical Chinese), Easy Wenli

(Classical Chinese which is easier to understand) and Mandarin (Chinese which was used

10
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by the officers of Qing Dynasty). The goal was to produce three union versions for readers
of different level and “ one Bible in Three Versions”(XZM—, ¥4 =) to end the
diverse versions situation in China. Three translation committees were formed to undertake
the task of each version.

The Mandarin version was later called the Chinese Union Version (B &M1& i¥4).
“hehe”(F14) is not means the Chinese, but the different missions came to agreement in
Bible translation. That was as named as a reflection of the fact that translators came
together and worked in co-operation with each other in order to produce the work. The
translating committee of the CUV included, C.W. Mateer ($k%30), C. Goodrich(E ),
F. W. Baller (#85°) » G Owen (BK3C) , S. Lewis (BEfK 1) and the textual basis for this
versions was the English Revised Version. The work started in 1891. The New Testament
was finished and published in 1906 and the entire Bible in 1919 '

After working on the project for 27 years, the new Chinese version of the Bible was
published in 1919 and became the most popular version of Bible in China which is still
widely used today. The publication of the CUV in 1919 marked the peak of Chinese Bible
translation. And also, the publication of the CUV marked the end of the history of Chinese

Bible translation by the western missionaries.

2.2.4 The Diversification Period (20"' century-the present)

This period contains many kinds of Bible translation, such as, the Bible translation of
both Catholicism and Christianity, Bible poem translation of Chinese translators and
translation of Bible adaptations. The textual basis of versions is Hebrew version, Greek
version and English version. We call the Bible versions which were finished in this period
as Contemporary Versions.

For hundreds of years, it was mainly foreign missionaries and scholars who organized
the Bible translation. No Chinese scholars took this responsibility until the later half of the
twentieth century. Many famous scholars like Xiao Tiedi (7 #%5), Wang Xuanchen (&

$£) and Lv Zhenzhong( & #& ™) published their personal versions.

Sigao Version (BEX)
For Catholic Christians in China, no popular and complete version was published
until 1968. The Studim Biblicum Franciscanum Sinense (B X% % %) which was

organized by Franciscan Priest Gabrielle Allegra (7K B}), an Italian Catholic priest. They

11
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started to translate the Bible in 1945 in Beijing and later in Hong Kong. The version was
translated by Catholic priests Gabrielle Allegra, Li Zhixian(3F&5E), Li Shiyu(FEL#),
Liu Xutang(X4& %), Li Yutang(ZE E ). In order to get a faithful translation, some of the
translators even went to Israel to collect information. It took them 9 years to translate the
Old Testament and 7 years to finish the New Testament. The entire Bible was published
after many revisions in 1968. This Sigao Version, as the first Chinese Catholic Christian
Bible and translated from the original texts in Hebrew, Aramaic and Greek enjoyed a wide
circulation as the only official Bible text of Catholic churches in China.

Lv Chenchung’s Version (B &P # %)

In 1946, Pastor Lv Chenchung (2 #&") finished the translation of New Testament
which was translated from Hebrew and Greek version. All the translation work was done
by Pastor Lv Chenchung himself and this New Testament was published by Yanjing
University. And the whole Bible which we called Lv Chenchung s Version was published in
1970. The textual basis was Alexander Souter’s Text of Oxford University which is in
Greek. This version adopted the literal translation, maintained the sentence structure of the
original and expressed the meaning of every single word faithfully. He used many
non-Chinese sentence structures that made the reader feel like they were in Jewish society
2000 years ago. The importance of Lv Chenchung’s Version is that he translated the
Hebrew and Greek into Chinese faithfully and this could not be achieved by free
translation.

The Chinese living Bible (25{CE%)

The Living Bible is a paraphrased version from the English Living Bible and was
produced by a group of Chinese experts. The English Living Bible was produced by an
American theologian with the original purpose of helping his grandson to understand the
Bible. The language of the ELB is characterized by simplicity and clarity. It was well
received and much appraised and even became a non-fiction best-seller worldwide. Under
the principle of “ neither adding nor lessening the meaning of the Bible” and of “using
smooth and clear expression” and patterned after the ELB, the New Testament of the CLB
was published in 1974 as the Living Gospel ( {4/X#E#) ), the entire Bible in 1979 as the

Living Bible. This version aims at evangelism and it fulfills its function well.
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Today’s Chinese Version (AR L FZE)

With the development of the society, it is hard to understand some of the words and
sentences of the Chinese Mandarin Union Version. 1t is necessary and possible of a union
Chinese version which could be accepted by both Catholic and Protestant churches in
China. The TCV aimed to reach Chinese non-Christians who represent over 90% of the
population. In 1968, the Union Bible Society and the Secretary Office of Promoting
Christians’ Unity in Vatican issued a document in five languages named Guiding
Principles for Inter-Confessional Cooperation in Translating the Bible. The translating
work began in 1971 and the translators were Moses Hsv (74 1t), Chow Lienhwa (F%x
4§, Martin Wang (E A %), I-Jin Loh(¥%4£1=) and Evelyn Chian (££9).

Today's Chinese Version took Today's English version as textual basis and that also is
the name of Todays Chinese Version came from. During the translation, more than 70 of
the best Bible versions were made as the reference, ensuring that this version of the Bible
contains all the advances in Biblical translation and the language is more close to the
recent time. In 1979, the United Bible Societies published the TCV. A revised version
appeared in 1995, making reference to original Hebrew and Greek texts. The TCV is the
product of cooperation between Protestant and Catholic churches, which was the first
formal cooperation between the two sides in China.

However, the activity of Bible translation never paused, and it was still going on with

revision and improvement. -

The New Chinese Version ($#E4)

The entire Bible of The New Chinese Version was published in 1992. This is the
product of four-year endeavor by a group of Chinese experts and scholars of the Bible and
linguistics, who translated the NT directly from the original text into modern Chinese,
under the promotion and sponsorship of the Lockman Foundation of the U.S. This is the
first time that Chinese experts and scholars have translated the Bible from the original text
into Chinese. The textual basis for the NT is the Greek NT {20d edition) published by the
U.B.S. in 1968 and that for the OT is the Hebrew Old Testament which was published by
the German Bible Society in 1977. The social, scientific and linguistic background which
promoted this version is similar to that of the TCV since the translating work of the two
versions began at about the same time.

About fifty staff were involved in the translation process, including presidents and
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teachers of seminaries, deacons, priests and elders in various denominations, and experts in
Chinese from Hong Kong, Taiwan, Philippines, Singapore and North America, but only die
Youwang (¥ & F)worked as a full-time translator. The translating principles were
developed in the translating process, with two preliminary principles as guides. However,

there is also a consensus that this version still has room for improvement.
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Chapter 3
Introduction of the CUV and the TCV
3.1 Historical Settings

The missionaries always emphaéized the expressions of Chinese version should
exactly faith for the original after they came to China, but there were some Confucian
meaning in Classical Chinese words and sentence structures among the Chinese version in
fact. The Classical Chinese would block the expression of the Bible and culture.

In the late of Qing Dynasty, sustained language contact between Chinese and English
did not begin until the Opium Wars broke out, and the “Vernacular Movement”, which
sprang up after the May Fourth Movement, intensified the Europeanization of Chinese.

After that, the literary language of China had changed from Classical Chinese to
Vernacular Chinese. All of these made a space of interpretation of Bible in China.

By the end of the 19th century, there were many versions of Bible in Chinese with
different dialects and different levels of literacy. With the growth of the church and
Christians, a “union versions” is urged to be published. Besides, the different missionaries
from the different missions always have different opinions on some terms in Bible, so an
authoritative Bible version would save this embarrassing situation. The Chinese Union
Version came as a result of decision made by the Protestant missionary conferences in 1890
which was a new version would be initiated. In 1890, the written language was Classical
Chinese (High Wenli) and Easy Wenli which is easier to understand. The mandarin was
only an oral language, although it was used by most of the Chinese. That means that the
language of Chinese was still in a transitional stage. All the missionaries were not sure that
whether the Mandarin version was acceptable to the Christians of China. In this case, they
decided to work on three union versions of Bible: High Wenli, Easy Wenli and Mandarin.
This purpose was one Bible in three versions. In 1919, the Chinese Union Mandarin
Version was published and it has two versions: shen version and shangdi version. In ten
years it was used throughout China, and its circulation surpassed all the other Chinese
versions. And also, this was the last Chinese version which was translated by foreign
missionaries.

For the TCV, The Second Vatican Council was held in Vatican from 1962 to 1965.
During this conference they discussed the importance of every Bible version and claimed
that if the Bible is the “God’s word in human language”, the “word” should be passed

down from generation to generation. The church should translate the Bible into every
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language all over the world exactly and faithfully. And if a version which is translated by
both Catholic and Christian would be better. From then on, most of the churches all over
the world took actions of this proposal. In 1965, the archbishop of Boston gave imprimatur
to Revised Standard Version (Christianity Bible originally) as the first Bible version which
was shared by both Catholics and Christianity. This kind of Bible was called “Common
Bible” (KA XEZ).

In 1970, a conference was held by United Bible Societies(UBS EX& EX£ A £) and
Dr. Eugene A. Nida who was the director of Translation Department of UBS gave a report
on the publication of “Common Bible” all over the world. And also, general standards of
spelling, punctuation, typesetting, capitalization and grammar had changed radically in the
50 years since the first edition of the CUV was produced. They decided to produce a new
Chinese Bible version in the most popular language to make God’s Word closely related
with the background of the time. And also, he had a hope that the Chinese Common Bible
will be finished in 5 years. In July 1970, U. B. S. Northeast Asia Translators Seminar was
held by Dr. Nida, and priest Liu Xutang (X% %), Chen Weitong (PFk4%t), Han
Chengliang (¥ R) and Fang Zhirong (55 &%) took part in this seminar as the
representatives of China. One year later, all the preparation was done and the translation

work of Chinese “Common Bible” initiated.

3.2 Textual Basis ’

The Authorized Version / The King James Version (AV/ KJV)

The Chinese Union Version took The Authorized Version (AV) as the textual basis.
The Authorized Version was the first “authorized version” issued by the Church of England
in the reign of King Henry VIII. In 1604, King James I of England convened the Hampton
Court Conference and they decided to have a new English version in response to the
perceived problems of the other translations as detected by Puritans. In the United States,
the Authorized Version is known as the King James Version (KJV), because the sentences
“TO THE MOST HIGH AND MIGHTY PRINCE JAMES BY THE GRACE OF GOD”
was written on the first page of the Authorized Version. And then, The KJV begun in 1604
and first published in 1611 by the Church of England.

This translation was done by 54 scholars, all of whom were members of the Church of
England. The New Testament of KJV was translated from the Textus Receptus and the Old

Testament was translated from the Masoretic Hebrew text, while the Apocrypha were
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translated from the Greek Septuagint, except for 2 Esdras, which was translated from the
Latin Vulgate. The king gave the translators several instructions to guarantee that the KIV
should conform to the ecclesiology and reflect the Episcopal structure of the Church of
England. The Bishops’ Bible would be a primary guide and the familiar proper names of
the biblical characters would all be retained. If the Bishops’ Bible was problematic, the
translators were permitted to consult other versions: Tyndale Bible, the Coverdale Bible,
Matthew's Bible, the Great Bible and the Geneva Bible. The KJV was translated from the
original versions, and with the former versions diligently compared and revised. Maybe
this is the reason why this version is so popular. The most primary point of the translators
concern of was to produce a Bible that would be appropriate, dignified and resonant in
public reading. They avoided contemporary idioms, tending instead towards forms that
were already slightly old. In order to make the text vivid with stylistic variation, they found
multiple English words or verbal forms to place the expressions where the original
language employed repetition.

By the first half of the 18" Century, the KJV was effectively undoubted as the sole
English version in current use in Protestant churches. And later, the KJV supplanted the
Latin Vulgate as the standard version for English speaking scholars.

Today's English Version (TEV) / Good News Bible (GNB)

Today's Chinese Version took Today s English Version as textual basis, and also, this is
the name of TCV comes from. Today s English Version is an English version of the Bible
which was done by the American Bible Society. It was formerly know as Today’ English
Version (TEV), but in 2001 was renamed the Good News Bible because of misconceptions
that it was merely a paraphrase and not a genuine translation. The New Testament of TEV
was finished in 1966 and the Old Testament was published in 1976. In 1979, the
Apocryphal were added and published as Good News Bible: Todays English Version with
Apocrypha. l

In 1961, the missions of the America made a request for a new Bible version which
was friendly to non-native English speakers. The translation of GNB was guided by the
translation theories of linguist Eugene Nida, the Executive Secretary of the American Bible
Society’s Translations Department. The translation theory of Nida called “Dynamic
equivalence” which means that the meaning of the Hebrew and Greek would be expressed
in a translation “thought for thought™ rather than “word for word”.

Under the request of missions, the TEV was written in a simple, common language

which aimed to make everyone appreciate and particularly suitable for children and for

17



Chapter 3 Introduction of the CUV and the TCV

people who is learning English. Another thing we should mention is that the TEV contains
line drawings of Biblical events with a snippet of text which were done by Annie Vallotton.
That is the most different from the other Bible versions.

The TEV had become one of the Authorized Version to be used in the Episcopal
Church.

3.3 Translators

The translators of the CUV were: C.W. Mateer (3k% ), Henry Boodget (FHiX¥E),
Chauncey Goodrich(E ¥), F. W. Baller (BBT") » G.eorge Owen (FX30), Spencer Lewis
(4K ). There-were more than 16 translators involved in the translating work. But most
of the translation was done by this 6 people.

Mr. C.W. Mateer (1836-1908) was missionary of American Presbyterian Church who
was the person in charge of the translating work of New Testament. The book which was
written by him named Peiping Mandarin Course Book---on the Basis of Dialect was one of
the most popular books read by missionaries and sinologists in China.

The person in charge of the translating work of Old Testament Chauncey Goodrich
was missionary of American Congregational Church with many accomplishments in
Chinese. He accumulated abundant of knowledge of Chinese and published two books
which were the required references of missionaries and diplomatic officers who wanted to
learn mandarin. The one is Pocket Chinese-English Dictionary which consists of 10,400
Chinese characters and published in 1891, and the other is Study on Features of Mandarin
which consists of 39,000 Chinese sentences.

The other translators also were bilinguals and missionaries. F. W. Baller was a linguist
and also the president of the language school of China Inland Mission (& piE£),
George Owen and Spencer Lewis were missionaries from the American Methodist
Episcopal Church. This task last 28 years till 1918, Chauncey Goodrich was the only
person who was alive when the CUV was published in 1919 and he was 82 at that time.

The TCV was translated by Moses Hsv, Chow Lienhwa, Martin Wang, I-Jin Loh and

Evelyn Chian which are translators, theologists and priests in Taiwan.

3.4 Translating Process

The translating work was a tough process. The translating work was a tough process.

There was no any lexicon reference such as Cihai, Ciyuan except Kang Xi Zi Dian at that
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time. Some words related on farm implements the translators had to consult some small
books. And the other problems which the missionaries could not solved, they would ask the
Chinese assistants. So we can say that the CUV was a cooperative product between the
missionaries and Chinese assistants.

The committee divided the Bible into several sections and each one was in charge of
one section. When every one’s work was done, they exchanged their translations and
checked each other. After that the original translator considered the advice which returned
back from others and made reasonable and necessary changes. The final version would be
done until the translations was discussed by the committee and got agreement. And finally,
they examined the version section by section to make sure that the whole version is
harmonious.

The translating process of TCV is different from other translating process of Chinese
versions. Moses Hsv was in charge of translating Today s English Version into Chinese, and
the draft was given to other 8 Chinese Biblicists, they were in charge of checking the
translation with the Hebrew version and Greek version, ensuring the exact meaning and
faithful translation work. There were 3 person from Catholics attended the work of
checking. Dr. Eugene A. Nida had made an instruction which was Kuoyu New Testament
guiding principles of translation to the translation. His principle of “dynamic equivalence™
was adopted throughout the translating process.

On words selection, the translators tried to avoid the use of religious terms, because
the readers of this version are secondary-level readers and non-Christian.

Unfortunately, as there was no agreement was reached on the union of the translation
of “God” (the Catholicism did not accept to translate “God” into “Shangdi”), the hope of
publication of a Chinese “Common Bible” which could be adopted by both the Christianity
and the Catholics failed.

In 1975, the Christian edition of the New Testament of Today’s Chinese Version was
published and four years later Todays Chinese Version was published at the end of 1979.
Later, the Catholic edition of the New Testament of TCV was also published. In 1995, its
revised version was published. Now Today’s Chinese Bible has become the second most

popular one.
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Chapter 4
Principles

4.1 Historical Review of Bible Translating Principles

With the spread of Christianity, translation came to acquire another role, that of
disseminating the word of God. The history of Bible translation is accordingly a history of
western culture in microcosm.

There are, of course, special problems involved in Bible translating which do
not affect other types of translating to quite the same degree: (1) in comparison with
purely contemporary materials, the Bible represents a document coming from a
relatively remote historical period; (2) the cultural differences between Biblical
times and our own are considerable; (3) he nature of the documentary evidence,
though in some ways very abundant ( in contrast to other documents from classical
times), is crucially deficient in many matters of word division and punctuation; (4)
arbitrary traditional divisions into chapters and verses have tended to obscure
meaningful connections; and (5) overriding theological considerations have in some
instances tended to distort the meaning of the original message.

Toward a science of translating

The Bible translation has had a long history, and its translating principles have been
evolving. There was a tendency to regard the “letter rather than the spirit”. In the second
century A.D. made a painfully literal translation of the Hebrew Old Testament into Greek.
Theodotian, also in the second century, tried to make some major improvements of this
type of translating. Symmachus, also went something further in the direction of
intelligibility, Jerome could say of his work, “he gave the sense of the scripture, not in
literal language, as Aquila did.”

Jerome dedicated his life in the translation of the Old Testament into Latin. His
approach was systematic and disciplined of anyr‘of the ancient translators. He followed
well-conceived principles, and he rendered “sense for sense and not word for word.”

The first complete English translation appeared in the 1380’s, John Wycliffe who
made the translation in order that the Bible could be understood by the common people.
Wycliffe’s views, which attracted a circle of followers, were attacked as heretical and he
was denounced as “Lollards”. The second Wycliffe Bible contains a general Prologue,
composed between 1395 and 1396. The Prologue describes the four stages of the
translation process:

1. A collaborative effort of collecting old Bibles and glosses and establishing an

authentic Latin source text;

2. A comparison of the versions;
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3. Counseling “with old grammarians and old divines” about hard words and

complex meanings;

4, Translating as clearly as possible the “sentence”, with the translation

corrected by a group of collaborators.

It is clear that the translator shall translate “after the sentence” (meaning) and not only
after the words. It is aimed at is an intelligible, idiomatic version which could be accepted
by the non-believers.

During the Reformation, the German Protestant reformer Martin Luther worked on a
German translation which published in 1534. This version is the first “People’s Bible” and
played an important role in the union of German language. Luther not only defended his
principles in general terms, namely, that only in this way could people understand the
meaning of the Holy Scriptures; he also carefully and systematically worked out the
implications of his principles of transition in such matter as: (1) shifts of word order;
(2)employment of model auxiliaries; (3)introduction of connectives when these were
required; (4)suppression of Greek or Hebrew terms which had no acceptable equivalent in
German; (5)use of phrases where necessary to translate single words in the original;
(6)shifts of metaphors to non-metaphors and vice versa; and (7)careful aftention to
exegetical accuracy and textual variants. (Nida, 2004:15)

William Tyndale was the first person who translated the New Testament into modern
English. He translated directly from Greek and showed clear dependence upon the
principles of translation which Luther employed. These principles played an important role
in the later English translations of the New Testament. William Fulke, insisted that
ecclesiastical tradition must give way to common English usage: “to translate precisely out
of the Hebrew is not to observe the number of words, but the perfect sense and meaning, as
the phrase of our tongue will serve to be understood.” John Wesley’s translation of the
New Testament, published in 1755, had considerable influence on views of Scripture
translating, for his work was strikingly ahead of his time. He reflected very well the secular
concepts of translating, and in many of his decisions on technical theological problems and
exegesis he anticipated much of what was later incorporated into standard translations.

In 1789 George Campbell published an outstanding work on the history and theory of
translation, especially as related to the Scriptures. He summarized the criteria of good
translating: (1969:19)

1. To give ajust representation of the sense of the original;

2. To convey into his version, as much as possible, in consistency with the genies of the
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which he writes, and with the author’s spirit and manner;

3. To take care that the version has, “at least so far the quality of an original performance,
as to appear natural and easy.”

And then, Campbell pointed out that Bible translating should be translated into
contemporary English. Based on the Bible translation practice, Campbell had three
translation principles of Bible: 1. give a just representation of the sense of the original; 2.
to convey into his version, as mush as possible, in a consistency with the genius of the
language which he writes, the author’s spirit and manner; 3. to take care, that the version
have, at least, so far the quality of an original performance, as to appear natural and easy.
To some extent, Campbell’s principle is the monument in the history of British translation
and also the forerunner of “context of situation”, “dynamic equivalence” and “sylistique
compare”. Matthew Amold claimed that translation should more or less reproduce the
effect of the original for “the competent scholar”, The English Revised Version of the Bible
and the American Standard Version are as literal as they can be and still make sense. They
have been very popular with theological students studying Greek and Hebrew, since they
make excellent “ponies”.

The 20™ century has witnessed a radical change in translation principles. Though the
viewpoint on Bible translation shifts constantly during different centuries, two basic
conflicts, expressing themselves in varying degrees of tension, have remained. Nida in his
Toward a Science of Translating puts it this way:

These fundamental differences in translation theory may be stated in terms of
two sets of conflicting “poles™; (1) literal vs. free translating, and (2) emphasis of
form vs. Concentration on content. These two sets of differences are closely related,
but not identical, for the tension between literal and free can apply equally well to
both form and content. '

4.2 Translation Principles of the CUV

The CUV used the Revised Version of King James Version as the textual basis. The
translation committee set up 5 principles of the translation work before it started.

First, the target language should be the language which was widely used all the
country and any written language and unusual words should be avoided.

Second, the target language should be simplicity and clarity which could be
understood by people of every class when read aloud in the church just as the KJV.

Third, the target language should be easy to understand, but the word and style should

be elegant.
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Fourth, the target language should be faithful to the Hebrew Version and Greek
Version and maintain the style and structure of Chinese.

Fifth, figures of speech should be translated directly and any paraphrase should be
avoided.

Among the five principles, the third one should be emphasized.

In the English preface to the NT published in 1907, C.W. Mateer, on behalf of the
translation committee, stated about the translation: “There was considerable difference of
pinion in the committee as to the degree of literalness to be aimed at. The result is a
translation that must be regarded as distinctly literal and faithful to the original. As a
necessary consequence, smoothness of style has been more or less sacrificed.” This
statement also shows that the translation of the CUV, the NT in particular, is a literal one.

In 1918, as the sixth year of the translation work of Old Testament, the translators
realized that Mandarin had become more and more popular. That is to say, the CUV could
not only read by common people, but also is acceptable for literati. And then, the CUV
might become the most popular version all over China. As a result, a Chinese Bible version

with simple style and elegant tone became the purpose of the translators.

4.3 Translation Principles of the TCV
As the textual basis, the TCV also adopted the translation theory “dynamic
equivalence” of Nida. Nida claimed that, translating consists in reproducing in the receptor
language the closest natural equivalent of the source-language message. Meaning must be
given priority, for it is the content of the message which I of prime importance for Bible
translation. In order to get the same response from the same message, certain rather
departures from the formal structure are not only legitimate but may be highly desirable.
Before the translation work of New Testament, the translators had published a guiding
principle:
1. The standard of target language
(1) The functional equivalence and meaning is above the form
(2) The coherence of meaning is above the coherence of words and sentence
(3) The spoken language is above the written language
(4) The language which was used by people of secondary school (from 18-25)
have the priority

(5) The modern Chinese is above regional, denominational and traditional
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Chinese.

(6) The translation should be understood by both believers and non-believers.

2. Style of target language
(1) Try to reflect different reflect style of Bible on the aspects of words, grammar
and arrangement of sentence.
(2) The style should be neither literal nor informal.
(3) In any case, the translator is free to change the form of the SL which aims to
express the meaning of the original faithfully.

3. Idioms
(1) Chinese idioms are acceptable unless the idiom is coordinate with the content
of the text.
(2) The idioms of SL should not be translated literally unless its original meaning

could be maintained.

4. Readability of the Target Text

(1) If the implication is relatively apparent, it should be made explicit.

(2) Replace pronouns when their reference is ambiguous. A

(3) Use active voice if the initiator is not evident in the passive voice structure or

maintain the passive structure but clarify the initiator.
(4) The speaker of direct speech should be made clear, and direct and indirect
speech can be exchanged.
(5) Answers should be provided for rhetorical questions if there is no answer

manifest or implied.

5. Grammar:
(1) Separate long and complicated sentences if it is necessary.
(2) The unit of translation is the paragraph and the content of verses can be
rearranged.
To summarize the guiding principles of the translation of the TCV, it is “dynamic
equivalence” as posed by Nida, the purpose of translation is : translation aims to enable
new readers of the new language to obtain the same reaction as the original reader had

from the verses.
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Chapter 5
Text Analysis
5.1 The Intention of the Text

The intention of the text represents the source language writer’s attitude to the subject
matter. We can not isolate the intention from understanding the text.

As the sacred book of Christianity, Bible is the carrier of western culture sacred
scripture and an important expression of human beings. The Bible is considered to be an
important source of western language culture as well as a classical religious book which
contains literature, art, history, geography, society and culture.

The intention of the Bible is expressed in the in the Bible:

You know who your teachers were, and you remember that ever since you were a
child, you have known the Holy Scriptures, which are able to give you the wisdom
that leads to salvation through faith in Christ Jesus. All Scripture is inspired by God

- and is useful for teaching the truth, rebuking error, correcting faults, and giving
instruction for right thing.
Timothy II (4: 15-16)

That is to say, the Bible has two stations: to the believers, the bible records God’s
words and history of salvation of Jesus Christ. It is also the guideline of Christians and
commands of God understood by man; to the non-believers, the bible is a cyclopedia and
people may get knowledge from it.

Both the trapslators of the CUV and the TCV were almost Christians and missionaries
who have the mission to preach Christianity, so it is not a surprise that they treated Bible as

a holy book than a literary one.

5.2 The Intention of the Translator

The translator’s intention is identical with that of the author of the source language
text. As we have mentioned above, the translators of Bible were almost Christians and
missionaries. Christianity is a special religion which was spread by its sacred book---the
Holy Bible. The translators have the mission to let people all over the world to recept the
love and faith of God, so the translation of the “words of God” is a holy and necessary

work.

5.3 The Readership

According to the theory of Peter Newmark, the readership of the original text is an
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important factor and this factor decides how much attention the translators have to pay to
the target language readers. “You may try to assess the level of education, the class, age
and sex of the readership if these are ‘marked’.” (4 Text Book of Translation, P13)

The Old Testament refers to all versions and translations of the Hebrew Bible. It is clear
that the addressee o the Old Testament is Israel whom was chosen by God. Obviously, the
writer of Old Testament was not Christian and the OT was a national historical book of
Israel. We could say that each part of Hebrew Bible was written by contemporary famous
people for people all over the Israel. And also, it is very likely that most Israeli people were
illiterate.

The readership of the New Testament seems for everyone.

God’s message is near you, on your lips and in your heart-—-that is the message of faith that we
preach.
(Romansl10: 8)

The sound of their voice went out to all the world; their words reached the ends of the earth.
(Romans10:18)

As the sacred book of Christianity, the bible is for everyone regardless believers of

non-believers, man or woman, young or old all over the world.
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Chapter 6
Comparative Study of the CUV and the TCV

Both the CUV and the TCV have its own features and this part aims to make a
comparative analysis of the two versions. The CUV text used in the thesis is taken from the
revised edition in simplified Chinese with modern punctuation, and the TCV text is from
the 1995 revised edition. The English original text in brackets will after the Chinese
translations: the RV (Revised Version) for the CUV and the TEV for the TCV.

6.1 Differences between the CUV and the TCV

The CUV was written in Mandarin which was easier to understand than Easy Wenli.
In the late 19® century and early the 20™ century, the language of Chinese was in a
transitional period, and Mandarin was usually used in daily life which was an oral Chinese.
There was any book was written in Mandarin before the CUV was published. As the result,
the language of the CUV appears “half literary and half vernacular”.

The TCV is a recent translation of the Bible into modern Chinese. It is produced to the
Bible Society and uses simple, easy to read Chinese. The purpose of TCV is to make
readers of today to understand the original meaning by the greatest extent. As the Forward
of the TEV said: “The Bible is not simply great literature to be. admired and revered; it is
Good News or all people everywhere--- a message both to be understood and to be applied
in daily life.”

Today, the half literary and half vernacular style of CUV adds great charm to it.
Because some people think the word of God should be different from the language which
we used in daily life. Compared with the TCV, it seems that the TCV is too colloquial and

lack of elegance

6.1.1 Unfashionable Words vs. Modern Chinese

The CUV was translated during the early period of Chinese vernacular was used and
the Chinese vernacular changed a lot in the past years. We found that a lot of words and
expressions which were unfashionable and literary words and even these words were not

used today. Several examples are shown in the following:

Meaning CUvV TCV

Divorce KT fEERIEZY
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People FR Bt
Also ¥ 2
The next day %A BKR
Guard =T K+
Governor PET N BB
Govemnor’s headquarter 17 BERT
Royal revenue b B
town & el
Whole country PO % 2 EE
Go into o3k Bl £
Refuse A B4
all that day and all that —B—K —RX—K
night
Arrest Z1F i

These words and expressions such as “f£5™ (means only), “55E” ( means must)

were low frequency used today. To common believers they may confuse about some of the

terms.

6.1.2. Old Words vs. New Sense:

Since the CUV was published, Chinese language has changed a lot, and some of the

meaning of the words has changed. And also, The CUV was translated by missionaries, so

there is an inevitable deficiency in Chinese language use by these foreigners.

ST CUv TCV
Worship ek W
Remember L& i
Wise man Bt HEX

Power KEE E%22]
Native language %R B}E
all things Vik:1 —1J)
Seed T i

lost our courage LEiiE L EA
Stir up Bazh EIE!

“f£F2” means “serve” in modern Chinese which express the meaning of worship, and

“¥5)” which means exciting was used to express “stir up”. These words are ambiguous

which may make the readers puzzled and are hardly understand.
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6.1.3. Literal Translation vs. Free Translation

As we mentioned above, the target language of the CUV is “half literary and half
vernacular”. The “half vernacular” gave a clear understanding of the message of the Bible,
but the other “half literary” which is the classical and traditional Chinese made the readers -
puzzled. It is certain that these literal expressions made the CUV more literary and more
~ elegant than the TCV and of course this is the characteristic of the CUV. As the intention of
publication of the TCV, the translators tried to avoid words and forms not in current or
widespread use, the language of the TCV is closer to modemn Chinese. Here are some

examples be analyzed in detail.

E.g. Psalms 19:4
KJV: Their line is gone out through all the earth, and their words to the end of the world.
CUV: M BHEER T, MhH=EELIE.
TEV: Their message goes out to all the world and is heard to the ends of the earth.
TCV:EA M FRAEBAR;: ENNFETERE,

“B#” is the literal translation of “ line” and “Mi#%k” rendering of “ the end of the
world”. We have no idea about “& 7", and the “voice” is not refers to the physical voice
which passes through by the air. The “line” means the information and message of God, so
the translation of the TCV --- “&ifl”is a free translation which expresses the meaning
faithfully. “#2#%” may not be understand by modern people, but “KiE” is acceptable
today and it is elegant as well as “Hi#%”. The preposition of “ go out” and “ to” was
translated to “f£38” and “iTiA” could represents the message of God goes widely and
broadly.

E.g. Corinthians I 11:11
KJV: Neither is the man without the woman, neither the woman without the man.

CUV: kB ARRELE, BEARRELER

TEV: Woman is not independent of man, nor is man independent of woman.

TCV: B EMEH, WHEE.

Obviously, the translation of the CUV is hard to understand. The problem of the
translation is a misunderstanding and misinterpretation of the word “without”. This
sentence could be paraphrased like this: To a woman, she is not a single one and she needs
a man; to a man, he is not a single one and he needs a woman. Both woman and man rely
on each other. In this way, the free translation of TCV is better which made the sentence

understandable, but the form of the original sentence disappeared.
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E.g. Proverbs 1:11
KJV: let us lay wait for blood, let us lurk privily for the innocent without cause
CUV: BATEHRMAZ M, EHRELEZAN.
TEV: Let’s find someone to kill! Let’s attack some innocent people.

TCV: A IERA, WL EERAIT .

In the source text of the sentence, the word “blood” means “to make somebody
bleeding” and “ambush the innocent” means “to make innocent people guilty”. This
sentence expressed that: they will hide and to hit somebody till bleeding, they will set a
trap and make the innocent guilty. The translation of CUV “#ii AZ Il is not appropriate
for “blood” and “B4{Xcould not express the meaning of “trap”. The translation of TCV is
not exact and the form of the original was broken. At the same time, the expression of TCV
seeﬁs too plain and lacks the solemnity of a religious text. Here is the translation of the
writer:

BRINERRHNTIE, BRBEEZA.

Many such examples can be found in the comparative study of these two versions.

Other examples include:

SL Cuv TCV
those who were FERBRIA HARIREIA
seeking your life : :
great wilderness N LT s
they are filled AR FEREH T IS BB T
with new wine
Was emptied of its power BT=E RETHA
Prospers in their hands A FTFE 3 A
If it seems good ELAAHE HIANHEY
who gives man his mouth i A O WLLIROA
it would not be right XHEITEATHE XEAK
to do so
with the following MBEHIE RERE
terms of peace
give you support M5 2 B [E R W82\ AR
from Zion

6.1.4. Monosyllabic Words vs. Polysyllabic Words
The whole vocabulary of the Chinese language, quite a number of words consist of
two or more characters. The Chinese language is in fact polysyllabic, though the Chinese

characters are monosyllabic by themselves. In old Chinese in which words of single
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characters prevailed, as “F1”(peace), “F|"(profit), in stead of “¥15E” and “FZ" in
modern Chinese, there were a great number of disyllables. Modern Chinese has more and
more disyllabic words substituted for monosyllabic ones. And in current Chinese
polysyllabic words or words of two or more characters combined together, are ever
increasing, in order to enrich the Chinese language to meet the growing demand of social
and scientific development.

In this case, a lot of monosyllabic words were replaced by polysyllabic words which

were more acceptable by the modern people. The following are some examples:

Verse CUV TCV

Matthew 9:29 {Z (faith) 15 L (believe)

Matthew 12:6 B (the temple) % B(the temple)
Matthew 21:42 £ (the Scriptures) £ (the Scriptures)
Genesis 2:18 } f (alone) HUM A 5 (live alone)
Genesis 3:3 FE(die) BT (die)

Exodus 3:8 F(deliver) PR (rescue)
Deuteronomy 1:25 3 Hi(good land) AER i 1 Hh(fertile land)
Corinthians I 15:27 fR(under) J& AR (subject to )

The use of polysyllabic words in place of the monosyllabic words in the TCV reflects
the change in the Chinese language and it is also an evidence of the translators’ success in

using modern Chinese as the target language of the TCV.

6.1.5 Paraphrase vs. Four-character Phrases
There are many four-character phrases in both two versions which are the
characteristic of Chinese language and make the text more elegant and readable. Here are

some examples:

E.g. Psalms 19:2
KJV: Day unto day uttereth speech, and night unto night sheweth knowledge

CUV: RHEMARHFIE, FIEAMBAE LR,

TEV: Each day announces it to the following day; each night repeats it to the next.

TCV: BHb#, BmRiEE.

The four-character phrase “H Hifi%”and “W B %%~ made the translation fo the
TCV have the same form of the original sentence. As mentioned above, the treatment of
four-character phrases and idioms was one of the translation principles of the TCV, so
many single words of the original text was translated into four-character phrase which

made the CUV neat and elegant.
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E.g. Exodus 10:14
KJV: before them there were no such locusts as they, neither after them shall be such
CUV: VIR A X, UUR i
TEV: had ever been seen or that ever would be seen again
TCV: ZHi4)E

Obviously, the translation of the CUV is literal translation and made the sentence
unreadable, oppositely, the translation of TCV expresses both of the form and meaning.

Other examples from the TCV are following:

ST TCV : ST TCV
together YR TR terrify IR
grain and wine EEFEE, helpless T TLE
in the pride LES triumph over B RZ8
ignorant FERTE long and THZEF,
prosperous life WEEHE
wealth and honor BEEHFEE get into trouble KAk
rise and stand firm RNTAE a long and lasting KETLE
life
call heaven and I R i i, dishevel your hair ELER
earth
deaf or dumb HEEZOm ungrateful SEf XY
reckless EEEHR everyone will see | * RETLi&R

6.1.6 Passive Form vs. Active Form

In English the passive is a favorite form due to some particular feature of the language.
The idea of using the passive form with the English-speaking people is fundamentally
different from that with the Chinese people. When the agent or doer of the action expressed
by the predicate verb is to be emphasized, we make it the subject of the sentence, which is
thus in the active form. So far as we know, the passive from is rarely used in Chinese, it
plays a very important role in English and the translators of the CUV kept this feature
which made the text of the CUV a little bit unreadable and not fluent. The translators of the

TCV change the passive form to active form which made the text more fluently.

E.g. Genesis 9:6 :
KJV: Whoso sheddeth man's blood, by man shall his blood be shed: for in the image of God made
he man. '
CUV: Rt AMA, frm A8 AR, BAMEAN £EECHEAERN.
TEV: If anyone takes human life, he will be punished. I will punish with death any animal that
takes a human life.

TCV: AAAMA, MABERMELM, BAR—FEFEARKECHRGREN.
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6.2 The Similarities between the CUV and the TCV
6.2.1 Idioms

In nearly every culture, proverbs and idioms communicated in colorful and vivid
language offer an important set of instructions for members to follow. For any language,
idioms vividly show us the rich culture which cultivated them. These “words of wisdom”
endure, so that each generation learns about what a culture deems significant. As
Seidensticker notes, “they say things that people think important in ways that people
remember. They express common concerns.” Hence, “Proverbs and idioms are a compact
treatise on the values of culture.” Idiom is a phrase or sentence whose meaning is not clear
from the meaning of its individual words and which must be learnt as a whole unit. The
translation of idiom is always a hard nut. The translators always try hard to keep the
balance between the brevity and image. In translating idioms, some semantic adjustment
should be needed. But it is unlikely that the same type of distinctive form will have the
same meaning in another language. Nida (1969, P106) pointed out: “The adjustments are
quite understandably of three types, (a) from idioms to non-idioms, (b) from idioms to

idioms, and (c) from non-idioms to idioms.”

" 6.2.1.1 From Idioms to Non-idioms

Sometimes an idiom is an entire phrase composed of several words, but the meaning
of the idiom can never be understood by adding up the meaning of each word. If there is no
such a correspondent idiom can be found in the target language, the translator needs to
translate the idiom into an expression with the meaning of the original idiom.

The Bible was written in Hebrew and Greek, so we have no idea for these idioms. In

this case, we should translate the idioms to non-idioms.

E.g. Proverbs 25:11
KJV: A word fitly spoken is like apples of gold in pictures of silver.
- CUV: —HiERABEH, RNEERERMTE,
TEV: An idea well-expressed is like a design of gold, set in silver.

TCV: —REREBAH, RESERTERAP.

The first part of the sentence is an explanation: the word should be “fitly”. Both, the
“gold” and “silver” are all expensive and beautiful and it is not proper to put the “golden

apple” into “settings” which were made of other materials. The whole sentence gave us a
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message of “appropriate and felicitous”. There is no corresponding expression in Chinese,

so the idiom “Apples of gold in a setting of silver” should be translated into non-idiom.

E.g. Peter11:13
KJV: Wherefore gird up the loins of your mind, be sober-+--*
CUV: Fr AL HRAFAINIL, B A Fee
TEV: So then, have your minds ready for action. Keep alert and+<-+-*

TCV: Fiil, HRITRIOEREELF, BIRTE -
“Prepare your minds for action” is translated from Hebrew version literally. The
Hebrew usually wearing loose aba and they would tie the aba when they get ready to work.

This is a message for “get preparation”.

6.2.1.2 From Idioms to Idioms
Generally, if a correspondent idiom can be found in the target language, the idiom of
source language should be translated into that correspondent one with exact

correspondence..

E.g. Deuteronomy 32:10

KJV: He kept him as the apple of his eye.

CUV: iR IR TR A .

TEV: Guard me as the apple of the eye.

TCV: B EF H K% LAz,

The idiom of “the apple of one’s eye” means the most valuable things and should be
protected. The translation of the TCV “# | BIZk” have the same meaning of “the apple of

one’s eye”.
E.g. Matthew 5:38

KJV: An eye for an eye, and a tooth for a tooth.

CUV: LIRIEHR, LIFESF

TEV: An eye for an eye, and a tooth for a tooth

TCV: LABREER, LAFEAF

Obviously, both the translation of English and Chinese express the same meaning.
This translation gets totally equivalence with the source language, under Nida’s principle

of “Dynamic equivalence”.

6.2.1.3 From Non-idioms to I1dioms
If an expression in the original text has a correspondent idiom I the translated text,
then a proper idiom in conformity to the context should be provided in the target language.

Some expressions are not idiom in English, but there are corresponding idioms in Chinese.
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Unfortunately, the translators of the TCV did not translate some of the nonidioms
expressions which have corresponding idioms in Chinese language. One thing we should
mention is that to translate nonidioms to idioms may made the text more elegance and

acceptable to Chinese.

E.g. Peter I1 2:22
The dog returns to his vomit

KRR, BRI G

E.g. Matthew 23:24
Strain out the gnat and swallow the camel

S RARNTRE LR, BREERIIEET X

The first example gave a message that the dog could not get ride of its bad habit. We
may translate it as “AtEEHB”. The second example showed that somebody focus on
something small, but ignore the major. We may translate it as “¥ 7 Z K, &£ T FJL”.

6.2.2 Rhetoric

The term “rhetoric” stems from the Latin word “rhetor”, meaning speaking. What the
ancient rhetoricians mean by rhetoric is the techniques of speaking. In the contemporary
English language rhetoric deals with two aspects: the study of the technique of using
language effectively and the art of using speech to persuade, influence or please. According
to Cheng Wangdao, the father of modern Chinese rhetorician, there are two fundamental
" ways to make our speeches or texts effective and vivid: the passive ways and the active
ways. In terms of the passive ways he refers to intelligibility, clarity, smoothness and force.
In terms of the active ways, he refers to the figurative speeches. As the Bible is a special
literary work, the figurative speeches were one of the characteristics of the Bible. We focus

discussion on the figures of speech here.

6.2.2.1 Simile
Simile is a figure of speech which is widely used in English. It is an expressed
likeness. The simplest and most direct way of connoting an ides with something else is by

means of using similes.

E.g. Song of Solomon 4:3
KJV: Thy lips are like a thread of scarlet.
CUV: fRHBL B — &R L.
TEV: Your lips are like a scarlet ribbon.

TCV: R R — R RO BLH.
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E.g. Matthew 10:16
KJV: I send you forth as sheep in the midst of wolves: be ye therefore wise as serpents, and
harmless as doves.
CUV: HEMRNIER, WMAFEFENRE, FUFRIMIERGGRE, WRESTF.
TEV: I am sending you out just like sheep to a pack of wolves. You must be as cautious as snakes
and as gentle as doves.

TCV: RIRBHRITHE, EHRIEFEHREP. ROBQIE—HHE, BT HRI.

From these two examples, we could see that both the CUV and the TCV adopted the
literal translation of simile. The associations between the tenor and vehicle are also
common in Chinese. “Sheep to a pack of wolves” is use to describe those who is in danger

and there is a same association in Chinese--- “2£ A\ J§ 1.

6.2.2.2 Metaphor .

Metaphor is a figure of speech in which a word or phrase denoting one kind of object
or action is used in place of another to suggest a likeness or analogy between them. Itis a
kind trope composed of unusual language, especially novel and poetic language, which is

deviant, imaginative, and fanciful.

Matthew 5:13

KJV: Ye are the salt of the earth: but if the salt have lost his savour, wherewith shall it be salted?
CUV: R ERE. BERTH®, BEHMEHERBE?

TEV: You are like salt for the whole human race. But if salt loses its saltiness, there is no way to

make it salty again.

TCV: FRITRAKNEE. HERET Bk, REEECHER.

In this sentence, both the CUV and the TCV adopted literal translation of “salt” which
showed the features and functions of the Christian. Just as Long and Richards says,
“Metaphor, or the means by which one thing is described in terms of something else, has
been described as a central tool of our cognitive apparatus. It is central to our

understanding of how language, thought and discourse are structured”.

6.2.2.3 Metonymy

The definition of metonymy in Webster s New International Dictionary is: a figure of
speech that consists in using the name of one thing for that of something else with which it
is associated. .

E.g. Matthew 5:16
KJV: Ye shall know them by their fruits.

CUV: FEEMAIKRT, AT LA AT
TEV: You will know them by what they do.
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TCV: RATRERS MRATHAT Rk i AbhTe

E.g. Psalm 18:2
KJV: the horn of my salvation, and my high tower.
CUV: £EFEIA, RENRE.
TEV: He protects me like a shield; he defends me and keeps me safe.

TCV: MK HE, REPRMEE.

The “fruits” means the activities of the people, in the translation of the TCV, the
metaphor “3RF” was transformed into non-metaphor “474”. And also, the “hom” and
“high tower” are render as “JJ & and “%& %”in the CUV.

6.2.2.4 Euphemism
Euphemism means substituting a mild, indirect or vague term for one considered

harsh, blunt or offensive.

E.g. Corinthian 1 15: 6
KJV: The greater part remain unto this present, but some are fallen asleep.
CUV: Hep—RKEHmAsEE, HRFCLETH
TEV: Most of whom are still alive, although some have died.

TCV: XA ZHEEE, BALELBSIET.

E.g. Exodus 4:18
KJV: And see whether they be yet alive.
CuV: EMATEEADE.
TEV: To see if they are still alive.

TCV: BEERMKBRAEEIEE.

E.g. Genesis 4:1
KJV: And Adam knew Eve his wife; and she conceived, and bare Cain.
Cuv: MAMMEF HEFE, RERTRE, £ Tk,
TEV: Then Adam had intercourse with his wife, and she became pregnant. She bore a son.

TCV: E4RMEFREERY, BFsH, £T7T—-MILF.

Every society, culture and language has euphemism, and also, this is the represents of
the custom. Traditionally, Chinese people avoid the topic of “die”, so the translation of the

CUV take the euphemism “BEZE, “ZEAZE” to express the meaning of it. The words
“knew” and “intercourse” means “sex” which the Chinese people is reserved and often shy
away from. So when translated, it should be adapted to its culture and value, and

euphemism “[7] 5 ”is a good way to get the aim.

37



Chapter 7 Reception of Readers and Loss and Gain in the TCV

Chapter 7
Reception of Readers and Loss and Gain in the TCV
7.1 The Expectancy Norms

Expectancy norms have something to do with products and finally influence the form
of the translated work. The expectation of readers also includes readers’ concern about the
style and register, about the text-type, about collocation and lexical choice and so on.
These expectations are partly governed by the prevalent translation traditions in the target
culture, and partly by the form of the economic or ideological factors, power relations
within and between cultures, and the like. The expectation of readers is actually a set of
correctness notions prevailing in a given system. I would say that expectancy norms are a
set of fixed linguistic and cultural conventions. For the role of a translator as a reader, his
decision is inevitably influenced by his own expectation as well as others’. Thus
expectancy norms allow us to make evaluative judgments about translation. Chesterman
divided translation norms into: Expectancy norms and professional norms. We will talk
about the expectancy norms only in this thesis. The expectancy norms are established by
the expectations of readers of a translation (of a given type) concerning what a translation
(of this type) should be like (1997:64). These expectations are partly governed by the
prevalent translation traditions in the target culture, by the form of other texts of the same
genre, and partly by the form of the economic or ideological factors, power relations within
and between cultures and the like. In this way, the expectancy norms allow us to make a
systematic evaluation on the translation work. That is to say, the more a translation work
caters to the expectations of readers of the target language, the easier it will be accepted.
However, if it happens when people come to expect a certain breaking, the breaking would
produce a new expectancy norm.

Theo Hermans described the features of norm more exactly, he put forward three
terms: convention(# #t), rule(GL ) and decree(7%M). Convention is a common habit or
expectancy of a group which has no sanction. The norm comes from habit or designed by
power. Rule is a firm norm and usually governed by authority.

As mentioned above, at the end of the 19™ century, there was no Chinese union Bible,
all the missionaries and believers urged to have a union Bible. In 1919, the publication of
the CUV satisfied the “common habit and expectancy” of reader group of Bible. That is the

“convention” which was mentioned by Hermans.

38



T KF T LA

As the time goes by, the “convention” became “acquiescent system™. That is to say
the CUV was accepted by the believers. There are a lot of theological term such as: “=4I
—, “RE®EE”, “KE”, “4F#°, which were not understandable by non-believers
became the “convention term” of believers. Till today, many words and sentences from the
CUV became the motto of the believers, such as: “RETERBZMETHIAT, & LR
J¢”( Psalnr 119:105).

Mr. Tu’an, a famous writer and translator of China, has the same idea: ¥

RIS, FRCEAnAE, —BRREER, HRLBEE, BaIixse
HAWY] . (Xujun, 2000: 66)

Just as Nida regards the Bible as “God’s words in man’s language” which ‘has been
accepted by most people and was unchangeable. It reflects something about the
expectations of the believers towards the Bible translation, that is, the language of Bible
should be divine and the “convention” could hardly break. In this situation, the
“convention” has become a “decree” and any break is unacceptable unless the believers
come to expect a certain breaking.

Chesterman also talked about the dynamic nature of the translation norms. He noted
that expectancy norms are not static or permanent (1997:67). It means that the readers of
the target language would probably have a different expectation for the target language
norms from the norms of the source language, and as a result, the old norms of the target
language might be breached. This indicates the possible channels of the production of the
new target language norms. Let us take retranslation as an example. The value of
retranslation lies on the extent to which various translated works can meet temporal
expectancy norms. That is, the better a retranslated work cater to the expectations of
readers of the target language, the more popularity it will enjoy. Furthermore, because of
the regulative function of norms, if a translator deliberately breaks the expectancy norms,
his translated work won’t be accepted by the prevalent expectation: in such a case, the
effect of breaking norms only works by showing the existence of norms because it goes
against the norms. However, if it happens in a time when people come to expéct a certain
breaking, the breaking would produce a new expectancy norm.

Andrew Chesterman also claimed that, there are two kinds of translation textures, the
one is overt that tolerates the unnaturalness and strangeness of the native language and the
other is covert that is translated in a domestic way. It is obviously that the Bible should

belong to the overt one and the readers are tolerant to the unnaturalness of the CUV.
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Furthermore, only the unnaturalness of the CUV could coherence with the readers’ concept

of “canonicity” of the Bible.

7.2 Aesthetics of Reception

In late 1960s, aesthetics of reception, which has an intrinsic correlation with
hermeneutics on one side, and with literary translation on the other, soon swept across the
whole European and American literature circle. The theory exerts a unique influence on
literature and literary translation circle. Before the aesthetics of reception, the reader’s
response is usually ignored. Aesthetics of reception puts the emphasis on the reader. H.R.
Jauss and W. Iser are two leading scholars in the aesthetics of reception. They claimed for
the importance of the role of reader’s participation in reading and the spread of text. A
“text” is not simply passively accepted by the reader, but interprets the meanings of the
text based on their individual cultural background and life experiences. In essence, the
meaning of a text is not inherent within the text itself, but is created within the relationship
between the text and the reader.

Aesthetics of reception believes that the readers are not a passive part in the triangle
relationships among the author, works and reader. A works without participation of readers’
response is lifeless. There are two schools of aesthetics of reception study: “reception
research” and “effect research”. The reception research which is represented by Jauss
‘emphasizes the reader’s horizon of expectations and aesthetic experience. The effect
research which is represented by Iser focuses on the studies on the interaction between the

text and the reader.

7.2.1 Horizon of Expectation

Developed from Heidegger’s “pre-understénding” or Gadamer’s “prejudice”,
“horizon of expectation” is a very important theory in reception aesthetics.

A literary works is not an independent object that shows the same view to every
reader in different times. The historic significance of literature lies in the reader’s
pre-experience towards works. Every reader has certain pre- experience when he / she
reads any literary works. Jauss uses the term “horizon of expectation” to describe the
criteria readers use to judge literary texts in any period. “Horizon of expectation is a
literary work, even when it appears to be new, does not present itself as something

absolutely new in an informational vacuum, but predisposes its audience to a very specific
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kind of reception by announcement, overt and covert signals, familiar characteristics, or
implicit illusions.” (1982:23)

The expectation could be seen as a pre-orientation of the reader’s experience and it is
also a cultural and literary habit. This habit, such as, ideology, ethics, intuitions, aesthetic
taste, reception ability, world view may formed by the fusion of the dimensions of the
reader’s horizon of expectations which had already existed in the reader’s mind. In the
process of reading, the expectation acts as selection, orientation and finding out familiarity
or difference in understanding the work well. The concept “horizon of expectations” is
developed from concept “pre- understanding”. The horizon of expectations can be divided
into “directional expectations” (i€ 7] {8 #¥) and “creative expectations” (43 $1F ). That is
to say, when a literary works was produced, it may evokes the memories of the reader’
through reading. Readers usually enter the reading activity with certain expectations. For
example, when we mentioned the “Wu Xia Xiao Shuo”, we may choose the works of
Jinyong first.

Another German scholar of “reception” theory Iser gave us his categories of reader. A
key work of Iser the Act of Reading: A theory of Aesthetic Response (1978), in which, he
divided the reader into implied reader and actual reader. We only focus on the actual reader
here. The actual reader receives certain mental images in the process of reading and the
images will inevitably be colored by the reader’s “existing stock of experience”.

By resolving the contradictions between the various viewpoints which emerge from
the text, the readers take the text into their consciousnesses and make it their own
experience. The reader’s existing consciousness will have to make certain internal
adjustments in order to receive and process the alien viewpoints which the text presents as

reading takes place.

7.2.2 Aesthetic Distance
Jauss states: “The way in which a literary work, at the historical moment of its
appearance satisfies, surpasses, disappoints or refuses the expectations of its first audience
obviously provides a criterion for the determination of its aesthetic value. The distance
between the horizon of expectations and the work, between the familiarity of the previous
aesthetic experience and the “horizon change” determined by the reception of the new
work, determines the artistic character of a literary work.” (1982:25)
There is a distance between the horizon of expectation of the reader and a new literary

work which Jauss mentioned is “aesthetic distance”. In his opinion, “to the degree that this
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(aesthetic) distance decreases, and no turn toward the horizon of yet-unknown experience
is demanded of the receiving consciousness, the closer the work comes to the sphere of
‘culinary’ or entertainment art”, (1982:25)

If the literary work made the reader feel surprise, curious and fresh, the reader may

adjust the horizon of expectation in reading and to adapt the literary work. In this case, the
original horizon of expectation of reader had changed and the aesthetic distance was
shortened. Finally, the readers may create a new horizon of expectation. And then, this new
expectation became the experience for the next new literary work.
Oppositely, if the distance between the work and the horizon of expectation increased, the
effect of readers begins to increase. But if the distance goes beyond the readers’ creative
expectations, the effect of the work may sharply go down and the work is unacceptable to
the readers.

In this way, we could say the process of literary acceptance is a dynamic process
between readers and literary works. For Jauss, the understanding of the first readers is not
lost or neglected by later readers, but remained and stretches from initial reception to next
generations. |

We can draw a conclusion that, the translation principle of the TCV aims té have a
modern Chinese version which could be understood by most people in China, so any
translation method adopted in the TCV emphasized to motivate readers and to accept new

elements in the new version.

7.3 Loss and Gain
7.3.1 Less Transliteration

There is no two languages have exactly the same sounds, it is inevitable to carry
over a word from one language to another. In the CUV, some nouns from Hebrew and
Greek adopted transliteration which is the traditional translation method of Bible. But,

these transliteration words without explanation could not been understood by the reader.

Matthew 6:24

KJV: No man can serve two masters: for either he will hate the one, and love the other; or else he
will hold to the one, and despise the other. Ye cannot serve God and mammon.

CUV: —MAREERZERANE. TREBRXANZHEAD, RAEX MR RITREXFZEM,
NFFRHE].

TEV: You cannot be a slave of two masters; you will hate one and love the other; you will be loyal
to one and despise the other. You cannot serve both God and money.

TCV: BAANBRAGHENEA. LELSRKEZA, EEBT, HEFEZN, BERIT.
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PRI BERIEHE LR RAM N, AEBRM IR,
Matthew 5:22

KJV: Whosoever shall say to his brother, Raca, shall be in danger of the council: but whosoever
shall say, Thou fool, shall be in danger of hell fire.

CUV: REFREDMY, HEALOFE: LERNEEHK, LMK,

TEV: If you call your brother “You good-for-nothing!” you will be brought before the Council, and
if you call your brother a worthless fool you will be in danger of going to the fire of hell.

TCV: Bk “RY M, BLEEE; BHNA “BAA" #, BATHRKH.

The textual basis of the CUV is Hebrew and Greek Version, these transliteration
words means nothing to Chinese people and could not have the same effect as the Hebrew
and Greek. The word “mammon” means money, the CUV transliterate it into “¥3[]” and
the TCV expresses the real meaning of money. “$7fill” and “BE > are rendered as “/R#)”
and “ZE R 79" respectively. The less transliteration may shorten the aesthetic distance and

is acceptable.

7.3.2 Measurement of Weight, Capacity, and Time

Measurement of weight, height and time in the Bible are particularly uncertain.
Because of that the Bible was written in Hebrew and Greek, most of the measurements
were used in ancient Greek which were not used today. In the CUYV, these words were
translitérated into Chinese. This rendering is in the line with the CUYV translation principle
which was formal correspondence. In the TCV, these words- were translated into

measurements which we used today.

Verse Weight CUvV TCV
Exodus 25:39 Talent e B i ax
King 110: 17 Mina R AR “h

Genesis 37: 28 Shekel i)l H
King I 4:22 bushel 21 @3: ! N

E.g. Exodus 38: 26

KJV: A bekah for every man, that is, half a shekel, after the shekel of the sanctuary.
CUV: %X/, BALRY-EED, RE—HLm.

TEV: Weighed according to the official standard.
TCV: 8 AR X BT b BT HIR T
E.g. Leviticus 27:25

KJV: All thy estimations shall be according to the shekel of the sanctuary: twenty gerahs shall be
the shekel.
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CUV: #MEZEXFHFE, —+RA—EKH.
TEV: All prices shall be set according to the official standard.

TCV: B Bt B AR S 44 M X e AT .
From above examples, “bekah” and “gerah” were not translated in the TCV, because
there is no corresponding measurement of “bekah” and “gerah” in Chinese. This rendering

is under the guide of the TCV translation principles---functional equivalence.

Verse Capacity Cuv TCV
King 1 4:22 Kor MIE il
Exodus 26:36 Ephah i WHE
Genesis 18:6 Seah Ty brifE
Exodus 26:36 Omer R H5IE R
Leviticus 27:16 Homer PR HEIE N
King 17:26 Bath X 27t
Exodus 29:40 Hin ik NF
Leviticus 14:10 Log BE AT
Verse Time . CUV ) TCV
Matthew 14:25 Early in the morning PUER KRR B BHE
Matthew 20:3 About nine o’ clock B4 Bt ey p=1
Matthew 20:5 about noon k 4IiE e+ 5
Matthew 20:6 About five o’ clock By TFEA
Acts 3:1 Three o’clock Y] TF=4

- The CUV renders the measurements literally according to the KJV or translates them
according to the old Chinese traditional system, whereas the TCV chooses to use the
international standard measurement system. The readers of the TCV may satisfy with the
change of measurements of weight, capacity and time. Theses changes are accordant to fhe
culture and social background of Chinese today and also arouse interests of the readers to

adjust the original horizon of expectation.

7.3.3 Over Colloquialism

In the process of shorten the distance, on the one hand, any translation may fulfill the
horizon of expectation, tries hard to arouse the interests of the readers to create new
horizon of expectation and accept the work finally. On the other hand, the translation work
could not go far beyond the creative expectation of readers. The translators should keep the
balance between them.

So far as we know, one of the translation principles of the TCV is “the modern
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Chinese is above regional, denominational and traditional Chinese”. That is to say, the

language of the TCV is spoken language which we used today.

E.g. Exodus 4:16

KJV: And he shall be thy spokesman unto the people.

CUV: fhERIRX B iR,

TEV: He will be your spokesman and speak to the people for you.
TCV: BRI E A BRI KA.

E.g. Exodus 10:28

KJV: Get thee from me, take heed to thyself, see my face no more. .
CUV: {REFREE! HRE L, AEFRERME.

TEV: Get out of my sight! Don’t let me ever see you again!

TCV: fRiR! AEULRBE IR,

Compare with the CUV, the translation of “spokesman” and “get out of” in the TCV is
over colloquialism. In the first example, this sentence is spoken by God, the words of God
is sacred, the translation of “f{ & A” which is a popular word in our daily life could not be
a proper word spoken by God. Just as the words in Bible: “What God was, the Word was.”
And also, in the latter example, “¥&” is a “four-letter word” in China which could not be a
proper expression spoken by a king. Meanwhile, this “four-letter word” breaks the

elegance of the Bible, although it was appeared in a dialogue. Xujun once said:
C—FAMERE-TANRBER, BAZAENRTERESFEN. T4
MBERNLALRD LU EMIEETF, BANEAEHR.
. (Xujun 2000:66)
The translator should have the cultural conception and consider of the idea, political
conception and aesthetical conception of readers. “fX 5 A” and “J&” which were spoken
by common people or appeared in a literal work aims to emphasize the characteristic of the
character is acceptable, but it is unacceptable in the Bible. As we mentioned above, this
new expectation goes beyond the creative expectation of readers and the wbrk is

unacceptable.

7.3.4 Image Loss of “Right Hand” and “Foot”
When providing the contextual conditioning, some adjustments need to be made, but
according to Nida and Taber in their The Theory and Practice of Translation, alterations

are not employed unless (1) the text if likely to be misunderstood by the receptors, (2) the
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text is likely to have no meaning to the receptors or (3) the resulting translation is so
“overloaded” that it will constitute too much of a problem of the average reader to figure it
out. However, there are the situations in which culturally strange objects must be retained
because of their symbolic values, for example, “sheep or lambs”, which figure so largely in
the entire sacrificial system. It is also necessary to emphasize that the translators are not

free to add any explanatory additions.

E.g. Psalms 17:7

KJV: thou that savest by thy right hand them which put their trust in thee from those that rise up
against them. .

CUV: FEMAAFRBBERE, KRERERBERAIIA.

TEV: at your side 1 am safe from my enemies

TCV: HEEIR, Rk sERBME.
E.g. Job 40:14

KJV: Then will I also confess unto thee that thine own right hand can save thee.

CUV: ERIMREFRELIBEC.

TEV: Then I will be the first to praise you and admit that you won the victory yourself.
TCV: X8, BEIWHER, ANRD BT T HML.

E.g. Psalms 60:5

KJV: That thy beloved may be delivered; save with thy right hand, and hear me.

CUV: RIRR AT, AGFEREEANT, FURFTEZEHARR.

TEV: Save us by your might; answer our prayer, so that the people you love may be rescued.

TCV: KR AFN], FBIREKBEEREIRAT, (IR E AT IR,

The “right hand” had a special meaning in Hebrew. They usually use the “right hand”
to express strong emotion, because they use right hand to play the musical instruments and
working. And the right hand means power. The TCV did not express the real image of the

“right hand”, just paraphrase it into “power”, “win” and “save”.

E.g. Psalms 44:18

KJV: neither have our steps declined from thy way;
CUV: FATHIBE B 1 B AR A % o
TEV: We have not disobeyed your commands.

TCV: H&H RILTIRHIG2 .

E.g. Psalms 40:2
KJV: set my feet upon a rock, and established my goings.
CUV: ERMMMAEEL L, HREDIRY,

TEV: He set me safely on a rock and made me secure.

TCV: EERZEH#BA L, HEPERE
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The word “foot” expresses position, activity and station, the translation of the TCV
did not show this image of the Bible. But the textual basis of the TCV is the TEV which
did not express this image also. A primary concern of the translators was to produce a
Bible that would be appropriate, dignified and resonant in public rea&ing. The loss of the
image of “right hand” in the TCV could not be accepted.
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Conclusion

Bible, originally written in Greek, Hebrew and Aramaic, has been translated into
many languages. Bible Translation has a long history and both foreigners and Chinese
Bible experts and linguistics contributed greatly to it. Through the survey of this history,
we can learn about the shifts of translating principles and methodologies, which compose
an indispensable part of Chinese translation theories.

The translation of the Bible is a tough and long work, any style of translation could be
compared which Nida had mentioned in his Toward a Science of Translating :

Of all the various types of translating, however, one can safely say that none
surpasses Bible translating in: (1) the range of subject matter (e.g. poetry, law,
proverbs, narration, exposition, conversation); (2) linguistic variety (directly or
indirectly from Greek and Hebrew into more than 1,200 other languages and
dialects); (3) historical depth (from the third century B. C. to the present); (4)
cultural diversity (there is no cultural area in the world which is not represented by
Bible translating); (5) volume of manuscript evidence; (6) number of translators
involved; (7) conflicting viewpoints; and (8) accumulation of data on principles and
procedures employed.

The CUV and the TCV are two important versions in the history of Chinese Bible
translation. The two versions were produced in two different periods and represent
different features of times. The CUV was published a century ago with literary and
old-fashioned in language by foreign missionaries. Oppositely, the TCV was published in
recent years which were in modern Chinese by Chinese missioners. Through the analysis
in Chapter six, we find that the TCV is colloquial and the CUV is more literary and elegant.
As far as language is concerned, the CUV appears more like a religious and sacred book
with its literary style and elegant language. However, the CUV was widely used and still
preferred by most people. The intention of the TCV was to produce a Bible version in easy
modern Chinese so that whether the believers or the non-believers could accept it more
easily. Translating principles and approaches were made according to this intention, which
resulted in a version which was preferred by non-Christians, but not by Christians. If the

“translation is not well-received among Christians, it will not be well-received by
non-Christians.

The CUV has a far-reaching influence and contribution to Chinese and Christianity in
China. With the popularization of the CUV, many new words find their way into Chinese,
such as: R, K@, L%, T3, BiE, 2R EF, LM, #E, R, BEE, 15
##%, fFf k. And also, the CUV has brought a lot of materials for Chinese literature. We
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have no biblical literature in China, but the influence of Bible is ineluctable. Through the
CUV, many idioms, allusions and expressions of the Bible become a part of Chinese
literature, such as: iR, BF I, AL, BHH, +F5, BEHA, FEZS,
CAERIEHR, IHEEEHE, —ME—R, BEMNKRE, HEFENOR, —IMagF_E
and so on. Under the translation principles, the CUV sacrificed the smoothness of style for
the faithfulness to the original. It is obviously that the words and expressions of one
century do not necessarily carry the same meaning in today, and be misleading or even
meaningless to the readers of today.

Just as the preface of the Today’s English version said: the Bible is not simply great
literature to be admired and revered; it is Good News for all people everywhere-—- a
message both to be understood and to be applied in daily life. That is to say, the Bible
should be accepted by most of the common people. The intention of the TCV was to
produce a version in modern Chinese and could be accepted by non-Christians. The Bible
is not a modern book and it does not need to be as new as the morning news. According to
this intention, this result less elegant and over colloquial of the TCV and was not
well-received among Chinese Christians. The language of the Bible should be venerable as
well as intelligible. The translators of the TCV should not ignore the feeling of Christian
readers, in the author’s opinion, both Christian and non-Christian readers should be taken
into consideration.

We can say that for most people, Christians and non-Christians alike, the Bible is, in
first place, a book delivering a message. People respect the Bible as a holy book, for not a
few of them mentioned that the language should be solemn, holy and not too vulgar or
worldly in order to fit with its content. At the same time, the literary style and multiple
purposes of Bible translation were considered and pointed out by the readers, though by
very few of them.

These valuable opinions and suggestions reflecting the readers’ knowledge and
understanding of the Bible may be helpful in the future work of Chinese Bible translation.
The translation of Bible has a long way to go, as Newmark once said: “Translating is that

there is never a completely perfect or timeless translation.”
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Appendix: Chinese Bible Translations

781 RHW

‘K. Ity : (HFEERBHEER) HE, FLHLBEEY)
ALK FBEFE “HERETR
1636 £ PRI XL HR

251700 £ BE&RiELR

18 42k WEE (HHELY), RABIRAT
1836 4 FHR IR/ L AV L (F )
1838 4 HLRE(BLT)

1852 4 (BEED

1852 4 BEHL

1852 4 (RHEREFEAE)

1854 4 i ENDAREE

1856 £ (BREFEE) FAHS
1860 4 BN EEITH

1862 4 REBMDUES, FEITHE
1863 % VR RBEAFNFTIE 2R
1864 HERRRERFH

1867 £ LAFKER

1868 E # ARG

1870 £ NN —BAWBEE
18725 GEREEER) F

1872 & HLZERIRL(EE)

1872 4 MR E R A AR

1885 4 WIS EMFTACCE)

1889 4F Wi AEBA(E 1)

1890 & BAM/AEENFL

1890 ¢ EABNTFR
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1897 £
1902 4
1902 4
1905 £
1905 4
1905 £
1907 £
1907 4
1908 4
1919 £
1929 %
1933 %
1936
1946 4
1949 %
1954 £
1955 £
1956 %
1967 £
1968 £
1970
1974 &
1974 £
1979 £
1993 4

HABERB Y

ABHIRLLBCE)

BICE (FEE)

B AER Bt E ERERCGUS)
wig AR B IR HEAR (B E)
HiE (FMEEX) HH
HBXE (MEE) 4
FEMGEETF-ZENE
MR TRIRFR

BiE (EE) HAHLH
FIRHRTA
EEFN

REBHA
REREHEIKIEX
REENFLHEH
RICERHFRES
KT 7 ELEEA
HELRHRALE
REEHALH
RBEELEE
BfRFiEER

E AV 22

e RFEEX

(IR ICERD
(XLFIEER)
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Publication

BHEBEBLIEREE, HFAEBLRAR, &%, 2007
XUBEN SiEE RNRHE, SMEHZE, 2007

MR EEEEFSE, W)IIHEKEER, 2008
RNEEBREEHIE, BAEREFR, 2008
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